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Namo tassa bhagavato arahato sammasambuddhassa
Veneration to the Exalted One,
the Homage-Worthy, the Perfectly

Self-Enlightened

* k %k k ¥k Xk

The Buddha is an Arahat and he is worthy of the highest
veneration. All beings including devas and brahmas venerate the
Buddha because the Buddha is the Supreme One, who has
extinguished all defilements, who has become perfectly self-
enlightened through realization of the Four Ariya Truths, and
who is endowed with the six great qualities of glory, namely,
Issariya (supremacy), Dhamma (knowledge of the Path to Nibbana),
Yasa (fame and following), Sirf (noble splendour of appearance),
Kama (power of accomplishment) and Payatta (diligent mindfulness).

1ii



FOREWORD

It is with great pleasure that we now present to our
readers, the translation of PATHIKA VAGGA PALI from
SUTTANTA PITAKA, DIGHA NIKAYA.

We hope that this book will receive a warm welcome
from our readers and that it will prove to be of benefit to all

readers, both at home and abroad.

g M

(Dr. MYO MYINT)
Director-General
Department for the Promotion and

Propagation of the Sasana

Kaba-Aye, Yangon
Dated: ----- December 2005
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DIGHA NIKAYA
PATHIKA VAGGA PALI

INTRODUCTION

Pathika Vagga Pali is the third of the three Divisions or
Vaggas that makes up the Digha Nikaya; the Collection of Long
Discourses by the Buddha. It is named after the Pathika Sutta,
the first of the Eleven Suttas, comprising the Vagga. Of these
Eleven Suttas, in this Vagga four of them, viz; Cakkavatti Sutta,
Sampasadaniya Sutta, Pasadika Sutta, Singala Sutta, are already
included in the Ten Suttas from Diganikaya. In the present book
all the eleven suttas are included.

Of the eleven suttas in this vaggas three of them, the
Sampasadaniya Suttas, the Sangiti Sutta and the Dasuttara Sutta
are discourses given by the Venerable Sariputta, the remaining
eight taught by the Buddha himself.

Some of the discourses given by the Buddha are appro-
priate to the occasion as it arises, while sometimes he gave
specific words of admonition or instruction to suit the tempera-
ment and intelligence of a particular hearer after judging, by his
All-seeing knowledge, the readiness of the hearer to receive the
advice.

Accordingly, the reader will find in this Vagga a variety
of discourses, each different in the subject matter or on the mode
of teaching. A brief summary of the eleven discourses will be
given here so that the reader may have a general background
knowledge about them.

I. Pathika Sutta

When the Buddha was staying at the market town of
Anupiya in the province of the Mallas he paid a visit, on his
alms-round, to the hermitage of Bhagava an ascetic. There he
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vi Introduction

was welcomed by Bhagava who related to him about his friend
Sunnakkhatta. This friend of his was a Lacchavi prince who had
been a bhikkhu under the Buddha. After three years of bhikkhu-
hood he left the Order on the ground that the Buddha did not
show feats of miraculous powers and also did not tell him the
beginning of the world.

After leaving the Order, Sunakkhatta went to his friend
Bhagava the ascetic and told him that he had forsaken the
Buddha. This news was reported to the Buddha by Bhagava.
The Buddha told Bhagava how Sunakkhatta, even as bhikkhu,
had high opinions about naked ascetics, and how he instigated
Pathikaputta the ascetic to compete with the Buddha in showing
feats of miraculous powers. Pathikaputta however did not even
dare to face the Buddha and went into hiding, explained the
Buddha to Bhagava.

II. Udumbarika Sutta

Ascetic Nigrodha residing at the Udumbarika monastic
complex at Rajagaha was engaged in a loud discussion with his
followers on all sorts of unprofitable talk. At that time Sandhana
the householder, a disciple of the Buddha, happened to be on
the scene quite accidentally. Thereupon, Sandhana remarked that
his teacher the Buddha never indulges in such noisy talk but
resorts to quiet forest abodes.

Then, Nigrodha the ascetic retorted. “Samana Gotama
does not dare to speak in assemblies, that’s why he shies away
from gatherings and hides himself in out-of-the way places.” Just
as he was making that slanderous speech the Buddha made his
appearance unexpectedly. Ascetic Nigrodha welcomed the Bud-
dha and then said to the Bhagava. “With what sort of teaching
does the Revered Gotama instruct his disciples”. The Buddha
replied: “As one holding a different view, you will not easily
understand the teaching I give to my disciples. You had better
ask questions concerning your own doctrine.”

Ascetic Nigrodha’s doctrine consisted in washing away
evil by means of extreme ascetic practice, known as tapojiguccha.
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He therefore put this question to the Buddha: “In what manner
is the practice of tapojiguccha well accomplished? In what
manner 1s tapojiguccha poorly practised?” The Buddha explained
the impurities surrounding the practice of tapojiguccha and pro-
ceeded to define at length the tapojiguccha practice that is pure
and the tapojiguccha practice that is impure.

III. Cakkavatti Sutta

In this discourse made by the Buddha at Matula town in
the province of Magadha, the Buddha exhorted the bhikkhus to
remain making the four Methods of Stedfast Mindfulness as their
sole reliance. Then he continued to discourse on the advantages
of consistant practice of meritorious dhammas and how benefits,
both mundane and supramundane, grow by such practice. In this
connection, he referred to the story of Dalhanemi, a Universal
Monarch.

Dalhanemi and a long line of his successors consistenlly
adopted the practice pertaining to the universal monarch, with
the result that they reigned supreme over the entire expanse of
the earth bounded by the four great oceans. When it came to the
reign of the seventh king, the usual practice pertaining to the
universal monarch was neglected. Consequently the people be-
came immoral. Killing, stealing and all such wicked deeds came
to be committed. Human life-spans gradually declined. When the
life-span stayed at ten years, chaos the world. A dreadful era of
mass killings decimated the population. Then those few who
survived the scourge repented and took up meritorious dhammas
again such as refraining from killing. As a consequence, human
life-span would be doubled to twenty years. After the trend of
growth of the life-span reached infinity a reversal would take
place. When it declined to eighty thousand years, there would
arise Metteyya Buddha.
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Thus, the Buddha extolled the virtue of taking up
meritorious dhammas that ensure long life, good appearance
and prosperity. As for bhikkhus, he laid stress on the need for a life
dedicated to the Four Methods of Steadfast Mindfulness.

IV. Aggafifia Sutta

This discourse was given to two novices (samaneras)
known as Vasettha and Bharadvaja during the Buddha’s stay at
the Pubbarama monastery in Savatthi. It was in response to the
statement said to be by brahmins that “Brahmins alone are the
noblest of men because they were born from mouth of Brahma”

The Buddha replied that brahmins say so because they
do not know how the human species evolved at the beginning
of the world. He proceeded to discourse on how mankind
evolved at the primordal days, and how the four different castes
known as Kkhattiya, Brahmana, Vessa and Suddha appeared.

Then the Buddha explained how anyone belonging to
any of those four castes, at his or her death, is destined
according to his/her own actions the evil-doer goes to the four
miserable existences, the doer of good deeds to the happy
destinations of devas. As a matter of fact, Dhamma is the
noblest in the world. Anyone who cultivates the Thirty-seven
factors which are the associates of enlightenment, Bodhipakkhiya
dhamma, dhammas, attains to, in this very life, the extinction of
detilements, said the Buddha.

V. Sanmipasadaniya Sutta

During the Buddha’s sojourn at the Pavarika mango
grove near the city of Nalanda the Venerable Sariputta ap-
proached the Buddha and said: “In the matter of discerning the
Dhamma, there never lived in the past any Samana or Brahmana
nor will there be any Samana or Brahmana in the future, nor is
here any Samana or Brahmana living in the present who sur-
passes the Bhagava,” and that he (Sariputta) believed it so.
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Thereupon, the Buddha said to Sariputta: ‘Sariputta, do
you possess special power of seeing with your mind the minds
of the Buddhas that belong to the past, the future and the
present?

“Venerable Sir, I do not,” replied Sariputta.

“And yet, why do you make this bold steatment like the
roar of the lion?”

“Venerable Sir, although I do not possess any special
power that enables me to see with my mind the minds of the
Buddhas, I know that all the Buddhas are established in the
Four Methods of Steadfast Mindfulness and cultivate the Seven
Factors of Enlightenment (bojjhannga) where they attain Perfect
Self-Enlightenment. This knowledge by inference from the usual
conduct of the Buddhas that has arisen in me makes me bold
enough to pronounce such a sweeping statement.”

The Venerable Sariputta continued with praise for the
Buddha’s various discourses that were excellent and inspiring.
He said that after hearing these discourses his devotion to the
Buddha increased by leaps and bounds.

In fact, the discourse came to be known as Sampasadaniya
sutta because of its vivid portrayal of the Buddha’s glorious
virtues.

V1. Pasadika Sutta

This Sutta was delivered during the Buddha’s sojourn at
the market town of Vedhaiifia in the province of Sakka. At that
time Nataputta the leader of the Niganta sect had died in the
city of Pava leaving his followers in bitter dissension among
themselves. This news reached the Buddha through the Vener-
able Nanda who had passed his rains retreat period in Pava.

The Buddha remarked that dissension among adherents of
a deficient teaching propounded by a teacher who was not
perfectly self-enlighented was only to be expected. He then
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defined a defecient teaching as against a complete teaching. He
further elaborated on the features of a complete teaching.

He proceeded to reassure his disciples that he had perfect
knowledge of all true dhammas, that he had taught them well
and laid before them the perfect practice. Accordingly, he urged
his disciples to have recourse to the Thirth-seven Associates of
Enlightenment comprising the Four Methods of Steadfast Mind-
fulness, the four Right Exertions, etc. that he had taught. At the
same time, they should find no cause for dissension in these
teachings, but should recite them in unison and remember them
well.

In closing the discourse, the Buddha said that since this
discourse aroused piety and delight in the hearer, let it be known
as the ‘Delectable Discourse’. (Pasadika Sutta)

VII. Lakkhana Sutta

The Lakkhana sutta, discoursed by the Buddha at the
Jetavana monastery in Savatthi, deals with the 32 marks of a
great man, mahapurisa. The term ‘mahapurisa’ denotes a man of
noble caste, clan or family. If a man endowed with the 32 marks
of a great man were to remain in lay life he is destined to
become the universal monarch, reigning over the four Island-
continments. If he leaves hearth and home to become a bhikkhu
he 1s sure to gain Supreme Enlightenment, the knower of all
knowable things by his own intellect and insight, the Buddha.
The possessor of these distinctive marks on his body has just
these two possibilities open to him, the Buddha declared.

In this sutta the Buddha enumerates the 32 marks one by
one. Then he explains the specific merits, earned as a human
aspirant to Buddhahood in his long long past, that have bloomed
forth. For every mark there had previously been a causative
merit. A particular merit, however, might be responisible for the
appearance of two or three marks. That is why there are twenty
kinds of past merit as against 32 marks.
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As a matter of fact, the Buddha-to-be who went through
the period of four asankheyyas and a hundred thousand aeons
(kappas), perfecting himself morally, had been reborn in various
forms of existence other than the human existence; the merits
done in those other existences such as deva, brahma or animal
would not be easy to account for. Hence merits performed only
as a human being during that long period has been retold, thus
explains the commentary.

VIII. Sirigala Sutta

This suttas is commonly known as Singalovada Sutta
because it contains the Buddha’s advice to Singala, a youth. It
was taught by the Buddha during his stay at the Veluvana
monastery in Rajagaha.

While the Buddha was on his alms-round in the city of
Rajagaha, he met a youth named Singala who was worshipping
the six directions such as east, west, etc. On making an inquiry
by the Buddha, the youth explained that he was dutifully
carrying out his father’s instructions made when he was about to
die.

The Buddha explained to the youth that under Ariya
teaching, the six direction do not mean the six cardinal points,
but the six persons such as one’s parents, teachers, etc. Proper
discharge of one’s duties to those six persons means worshipping
them. Then one’s duties towards each of them was explained. In
as much as one has to do one’s duties towards one’s parents, the
parents also have their duties towards their offspring. Thus there
is a reciprocity of social duties as between father and son, pupil
and teacher, etc.

Before describing those six kinds of social duties, the
Buddha advised the youth on the four defiling practices, the
four factors instigating evil acts the six evil ways that dissipate
one’s wealth, the six bad effects of indulging in intoxicant, as
well as on characteristics of false friends and true friends.
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As this discourse gives a comprehensive account of social
duties and conduct, the Commentary suggests that it might be
called Gihivinaya, a set of rules for lay persons.

After listening to the discourse, Singala the youth ac-
quired the right view and obtained discipleship under the Bud-
dha.

IX. Atanatiya Sutta

During the Buddha’s stay at the Gijjakuta mountain near
Rajagaha, the four great deva kings led by Vessavana, together
with their retinues came before the Buddha and recited to him
the protective stanzas composed by them meant to protect bhikkhus
and bhikkhunis against the harassment that might be expected
from some yakkhas or powerful ogres.

These protective stanzas, composed at the deva city of
Atanata, whence the name Atanatiya came into vogue, con-
tained words of devotion for the seven Buddhas beginning with
Vipassi Buddhas by the four great deva kings as well as by
such powerful yakkhas as Gandhabbas and Kumbandas.

The four great deva kings repectfully told the Buddha
that those stanzas would make bhikkhus and bhikkhunis safe
against harassment by yakkhas. In case yakkas were to prove a
threat to any one of the bhikkhu community, the aggreived one
would bring the matter to the notice of twenty-eight deva
generals such as Inda, Varuna, etc.

On the next morning the Buddha related the event to his
bhikkhu disciples and recited the protective stanzas to them. He
also advised them to recite the same as protiection against evil
yakkhas.

Today, the Myanmar Buddhists recite the eleven Parittas
in which Atanatiya paritta is included. This paritta is a compo-
sition by the ancient teachers based on the seven devotional
stanzas contained in the Pali text.
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X. Sangiti Sutta

On a certain occasion the Buddha was making a tour of
the province of Mallas. When he got to the city of Pava the
Malla princes invited the Buddha and five hundred bhikkhus to
the city hall where they listened to a discourse by the Buddha
given in the early part of the night. When the Malla princes left
the congregation hall after the discourse was ended the Buddha
asked the Venerable Sariputta to give a discourse to the five
hundred bhikkhus.

It was during the time when Nigantha Nataputta, teacher
of the Nigantha sect had just died and his disciples were locked
in a dissension. Refering to them, the Venerable Sariputta said
that the Niganthas were in disarray because Nataputta was not
a perfectly enlightened Buddha, and his teachings were taught in
a bad way; that was why his pupils were now in disarray. The
Buddha on the other hand, was a Perfectly Self-enlightened One
and taught the Dhamma in the right manner. That being so all
the bhikkhu disciples should not engage themselves in arguements
about the Dhamma; they should recite the Dhamma in unison.
By doing so, the Noble Practice would last long, to the benefit
of men and devas. Having made this preliminary talk, the
Venerable Sariputta discoursed on the Dhammas that were grouped
into Single Dhammas, Two Dhammas, Three Dhammas, Four
Dhammas, etc., progressing up to Ten Dhammas.

In doing so, in the category of Single Dhammas he
declared that nutriment or food (Ahara) is the single factor that
sustains living beings.

In the category of Two Dhammas, he mentioned mind
and matter, ignorance and craving for existence; mindfulness and
comprehensions; tranquillity of mind and Insight, etc.

In Three Dhammas he mentioned the three roots of
demeritoriousness, the three roots of meritoriousness, the three
kinds of misconduct, the three kinds of good conduct, the three
trainings, the three kinds of development, etc.
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In the last category of Ten Dhammas he spoke of ten
spheres of Kasina, ten kinds of action productive of unwhole-
some effects, ten kinds of a action productive of wholesome
effects, etc.

In the Sangiti Suttas, the ten categories of dhammas
beginning with a single dhamma to ten dhammas all sum up to
1014 kinds of dhamma. There is no other sutta where a greater
number of kinds of dhamma is enumerated. The Buddha called
this sutta “Sangitipariyaya’ which the Commentary defines as the
discourse that provides for condition or cause for unanimity
among the Samghas with regard to dhammas.

X1I. Dasuttara Sutta

This sutta also was taught by the Venerable Sariputta.
During his stay near the Vagara lake at Campa he made this
discourse to the bhikkhus, saying, “Bhikkhus, I shall discourse
on Dassuttara Sutta that will release you from the bonds of
defilements, thereby leading to Nibbana, the end of dukkha.

In making this discourse, as with the Sangiti Sutta, the
Venerable Sariputta presented the dhamma under ten groups
such as the Single Dhammas, Two Dhammas, Three Dhammas
and so on. The difference here is that the teacher uses a formula
such as, for instance in the Single Dhamma, “One dhamma
brings much benefit. One dhamma should be developed. One
dhamma should be understood fully, etc.” Then he explains
“Which single dhamma brings much benefit? Not neglecting in
doing good deeds is the single dhamma which brings much
benefit.”

In the Two Dhammas and the remaining groups of
dhammas too, the same formula is employed. Thus in two
Dhammas he expounds mindfulness and comprehension as the
two dhammas which bring much benefit. He further states that
tranquillity of mind and Insight are the two dhammas which
should be developed.
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The Commentary explains that this sutta is called Dasuttara
because it sets out to present some important dhammas from the
Buddha’s words in ten graduated groups from a single dhamma
to ten dhammas.

Most of the dhammas described in the Dasuttara sutta are
found in Sangiti sutta. However, there are certain dhammas that
are found only in this sutta. To name some of them:

In the Sangiti sutta, in the Two Dhamma group Sankhata
and Asankhata, Vijja and Vimutti are not found;

In the Three Dhammas of that sutta, the three knowledges
pertaining to the past, the future and the present, are not found;

In the Four Dhammas of that sutta the four Sampatti
Cakkas and the four Ariya Truths are not found;

In the Six Dhammas, the six Abhifiias are not found;

In the Seven Dhammas, the seven Khinasavabalas are
not found;

In the Eight Dhammas, the eight causes which are con-
ducive to attaining knowledge, the Eight Ariya Maggas and the
eight thoughts of great man are not found;

Further, in the Nine Dhammas, the nine dhammas which
are based on Yonisomanasikara or the right attitude of mind, the
nine dhammas which are based on craving and the nine kinds of
perception are not found;

In the Ten Dhammas, the ten perceptions and the ten
causes of destruction are not found in the Singiti sutta.

In the Dasuttara Sutta the Venerable Sariputta enumerated
550 kinds of dhamma.

May the Buddha’s Teaching
shine forth like the radiant sun.

The Editorial Committee
Department for the Promotion and
Propagation of the Sasana,
Ministry of Religious Affairs,
Kaba-Aye, Pagoda Estate
Yangon, Myanmar.
Dated.............. ,May 2006
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Namo tassa bhagavato arahato sammasambuddhassa.

1. Pathika Sutta



Pathika Vagga



DIGHA NIKAYA
PATHIKA VAGGA PALI
I. PATHIKA SUTTA

Discourse concerning Pathikaputta, the Naked Ascetic
The Story of Sunakkhatta

1. Thus have I heard:

At one time the Bhagava was staying at a market town
named Anupiya, in the country of the Malla Princes. Then in the
morning, the Bhagava having rearranged his robes and taking
his alms bowl and great robe set out for the market town of
Anupiya for alms-food. Then this thought occurred to the Bhagava:
‘It is still too early to go round for alms-food in the market town
of Anupiya. It would be good if I were to go to the monastic
dwelling belonging to the wandering ascetic Bhaggava of the
Bhaggava clan’.

2. Then the Bhagava approached the monastic dwelling
belonging to the wandering ascetic Bhaggava of the Bhaggava
clan. Then the wandering ascetic Bhaggava addressed the Bhagava
thus:

“May the Bhagava please come. Venerable Sir, the com-
ing of the Bhagava is good. Venerable Sir, it has taken a long
time for the Bhagava to visit us here. Here is a seat duly
prepared. May the Bhagava take the seat.”

Then the Bhagava took the prepared seat. The wandering
ascetic Bhaggava took a low seat and sat at a suitable place.
Seated thus, he said to the Bhagava: “Venerable Sir, previously
on some days Sunakkhatta, a Licchavi prince, came to me and
said, ‘Bhaggava, now I have rejected the Bhagava; I no longer
regard the Bhagava as my teacher’. Is it true, Venerable Sir, as
Sunakkhatta, the Licchavi prince, had said?”

Bhaggava, it is true as Sunakkhatta, the Licchavi prince
had said.
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3. Bhaggava, previously on some days, Sunakkhatta, the
Licchavi prince came to me, and after paying homage to me, sat
at a suitable place and said, “Venerable Sir, I will now reject the
Bhagava, I will no longer regard the Bhagava as my teacher.”

When this was said, Bhaggava, I said to Sunakkhatta, the
Licchavi prince thus: “Have I ever told you, ‘Come Sunakkhatta,
regard me as your teacher?”

‘No Venerable Sir’, he replied.

“Have you also ever told me, ‘Venerable Sir, I will
regard you as my teacher?”

‘No Venerable Sir,” he replied.

“Sunakkhatta, I have never said to you, ‘Come, Sunakkhatta
regard me as your teacher’. You also have never told me,
“Venerable Sir, I will regard you as my teacher’. Empty man!
(void of any chance for magga and phala). This being so, who
are you and whom are you rejecting? Empty man! Look, at this
offence that you have done!”

4. Sunakkhatta said, “Venerable Sir, the Bhagava has not
shown me the feats of supernormal psychic powers which

»

transcend the dhamma practised by ordinary human beings'.

“Have I ever told you, ‘Come, Sunakkhatta, regard me as
your teacher. I will show you the feats of supernormal psychic
powers, which transcend the dhamma practised by ordinary
human beings?”

“No Venerable Sir”, he replied.

“Have you also said to me, ‘Venerable Sir, if the Bhagava
would show me the feats of supernormal psychic powers which
transcend the dhamma practised by ordinary human beings, I
would regard you as my teacher?”

“No Venerable Sir,” he replied.

“Sunakkhatta, I have never told you, ‘come Sunakkhatta,
regard me as your teacher. I will show you the feats of

1. Dhamma practised by ordinary human beings: Manussadhamma: this
means the moral precepts such as the five precepts, the ten precepts
which are ordinarily observed in the course of everyday life.
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supernormal psychic powers which transcend the dhamma prac-
tised by ordinary human beings’. And you also have never told
me, “Venerable Sir, if the Bhagava would show me the feats of
supernormal psychic powers which transcend the dhamma prac-
tised by ordinary human beings, I would regard you as my
teacher.”

“This being so, empty man, who are you and whom are
you rejecting? Sunakkhatta, what do you think of that? Whether
the feats of supernormal psychic powers which transcend the
dhamma practised by ordinary human beings are shown or not,
is it not a fact that the Dhamma, which I have taught for ending
dukkha has actually led those who practise it, to the end of
dukkha?”

Sunakkhatta replied, “Venerable Sir, whether the super-
normal feats of psychic powers, which transcend the dhamma
practised by ordinary human beings, are shown or not, it is a
fact that the Dhamma which the Bhagava has taught for ending
dukkha has actually led those who practise it, to the end of
dukkha.”

“Sunakkhatta, whether the supernormal feats of psychic
powers, which transcend the dhamma practised by ordinary
human beings are shown or not, it is a fact that the Dhamma,
which 1 have taught for ending dukkha has actually led those
who practise it, to the end of dukkha. Sunakkhatta, this being
so, why should the supernormal feats of psychic powers, which
transcend the dhamma practised by the ordinary human beings
be shown? Empty man! Look at this offence that you have
done.”

5. Sunakkhatta said then, “Venerable Sir, the Bhagava
has not made known to me the doctrine concerning the begin-
ning of the world".”

“Have I ever told you, ‘Come Sunakkhatta, regard me as
your teacher. I will teach you the doctrine concerning the
beginning of the world?”

1. The doctrine concerning the beginning of the world; aggaiiia: here,
it refers to the traditional beliefs on how the world has begun. See
Aggaiifia Sutta, the third sutta in this vagga, for further comments.



6 Pathika Vagga

“No Venerable Sir”, he replied.

“Have you also ever said to me, “Venerable Sir, if the
Bhagava would teach me the doctrine concerning the beginning
of the world, I would regard the Bhagava as my teacher?”

“No Venerable Sir,” he replied.

“Sunakkhatta, I have never told you, ‘Come, Sunakkhatta,
regard me as your teacher. I will teach you the doctrine concern-
ing the beginning of the world’. And you also have never told
me, ‘Venerable Sir, if the Bhagava would teach me the doctrine
concerning the beginning of the world, I would regard you as
my teacher’. This being so, you empty man, who are you and
whom are you rejecting? Sunakkhatta, what do you think of
this? Whether the doctrine concerning the beginning of the world
is taught or not, is it not a fact that the Dhamma, which I have
taught for ending dukkha has actually led those who practise it,
to the end of dukkha?”

(He replied) “Venerable Sir, whether the doctrine con-
cerning the beginning of the world is taught or not, it is a fact
that the Dhamma which the Bhagava has taught for ending
dukkha, has actually led those who practise it, to the end of
dukkha.”

“Sunakkhatta, whether the doctrine concerning the begin-
ning of the world is taught or not, it is a fact that the Dhamma,
which I have taught for ending dukkha has actually led those
who practise it, to the end of dukkha. This being the case,
Sunakkhatta, why should the doctrine concerning the beginning
of the world be taught? You empty man! Look at this offence
you have done.”

6. “Sunakkhatta, you have once extolled my virtues in
various ways in the country of the Vajji princes!.”
The Bhagava indeed is worthy of special veneration

(Araham); he truly comprehends all the dhammas by his own
intellect and insight (Sammasambuddha); he possesses supreme

I. In the text the Pali word used is ‘gama’ lit: meaning village.
According to the commentary, it refers to Vesali, the country of the
Vajji princes.
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knowledge and perfect practice of morality (Vijjacaranasampanna);
he speaks only what is beneficial and true (Sugata); he knows
all the three lokas (Lokavidu); he is incomparable in taming
those who deserve to be tamed (Anuttaropurisadammasarathi); he
is the Teacher of devas and men (Satthadevamanussanam); he is
the Enlightened One knowing and teaching the Four Ariya
Truths (Buddha); and he is the Most Exalted (Bhagava).

In this manner Sunakkhatta, you have once extolled my
virtues in various ways in the country of the Vajji princes.

“Sunakkhatta, you have also extolled the virtues of the
Dhamma in various ways in the country of the Vajji princes:
The Teaching of the Bhagava, the Dhamma is well expounded
(svakkhata); it is personally apperceivable (sanditthika); it is not
delayed in its results (akalika); it can stand investigation (ehipassika);
it is worthy of being perpetually borne in mind (opaneyyika) and
it can be realized by the Ariyas individually, (paccattam veditabba
vififiuhi).”

“Sunakkhatta, in this manner you have once extolled the
virtues of the Dhamma in various ways in the country of the
Vajji princes.”

“Sunakkhatta, you have also extolled the virtues of the
Samgha in various ways in the country of the Vajji princes:
‘The disciples of the Bhagava, the Samgha, are endowed with
right practice (Suppatipanna); they are endowed with straightfor-
ward uprightedness (ujuppatipanna); they practise solely for right
conduct (fidyappatipanna); they are endowed with correctness in
practice (samicippatipanna); the disciples of the Bhagava, the
Samgha, consisting of eight categories or four pairs, of disciples
of the Bhagava are worthy of receiving offerings brought even
from afar (ahunneyya); they are worthy of receiving offerings
specially set aside for guests (pahuneyya); they are worthy of
receiving offerings donated for well-being in the next existence
(dakkhineyya); they are worthy of receiving obeisance with
joined palms raised to the forehead (anjalikaraniya); they are the
incomparable fertile fields for all to sow the seeds of merit
(anutttaram pufifakkhettam lokassa).”
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“In this manner Sunakkhatta, you have once extolled the
virtues of the Samgha in various ways in the country of the
Vajji princes.”

“Sunakkhatta, I shall tell you this, I shall let you know
(as a warning). Sunakkhatta, people will say (ridiculing you):
‘Sunakkhatta, of the Licchavis, not being able to take up the
Noble Practice under Samana Gotama, has left the Order and
returned to the worldly life’. Thus I told Sunakkhatta what the
people would say of him, (ridiculing him). Bhaggava, although
I spoke to him thus, Sunakkhatta, the Licchavi prince departed
from this Teaching in the manner of one doomed to niraya and
apaya.”

The Story of Korakkhattiya

7. Bhaggava, at one time I was staying at Uttaraka, a
market town in the country of Thulu. Bhaggava, at that time,
having rearranged my robes and taking the alms bowl and great
robe early in the morning, I entered the market town of Uttaraka
with Sunakkhatta the Licchavi Prince, as my samana follower to
go round for alms-food. At that time there was the naked ascetic
Korakkhattiya who acted like a dog, walked on all fours and
picked up the food which was dropped on the ground with his
mouth and ate it. Bhaggava, when Sunakkhatta, the Licchavi
prince saw the naked ascetic Korakkhattiya, acting like a dog,
walking on all fours, picking up the food which was dropped on
the ground, with his mouth and eating it, this thought occurred
to him, ‘Oh friends, how admirable indeed is this recluse who
walks on all fours and picks up the food, which is dropped on
the ground, with his mouth and eats it!’

‘Bhaggava, at that time by mental reflection (by virtue of
the power of knowing the thought of others), I came to know
what was passing in the mind of Sunakkhatta, the Licchavi
prince, and I said to him, ‘Empty man, you profess yourself to
be a samana and a scion of the Sakyan clan’.

He then asked me ‘Venerable Sir, why did the Bhagava
say to me, “Empty man, you profess yourself also to be a
samana and a scion of the Sakyan clan!”’.
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“Sunakkhatta, when you saw this naked ascetic Korakhattiya,
acting like a dog, walking on all fours and picking up the food,
which was dropped on the ground with his mouth and eating it,
did not this thought occur to you, ‘Oh friends, how admirable
indeed 1is this recluse who walks on all fours and picks up the
food which is dropped on the ground, with his mouth and eats
il

‘Yes indeed, Venerable Sir. but why is the Bhagava
envious of the Arahatship in others?’

“You empty man, I am not envious of the Arahatship in
others. As a matter of fact, this evil wrong view! has arisen only
in you. Abandon that wrong view. Don’t let it be a disadvantage
and cause you suffering for a long time. Indeed, Sunakkhatta,
you think this naked ascetic Korakhattiya as: ‘This recluse is
admirable’. On the seventh day from today that person will die
of overeating. After death he will be reborn in Kalakaficika
realm, the most inferior of the asura realms. His dead body will
be discarded in the cemetry overgrown with birana grass.z’

Sunakkhatta, if you wish, you can go to the naked
ascetic Korakhattiya and ask him, ‘friend Korakhattiya, do you
know your destination? There is the possibility that the naked
ascetic Korakhattiya will make the reply, ‘Yes friend Sunakkhatta,
[ know my own destination. I will be reborn as an Asura in
Kalakaficika realm, the most inferior region of the Asura realms’.

“Bhaggava, Sunakkhatta the Licchavi prince, then went
to the naked ascetic Korakkhattiya, and said to him, Friend
Korakhattiya, the Samana Gotama has foretold: ‘The naked
ascetic Korakhattiya will die of overeating on the seventh day
from today. After death, he will be reborn in Kalakaficika realm,
the most inferior of the Asura realms. His dead body will be
discarded in the cemetery overgrown with birana grass’. For
that reason, friend Korakhattiya to prove the Samana Gotama

1. Evil wrong view: papakan ditthigatam. Here wrong view is believing
one who is not an Arahat to be an arahat, and believing one who is
an Arahat to be not an Arahat.

2. birana grass: A kind of long-bladed grass.
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wrong, please take your food in moderation and also drink your

»

water in moderation’.

“Afterwards Bhaggava, not believing my words Sunakkhatta
the Licchavi prince kept on counting the passing days as one
day, two days etc, till the seventh day.”

“Then Bhaggava, the naked ascetic Korakhattiya died of
overeating on the seventh day and was reborn in the Kalakaficika
realm, the most inferior of the Asura realms. His dead body was
discarded in the cemetery overgrown with birana grass.”

9. Bhaggava, Sunakkhatta the Licchavi prince, heard that
the naked ascetic Korakhattiya had died of overeating and that
his dead body had been discarded in the cemetery overgrown
with birana grass. Bhaggava, Sunakkhatta, the Licchavi prince
then went to the naked ascetic Korakhattiya in the cemetery,
overgrown with birana grass and asked him after striking him
three times with his hand, ‘Friend, Korakhattiya, do you know
your destination?” Bhaggava, the naked ascetic Korakhattiya then
rose up‘, rubbing his back with his hand and said, ;Friend
Sunakkhatta, I know my destination, I am now an Asura in
Kalakaficika realm, the most inferior region of the Asura realms’.
Having said thus he fell down on the spot on his back.

10. Then Bhaggava, Sunakkhatta the Licchavi prince
approached me and after paying homage to me sat down at a
suitable place. Then Bhaggava, I said to Sunakkhatta the Licchavi
prince, who was thus seated at a suitable place,” ‘Sunakkhatta,
what do you think of this? Concerning what I told you in
respect of the naked ascetic Korakhattiya, did the events prove
my words to be true or otherwise?”

“Venerable Sir, concerning what you had told me, in
respect of the naked ascetic Korakhattiya the events had proved
your words to be true, not otherwise.”

“Sunakkhatta, what do you think of this? Such being the
case, does it or does it not amount to showing the supernormal

1. A dead body normally cannot rise up and speak but here the Buddha
with his power had brought Korakhattiya from the Asura realm and
made him possess the dead body to rise up and speak. (the commen-
tary).
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feats of psychic powers, which transcends the dhamma practised
by ordinary human beings?”

“Venerable Sir, such being the case, certainly it amounts
to showing the supernormal feats of psychic power (which
accrue from) practices higher than that of ordinary human be-
ings’; it does not amount to not showing them.”

“You empty man! You said to me, who showed in this
manner the supernormal feats of psychic power which transcends
the dhamma practised by ordinary human beings, ‘Venerable Sir,
the Bhagava has not shown me the supernormal psychic powers
which transcend the dhamma practised by ordinary human be-
ings. ‘You empty man! Look at this offence that you have
done’.”

Bhaggava, although I spoke to him thus, Sunakkhatta the

Licchavi prince, departed from this Teaching in the manner of
one doomed to suffer in niraya.

The Story of the Naked Ascetic Kalaramattaka

11. At one time, Bhaggava, I was staying in the pinnacled
monastery in the Mahavana great forest near Vesali. At that time
there lived in Vesali, the country of the Vajji princes, the naked
ascetic Kalaramattaka, who was enjoying the height of gain (and
fame) with numerous followers. He had resolved to keep obser-
vance of the (following) seven modes of conduct:

(1) to remain naked for life, not wearing any clothes.
(ii) to practise chastity for life, not indulging in sexual
intercourse.

(iii) to live on meat and intoxicating drinks for life, not
partaking of rice or bread.

(iv) not to go beyond the Udena shrine in the east of Vesali.

(v) not to go beyond the Gotamaka shrine in the south of
Vesall.

(vi) not to go beyond the Sattamba shrine in the west of
Vesali.

(vii) not to go beyond the Bahuputta shrine in the north of
Vesall.
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By observing these seven modes of conduct he had
acquired the highest gain and fame with numerous followers in
Vesali, the country of the Vajji princes.

12. Bhagava, at that time Sunakkhatta, the Licchavi
prince, went to the naked ascetic Kalaramattaka and asked him
a question. The naked ascetic Kalaramattaka was unable to
answer the question put to him by Sunakkhatta. Being unable to
answer the question, the naked ascetic Kalaramattaka showed
his anger, hatred and annoyance.

“Then Bhaggava, this thought occurred to Sunakkhatta,
the Licchavi prince, ‘O Friends, I have offended an admirable
Samana who is an Arahat. May not this offence cause us

LR

disadvantage and suffering for a long time’.

13. Bhaggava, Sunakkhatta, the Licchavi prince approached
me and after paying homage to me, sat at a suitable place. Then,
Bhaggava, I said to Sunakkhatta, the Licchavi prince, who was
thus seated, ‘You empty man, you profess yourself also to be a
Samana and a scion of the Sakyan clan’.

He asked me then, “Venerable Sir, why did the Bhagava
say to me ‘You empty man, you profess yourself also to be a
Samana and a scion of the Sakyan clan?’”

‘Sunakkhatta, you approached the naked ascetic
Kalaramattaka and asked him a question. The naked ascetic
Kalaramattaka could not answer the question put to him by you.
Being unable to answer the question did he not show his anger,
hatred and annoyance? And did not this thought occur to you,
O Friends, I have offended an admirable samana who is an
Arahat. May not this offence cause us disadvantage and suffer-
ing for a long time?’

“Yes, indeed Venerable Sir. But why is the Bhagava
envious of the Arahatship in others?”

“You empty man, I am not envious of the Arahatship in
others. As a matter of fact, this evil wrong view has arisen only
in you. Abandon that wrong view. Don’t let it be a disadvantage
and cause you suffering for a long time. Indeed, Sunakkhatta
you think this naked ascetic Kalaramattaka as: “This recluse is
admirable. Very soon he will put on clothes and wander about
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with his wife, partaking of rice and bread; he will go beyond all
the shrines in Vesali; his followers will dwindle away and he
will die.’

Then Bhaggava, soon afterwards the naked ascetic
Kalaramattaka put on clothes and wandered about with his wife,
partaking of rice and bread; he went beyond all the shrines in
Vesili; his followers dwindled away and he died.

14. ‘Bhaggava, Sunakkhatta, the Licchavi prince heard
that the naked ascetic Kalaramattaka had put on clothes and had
been wandering about with his wife, partaking of rice and bread;
that he had gone beyond all the shrines in Vesali; that his
followers had dwindled away and he had died.’

Then Bhaggava, Sunakkhatta, the Licchavi prince ap-
proached me and after paying homage to me, sat at a suitable
place. Bhaggava, I said then to Sunakkhatta the Licchavi prince,
who was thus seated: ‘Sunakkhatta, what do you think of this?
Concerning what I had told you about the naked ascetic
Kalaramattaka, did the events prove my words to be true or
otherwise?’

‘Venerable Sir, concerning what the Bhagava had told
me about the naked ascetic Kalaramattaka, the events had
proved your words to be true and not otherwise!’

‘Sunakkhatta, what do you think of this? Such being the
case, does it not amount to showing the supernormal feats of
psychic power which transcend the dhamma practised by ordi-
nary human beings?’

“Venerable Sir, such being the case, it amounts to show-
ing the supernormal feats of psychic power which transcend the
dhamma practised by ordinary human beings; it does not amount
to not showing them’.

“You empty man, to me, who showed in this manner the
supernormal feats of psychic power which trancend the dhamma
practised by ordinary human beings, you said ‘Venerable Sir, the
Bhagava has not shown me the supernormal psychic power
which transcend the dhamma practised by ordinary human be-
ings.” You empty man! Look at this offence that you have done.”
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‘Bhaggava, although I spoke to him thus, Sunakkhatta
the Licchavi prince departed from this Teaching in the manner
of one doomed to suffer in niraya and apaya’.

The Story of the Naked Ascetic Pathikaputta

15. At one time the Bhagava I was staying in the same
pinnacled monastery of the Mahavanna forest near Vesali. At
that time there lived in Vesali the country of the Vajji princes,
the naked ascetic Pathikaputta, who was enjoying then the
height of gain and fame with numerous followers. He said these
words to the people of Vesali:

“Samana Gotama claims attainment of Sabbaffiutafana, I
also claim attainment of Sabbaififiutafiana'. In fact a person who
claims attainment of Sabbafifiutafiana should show in competi-
tion with, another who also claims attainment of Sabbaffiutafiana,
feats of supernormal psychic power, which transcends the dhamma
practised by ordinary human beings. If Samana Gotama comes
half the way. I will also go half the way. Then at that place, we
will both show feats of supernormal psychic power, which
transcends the dhamma practised by ordinary human beings. If
Samana Gotama shows one kind of supernormal psychic power,
which transcends the dhamma practised by ordinary human
beings, I will show two, if the Samana Gotama shows two
kinds of supernormal psychic power, which transcend the dhamma
practised by ordinary human beings, I will show four; if Samana
Gotama shows four kinds of supernormal psychic power, which
transcends the dhamma practised by ordinary human beings, I
will show eight. For every feat of supernormal psychic power
which transacends the dhamma practised by ordinary human
beings, I will match him with twice that number.”

16. Bhaggava, at that time, Sunakkhatta the Licchavi
prince approached me and after paying homage to me, sat at a
suitable place. Bhaggava, the Licchavi prince Sunakkhatta hav-
ing sat at a suitable place addressed me as follows:

1. claims attainment of SabbannutaNana: Nianavado. Literally it means
one who talks about knowledge. According to the sub-commentary
Nana here is Sabbannutafiana.
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*Venerable Sir, there lived in Vesali, the country of the
Vajji princes, the naked ascetic Pathikaputta, who was enjoying
then the height of gain and fame with numerous followers. He
said these words to the people of Vesali. The Samana Gotama
claims attainment of Sabbafifiutafiana; I also claim attainment of
Sabbanfutanana. In fact a person who claims attainment of
Sabbannutanana should show in competition with another who
also claims attainment of Sabbaffiutafiana, feats of supernormal
psychic power which transcends the dhamma practised by ordi-
nary human beings. If the Samana Gotama comes half the way,
I will go half the way. Then at that place, we will both show
feats of supernormal psychic power which transcend the dhamma
practised by ordinary human beings. If the Samana Gotama
shows one kind of supernormal psychic power which transcends
the dhamma practised by ordinary human beings, I will show
two. If the Samana Gotama shows two kinds of supernormal
psychic power which transcends the dhamma practised by ordi-
nary human beings, I will show four; if the Samana Gotama
shows four kinds of supernormal psychic power which transcend
the dhamma practised by ordinary human beings. I will show
eight. For every feat of supernormal psychic power he performs,
I will match him with twice that number.”

Bhaggava, when Sunakkhatta the Licchavi prince told
me thus, I said to him; “Sunakkhatta, if the naked ascetic
Pathikaputta would not withdraw that word, would not abandon
that thought and would not give up that view, he should not
come and face me. Should this thought occur to him,” without
withdrawing that word, without abandoning that thought and
without giving up that view, I will go and face the Samana
Gotama’, his head would break asunder and fall off.”

17. *Venerable Sir, let the Bhagava restrain his words;
let the Sugata restrain his words”, (Sunakkhatta said) “Sunakkhatta
why did you say to me: ‘Venerable Sir, let the Bhagava restrain
his words, let the Sugata restrain his words’?” ‘I asked him’.

The Bhagava had stated definitely thus: ‘If the naked
ascetic Pathikaputta would not withdraw that word, would not
abandon that thought and would not give up that view, he
should not come and face me. Should this thought occur to him
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“Without withdrawing that word, without abandoning that thought
and without giving up that view I will go and face Samana
Gotama”, his head would break asunder and fall off’. Should the
naked ascetic Pathikaputta come and face the Bhagava in a
changed form!, that statement of the Bhagava would turn out to
be untrue.

18. Sunakkhatta, is the Tathagata in the habit of saying
what is untrue??

“Did the Bhagava know rightly by his own mind what
was passing in the mind of the naked ascetic Pathikaputta, when
the Bhagava stated, ‘If the naked ascetic Pathikaputta would not
withdraw that word, would not abandon that thought, not give
up that view, he should not come and face me. Should this
thought occur to him, ‘without withdrawing that word, without
abandoning that thought, and without giving up that view, I
would go and face Samana Gotama’, his head would break
asunder and fall off?” ‘Or did the devas inform the Bhagava
about that as: ‘Venerable Sir, if the naked ascetic Pathikaputta
would not withdraw that word, would not abandon that thought
and not give up that view, he should not come and face the
Bhagava. Should this thought occur to him, ‘without withdraw-
ing that word, without abandoning that thought, and without
giving up that view, I would go and face Samana Gotama, his
head would break asunder and fall off?’

19. Sunakkhatta, I know rightly by my own mind what
1s passing in the mind of the naked ascetic Pathikaputta when I
say: ‘If the naked ascetic Pathikaputta would not withdraw that
word, would not abandon that thought, and would not give up
that view, he should not come and face me. Should this thought
occur to him, ‘without withdrawing that word, without abandon-
ing that thought and without giving up that view, I would go
and face Samana Gotama, his head would break asunder and
fall off”.

1. In a changed form: Viruparupena. Assuming a form, different from
one’s own.

2. ‘What is untrue’: vacidvayagamini: words that have double meaning.
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“And the devas also informed me about that as: “Vener-
able Sir, if the naked ascetic Pathikaputta would not withdraw
that word, would not abandon that thought, and would not give
up that view, he should not come and face the Bhagava. Should
this thought occur to him, “without withdrawing that word,
without abandoning that thought, and without giving up that
view, I would go and face Samana Gotama’ his head would
break asunder and fall off.”

“Ajita, the great Licchavi general after passing away, is
now reborn in the Tavatimsa deva realm. He came to me and
said this; “Venerable Sir, the naked ascetic Pathikaputta is a
shameless person. Venerable Sir, the naked ascetic Pathikaputta
is a liar. Venerable Sir, the naked ascetic Pathikaputta said in the
country of the Vajjis that I had been reborn in the great Niraya,
the realm of intense continuous suffering. Venerable Sir, but I
have been reborn in the Tavatimsa deva realm and not in the
great Niraya. Venerable Sir, the naked ascetic Pathikaputta is a
shameless person. Venerable Sir, the naked ascetic Pathikaputta
is a liar. Venerable Sir, if the naked ascetic Pathikaputta would
not withdraw that word, would not abandon that thought, and
would not give up that view, he should not come and face the
Bhagava. Should this thought occur to him, ‘without withdraw-
ing that word, without abandoning that thought and without
giving up that view, I would go and face Samana Gotama’, his
head would break asunder and fall off’.

In this way Sunakkhatta, I know rightly by my own
mind what is passing in the mind of the naked ascetic Pathikapuitta,
when I say: ‘If the naked ascetic Pathikaputta would not with-
draw that word, would not abandon that thought, would not give
up that view, he should not come and face me. Should this
thought occur to him, ‘without withdrawing that word, without
abandoning that thought, without giving up that view, I would
go and face Samana Gotama’, his head would break asunder
and fall off.

And the devas also informed me about that as: ‘If the
naked ascetic Pathikaputta would not withdraw that word, would
not abandon that thought, would not give up that view, he
should not come and face the Bhagava. Should this thought
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occur to him: ‘without withdrawing that word, without abandon-
ing that thought, without giving up that view, I would go and
face Samana Gotama’, his head would break asunder and fall
off’.

“Sunakkhatta, after going round for alms-food in Vesali
and after having had (my) meal, I will leave the place of alms
gathering and go to the monastic dwelling of the naked ascetic
Pathikaputta to spend the day. Now, Sunakkhatta, you can
inform about this to anyone you like.”

“Discourse on Showing Feats of Supernormal Psychic Power”

20. Then, Bhaggava, I rearranged my robes and taking
my alms bowl and great robe, entered Vesali early in the
morning for alms-food. After going round for alms-food and
having had (my) meal, I left the place of alms gathering and
went to the monastic dwelling of the naked ascetic Pathikaputta
to spend the day.

Then, Bhaggava, Sunakkhatta the Licchavi prince, enter-
ing Vesali hurriedly went to the well-known distinguished Licchavis
and said to them; ‘Friends, the Bhagava having gone round for
alms-food in Vesili, and having had the meal, has left the place
of alms gathering and gone to the monastic dwelling of the
naked ascetic Pathikaputta to spend the day. Proceed there
friends, proceed there friends. There will be a show of feats of
supernormal psychic power, which transcend the dhamma prac-
tised by ordinary human beings and performed by admirable
Samanas’. Then, Bhaggava, the well-known and distinguished
Licchavis thought thus: ‘Friends, there will be a show of feats
of supernormal psychic power which transcend the dhamma
practised by ordinary human beings and performed by admirable
Samanas. Let us go there now, friends’.

He also went round to the well-known, distinguished rich
brahmins, wealthy householders, Samanas and Brahmanas of
various views and said to them, ‘Friends, the Bhagava having
gone round for alms-food in Vesali, and having had the meal
has left the place (of alms gathering) and gone to the monastic
dwelling of the naked ascetic Pathikaputta, to spend the day.
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Proceed there friends, proceed there friends. There will be a
show of feats of supernormal psychic power, which transcend
the dhamma practised by ordinary human beings and performed
by admirable Samanas.’

Then, Bhaggava, the well-known, distinguished rich
brahmins, the wealthy householders and the Samanas and
Brahmanas of various views thought thus: ‘Friends, there will be
a show of feats of supernormal psychic power which transcend
the dhamma practised by ordinary human beings and performed
by admirable Samanas. Let us go there now, friends’.

Then, Bhaggava, the well-known distinguished Licchavis,
the well-known distinguished rich brahmins, wealthy household-
ers and Samanas and Brahmanas of various views proceeded to
the monastic dwelling of the naked ascetic Pathikaputta, in a
great multitude numbering hundreds, numbering thousands.

21. Bhaggava, the naked -Pathikaputta heard that ‘The
well-known distinguished Licchavis had come; the well-known
distinguished rich brahmins, wealthy householders and Samanas
and Brahmanas of various views had also come; Samana Gotama
was also spending the day at my monastic dwelling’. On hearing
this news, he was seized by alarm, he was agitated and was
overwhelmed with hair-raising terror. Bhaggava, at that time, the
naked ascetic Pathikaputta, being seized by alarm, being agitated
and being overwhelmed with hair-raising terror went to the
monastic dwelling of the wandering ascetic Tindukakharu.

Bhaggava, that crowd heard that ‘The naked ascetic
Pathikaputta, being seized by alarm, being agitated and being
overwhelmed with hair-raising terror, had gone to the monastic
dwelling of the wandering ascetic Tindukakhanu’.

Then Bhaggava, the crowd called a certain man and said:
‘Come, O man, you go to the naked ascetic Pathikaputta at the
monastic dwelling of the wandering ascetic Tindukakhanu and
tell him thus: ‘Come friend, Pathikaputta, the well-known distin-
guished Licchavis have come; the well-known distinguished rich
brahmins, wealthy householders and Samanas and brahmanas of
various views have also come; Samana Gotama is also spending
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the day at your monastic dwelling. Friend Pathikaputta, you
have once told the people of Vesali;

Samana Gotama claims attainment of Sabbafifiuta Nana:
[ also claim attainment of Sabbafifiuta Nana. In fact a person
who claims attainment of Sabbafifiuta Nana should show in
competition with another, who also claims attainment of Sabbafifiuta
Nana, feats of supernormal psychic power which transcend the
dhamma practised by ordinary human beings. If the Samana
Gotama comes half way, I will also go half way. Then at that
place, we will both show feats of supernormal psychic power
which transcend the dhamma practised by ordinary human be-
ings. If the Samana Gotama shows one kind of supernormal
psychic power which transcends the dhamma practised by ordi-
nary human beings, I will show two; if Samana Gotama shows
two kinds of supernormal psychic power which transcend the
dhamma practised by ordinary human beings, I will show four;
if the Samana Gotama shows four kinds of supernormal psychic
power which transcend the dhamma practised by ordinary human
beings, I will show eight. For his every feat of supernormal
psychic power which transcend the dhamma practised by ordi-
nary human beings, I will match him with twice that number’.

‘Friend Pathikaputta, come then for half of the way;
Samana Gotama is the first to have come and is spending the
day in your monastic dwelling’.

22. Bhaggava, that man saying, ‘Very well’, to the
crowd went to the naked ascetic Pathikaputta at the monastic
dwelling of the wandering ascetic Tindukakhanu and said to
him;

‘Come, friend Pathikaputta, the wellknown distinguished
Licchavis have come; the well-known distinguished rich brahmins,
wealthy householders and Samanas and Brahmanas of various
views have also come; Samana Gotama is also spending the day
in your monastic dwelling. Friend Pathikaputta, you have once
told the people of Vesali: ‘Samana Gotama claims attainment of
Sabbadiiuta Nana; I also claim attainment of Sabbafifiuta Nana.
In fact a person who claims attainment of Sabbafifiuta Nana
should show, in competition with another, who also claims attainment
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of Sabbafifiuta Nana, feats of supernormal psychic powers which
transcend the dhamma practised by ordinary human beings ...p...
[ will match him with twice that number.” ‘Friend Pathikaputta,
come then for half the way; Samana Gotama is the first to have
come and is spending the day in your monastic dwelling’.

When this was said, Bhaggava, the naked ascetic Pathikaputta
said, ‘Friend, I am coming. Friend, I am coming.” But he only
wriggled and was unable to rise up from his seat.

Then Bhaggava, the man said to the naked ascetic
Pathikaputta, “Friend Pathikaputta, are your buttocks stuck to the
seat? Or is your seat stuck to your buttocks? Saying, ‘ Friend,
[ am coming. Friend, I am coming,” you just wriggled and were
unable to rise up from your seat.”

Bhaggava, in spite of being told thus, the naked ascetic
Pathikaputta merely said, ‘Friend, I am coming, Friend, I am
coming’. But he only wriggled and was unable to rise up from
his seat.

23. Bhaggava, when that man knew that the naked
ascetic Pathikaputta would only say, ‘Friend, I am coming.
Friend, I am coming’, and only wriggled and was unable to rise
up from his seat and that he was likely to lose (the contest), that
man went back to the crowd and reported to them, ‘Friends, the
naked ascetic Pathikaputta said, ‘Friend, I am coming. Friend, I
am coming’. But he just wriggled and was unable to rise up
from his seat. He is likely to lose (in the contest).

When this was said, Bhaggava, I told the crowd thus; °‘If
the naked ascetic Pathikaputta would not withdraw that word,
would not abandon that thought, and would not give up that
view, he should not come and face me. Should this thought
occur to him, “Without withdrawing that word, without abandon-
ing that thought and without giving up that view, I would go
and face Samana Gotama,” his head would break asunder and
fall off’.

End of First Recitation
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24. Then, Bhaggava, a certain Licchavi Chief Minister
rising from his seat addressed the crowd thus: ‘Friends, wait for
a while till I return; perhaps I may be able to bring along the
naked ascetic Pathikaputta before this assembly’.

Then, Bhagava, the Licchavi Chief Minister went to the
monastic dwelling of the wandering ascetic Tindukakhanu, where
the naked ascetic Pathikaputta was and said to him, ‘Come,
Friend Pathikaputta, it will be good for you to come. The well-
known distinguished Licchavis have come; the well-known dis-
tinguished rich brahmins, wealthy householders and Samanas
and Brahmanas of various views have also come. Samana
Gotama is also spending the day at your monastic dwelling.
Friend Pathikaputta, you have once told the people of Vesali:
‘Samana Gotama claims attainment of Sabbafifiuta Nana ...p...
I will match him with twice that number’. Friend Pathikaputta,
come then for only half of the way; the Samana Gotama is the
first to have come and is spending the day at your monastic
dwelling. Friend Pathikaputta, Samana Gotama had told the
assembled crowd thus: ‘If the naked ascetic Pathikaputta would
not withdraw that word, would not abandon that thought, and
would not give up that view, he should not come and face me.
Should this thought occur to him, “Without withdrawing that
word, without abandoning that thought, without giving up that
view, I would go and face Samana Gotama”, his head would
break asunder and fall off’. Friend Pathikaputta, do come; just
by your coming we will make you the winner and Samana
Gotama the loser.

When this was said, Bhaggava, the naked ascetic Pathikaputta
said, ‘Friend, I am coming. Friend, I am coming’. But he only
wriggled and was unable to rise up from his seat. Then,
Bhagava, the Licchavi Chief Minister said to the naked ascetic
Pathikaputta thus: ‘Friend Pathikaputta, are your buttocks stuck
to the seat? Or else, is the seat stuck to your buttocks? Saying
‘Friend, I am coming. Friend, I am coming,” you just wriggled
and was unable to rise up from your seat. ‘Bhaggava, in spite
of being told thus, the naked ascetic Pathikaputta merely said,
‘Friend, I am coming, Friend, I am coming’. But he only
wriggled and was unable to rise up from his seat.
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25. Bhaggava, when the Licchavi Chief Minister knew
that the naked ascetic Pathikaputta could only say, ‘Friend, I am
coming. Friend, I am coming’. But only wriggled and was
unable to rise up from his seat, and that he was likely to lose
(in the contest), he went back to the assembled crowd and told
them, ‘Friends, the naked ascetic Pathikaputta said, ‘Friend, I am
coming. Friend, I am coming.” But he only wriggled and was
unable to rise up from his seat. He is likely to lose (in the
contest).

When this was said, Bhaggava, I told the assembled
crowd thus; ‘If the naked ascetic Pathikaputta would not with-
draw that word, would not abandon that thought, would not give
up that view, he should not come and face me. Should this
thought occur to him, ‘without withdrawing that word, without
abandoning that thought, without giving up that view, I will go
and face Samana Gotama,” his head will break asunder and fall
off. And should this thought occur to you friend Licchavis, ‘we
will tie up the naked ascetic Pathikaputta with ropes and have
him dragged along by a team of bullocks’, either the ropes
would break off or the naked ascetic Pathikaputta himself would
be torn apart. If the naked ascetic Pathikaputta would not
withdraw that word, would not abandon that thought, would not
give up that view, he should not come and face me. Should this
thought occur to him: “Without withdrawing that word, without
abandoning that thought, without giving up that view, I would
go and face Samana Gotama,” his head would break asunder
and fall off.

26. Then Bhaggava, Jaliya the disciple of Darupattika,
rising from his seat addressed the assembled crowd thus: ‘Friends,
wait for a while till I return; Perhaps I may be able to bring
along the naked ascetic Pathikaputta before this assembly’.

Then Bhaggava, Jaliya the disciple of Darupattika went
to the monastic dwelling of the wandering ascetic Tindukakhanu,
where the naked ascetic Pathikaputta was (hiding) and said to
him, ‘Come, Friend Pathikaputta, it will be good for you to
come. The well-known distinguished Licchavis have come; the
well-known distinguished rich brahmins, wealthy householders
and Samanas and Brahmanas of various views have also come.



24 Pathika Vagga

The Samana Gotama is also spending the day at your monastic
dwelling. Friend Pathikaputta, you have once told the people of
Vesali: Samana Gotama claims the attainment of Sabbafifiuta
Nana ...p... I will match him with twice that number’. ‘Friend,
Pathikaputta, come then, for only half the way; Samana Gotama
is the first to have come and spend the day at your monastic
dwelling’.

‘Friend Pathikaputta, Samana Gotama has told the crowd
thus: If the naked ascetic Pathikaputta would not withdraw that
word, would not abandon that thought, would not give up that
view, he should not come and face me. Should this thought
occur to him, without withdrawing that word, without abandon-
ing that thought and without giving up that view, I will go and
face Samana Gotama and his head would break asunder and fall
off. Should this thought occur to you friend Licchavis, we will
tie up the naked ascetic Pathikaputta with ropes and have him
dragged along by a team of bullocks, either the ropes would
break off or the naked ascetic Pathikaputta himself would be
torn apart. If the naked ascetic Pathikaputta would not withdraw
that word, would not abandon that thought, would not give up
that view, he should not come and face me. Should this thought
occur to him, ‘without withdrawing that word, without abandon-
ing that thought, without giving up that view, I would go and
face Samana Gotama,” his head would break asunder and fall
off. Friend Pathikaputta, do come; just by your coming, we will
make you the winner and Samana Gotama the loser.

When this was said, Bhaggava, the naked ascetic Pathikaputta
said, ‘Friend I am coming. Friend, I am coming’. But he only
wriggled and was unable to rise up from his seat. Then,
Bhaggava, Jaliya the disciple of Darupattika said to the naked
ascetic Pathikaputta, ‘Friend Pathikaputta, are your buttocks stuck
to the seat? or else is the seat stuck to your buttocks? Saying
‘Friend, I am coming. Friend, I am coming’, you just wriggled
and were unable to rise up from the seat.’

Bhaggava, in spite of being told thus the naked ascetic
Pathikaputta merely said, ‘Friend, I am coming, Friend, I am
coming’, but he only wriggled and was unable to rise up from
his seat.
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27. Bhaggava, when Jaliya the disciple of Darupattika
knew that the naked ascetic Pathikaputta could only say, ‘Friend,
I am coming, Friend, I am coming’, but only wriggled and was
unable to rise up from his seat and that he was likely to lose (in
the contest), he said these words to Pathikaputta: ‘Friend
Pathikaputta, what happened in the past was that the lion, king
of the beasts, had this thought: “It would be good if I were to
make my home base in a jungle thicket, come out from this base
in the evening, stretch my limbs and roam about surveying the
four quarters, make three brave roars; after making the three
brave roars, go out in search of food; after killing the finest
animals and eating the choicest tenderest meat, return to my
home base.”

Then, friend, that lion, king of beasts, made his home
base in the jungle thicket, came out from that base in the
evening, stretched its limbs and roamed about surveying the four
quarters; went out in search of food after making three brave
roars, after killing the finest animals and eating the choicest
tenderest meat, returned to the home base.

28. Friend Pathikaputta, there was an old fox who had
grown fat and strong, living on the remains of the food of that
lion, king of the beasts, Then this thought occurred to that old
fox: ‘Who am I and who is the lion, the king of beasts? It
would be good if I also were to make my home base in a jungle
thicket, come out from that base in the evening; stretch my limbs
and roam about surveying the four quarters; make three brave
roars after surveying the four quarters; go in search of food after
making the three brave roars; after killing the finest animals and
eating the choicest tenderest meat, return to my home base’.

Then, friend, that old fox made his home base in a
jungle thicket, came out from that base in the evening, stretched
its limbs and roamed about surveying the four quarters; at-
tempted to make three brave roars after surveying the four
quarters; but only produced the barks of a fox, only a very
unpleasant sound. Who is the wretched fox? What is the lion’s
roar? (to him).!

1. meaning the wretched fox has nothing to do with a lion’s roar.
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In the same way my friend Pathikaputta, while you exist
by depending on the three fold training of the Buddha’s Teach-
ing! and by partaking of the leftovers of the food served to the
Buddha?, you imagine you can insult the Tathagata who is
worthy of special veneration and who truly comprehends all the
dhammas by his own intellect and insight. Who are you, wretched
Pathikaputta, to insult the Tathagata, who is worthy of special
veneration and who truly comprehends all the dhammas by his

own intellect and insight??

29. Bhaggava, when Jaliya the disciple of Darupattika
could not make the naked ascetic Pathikaputta move from that
seat by this parable, he said to him thus:

“The fox imagined itself to be not just a lion but to be
the king of the beasts.

Although it imagined itself thus, it could only bark like a
fox as it used to do in its young days. Who is the wretched fox?
What is the lion’s roar (to him)?”

In the same way, my friend Pathikaputta, while you exist
by depending on the threefold training of the Buddha’s Teaching
and by partaking of the leftovers of the food served to the
Buddha and his disciples, you imagine you can insult the
Tathagata, who is worthy of special veneration and who truly
comprehends all the dhammas by his own intellect and insight.
Who are you, wretched Pathikaputta, to insult the Tathagata,
who is worthy of special veneration and who truly comprehends
all the dhammas by his own intellect and insight?

1. The commentary says that the people support the naked ascetic
Pathikaputta with the four requisites in the belief that he is a Buddha,
the Enlightened One, who is accomplished in the threefold training of
sila, samadhi and Pafifia.(Pathikaputta, in fact, was not a Buddha, but
since he lives on the requisites offered to him in the belief that he was
accomplished in the threefold training of the Buddha’s Teaching, he
was said to exist by depending on the three fold training of the
Buddha’s Teaching.

2. Actually what is meant here is the food left over after making offerings
to the Buddha and his disciples. People give away such food to the
naked ascetics who go round for food in the evenings (the commen-
tary).

3. Pathikaputta’s saying that he would compete with the Buddha in
showing feats of supernormal psychic power is an insult to the
Buddha.
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30. Bhaggava, when Jaliya, the disciple of Darupattika
could not make the naked ascetic Pathikaputta move from that
seat by this parable, he said to him thus:

“The fox, a mere follower, imagined itself to be a
lion so long as it did not see the reflection of its true self
in the water. Although it imagined itself thus, it just
barked like a fox as it was used to in its young days.
Who is the wretched fox? What is the lion’s roar?’

In the same way, my friend Pathikaputta, while you exist
by depending on the three trainings of the Buddha’s Teaching
and by partaking of the leftovers of the food served to the
Buddha, you imagine you can insult the Bhagava who is worthy
of special veneration and who truly comprehends all the dhammas
by his own intellect and insight. Who are you, wretched Pathikaputta
to insult to the Bhagava, who is worthy of special veneration
and truly comprehends all the dhammas by his own intellect and
insight?

31. Bhaggava, when Jaliya the disciple of Darupattika
could not make the naked ascetic Pathikaputta move from that
seat by this parable also, he said to him thus:

“Living on frogs, field rats and decomposed corpses
discarded in cemetries, the fox who had grown up in the
wilderness of a great forest imagines itself to be a lion.
Although it imagined itself thus, it just barked like a fox
as it used to do in its young days. Who is the wretched
fox? What is the lion’s roar?”

In the same way, my friend Pathikaputta, while you exist
by depending on the threefold training of the Buddha’s Teaching
and by partaking of the leftovers of the food served to the
Buddha, you imagine you can insult the Bhagava, who is
worthy of special veneration and who truly comprehends all the
dhammas by his own intellect and insight. Who are you, wretched
Pathikaputta to insult the Bhagava, who is worthy of special
veneration and who comprehends all dhammas by his own
intellect and insight?
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32. Bhaggava, when Jaliya the disciple of Darupattika
could not make the naked ascetic Pathikaputta move from that
seat by this parable also, he returned to the crowd and told
them thus:

‘Friends, the naked ascetic Pathikaputta said, ‘Friend I
am coming. Friend, I am coming’. But he only wriggled and
was unable to rise up from his seat. He is likely to lose in
the contest’.

33. When this was said, Bhaggava, I told the crowd
thus: ‘If the naked ascetic Pathikaputta would not withdraw
that word, would not abandon that thought, would not give
up that view, he should not come to my presence. Should this
thought occur to him, “Without withdrawing that word, with-
out abandoning that thought, without giving up that view, I
would go and face Samana Gotama, his head would break
asunder and fall off.” And should this thought occur to you
friend Licchavis, ‘we will tie up the naked ascetic Pathikaputta
with ropes and have him dragged along by elephants, either
the ropes would break off or the naked ascetic Pathikaputta
would be torn apart. If the naked ascetic Pathikaputta would
not withdraw that word, would not abandon that thought,
would not give up that view, he should not come and face
me. Should this thought occur to him, ‘without withdrawing
that word, without abandoning that thought, without giving up
that view, I will go and face Samana Gotama,” his head
would break asunder and fall off.’

34. Then, Bhaggava, with a talk on the dhamma, I
showed the assembly the benefits of the dhamma, exhorted
them to practise the dhamma, filled them with enthusiasm for
the practice of the dhamma, and gladdened them in the
dhamma. After thus showing them the benefits of dhamma,
after exhorting them to practise the dhamma, after filling them
with enthusiasm for the practice of the dhamma, after glad-
dening them in the dhamma with a talk on the dhamma, and
having freed eighty four thousand sentient beings from the vari-
ous bonds (of kilesa) and having taken them out of the
difficult journey (of the four oghas, whirlpools), I entered into
the mental absorption of tejo dhatu (i.e. the fourth jhana).
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I rose to a height seven times the length of a palm tree, further
creating flames blazing with smoke and rose to a height of seven
times the length of a palm tree, and returned to and stayed at the
pinnacled monastery in Mahavanna the Great Forest.

35. Then Bhaggava, Sunakkhatta, the Licchavi prince
approached me and after paying homage to me, sat at a suitable
place. Bhagava, to Sunakkhatta, the Licchavi prince, who was
thus seated I said thus:

‘Sunakkhatta, what do you think of this? Concerning
what I had told you about the naked ascetic Pathikaputta, did
the events prove my words to be true or otherwise?’

“Venerable Sir, concerning what the Bhagava had told
me about the naked ascetic Pathikaputta, the events had proved
your words to be true and not otherwise.”

“Sunakkhatta, what do you think of this? Such being the
case, does it or does it not amount to showing the supernormal
feats of psychic power which transcends the dhamma practised
by ordinary human beings?” ‘““Venerable Sir, such being the
case, it amounts to showing the supernormal psychic powers
which transcend the dhamma practised by ordinary human be-
ings, it does not amount to not showing them.”

“You empty man, to me who showed in this manner the
supernormal feats of psychic power which transcend the dhamma
practised by ordinary human beings, you said: ‘Venerable Sir,
the Bhagava has not shown me the supernormal psychic powers
which transcend the dhamma practised by ordinary human be-
ings. You empty man look at this offence that you have done!’

Bhagava, although I spoke to him thus, Sunakkhatta the
Licchavi prince, departed from this Teaching in the manner of
one doomed to suffer in Niraya, in the Apaya.

Doctrine Concerning the Beginning of the World

36. Bhagava, I know the doctrine concerning the begin-
ning of the world. 1 know it and I also know the dhamma
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which surpasses it. Although I know thus, I do not view these
dhammas in the wrong way. Since I do not view these dhammas
in the wrong way, I realize by myself the extinction of defile-
ments (kilesas) in me. The Tathagata who thus knows, does not
meet with distress.

37. Bhaggava, there are Samanas and Brahmanas teach-
ing the doctrine concerning the beginning of the world, as
traditionally handed down to them by their teachers, who be-
lieved that the world was created by a Supreme Power, or a
Brahma. I approached them and asked them, ‘Friends, is it true
that you teach the doctrine concerning the beginning of the
world, as traditionally handed down to you by your teachers
who believed that the world was created by a Supreme Power,
or a Brahma? When I asked them thus, they said, it was true.
Then, I asked them, ‘In what manner (by what arrangement or
system) do you teach the doctrine concerning the beginning of
the world as traditionally handed down to you by your teachers
who believed that the world was created by a Supreme Power
or a Brahma?’ They could not answer my question. They only
asked me back and I replied to them thus:

38. There, indeed, is such a time, friends, as when this
world system gets dissolved, as it does at times, after a lapse of
many aeons. When the world system becomes thus dissolved,
beings are reborn mostly in the Abhassara' plane of existence
(of radiant brahmas).

When they are born there because of Jhana mind, they
are nurtured by rapture (piti), resplendant with light from their
own bodies, sojourning in the heavens and living in splendour.
And they remain there for aeons.

There, indeed, is such a time, friends, as when the world
system rises again, as it does at times, after a lapse of many
aeons. When the world system thus rises again, there appears a
palatial Brahma abode (brahma vimana), void of all life. At that
time, a certain being from the Abhassara plane of existence dies,

1. Abhassara: see Appexdix to Brahmajala sutta, Silakkhanda Vagga.
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either at the end of his span of life or on the exhaustion of the
stock of his meritorious deeds, and is reborn in that empty
palatial Brahma realm. When he is born there because of jhana
mind, he is nurtured by rapture, resplendant with light from his
own body, sojourning in the heavens and living in splendour.
Thus he remains there for aeons.

Living there alone for aeons, there arises in him mental
weariness and a longing for company thus: ‘Would that some
other beings come to this place’. And then other beings from the
Abhassara plane of existence die, either at the end of their span
of life or on the exhaustion of the stock of their meritorious
deeds, and are reborn in that palatial Brahma abode as compan-
ions of that being (the first one). When they are born there
because of jhana mind they are nurtured by rapture, resplendant
with light from their bodies, sojourning in the heavens and living
in splendour. Thus they remain there for aeons.

Then, friends, this thought occurred to the being who
was the first to be reborn there:

“I am the Brahma, the great Brahma, the conqueror, the
unconquered, the all-seeing, the subjector of all to his wishes,
the omnipotent, the maker, the creator, the supreme, the one who
assigns each to his own station, the one confirmed in the
practice of jhana, the father of all that have been and shall be.
I have created these other beings. Why is it so? I can say so
because in the past, I thought to myself: ‘Would that some other
being come to this place!” As I wished so, other beings have
appeared in this place.”

This thought also occurred to other beings who appeared
later: “This honorable person is the Brahma, the great Brahma,
the conqueror, the unconquered, the all-seeing, the subjector of
all to his wishes, the omnipotent, the maker, the creator, the
supreme, the one who assigns each to his own station, the one
confirmed in the practice of jhana, and the father of all that have
been and shall be. This honorable Brahma has created us. Why
1s 1t so? We can say so because as we see, he appeared in this
place first, whereas we appeared only after him.”
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40. Among them friends, the one who appeared first lives
longer, and is more beautiful and more powerful (than the
others). Those beings who appeared later have a shorter life, and
are less beautiful and less powerful (than the one who first
appeared).

Then-friends, there arises this possibility. A certain being
dies in the Brahma plane of existence and is reborn in this
human world; and there he renounces the worldly life for the
homeless life of a recluse. And having thus renounced the
worldly life and become a homeless recluse, he achieves mental
concentration by dint of ardent, steadfast, persevering exertion,
mindfulness and right attentiveness. Having established his mind
in concentration, he can recollect that former existence (of a
Brahma); but he cannot recollect beyond that.

He says thus: “That honorable person is the Brahma, the
great Brahma, the conqueror, the unconquered, the all seeing,
the subjector of all to his wishes, the omnipotent, the maker, the
creator, the supreme, the one who assigns each to his own
station, the one confirmed in the practice of jhana, and father to
all that have been and shall be. That honorable Brahma has
created us. He is permanent, stable, eternal, immutable, and as
everlasting as all things eternal. We, who were created by the
honorable Brahma, are impermanent, unstable, short lived and
mortal. Thus have we come into this human world.”

Friends, did you teach in this manner the doctrine con-
cerning the beginning of the world as traditionally handed down
to you by your teachers, who believed that the world was
created by a Supreme Power, the Brahma?’ They said thus;
‘Revered Gotama, we have heard about it just as the Revered
Gotama has told us’.

Bhaggava, I know the doctrine concerning the beginning
of the world. I know it and I also know the dhamma which
surpasses it. Although I know thus, I do not view these dhammas
in the wrong way. Since I do not view these dhamma in the
wrong way, I realize by myself the extinction of defilements
(kilesas) in me. The Tathagata who thus knows, does not meet
with distress.
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41. Bhaggava, there are Samanas and Brahmanas teach-
ing the doctrine concerning the beginning of the world, as
traditionally handed down to them by their teachers, who be-
lieved that the world first began with Khiddapadosika devas. I
approached them and asked them, ‘Friends, is it true that you
teach the doctrine concerning the beginning of the world as
traditionally handed down to you by your teachers who believed,
that the world first began with Khiddapadosika devas?” When I
asked them, thus they said it was true. Then I ashed them, ‘In
what manner do you teach the doctrine concerning the beginning
of the world, as traditionally handed down to you by your
teacher, who believed that the world first began with
Khiddapadosika deva?’ They could not answer my question.
They only asked me back and I replied to them thus;

42. Friends, there are devas known as Khiddapadosikas
who, absorbed in merry-making and pleasure-seeking for a long
time, forget to take nutriment and through such forgetfulness die
in that abode of the devas.

Then, friends, there arises this possibility, a certain being
dies in that world of devas and is reborn in this human world;
and there he renounces the worldly life for the homeless life of
a recluse. And having thus renounced the worldly life and
become a homeless recluse, he achieves mental concentration by
dint of ardent, steadfast, persevering exertion, mindfulness and
right attentiveness. Having established his mind in concentration,
he can recollect that former existence(of a deva); but he cannot
recollect beyond that.

He says that: “Those honorable devas who are not
Khiddapaddsikas are not absorbed in merry-making and pleasure
seeking for a long time. And as they are not absorbed in merry-
making and pleasure-seeking for a long time, they do not forget
to take nutriment. And since they are not forgetful they do not
die in that abode of the devas. They remain permanent, stable,
eternal, immutable and as everlasting as all things eternal. But
we Khiddapaddsikas were absorbed in merry-making and plea-
sure-seeking for a long time, we forget to take nutriment.
Through such forgetfulness we die in that world of the devas.
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We are impermanent, unstable, short-lived and mortal. Thus we
have come into this human world’.

Friends, did you teach in this manner the doctrine con-
cerning the beginning of the world as traditionally handed down
to you by your teachers, who believed that the world first began
with Khiddapadosika devas? They said thus: ‘Friend Gotama
we have heard about it just as the Revered Gotama has told us’.

Bhaggava, I know the doctrine concerning the beginning
of the world. I know it and ...p... the Tathagata who thus
knows does not meet with distress.

43. Bhaggava, there are Samanas and Brahmanas teach-
ing the doctrine concerning the beginning of the world as
traditionally handed down to them by their teachers, that the
world first began with Manopadosika devas. I approached them
and asked them, ‘Friends, is it true that you teach the doctrine
concerning the beginning of the world as traditionally handed
down to you by your teachers who believed that the world first
began with Manopadosika deva’. When 1 asked them thus they
said that it was true. Then I asked them, ‘In what manner do
you teach the doctrine concerning the beginning of the world, as
traditionally handed down to you by your teachers, that the
world first began with Manopadosika devas?’ They could not
answer my question. They only asked me back and I replied to
them thus:

44. Friends, there are devas known as Manopadosikas
who stare hard and long at one another (with jealousy), staring
hard and long thus at one auother, they develop mutual hatred;
becoming exhausted both physically and mentally, they die in
that world of devas.

Then friends, there arises this possibility. A certain being
dies in that world of devas and is reborn in the human world;
and there he renounces the worldly life for the homeless life of
a recluse. And having thus renounced the worldly life and
become a homeless recluse, he achieves mental concentration by
dint of ardent, steadfast, persevering exertion, mindfulness and
right attentiveness. Having established his mind in concentration,
he can recollect that former existence (of a deva) but he cannot
recollect beyond that.
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He says thus: These honorable devas who are not
Manopadosikas, do not stare hard and long at one another (with
jealousy). They do not therefore develop mutual hatred. Not
becoming exhausted both physically and mentally they do not
die in that world of devas. They remain permanent, stable,
eternal, immutable and as everlasting as all things eternal. But
we Manopadosikas who stared hard and long at one another
(with jealousy), developed mutual hatred and became exhausted
both physically and mentally and we die in that world of devas.
We are impermanent, unstable, short-lived and mortal. Thus we
have come into this human world.

Friends, did you teach in this manner the doctrine con-
cerning the beginning of the world as traditionally handed down
to you by your teachers that the world first began with
Manopadosika devas? They said thus: ‘Revered Gotama, we
have heard about it just as the Revered Gotama has now told

)

us .

Bhaggava, I know the doctrine concerning the beginning
of the world. I know it and ...p... the Tathagata who thus
know does not meet with distress.

45. Bhaggava, there are Samanas and Brahmanas teach-
ing the doctrine concerning the beginning of the world as
traditionally handed down to them by their teachers that things
arose without any cause. I approached them and asked them,
‘Friends, is it true that you teach the doctrine concerning the
beginning of the world as traditionally handed down to you by
your teachers, that things arose without any cause. When I asked
them thus, they said it was true. Then I asked them, ‘In what
manner do you teach the doctrine concerning the beginning of
the world as traditionally handed down to you by your teachers,
that things arose without any cause? They could not answer my
question. They only asked me back and I replied to them thus:

46. ‘Friends, there are brahmas who are known as
Asanfiasatta, beings devoid of safifia, (lit, perception; here the
commentary says, mind and mental concomitants are meant).
They pass away from the brehma world by the arising of safifia
(birth-linking consciousness).
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Then friends, there arises this possibility. A certain being
passes away from the Brahma world and is reborn in the human
world; and there he renounces the worldly life for the homeless
life of a recluse. And having thus renounced the worldly life and
become a homeless recluse, he achieves mental concentration by
dint of ardent, steadfast, persevering exertion, mindfulness and
right attentiveness. Having established his mind in concentration,

he can recollect the arising of that safifia (birth linking con-
sciousness); but he cannot recollect beyond that.

He says thus: ‘Atta as well as loka arises without a
cause. Why can I say so? I can say so because formerly I was
not in existence, but now I actually exist although I had not
existed before’.

‘Friends, did you teach in this manner the doctrine con-
cerning the beginning of the world as traditionally handed down
to you by your teachers that things arose without any cause?’

They said thus: ‘Revered Gotama, we have heard about
it just as the Revered Gotama has (now) told us’.

Bhaggava, I know the doctrine concerning the beginning
of the world. I know it and I also know the dhamma which
surpasses it. Although I know thus, I do not view these dhammas
in the wrong way. Since I do not view these dhammas in this
way I realize by myself the extinction of defilements (kilesas) in
me. The Tathagata who thus knows does not meet with distress.

47. Bhaggava, some Samanas and Brahmanas have falsely
accused me as one, who used to say and teach in this manner
only, with words that are groundless, stupid, untrue and inaccu-
rate (thus): ‘Samana Gotama is erratic, his bhikkhu disciples are
also erratic. Samana Gotama teaches that, ‘when one is absorbed
in the jhana of Subha Vimokkha, all things, pleasant as well as
unpleasant objects are perceived as unpleasant.

Bhaggava, I have never thought that, ‘when one is
absorbed in the jhana of Subha Vimokkha all things pleasant as
well as unpleasant objects are perceived as unpleasant’.

I only teach, ‘when (one is) absorbed in the jhana of
Subha Vimokkha, the pleasant is perceived as pleasant’.
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Venerable Sir, those people accuse the Bhagava and his
bhikkhu disciples as being erratic; but in fact only they are
erratic. Venerable Sir, I am devoted to the Bhagava; in such
manner: ‘The Bhagava will be able to teach me the dhamma so

that I may attain and abide in the jhana of Subha Vimokkha!’.

48. Bhaggava, it is hard for you, holding a different
view, belonging to a different faith, having a different inclination
in belief, pursuing a different practice and following a teacher of
another school of doctrine, to attain and abide in the jhana of
Subha Vimokkha. Bhaggava, I exhort you to keep on just
maintaining well your devotion to me.

Venerable Sir, if it is hard for me, holding a different
view, belonging to a different faith, having a different inclination
in belief, pursuing a different practice and following a teacher of
another school of doctrine, to attain and abide in the jhana of
Subha Vimokkha, I will keep on just maintaining well my pious
devotion and faith in the Bhagava.

Thus spoke the Bhagava. Delighted, the wandering as-
cetic Bhaggava of the Bhaggava clan, rejoiced in the words of
the Bhagava.

End of Pathika Sutta, the First Sutta.

1. Subha Vimokkha means release from defilements through attainment of
jhana by contemplation of brightness and clarity of colors such as
dark blue, yellow, red or white.
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II. Udumbarika Sutta
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II. UDUMBARIKA SUTTA
Discourse at Udumbarika’s Monastic Dwelling
The Story of Nigrodha, the Wandering Ascetic

49. At one time the Bhagava was staying on the Gijjhakiita
hill near Rajagaha. At that time, there was staying in Queen
Udumbarika’s monastic dwelling, Nigrodha, the wandering as-
cetic, with a company of followers, numbering three thousand.
Then, one afternoon, the householder Sandhana! set out from
Rajagaha, to see the Bhagava. But on the way he thought thus:
“It is not the time yet to see the Bhagava; he is in solitary
seclusion (absorbed in jhana). Nor is it the time yet to call on
the community of bhikkhus, who are capable of inspiring devo-
tion and meritorious thoughts®. They will also be in solitary
seclusion (absorbed in jhana). It will be good if I were to go to
Nigrodha the wandering ascetic in Udumbarika’s monastic dwell-
ing”. Then the householder Sandhana went to see the wandering
ascetic Nigrodha in Queen Udumbarika’s monastic dwelling.

50. At that time, Nigrodha, the wandering ascetic was
seated amidst his large company of followers, who were all
talking loudly, vociferously and resoundingly on various unprof-
itable subjects® (contrary to and not conducive to moral conduct
leading to the attainment of the deva world and Nibbana). Such
kinds of talk are:

Talk about kings, thieves, ministers, armed forces, calami-
ties, battles, food, drinks, clothing, beds, flowers, unguents,
relatives, vehicles, villages, market towns, cities, provinces, wom-
enfolk, menfolk, heroes, streets, waterfronts, the dead and the

1. The householder Sandhana: Sandhana Gahapati, a distinguished dis-
ciple of the Buddha, an anagami, highly praised by the Buddha
himself for being firmly established in faith, in the virtues of the
Buddha., the Dhamma and the Samigha; and being well accomplished
in the practice with attainment of Anagami Magga and Phala.

2. capable of inspiring devotion and meritorious thoughts: Manobhavaniya.
Bhikkhus, by virtue of their moral conduct and practice of pure life,
in solitude, inspire devotion and meritorious thoughts in the Ilay
people.

3. Talk on unprofitable subjects: Tiricchanakatha.
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departed, and other useless talk, the universe, the oceans, pros-
perity, adversity and so on.!

51. On seeing the householder Sandhana coming in the
distance, Nigrodha, the wandering ascetic called his assembly to
order, saying; “Remain quiet, Sirs, make no noise. Here comes
the householder Sandhana, a disciple of Samana Gotama. The
householder Sandhana is one amongst the many white clad (lay)
disciples of Samana Gotama, living in Rajagaha. These worthy
people appreciate silence; they are well-trained in the mainte-
nance of silence, they admire quietness. Perhaps on seeing how
quiet our assembly is, he may think it worthwhile to come here.”
On being addressed thus, the company of the wandering ascetics
remained silent.

52. Then, the householder Sandhana, approached Nigrodha,
the wandering ascetic. After exchanging courteous greetings and
having said memorable words of felicitations, he sat at a suitable
place. Thus seated the householder Sandhana said to Nigrodha,
the wandering ascetic:

“Different from the Bhagava in their conduct are these
wandering ascetics of another view. When they meet, or congre-
gate, they talk loudly, vociferously and resoundingly on various
unprofitable subjects (contrary to and not conducive to moral
conduct leading to the attainment of the deva world and Nibbana).
Such kinds of talk are: talk about kings, thieves ...p... prosper-
ity, adversity and so on. Whnereas the Bhagava being different
from the wandering ascetics reside in remote, secluded forest
abodes, where there is little noise and little soft babble, which is
free from human intrusions,? which is suitable for performing
secret acts by human beings, and suitable for solitary life.”

53. When this was said, Nigrodha the wandering ascetic
said to the householder Sandhana, “Do you know, householder

And so on: by this it meéans, ‘forest, mountains, rivers and islands’.

2. free from human intrusion: Vijanavatani, the Commentary renders it as
‘free from the noise of people moving about in the monastic com-
pound.
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Sandhana, with whom Samana Gotama talks? With whom does
he hold discussions? By debating with whom does he attain
distinction in wisdom? Samana Gotama’s wisdom has disap-
peared in a secluded place (by living a solitary life). Samana
Gotama lacks confidence to face a crowd; he is unskilled as a
(public) speaker.

He dwells only in remote secluded forest abodes. Just as
a blind cow stays and grazes on the outer edge (of the herd), so
also Samana Gotama dwells only in a remote, secluded forest
abode and thus his wisdom has disappeared. Samana Gotama
lacks confidence to face a crowd; he is unskilled as a (public)
speaker. He dwells only in remote, secluded forest abodes.
Indeed, householder, if Samana Gotama were to come to this
gathering, we could subdue him with a single question; we
could bind him and turn him round like an empty pot.”

54. Then the Bhagava, with his divine power of hearing
which is extremely clear, surpassing the hearing power of men,
heard this conversation between Nigrodha the wandering ascetic
and the householder Sandhana. And descending from Gijjhakata
hill, the Bhagava came to the feeding ground of the peacocks on
the banks of Sumagadha lake and there he was walking up and
down on the wide stretch of land. When Nigrodha the wander-
ing ascetic saw the Bhagava walking up and down on the wide
stretch of land, which serves as the feeding ground of the
peacocks, on the banks of Sumagadha lake, he called his
assembly to order, saying: ‘Remain quiet, Sirs, make no noise.
Samana Gotama is walking up and down on the wide stretch of
land, which serves as the feeding ground of the peacocks, on the
banks of Sumagadha lake. This Venerable One appreciates
silence; he admires quietness. Perhaps on seeing how quiet our
assembly is, he may think it worthwhile to come here. If
Samana Gotama comes to this assembly, we might ask him this
question; “Venerable Sir, what is this dhamma which you teach
your disciples, and with which you have trained them, so that
they attain the ancient Ariya Magga, the noble support, and
acknowledge such attainment with delight?”

When he had said thus, those wandering ascetics re-
mained silent.
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Tapojiguccha Vada

55. Then the Bhagava went to Nigrodha the wandering
ascetic. Then Nigrodha the wandering ascetic said to the Bhagava
thus: ‘Be pleased to come, Venerable Sir. Your coming is good,
Venerable Sir. It has taken a long time for the Bhagava to visit
us. May it please the Bhagava to take a seat, here is a seat duly
prepared’.

Then the Bhagava sat on the prepared seat. Nigrodha the
wandering ascetic took a low seat and sat at a suitable place.
When he was thus seated the Bhagava said to him: ‘Nigrodha,
what were you talking about as you were sitting down here
together? What was the subject of your conversation before I
came?’

When this was said, Nigrodha the wandering ascetic
made this reply: “Venerable Sir, on seeing the Bhagava pacing
up and down the wide stretch of land, which serves as the
feeding ground of the peacocks, on the banks of Sumagadha
lake, I had said, ‘If Samana Gotama comes to this assembly, we
might ask this question: “Venerable Sir, what is this dhamma
which you teach your disciples, and with which you have
trained them so that they attain the ancient Ariya Magga, the
noble support, and acknowledge such attainment with delight?”

“Venerable Sir, this was our unfinished conversation be-
fore the Bhagava came here.”

56. Nigrodha, it is hard for you, holding a different view,
belonging to a different faith, having a different inclination in
belief, pursuing a different practice and following a teacher of
another school of doctrine, to understand the dhamma which I
have taught my disciples, and with which I have trained them,
so that they attain the ancient Ariya Magga, the noble support,
and acknowledge such attainment with delight? Come now,
Nigrodha, you ask me instead, questions on adhijeguccha, prac-
tice of extreme austerity in order to avoid detestable wrong
doing, which is the doctrine of your own teachers. You should
ask ‘Venerable Sir, how does Tapojuguccha, the practice of
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extreme self mortification in order to avoid detestable wrong
doing become perfect? How does it become imperfect?’

When the Bhagava had said thus, the wandering ascetic
acclaimed loudly, vociferously and astoundingly: ‘O Friends,
how wonderful how marvellous are the great might and powers
of Samana Gotama, he sets aside his own doctrine and invites
discussion on the doctrine of others’.

57. Then Nigrodha, the wandering ascetic bade those
wandering ascetics to remain quiet and addressed the Bhagava in
those words: Venerable Sir, by word of mouth we profess
Tapojiguccha, the practice of extreme self-mortification, in order
to avoid detestable wrong doing, we hold Tapojiguccha to be
the essence, and we practise Tapojiguccha constantly and stead-
fastly. Venerable Sir, how does the practice of Tapojiguccha
become perfect? How does it become imperfect?”

In this world Nigrodha, an ascetic who practises self-
mortification goes about naked, urinates or defecates in standing
posture; wipes the stool clean with the hand; refuses to accept
alms-food from one who says ‘come Sir’, refuses to accept alms-
food from one who says ‘wait Sir’, refuses to accept alms-food
brought before he shows up; refuses to accept alms-food pre-
pared purposely for him; refuses to accept alms-food offered by
invitation; refuses to accept alms-food ladled out from the pot;
refuses to accept alms-food ladled out from a food-basket; re-
fuses to accept alms-food ofiered across a threshold; refuses to
accept alms-food across a stick; refuses to accept alms-food
offered across a pestle; refuses to accept alms-food as two
persons are eating together; refuses to accept alms-food offered
by a pregnant woman; refuses to accept alms-food offered by a
woman nursing a child; refuses to accept alms-food offered by a
woman who has sexual intercourse with a man; refuses to accept
alms-food collected from the public by inducement; refuses to
accept alms-food offered when a dog awaits feeding; refuses to
accept alms-food swarming with flies.

He does not eat fish or meat; nor take intoxicating drinks,
fermented beverages or fermented rice gruel (soviraka). He goes
for alms-food to one house only and takes only one mouthful of
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food; he goes to two houses and takes two mouthful ...p... he
goes for alms-food to seven houses and takes seven mouthfuls of
food. He remains contented with one small cupful of food or
two small cupfuls of food... he remains contented with seven
small cupfuls of food. He takes food only once a day, or only
once in two days... he takes food once in seven days; thus in
this manner he dwells taking food only at long intervals, of up
to once every half month.

He maintains himself on green vegetables or herbs, on
sorghum, or wild rice; on waste shreds of leather; on duck
weed; or on broken rice bran, overcooked crust of rice or on oil
cake, or grass or cowdung. He remains contented with roots and
fruits, eating only fruits that have fallen from trees by them-
selves.

He wears coarse hemp clothes or clothes of hemp inter-
woven with other fibres, or clothes made from shrouds, or
clothes made from rags discarded on dust heaps; or wears
clothes made of bark or of black antelop hide, or of strips of
such a hide; or wears robes made of kusa grass; or of fibre, or
of strips of wood; or blankets made of human hair or of yak tail,
or of owl feathers.

He plucks out hair and beard; he practises plucking out
hair and beard. He remains standing upright refusing a seat. He
sits on his haunches; he practises moving about on his haunches.
He lies on a bed of thorns and sleeps on it; he sleeps on a
wooden plank, or on high ground. He sleeps on one side of the
body only. He lives in dirt and dust (which settle on his body
smeared with oil). He lives in the open. He accepts whatever
seat is offered him. He eats faeces and practises eating faeces.
He does not drink cold water, he practises not drinking cold
water. He practises the habit of going down into water (bathing)
three times a day.

Nigrodha, what do you think of this? Such being the
case, is the practice of Tapojiguccha perfect or imperfect?

Venerable Sir, such being the case, the practices of
Tapojiguccha is perfect, not imperfect.
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Nigrodha, I say that, although you say that this practice
of Tapojiguccha is perfect, there are many and varied defile-
ments 1in it.

Defilement of the Mind

58. Venerable Sir, how does the Bhagava say that there
are many and varied defilements in this perfect practice of
Tapojiguccha?

In this world, Nigrodha, an ascetic engages himself in the
practice of austerity. Being thus engaged, he is delighted his
intentions have been fulfilled. Nigrodha, an ascetic engages
himself in such a practice of austerity; being thus engaged he is
delighted; his intentions have been fulfilled. Nigrodha, such
(delight and sense of fulfilment) itself is defilement in the ascetic.

And again Nogrodha, an ascetic engages himself in the
practice of austerity; being thus engaged, he extols himself and
disparages others. Nigrodha, an ascetic engages himself in such
a practice of austerity; being thus engaged, he extols himself and
disparages others. Nigrodha, such (extolling himself and dispar-
aging others) itself is defilement in the ascetic.

And again Nigrodha, an ascetic engages himself in the
practice of austerity; being thus engaged he becomes intoxicated
with conceit, bewilderment and unmindfulness. Nogrodha, an
ascetic engages himself in such a practice of austerity, being thus
engaged, he becomes intoxicated with conceit, bewilderment and
unmindfulness. Nigrodha such (intoxication, bewilderment and
unmindfulness) itself is defilement in the ascetic.

59. And again, Nigrodha, an ascetic engages himself in
the practice of austerity. Being thus engaged, he acquires mate-
rial benefits, honour and fame. Having acquired material benefits,
honour and fame, he becomes delighted, his intentions have been
fulfilled. Nigrodha, an ascetic engages himself in such practices
of austerity; being thus engaged he acquires material benefits,
honour and fame. Such (delight and sense of fulfilment through
acquisition of material benefits, honour and fame) itself is defile-
ment in the ascetic.
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And again Nigrodha, an ascetic engages himself in the
practice of austerity. Being thus engaged, he acquires material
benefits, honour and fame. Having acquired material benefits,
honour and fame, he extols himself and disparages others. Nigrodha,
an ascetic engages himself in such a practice of austerity; being
thus engaged, he acquires material benefits, honour and fame.
Having acquired material benefits, honour and fame, he extols
himself and disparages others. Nigrodha, such (extolling himself
and disparaging others due to acquisition of material benefits,
honour and fame) itself is defilement in the ascetic.

And again Nigrodha, an ascetic engages himself in the
practice of austerity. Being thus engaged, he acquires material
benefits, honour and fame. Having acquired material benefits,
honour and fame, he becomes intoxicated with conceit, bewilder-
ment and unmindfulness. Nigrodha, an ascetic engages himself in
such a practice of austerity; being thus engaged, he acquires
benefits, honour and fame, he becomes intoxicated with conceit,
bewilderment and unmindfulness.

Nigrodha, such (intoxication with conceit, bewilderment
and unmindfulness through acquisition of material benefits, honour
and fame) itself is defilement in the ascetic.

60. And then again, Nigrodha, an ascetic makes distinc-
tions as regards food, saying, ‘This is what I like. This is what
I don’t like’. He rejects what he dislikes even though he has
craving for it; what he likes he eats greedily, with unmindfulness,
with strong attachment, without seeing the fault, without knowl-
edge. Nigrodha such (eating with greed etc) itself is defilement
in the ascetic.

And again, Nigrodha, an ascetic engages himself in the
practice of austerity with a longing for material benefits, honour
and fame, hoping that kings, ministers, members of the ruling
class, brahmins, householders and leaders of religious sects will
pay him respect. Nigrodha, such longing for material benefits
etc)... itself 1s defilement in the ascetic.

61. And again Nigrodha, an ascetic disparages a certain

Samana or a Brahmana, accusing him thus: “He lives on various
things.” What are such things? They are: root-germs, stem-germs,
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node-germs, plumule-germs and seed-germs. What is the use of
calling such a person with thunderbolt-like teeth, a Samana?
...p... Nigrodha, such (disparaging others) itself is defilement in
the ascetic.

And again Nigrodha, an ascetic sees a certain Samana or
a Brahmana, who is being respected, esteemed, revered and
venerated by the people. On seeing this, it occurs to him thus:
‘The people respect, esteem, revere and venerate this person,
who lives on various things. But they do not respect, nor esteem
nor revere, nor venerate me, who practises austerity and lives a
hard life?” Thus he harbours envy and meanness on account of
the people ...p... Nigrodha, such (harbouring of envy and
meanness) itself is defilement in the ascetic.

62. And again Nigrodha, an ascetic stays at places where
he is seen by the public (to be seemingly engaging in austerity
practises) ...p... Nigrodha, such (practising of austerity in public)
itself is defilement in the ascetic.

And again Nigrodha, an ascetic wanders about exclaim-
ing to the people, ‘This also is my austerity practice. This also
is my austerity practice’ ...p... Nigrodha, such (wandering about,
and exclaiming his practice of austerity) itself is defilement in the
ascetic.

And again Nigrodha, an ascetic conceals any of his
faults. When asked, ‘Do you like this?” he would reply, ‘Yes I
do though he does not like it;” he would reply, ‘No I don’t
though he likes it’. In this way he tells deliberate lies ...p...
Nigrodha, such (telling deliberate lies) itself is defilement in the
ascetic.

And again Nigrodha, when the Tathagata or his disciples
teach the dhamma, an ascetic would not acknowledge what is
the truth and what ought to be acknowledged as the Truth
...p... Nigrodha such (failure to acknowledge what ought to be
acknowledged) itself is defilement in the ascetic.

63. And again Nigrodha, an ascetic harbours anger and
grudge. Nigrodha, an ascetic has such harbouring of anger and
grudge. Nigrodha, such (harbouring of anger (kodha) and grudge
(upanaha) itself is defilement in the ascetic.
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And again Nigrodha, an ascetic denigrates others (makkha)
and is given to improper rivalry (palasa) ...p... is given to envy
(issa) and stinginess (macchariya), is given to hypocrisy (satheyya)
and deceit (maya) is given to obduracy (thambha) and arrogance
(ahimosa) is given to evil desires (papafica) and falls victim to
these evil desires.

He holds the wrong views (that there is no resultant
effects of meritorious or demeritorious deeds); he also believes in
annihilation (that there is no afterlife); he misapprehendingly
holds on to his own views, tenaciously holds on to it and is
unable to relinquish it. Nigrodha, there is such an ascetic who
misapprehendingly holds on to his own views, tenaciously holds
on to it, and is unable to relinquish it. Nigrodha, such (holding
on to his own view etc.,) 1itself is defilement in the ascetic.
Nigrodha, what do you think of this? Such being the case, are
these ascetic practices pure or impure?

Venerable Sir, these ascetic practices are indeed impure
and not pure. Venerable Sir, there is the possibility that an
ascetic is possessed of all these impurities, not to say of anyone
of them.

‘Purity Comparable to the Outer Crust of a Tree’

64. In this world Nigrodha, an ascetic engages himself in
the practice of austerity; being thus engaged he is not delighted;
his intentions have not been fulfilled. Nigrodha, an ascetic
engages himself in such a practice of austerity; being thus
engaged, he is not delighted; his intentions have not been
fulfilled. For that reason, he is purified.

And again, Nigrodha, an ascetic engages himself in the
practice of austerity; being thus engaged, he does not extol
himself, nor disparages others ...p... for that reason he is
purified.

And again, Nigrodha, an ascetic engages himself in the
practice of austerity; being thus engaged, he does not become
intoxicated with conceit, does not become bewildered and un-
mindful ...p... for that reason he is purified.
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65. And again, Nigrodha, an ascetic engages himself in
the practice of austerity; being thus engaged he acquires material
benefits, honour and fame. Having acquired material benefits,
honour and fame, he does not become delighted; his intentions
have not been fulfilled ...p... for that reason he is purified.

And again, Nigrodha, an ascetic engages himself in the
practice of austerity; being thus engaged, he acquires material
benefits, honour and fame. Having acquired material benefit,
honour and fame, he does not extol himself nor disparages
others ...p... for that reason he is purified.

And again, Nigrodha, an ascetic engages himself in the
practice of austerity. Being thus engaged, he acquires material
benefits, honour and fame. Having acquired material benefits,
honour and fame, he does not become intoxicated with conceit,
he does not become bewildered and unmindful ...p... for that
reason he is purified.

66. And again, Nigrodha, an ascetic does not make
distinction as regards food, saying, ‘This is what I like. This is
what I don’t like’. He rejects what he dislikes without craving
for it; what he likes he eats without greed, without bewilder-
ment, without strong attachment, seeing the fault, and with
knowledge of escape ...p... for that reason he is purified.

And again, Nigrodha, an ascetic engages himself in the
practice of austerity, without a longing for material benefits,
honour and fame and not hoping that kings, ministers, members
of the ruling class, brahmins, householders and leaders of reli-
gious sects will pay him homage and respect ...p... for that
reason he is purified.

67. And again, Nigrodha, an ascetic does not disparage a
certain Samana or Brahmana; or accuse them thus. ‘He lives on
various things’. What are such things? They are: root-germs,
stem-germs, node-germs, plumule-germs, and seed-germs. What
is the use of calling such a person with thunderbolt-like teeth a
Samana? ...p... for that reason he is purified.

And again, Nigrodha, when an ascetic sees a certain
Samana or a Brahmana who is being respected, esteemed,
revered and venerated by thz people, it does not occur to him
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thus: ‘The people respect, esteem, revere and venerate this
person, who lives on various things. But they do not respect, nor
esteem, nor revere, nor venerate me, who practise austerity and
lives a hard life! Thus he does not harbour envy and meanness
on account of the people ...p... for that reason he is purified.

68. And again, Nigrodha, an ascetic does not stay at
places where he is seen by the public (to be seemingly engaging
in austerity practices) ...p... for that reason he is purified.

And again, Nigrodha, an ascetic does not wander about
exclaimimg to the people, ‘This also is my austerity practice.
This also is my austerity practice’...p... for that reason he is
purified.

And again, Nigrodha, an ascetic does not conceal any of
his faults. When asked ‘Do you like this?” he would reply; ‘Yes,
I do’ if he likes it; he would reply ‘No, I don’t’ if he does not
like it. In this way he does not tell deliberate lies ...p... for that
reason he is purified.

Again, Nigrodha, when the Tathagata or his disciples
teach the dhamma, an ascetic would acknowledge what is the
truth and what ought to be acknowledged as the truth ...p... for
that reason he is purified.

69. Again, Nigrodha, an ascetic does not harbour anger
and grudge. Nigrodha, an ascetic does not have such harbouring
of anger and grudge ...p... for that reason he is purified.

And again, Nigrodha, an ascetic does not denigrate others
and is not given to improper rivalry ...p... is not given to envy
and stinginess... is not given to hypocrisy and deceit... is not
given to obduracy and arrogance... is not given to evil desires...
he does not hold wrong views (that there are no resultant effects
of meritorious or demeritorious deeds); he also does not believe
in annihilation that there is no after-life; he does not
misapprehendingly hold on to his own views, does not tena-
ciously hold on to it and is able to relinquish it. Nigrodha, in an
ascetic there is no such misapprehendingly holding on to his
own view, no tenaciously holding on to it and is able to
relinquish it. For that reason he is purified.
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Nigrodha, what do you think of this? Such being the
case, 1s the ascetic practice pure or impure?

Such being the case, Venerable Sir, the ascetic practice
is indeed pure and not impure; it has reached the apex, and has
reached the heartwood.

Nigrodha, in this way, the ascetic practice has not yet
reached the apex, has not reached the heartwood, it has reached
only the outer crust.

Purity Comparable to the Bark of a Tree

70. In what way Venerable Sir, does the ascetic practice
reach the apex, reach the heartwood? Venerable Sir, I beg of
you, may the Bhagava instruct me only on the apex, only on the
heartwood of the ascetic practice.

In this world Nigrodha, an ascetic is disciplined in four
kinds of restraint. Nigrodha, how is an ascetic disciplined in four
kinds of restraint? In this world Nigrodha, an ascetic does not
take the life of another, does not cause the taking of another’s
life, nor approve the taking of another’s life. He does not take
what is not given, does not cause the taking of what is not
given, nor approve the taking of what is not given.

He does not tell lies, does not cause the telling of lies,
nor approve the telling of lies. He does not indulge in the five
sensual pleasures, does not cause the indulgence in the five
sensual pleasures, nor approve indulgence in the five sensual
pleasures. In this way Nigrodha, an ascetic is disciplined in the
four kinds of restraints.

Nigrodha, an ascetic being disciplined in the four kinds
of restraint, develops by virtue of austere practice, these features
to be described hereafter. He advances morally, not reverting to
lay life. He chooses for habitation a lonely spot in the woods,
or at the foot of a tree, or on a hillside, or in a gully, or in a
mountain cave, or in a cemetery, or in a thicket, or on an open
plain, or on a heap of straw.

Returning from the alms-round and having had his meal,
he sits down cross-legged and upright and establishes mindfulness
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in meditation. Then he dissociates himself from coveting the
world (of the five aggregates of clinging), and abides with his
mind free from covetousness; thereby cleansing himself of cov-
etousness altogether. He dissociates himself from ill-will, abides
with his mind free from ill-will and develops goodwill towards
all living beings, thereby cleansing his mind from ill-will alto-
gether. He dissociates himself from sloth and torpor, abides with
his mind free from sloth and torpor, with perception of light,
mindfulness and comprehension, thereby cleansing himself of
sloth and torpor. He dissociates himself from restlessness and
worry and abides with his mind in calmness and develops inner
peace, thereby cleansing himself of restlessness and worry alto-
gether. He dissociates himself from doubt, abides with his mind
free from doubt, and not waver (in his faith) in meritorious
dhammas, thereby cleansing himself of doubt altogether.

71. Having kept away these five hindrances (nivarana)
that cause mental impurities and weaken the intellect (wisdom),
he abides with a mind (filled) with goodwill (mitta) that perme-
ates a quarter, likewise a second quarter, likewise a third quarter,
likewise a fourth quarter; in the same manner, identifying himself
with all beings above, below, across and everywhere, he abides
with a mind filled with goodwill, that extends to all beings in
the world, and that is extensive, lofty, measureless, peaceable
and without malice.

He abides with a mind filled with compassion (karuna)
...p... with sympathetic joy (mudita) ...p...

He abides with a mind filled with equanimity that perme-
ates a quarter, likewise a second quarter, likewise a third quarter,
likewise a fourth quarter, in the same manner, identifying himself
with all beings above, below, across and everywhere, he abides
with a mind filled with equanimity that extends to all beings in
the world and that is extensive, lofty, measureless, peaceable and
without malice.

Nigrodha, what do you think of this? Such being the
case, is the ascetic practice pure or impure?

Such being the case Venerable Sir, the ascetic practice is
indeed pure and not impure, it has reached the apex, and has
reached the heartwood.
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Nigrodha, in this way, the ascetic practice has not reached
the apex, has not reached the heartwood; indeed, it has reached
only the bark.

Purity Comparable to the Sapwood of a Tree

72. In what way Venerable Sir, does the ascetic practice
reach the apex, reach the heartwood? Venerable Sir, I beg of
you, may the Bhagava instruct me only on the apex, only on the
heartwood of the ascetic practice.

In this world Nigrodha, an ascetic is disciplined in four
kinds of restraint. Nigrodha, how is an ascetic disciplined in four
kinds of restraints? ...p... Nigrodha, an ascetic being disciplined
in the four kinds of restraint, develops by virtue of austere
practice, these features to be described hereafter. He advances
and grows (spiritually), not reverting to lay life. He chooses for
habitation a lonely spot ...p... having kept away from the five
hindrances that cause mental impurities and weaken the wisdom,
he abides with a mind filled with goodwill ...p... with a mind
filled with compassion ...p... with a mind filled with sympa-
thetic joy ...p... he abides with a mind filled with equanimity,
that is extensive, lofty, measureless, peaceable and without mal-
ice. He can recollect many and varied past existences. And what
can he recollect. He can recollect one past existence or two or
three or four or five or ten or twenty or thirty or forty, or fifty,
or a hundred or a thousand, or a hundred thousand existences,
or many cycles of world dissolutions or many cycles of devel-
opment, or many cycles of dissolution and development, in this
way: “In that past existence I was known by such a name; I
was born in such a clan; I was of such an appearance; I was
thus nourished; I enjoyed pleasure thus; I suffered pain thus; my
life span was such; I died in that existence; then I was born in
another existence; that new existence, I was known by such a
name. I was born into such a clan. I was of such an appearance;
I was thus nourished; I enjoyed pleasure thus; I suffered pain
thus; my life span was such; I died in that existence; and then
I was born in this existence”. ‘In this way, he can recollect
many and varied existences, together with their circumstances
and related facts.
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Nigrodha, what do you think of this? Such being the
case, is the practice pure or impure? Such being the case
Venerable Sir, the ascetic practice is indeed pure and not impure;
it has reached the apex, has reached the heartwood.

Nigrodha, in this way, the ascetic practice has not reached
the apex, has not reached the heartwood; indeed it has reached
only the sapwood.

Purity Comparable to the Apex, Heartwood of a Tree

73. In what way Venerable Sir does the ascetic practice
reach the apex, the heartwood? Venerable Sir, I beg of you,
may the Bhagava instruct me only on the apex, only on the
heartwood of the ascetic practice.

In this world Nigrodha, an ascetic is disciplined in four
kinds of restraints. Nigrodha, how is an ascetic disciplined in
four kinds of restraints? ...p... Nigrodha, an ascetic, being
disciplined in the four kinds of restraints, develops by virtue of
austere practice, these features to be described hereafter. He
advances (morally), not reverting to lay life. He chooses for
habitation a lovely spot ...p... having kept away these five
hindrances that cause mental impurities and weaken the intellect
he abides with a mind (filled) with goodwill ...p... he abides
with a mind (filled) with equanimity that is extensive, lofty,
measureless, peaceable, and without malice. He can recollect
many and varied existences. And what can he recollect? He can
recollect one past existence, or two, or three, or four, or five
...p... in this way he can recollect many and varied past
existences, together with their circumstances and related facts
(such as names and clans). Ile sees with the psychic power of
divine sight, which is extremely clear and surpassing the sight of
man, he sees beings in the process of passing away and also
arising, inferior and superior beings, beautiful or ugly beings,
and beings with good or bad destination. He knows how beings
arise according to their own kamma action thus; “Friends, these
beings were full of evil committed bodily, verbally and mentally.
They maligned the Ariyas, held wrong views, and performed
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actions according to their wrong views. After death and dissolu-
tion of their body, they reappeared in wretched destinations
(duggatim), in miserable existences (apaya), states of ruin (vinipata),
and realms of continuous suffering (niraya). But friends, there
were also beings who were endowed with goodness alone,
bodily, verbally and mentally. They did not malign the Ariyas;
they held right views and performed actions according to right
views. After death and dissolution of their bodies, they reap-
peared in good destinations, the happy world of the devas”. In
this way, with the psychic power of divine sight, which is
extremely clear, surpassing the sight of men, he sees beings in
the process of passing away and also of arising, inferior and
superior beings, beautiful or ugly beings and beings with good
or bad destinations, and beings arising according to their own
kamma action.

Nigrodha, what do you think of this? Such being the
case, is the ascetic practice pure or impure?

Such being the case Venerable Sir, the ascetic practice is
indeed pure and not impure; it has reached the apex, the
heartwood.

74. In this way Nigrodha, it has reached the apex,
reached the heartwood. Nigrodha, you have said to me ‘Vener-
able Sir, what is this dhamma which you teach your disciples,
and with which you have trained them so that they attain the
ancient Ariya Magga, the noble support, and acknowledge such
attainment with delight?” Nigrodha, this is the dhamma which I
teach my disciples and with which I have trained them, so that
they attain the ancient Ariya Magga, the noble support, and
acknowledge such attainment with delight. And this dhamma of
which you have asked me, is higher and more pleasing (than the
ascetic practice).

When the Bhagava had said thus, the wandering ascetic
cried loudly and vociferously, ‘We together with our teachers are
lost; we know nothing of this dhamma', which is higher and
more pleasing than psychic power of divine sight.’

1. Concentration and insight: Vodaniya dhamma, which the commentary
explains to be the practice of concentration and Insight meditation.
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Crestfallen Nigrodha

75. When the householder Sandhana knows that these
wandering ascetics of different views are now indeed in a mood
to listen to the words of the Bhagava and have become attentive
and desirous of hearing the dhamma, he said to Nigrodha, the
wandering ascetic, ‘“Venerable Nigrodha, you had said these
words to me: ‘Householder, do you know with whom Samana
Gotama talks? With whom does he hold discussions? By debat-
ing with whom does he attain distinction in wisdom? Samana
Gotama’s wisdom has disappeared in a secluded place (by living
a solitary life). Samana Gotama lacks confidence to face a
crowd; he is unskilled as a (public) speaker. He dwells only in
remote places. Just as a blind cow grazes on the outer edge (of
the herd) and stays in remote places, so also Samana Gotama’s
wisdom has disappeared by living in a secluded place. Samana
Gotama lacks confidence to face a crowd; he is unskilled as a
(public) speaker. He dwells only in remote places. Indeed,
householder, if Samana Gotama were to come to this gathering,
we could subdue him with a single question; we could bind him
and turn him round like an empty pot’”. Now, Venerable One,
the Homage-Worthy, the Perfectly Self-Enlightened, the Exalted
One has arrived here. Prove that he lacks confidence to face a
crowd; prove that he is like a blind cow grazing on the outer
edge (of the herd); subdue him now with a single question; bind
him and turn him round like an empty pot. When this was said,
Nigrodha the wandering ascetic sat silent, confused with droop-
ing shoulders and bent head, downcast and incapable of making
an answer.

76. Then, the Bhagava, realising that Nigrodha the wan-
dering ascetic sat silent, confused, with drooping shoulders and
bent head, downcast and incapable of making an answer, said to
him; “Nigrodha, is it true that you had said so?” “It is true,
Venerable Sir, that I had said so, being foolish, bewildered and
unwise”.

“Nigrodha, what do you think of this? Have you ever
heard it said by the aged, elderly wandering ascetics who
are your teachers, or teachers of your teachers thus: “The
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Homage-Worthy, the Perfectly Self-Enlightened Ones, who had
appeared in the past, used to engage themselves, when they met
and congregated, in conversations loudly, vociferously and re-
soundingly, like you all with your teachers do now, talking
about kings, about thieves ...p... prosperity, adversity and on
various unprofitable subjects (contrary to and not conducive to
moral conduct leading to the attainment of Magga Phala? Or
have you heard them say thus: ‘Those Exalted Ones like me
now, used to reside in remote secluded forest abodes, where
there is little noise, and little soft babble, which is from human
intrusions which is suitable for performing secret acts by human
beings, and which is suitable for solitary life.”

“Venerable Sir, I have heard it said by the aged, elderly
wandering ascetics who are my teachers or teachers of my
teachers thus: ‘The Homage-Worthy, the Perfectly Self-Enlight-
ened Ones who had appeared in the past, did not engage
themselves, when they met and congregated in conversations
loudly, vociferously and resoundingly, like me and my teacher
do now, talking about kings, about thieves ...p... prosperity,
adversity and so on, unprofitable subjects (contrary to the attain-
ment of Magga Phala). I have heard them say, ‘Those Exalted
Ones like the Bhagava now, used to reside in remote, secluded
forest abodes, where there is little noise and little soft babble,
which is from human intrusions and which is suitable for
performing secret acts by human beings, and which is suitable
for solitary life.”

Nigrodha, even though you are learned and elderly this
thought has not occurred to you: “The Bhagava having himself
truly and clearly comprehended the Four Ariya Truths and
teaches others to let them know (the Four Ariya Truths; the
Bhagava having himself well tamed, teaches others so as to tame
them; the Bhagava having calmed himself, teaches others so as
to make them calm; the Bhagava having himself crossed over to
the other shore, he teaches others so as to help them cross over;
the Bhagava having himself extinguished all the defilements
(kilesas), teaches others to extinguish all the defilements”.
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Realizing the Ultimate goal of the Noble Practice

77. When this was said, Nigrodha, the wandering ascetic
addressed the Bhagava thus: Venerable Sir, being foolish, bewil-
dered and unwise, I was overwhelmed by a misdeed in saying
thus about the Bhagava. Venerable Sir, I request the Bhagava to
accept this admission of my guilt, so that I can restrain myself
from committing such a misdeed in the future.

Nigrodha, true indeed that being foolish, bewildered and
unwise, you were overwhelmed by a misdeed in saying thus
about me. Nigrodha, but now as you have realized your guilt
and admitted it to make amends, we accept your admission.
Nigrodha, realizing one’s guilt, making amends and abstaining
from such misdeed in the future means enhancement according
to the injunctions of the Ariyas.

Nigrodha, indeed I say this: ‘Let a man of wisdom who
is not crafty, not deceitful, who is straightforward, come to me;
I shall instruct him, I shall teach him the dhamma’.

By practising for seven years as instructed, he will,
realizing by himself, in this very life, through Magga Insight
(abhififia), attain and abide in (the fruit of) the noblest and
supreme Arahatship, which is the ultimate goal of the Noble
Practice and for which worthy men rightly renounce hearth and
home for the homeless life of a bhikkhu.

Nigrodha, let alone seven years; let a man of wisdom
who is not crafty, not deceitful, who is straightforward come to
me; I shall instruct him, I shall teach him the dhamma. By
practising for six years as instructed, he will, realizing by
himself, in this very life, through Magga Insight, attain and abide
in (the fruit of) the noblest and supreme Arahatship, which is the
ultimate goal of the Noble Practice and for which worthy men
rightly renounce hearth and home for the homeless life of a
bhikkhu for five years ... for four years... for three years ...for
two years ... for one year.

Nigrodha, let alone one year; let a man of wisdom who
is not crafty, who is not deceitful, who is straightforward come
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to me; I shall instruct him, I shall teach him the dhamma. By
practising for seven months as instructed, he will, realizing by
himself, in this very life, through Magga Insight, attain and abide
in (the fruit of) the noblest and supreme Arahatship, which is the
ultimate goal of the Noble Practice, and for which worthy men
rightly renounce hearth and home for the homeless life of a
bhikkhu.

Nigrodha, let alone seven months... six months... five
months. .. four months...three months... two months ...one month...
half a month.

Nigrodha, let alone half a month; let a man of wisdom
who is not crafty, not deceitful, but straightforward come to me;
[ shall instruct him, I shall teach the dhamma. By practising for
seven days as instructed, he will, realizing by himself, in this
very life, through Magga Insight, attain and abide in (the fruit
of) the noblest and supreme Arahatship, which is the ultimate
goal of the Noble Practice and for which worthy men rightly
renounce hearth and home for the homeless life of a bhikkhu.

Crestfallen Wandering Ascetics

78. Nigrodha, maybe this thought occurs to you some-
times: Samana Gotama invites us (to come to him) in this way
out of desire to make us his pupils. Nigrodha, you should not
take it in this way. Let only your teacher be still your teacher.
Nigrodha, maybe this thought also occurs to you occasionally
too. Samana Gotama invites us to come to him in this way out
of desire to distract us from (reciting or learning) our scriptures.
You should not thus construe my invitation. Let that which is
your scriptures be still your scriptures. Or maybe this thought
occurs to you: Samana Gotama invites us to come to him in this
way, out of desire to take us away from our mode of living.
Nigrodha, you should not take it in this way. Let only your
mode of living be still your mode of living. Again, maybe this
thought also occurs to you occasionally: ‘Samana Gotama invites
us to come to him in this way, out of desire to see us with our
teacher remaining with dhammas, which are demeritorious, or



62 Pathika Vagga

which we regard to be demeritorious’. Nigrodha, you should not
take it in this way. Let such dhammas which are demeritorious
or which you and your teachers regard to be demeritorious be as
they are. Maybe Nigrodha, this thought also occurs to you
sometimes: Samana Gotama invites us to come to him in this
way out of desire to see us together with our teacher detached
from such dhammas that are meritorious, or which are regarded
as meritorious. Nigrodha, you should not take it in this way. Let
such dhammas that are meritorious, or which you and your
teachers regard as meritorious be as they are.

Nigrodha, I say these words not because I wish to make
you my pupils; I say these words not because I wish to distract
you from your scriptures; I say these words not because I wish
to take you away from your mode of living; I say these words
not because I want to see you with your teacher remaining with
dhammas which are demeritorious, or which you regard as
demeritorious; I say these words not because I want to see you
detached from dhammas which are meritorious or which you
regard to be meritorious.

Nigrodha, as a matter of fact, these are the demeritorious
dhammas, which are not yet abandoned, which are objects of
defilements not yet abandoned, and which give rise to new
existence, which is accompanied by sorrow, which lead to
suffering, and which give rise to birth, ageing and death. It is for
the abandoning of these akusala dhammas that I teach. In you
who practise as instructed, the dhammas which are objects of
defilement will be eradicated. The dhammas which are condu-
cive to purification will develop. You will, realizing by yourself
through Magga Insight, in this very life, attain and abide in full
accomplishment of knowledge (magga pafifia) and in full devel-
opment of Fruition Knowledge (plala pafifia).

79. When this was said, the wandering ascetics sat silent,
crestfallen with slumped shoulders and bent back, confused and
dumb-founded like those whose hearts have been taken over by
Mara.
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Then this thought occurred to the Bhagava: ‘All these
empty men have been oppressed by the Evil One (Mara). This
thought does not occur to even one of them: “Come, just to
know, let us go and take up the Noble Practice under Samana
Gotama. What does a period of seven days matter?””

Then the Bhagava having made these bold utterances
(destroying the wrong doctrines of others and establishing his
own right view) in Queen Udumbarika’s monastic dwelling for
the wandering ascetics, traversed through the air and alighted on
Gijjhakuta hill. And the householder Sandana made his way to
Rajagaha.

End of Udumbarika Sutta, the Second Sutta.
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III. CAKKAVATTI SUTTA
Being One’s Own Firm Support, Being One’s
Own Refuge

80. Thus have I heard:

At one time the Bhagavd was staying at the town
of Maituld in the country of Magadha. Then the Bhagavd
addressed the bhikkhus as ‘Bhikkhus’, and they replied
;eilpectfully ‘Venerable Sir’, And the Bhagava spoke as
ollows:

Be your own firm support (lit., island), bhikkhus,
be your own refuge; do not take any other refuge. Let
the Dhamma be your firm support, let the Dhamma be
your refuge; do not take any other refuge.

And how, bhikkhus, does a bhikkhu take himself
as his own firm support, as his own refuge, and not
any other refuge? How does he take the Dhamma as
his firm support and his refuge, and not any other refuge ?

Bhikkhus, the bhikkhu (i.e., the disciple) following
the practice of my Teaching keeps his mind steadfastly
on the body (kdya) with diligence, comprehension and
mindfulness (and perceives its imperamnent, insecure,
soulless and unpleasant nature), thus keeping away covet-
ousness and distress (which will appear if he is not
mindful of the five khandhas).

The bhikkhu keeps his mind steadfastly on sensation
(veduna; ...... (and perceivos its impermanent, insecure,
and soulless nature).........

The bhikkhu concentrates steadfastly on the mind
(citta)......(and perceives its impermanent, insecure, and
soulless nature)......

The bhikkhu keeps his mind steadfastly on the
Dhamma with diligence, comprehension and mindfulness
(and perceives its imp:armanent, insecure, and soulless
nature), thus keeping away covetousness and distress
(which will appear if he is not mindful of the five
khandhas).

67
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In this way, bhikkhus, a bhikkhu takes himself as
his own firm support, himself as a refuge, and not any
other refuge; and he takes the Dhamma as his firm support
and his refuge, not any other refuge.

Keep yourselves, bhikkhus, within ycur own range!
of Contemplation as has been taught and instructed by
the Buddha (lit., the father). Bhikkhus, if you keep
yourselves within the range of Contemplation as has
been taught and instructed by the Buddha, Evil (such
as moral defilements) will have no opportunity, no ground
to arise in you.

Bhikkhus, it is by cultivation of wholesome
Dhammas that meritorious results accrue and develop.

Dalhanemi, the Universal Monarch

81. Bhikkhus, this happened a long time ago. At
that time, there was a Universal Monarch named
Dalhanemi, a king by right, who ruled in a righteous
manner over the four continents bounded by the four
oceans, the conqueror of all foes, the promoter of peace
and stability in his territories, the possessor of seven
precious treasures. He possessed these seven precious
treasures, namely, the Wheel Treasure, the Elephant
Treasure, the Horse Treasure, the Gem Treasure, the
Queen Treasure, the Rich Man Treasure, and seventhly,
the Eldest Son Treasure. The King had more than a
thousand sons, all brave men of heroic features, able
to conquer hosts of enemies. He ruled over the Earth
to the extent of its ocean boundaries, having conquered
territories not by force or by arms but by righteousness.

82, Bhikkhus, aftera lapse of many years, many hun-
dreds of years, many thousands of years, King
Dalhanemi instructed a certain man, saying, ‘O Man,
if you should see this mighty Wheel Treasure make
the slightest shift from its resting place, slipping down
a little, bring me word.’

‘Very well, Your Majesty,” replied the man.

1 range: Tgocara, lit., pasture, resort, range. Here, range of con-
templation means objects of steadfast mindfulness.” The bhikkhus

are exhorted to keep their miands occupied with these four stead-
fact mindininess.
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Bhikkhus, after. a lapse of many years, many hun
dreds of years, many thousands of years, th¢ man saw
the mighty Wheel Treasure make a slight shift: from
its resting place, slipping down a little.

On seeing that, the. man went to . King Dalhanemi
and said, ‘May- it please = Your Majesty to know
for a truth that the mighty Wheel Treasure had made
a 1:;.li%ht shift from its resting place, slipping.,dowa
a little.’

Upon this, bhikkhus, King Dalhanemi sent for
his eldest son and said to him, ‘Dear son, my
mighty Wheel Treasure has made a slight shift from
its resting place, slipping down a little. I have heard
it said thus: “Should the mighty Wheel Treasure of
a Universal Monarch make a slight shift from its rest-
ing place, slipping down a little, the king has not much
longer to live.”

‘I have had my full share of human pleasures;
it is time now for me to seek celestial bliss. Come,
my dear son, take over charge of ruling the Earth
bounded by the ocean. As for me, shaving off
my hair and beard and putting on the bark-dyed
robes, I shall go forth from the household life into
the homeless life of an ascetic.’

83. Then, bhikkhus, King Dalhanemi, after giving
his son full instructions.on Kingship, shaved off his
hair and beard, ‘put on the bark-dyed robes and
went forth from the household life into the home-
less life of an ascetic. On the seventh day after
the royal ascetic had gone forth, the mighty Wheel
Treasure disappeared. '

Then a certain man went to the anointed king of
the Khattiya caste, and said to him, ‘May it please Your
Majesty to know for-a truth that the mighty Wheel Trea-
sure has disappeared.

Thereupon, the anointed king of the Khattiya caste
was stricken with grief over the disappearance of the
mighiy Wheel Treasure, and showed great. distress. And
he went to the royal ascetic and reported to him, ‘Know
for a truth, Your Majesty, that the mighty Wheel Trea-

‘has disappeared.”
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Then, bhikkhus, the royal ascelic said to the
anointed - king of the Khattiya caste, ‘Grieve not,
my dear son, show no distress over the disappear-
ance of the mighty Wheel Treasure. The mighty
Wheel Treasure is not a paternal heritage of yours.
Come, now, dear son, fulfil the noble duties re-
quired of a Universal Monzarch. On Sabbath day, the
fifteenth day of the month, perform the ceremonial
ablution of your head, then ascend to the upper-
most terrace. of your palace’ and observe the moral
precepts, in fulfilment of the noble duties required
of a Universal Monarch. There is reason to believe
that the mighty Wheel Treasure will then appear to
you with its thousand spokes, rim and hub and with
all parts complete. '

The Noble Duties of a Universal Monarch

84. ’Your Majesty, what may be the noble duties
of a Universal Monarch?

‘Dear son, making the Dhamma your oniy sup-
port, honouring' the Dhamma, esteeming it, adoring
it, paying homage to it, revering it, holding aloft
the banner of the Dhamma, making it the pinnacle,
taking it as your guide and master, you should in
a righteous manner arrange to provide protection,
shelter and sscurity for your own folk and: family,
for the fighting forces, for kings and vassals depen-
dent on you, for brahmins and householders, for
dwellers of towns and villages, for samapas and
brahmanpas and for birds and beasts.

‘Dear son, let there not be any lawlessness in
your kingdom. Make offerings of gifts to the needy
in your kingdom. There are, in your kingdom, reli-
gious teachers who are not over-bearing, not remiss
and heedless in their actions; they remain devoted
to the practice of forbearance, leading a life of moral
restraint and gentleness; they discipline their own
mind, making it tranquil, trying to bring it to per-
fect peace. Approach them at an appropriate time and
ask of them, enquire from them:

“Venerable Sirs, what constitutes a meritorious act,
what constitutes a Qemerltorious act? What is a blame-
worthy act? What is a faultless act? What should be
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fesorted to and embraced? What should not be resort-
ed to and embraced? What line of action adopt-
ed by me would prove to be wunbeneficial and dis-
tressful for a long time? What line of action adopted
by me would prove to bz beneficial and conducive
to happiness for a long . time?’ Having heard their
advice, keep away from that which is demeritorious;
take up that which is meritorious and practise
it. These, thén, dear son, are the noble duties of a
Universal Monarch.’

The Wheel Treasure Appears

85. Bhikkhus, the anointed king of the Khattiya
caste, saying ‘Very well, Your Majesty!l’ in assent,
fulfilled the noble duties required of a Universal
Monarch. On Sabbath day, the. fifieenth day of the
month, he performed- the ceremonial ablution of his
head, then ascended to the uppermost terrace of his
palace and observed the moral precepts in fulfilment
of the noble duties required of a Universal Monarch. To
him thus engaged there appeared the mighty Wheel Trea-
sure, with its thousand spokes, rim and hub and with
all parts complete.

On seeing th: mighy Wheel Treasure, the anointed
king of the Khattiya caste thought thus: “I have heard
it said, °‘If the anointed king of the Khattiya
caste, who, on Sabbath day, the fifteenth day 'of the
month, performs, the ceremonial ablution of the head,
then ascends to the uppermost terrace of his palace
and observes the moral precepts in fulfilment of the
noble duties required of a Universal Monarch, if to
him there appears the mighty Wheel Treasure with its
thousand spokes, rim and hub and with all parts com-
plete, then that king is indeed a Universal Monarch.’
Could it be that I am a Cakkavatti, a Universal
Monarch?”

Then the anointed king of the Khattiya caste rose
from his seat, arranged his upper robe over one
shoulder, and holding a gold pitcher (of water) in
his left hand, sprinkled water with his right hand on
the Wlheel Tressure, saying, ‘May the august Wheel
Treasure turn and roll on! May the august Wheel
Treasure be triumphant!’



72 Pithika Vagga

Then, bhikkhus, the Wheel Treasure rolled on
towards the Eastern region. The Universal Monarch
followed it with his army of four components (i.e.
an army consisting of elephants, chariots, cavalry and
infantry). Bhikkhus, where the Wheel Treasure came
to rest, there the Universal Monarch encamped with
his army of four components..-Then, bhikkhus, the
rival kings of the Eastern region came to the Universal
Monarch and said, ‘Welcome, O Great King! O
Great King, vour coming is auspicious! O Great King,
please consider this country as your own. Great
King, may it please Your Majesty to instruct and
advise us.’ :

Upon this, the Universal Monarch said thus:
‘Refrain from iaking life; take not what is not given;
indulge not in sexual misconduct; speak not what is
not true; and avoid taking intoxicating drinks. Continue
to enjoy your revenues as you have been wont to.

Thereby, bhikkhus, all the rival kings of the
Eastern region became vassals to the Universal Monarch.

86. Bhikkhus, the Wheel Treasure then descended
on the Eastern Ocean, rose up again and rolled on
towards the Southern region ...(p)-- the Wheel Treasure
then descended on the Southern Ocean, rose up again
and rolled on towards the Western region. The Universal
Monarch followed it with his army of four compo-
nents. Bhikkhus, where the Wheel Treasure came to rest,
there the Universal Monarch encamped with his army
of four components. Then, bhikkhus, the rival kings of
the Western region came to the Universal Monarch
and said, ‘Welcome, O Great King! O Great King,
your coming is auspicious! Great King, please consider
this country as your own. Great King, may it please
Your Majesty to instruct and advise us.’

Upon this, the Universal Monarch said thus: ‘Refrain
from taking life; take not what is not given; indulge
not in sexual misconduct; speak not what is not true;
and avoid taking intoxicating drinks. Continue to
enjoy yocur revenues as you have been wont to.’

Thereby, -bhikkhus, all the rival kings of the Wes-
tern region became vassals to the Universal Monarch,
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87. Bhikkhus, the Wheel Treasure then descended
on the Western Ocean, rose up again and rolled on
towards the Northern region. The Universal Monarch
followed it with his army of four components. Bhikkhus,
where the Wheel Treasure came to rest, there the Univer-
sal Monarch encamped with his army of four components.
Then, bhikkhus, the rival kings of the Northern region
came to the Universal Monarch and said, ‘Welcome,
O Great King! O Great King, your coming is auspi-
cious! Great King, please consider this country as your
own. Great King, may it please Your Majesty to in-
struct and advise us.

Upon. this, the Universal Monarch said thus:
‘Refrain from taking life; take not what is not given;
indulge not in sexual misconduct; speak not t is
not true; and avoid taking intoxicating drinks. Con-
tinue to enjoy your revenues as you have been wont to.’

Thereby, bhikkhus, all the rival kings of the Nor-
thern region became vassals to the Universal Monarch.

Then, bhikkhus, the Wheel Treasure, having been
triumphant over all the Earth bounded. by the ocean,
returned: 0 the royal city of the Universal. Mouarch
and it stood, as if it were a wheel fixed on &n axle,
at the entrance to the Front Hall of the p 3, adorn-
ing with its glory the royal palace of the Uni
Monarch.

The Second and Subsequent Universal Mesarchs

88. Bhikkhus, after a lapse of many years, many
hundreds of years, many thousands of years, the second
Universal Monarch... the third Universal Monarch...
the fourth Universa! Monarch... the fifth Universal
Monarch... the sixth Universal Monarch... the seventh
Universal Monarch instructed a certain man, saying,
‘O man, if you should see this mighty Wheel Trea-
sure make the slightest shift from its resting place,
slipping down a little, bring me word.

‘Very well, Your Majesty,” replied the man.

Bhikkhus, after a lapse of many years, many hundreds
of years, many thousands of years, the man saw the
mighty Whee! Treasure make a slight shift from its
resting place, slipping down a little. '
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On seeing that, the man went to the Universal Monarch
and reported, ‘May it please Your Majesty to know
for a truth that- the mighty Wheel Treasure has made a
stight shift from its resting place, slipping down a little.’

89. Upon this, bhikkhus, the . Universal Monarch
sent for his eldest son and said to him ‘Dear son, my
mighty Wheel Treasure has made a slight shift from its
resting place, slipping down a little. I have heard it said
thus: Should the mighty Wheel Treasure of a Univer-
sal Monarch make a slight shift from its resting  place,
slipping down a little, the king has not much longer to
live.

‘I have had my full share of human pleasures; it
is time now for me to seek celestial bliss. Come, dear son,
take over charge of ruling the Earth bounded by the océan.
As for me, shaving off my hair and bsard and putting on
the bark-dyed robes, I shall goforth from household life
into the homeless life of an ascetic.’

Then, bhikkhus, the Universal Monaich, after giving
his son full instructions on Kingship, shaved off his hair
and beard, put on the bark-dyed robes, and went forth
from household life into the- homeless. life of an ascetic.
On the seventh day afier the royal ascetic had gone forth,
the mighty Wheel Treasure disappeared.

90. Then a certain main went to the anointed king of
the Khattiya caste, and said to him, ‘May it please Your
Majesty to know for a truth that the mighty Wheel Trea-
sure has disappeared.’

Thereupon, the anointed king of the Khattiya caste
was stricken with grief over the disappearance of the
mighty Wheel Treasure, and showed great distress. But that
king did not go and enquire of the royal ascetic the noble
duties required of a Universal Monarch. He ruled over
his country in accordance with his own ideas. Being ruled
thusaccording to his own ideas, the different parts of his
country did not make uniform progress as they used to
when they were governed by the former kings who had
carried out the noble duties required of a Universal
Monarch.

Then, bhikkhus, the executive ministers, counseHors,
finance ministers, elder statesmen, army officers, officers
of palace guards and legal advisors assembled and came

- - - - m -
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to the anointed king of the Khattiya caste. Tney said to
him, ‘Your Majesty, the different parts of Your Majesty’s
“country being governed in accordance with your own ideas
are not uniformly progressing as they used to when they
were governed by the former kings who had carried out
the noble duties required of a- Universal Monarch. There
are in your kingdom the executive ministers, counsellors,
finance ministers, elder statesmen, army officers, officers
of the palace guards and legal advisors, as well as others,
who have preserved the knowledge of - the noble duties
required of a Universal Monarch. May - it please Your
Majesty 10 enquire of us concerning the noble - duties
required of a Universal Monarch. If we are asked, we
are prepared to inform you of the noble duties required
of .a Universal Monarch.?

Decline in Life Expectation and Deterioration
in Physical Appearance

91, Then the anointed king of the Khattiya caste
caused the executive ministers, counsellors, finance minis-
ters, elder statesmen, army officers, officers of the palace
guards and legal advisors to be assembled and enquired
of them the noble duties required of a Universai- Mon-
arch. When thus asked by the king, the ' ministers
explainéd to him the noble duties required. of a
Umiversal Monarch.

Having heard ‘them, the king took measures to
provide, in a righteous manner, protection, shelter
and sscurity to (the people of) his kingdom. He failed,
however, to provide for the needs of the ‘ro‘or. When the
needy and the destitute were thus neglected and not cared
for, poverty became widespread in the land, When poverty
became widespread, a certain man took, with intention to
steal, what was not given him. The king’s men caught him
and brought him to the presence of the anointed king,
saying, ‘Your Majesty, this man took, with intention
to steal, what was not given him.’

Thereupon, bhikkhus, the anointed king asked the
man, ‘Is it true that you took, with intention to steal,
what was not given you?

‘It is true, Your Majesty’, answered the man.
‘And why did you do so? asked the king.
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The man replied, ‘Because, Your Majesty, I do not
have sufficient means of livelihood.’ '

Then, bhikkhus, the anointed king of the Khattiya
caste provided the man with money, saying, ‘O man,
with this money, maintain yourself, look after your
pareats and support your family, too. Engage in trading
and business and give the samanas and brahmanas such
donations as will promote spiritual welfare leading to
higher realms of existence and such alms as will produce
bgi;cﬁcial results, namely, happiness and rebirth indeva
re. 'ms.”

whikkhus, that man said, ‘Very well, Your Majesty,’
to the anoirted king of the f(hattiya caste. ’

Now, bhikkhus, another man took, with intention
to steal, what was not given him. The king’s men
caught him and brought him to the presence of the
anointed king of the Khattiya caste, saying, ‘Your Majesty,
this man took, with intention to steal, what was not
given him.’

Thereupon, bhikkhus, the anointed king of the
Khattiya caste asked the man, ‘Is it true that you
took, with intention to steal, what was not given you?’

‘It is true, Your Majesty,” answered the man.
‘And why did you do so? asked the king.

The man replied, ‘Because, Your Majesty, I do not
have sufficient means of livelihood.”

Then, bhikkbus, the anointed king of the Khattiya
caste provided the- man with money, saying, ‘O man,
with this money, maintain yourself, look after your

ents and support your family, too. Engage in trad-
ing and business and give the samanas and brahmanas such
donations as will promote spiritual welfare leading to higher
realms of existence and such alms as will proﬁuce
beneficial results, namely, happiness and rebirth in deva
realms.’ |

_Bhikkhus, that man replied, ‘Very well, Your
Majesty’, to the anointed king of the Khattiya caste,

92. Bhikkhus, men heard: ‘Friends, to them who
have taken, ._wn'h/‘ intention to steal, what was not
given, the King is giving away money’. Then, this
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thought occurred to them: ‘Well, what if ~we: also
take, with ' intention to steal, what is not given?

At that time, a certain man took, with inteation
to steal, what was not given him. The king’s men
caught him and brought him to the presence.of i
anointed king of the Khattiya caste, saying, ‘Your
Majesty, this man took, with intention to steal, what
was not given him.’ ‘

Thereupon, bhikkhus, the anointed king of the
Khattiya caste asked the man, ‘Is it true that you
took, with intention to steal, what was not given you?

‘It is true, Your Majesty,” answered the man.
‘And why did you do so? asked the king.

The man replied, ‘Because, Your Majesty, I do
not have sufficient means of livelihood.’

Then this thought occurred to the anointed king
of the Khattiya caste: ‘If I keep on giving money to'anyone
who took, with intention to steal, what was not given
then acts of thievery wiliﬁo on increasing. It would
be well if I were to inflict the utmost punishment
on this thief, and eliminate him once and for all by
cutting off his head.’

Then, bhikkhus, the anointed king of the Khat-
tiya caste ordered his men: ‘Men, in that case, tie
up this man’s hands firmly behind his back with stout
ropes, shave off his head and beating loud drums
lead him around from street to street, from cross-
roads to crossroads. Then, take him out of the town
by the Southern gate and on the South side of- the
town, give him the utmost punishment; eliminate him
once and for all; cut off his head.’

Bhikkhus, the men said, ‘Very well, Your Majesty,’
to the anointed king of the Khattiya caste. They
tied up the man’s hands firmly behind his- back with
stout ropes, shaved off his head and beatitg loud
drums, led him around from street to street, from
crossroads to crossroads. Then, they took him out
of the town by the Southern gate, and on the Sou-
thern side of the town, gave him the utmost punish-
ment to eliminate him once and for all. They cut
off his head,
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93. Now, bhikkhus, men heard: ‘On them that
took, with intention to steal, what was not given, the
king has inflicted severest punishment, to eliminate them
once and for all. Their heads were cut off.” On hearing
this, the thought " occurred to them: ‘Let us have

rp swords made; having made the sharp swords
we will take, with the intention to steal, what is
not given us, We will inflict the severest injury on
those who do not give wus their property; we will
eliminate thom completely; we will cut off their heads.’

Then they had sharp swords made. Having made
the sharp swords, they took to marauding villages; the
took to marauding towns also; they took to maraud-
ing cities also; they took to committing highway
robberies, too.

Th_?_y took, with intention to steal, what was not
ven. They inﬁictad the severest injury on those who
id not give them their property; they climinated them
oo‘mpletc%'; ‘they cut off their “heads.

94. In this manner, bhikkhus, when money was not
bestowed on the destitute, poverty increased; with
increase in poverty, there was a rise in thefts. With
the rise in thefts, lethal weapons. grew in number. As
lethal weapons multiptied, killings and murders became
widespread. When ~ killings and murders became
widespread, the life span of those pcople declined.
Their physical appearance deteriorated, When their
life span declined and their physical appearance deter-
jorated, the children of those people whose life span
was eighty thousand years lived only for forty thou-
sand years. ,

Bhikkhus, among those who lived for forty thou-
sand years, a certain man took, with intention to
steal, what was not given him. The king’s men caught
him and brought him to the presence of the anointed King
ofthe Khattiya caste, saying, ‘Your Majesty, this man
took, with intention to steal, what was not given him.

Thereupon, bhikkhus, tne anointed king of the
Khattiya caste asked the man, ‘Is it true that you
toog, with intention to steal, what was not given
you
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‘No, Your Majesty, it is not true.” he lied inten-
tionally.

95. In this manner, bhikkhus, when money
was not bestowed on the destitute, poverty increased;
with increase . in  poverty, there was a rise
in ‘thefts. With the rise in - thefts, {lethal weapons
grew in number. As lethal weapons multiplied, killings
and murders became widespread. When killings and
murders became widespread, lying became common. As
?'ing became common, the life span of those peopls

eclined and their physical appearance deteriorated.
When their life span declined and their physical
appearance deteriorated, the children of those feoplc
whose life span was forty thousand years lived only
for twenty thousand years.

Bhikkhus, among those who lived for twenty thousand
years, a certain man took, with intention to steal,
what was not given him. Then another man reported,
with malicious intent, to the anointed king of the
Khattiya caste, ‘Your Majesty, such and such a man
has taken, with intention to steal, what was not
given him.”

96. In this manner, bhikkhus, when money was not
bestowed on the destitute, poverty increased; with
increae in poverty, there was a rise in thefts. With
the rise in thefts, lethal weapons grew in number.
As lethal weapons multiplied, killings and murders
became widespread. When killings and murders became
widespread, lying became common. When lying became
common, speaking maliciously of others became common
too. As malicious speech grew rife, the life span of
those people declined #nd their physical appearance
deteriorated. When the’r life span declined and their
physical appearance deteriorated, the children of those
people whose life span was twenty thousand years lived
only for ten thousand years.

~ Bhikkhus, of those people whose life span was ten
thousand years, some were comely in appearance; some
were ugly in appearance. The ugly ones, coveting the
cogl;ely ones, committed misconduct with the wives of
others.
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97. In this manner, bhikkhus, when money was not
bestowed on the destitute, poverty increased ; with increase
inpoverty,...... sexual misconduct became widely prevalent.
With widely prevalent sexual misconduct, the life span
of those people declined and their physical appearance
deteriorated. ‘When their life ?an declined and their
physical appearance deteriorated, the children of those

, whose life span was ten thousand years lived
only for five thousand years.

98. -Bhikkhus, among those people whose life’ span
was five thousand years, two things developed, namely,
harsh speech and frivolous talk. With the increase in
the practice of harsh speech and frivolous talk, the
life span of those people declined and their physical
appearance deteriorated, and some of the children of
those people whose life span was five- thousand years
lived only for two thousand five hunderd years and some
only for two thousand years.

99. Bhikkhus, among those people, whose life span
was two thousand five hundred years, covetousness and
ill will began to develop. When covetousness and ill
will increased, the life span of those people declined
and their physical appearance deteriorated. 'As their
life span declined and their physical appearanée deter-
iorated, the children of those people whose!life span
was two thousand five hundred years liveci ‘only for
one thousand years.

100. Bhikkhus, those people whose life span was one
~ thousand years began to entertain wrong beliefs!. When
wrong beliefs grew, the life span of those people
declined and their physical appearance deteriorated.
~ As their life span declined and their physical appearance
deteriorated, the children of those people whose life span
was one thousand years lived only for five hundred years.

101. Bhikkhus, among those people whose life span
was five hundred years, three things became rampant,

1.  Wrong beliefs, consisting of natthika digthi, the belief that no
action, good of bad, produces any results cither hers or here-
after; aheiuka dithi, the belief that there is no past cause,
that the present is not the result of the past; akiriva ditthi,
the belief that there is no good or bad action as such.
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namely, abominable Iust and incest, inordinate passion
and homosexual desire!. When these things became rife,
the life span of those people declined and their physical
appearance deteriorated. As their life span declined and
their physical appearance deteriorated, some of the chil-
dren of those people whose life span was five hundred
years lived only for two hundred and fifty years, and
some only for two hundred years. Among the people
whose life span was two hundred and fifty years, these
things developed : failure to do filial duties towards mother
and father ; failure to do religious duties towards samanas
and brahmanas; and failure to show reverential regard
for ‘the elders in the family and clan.

102. In this manner, bhikkhus, when money was not
bestowed on the destitute, poverty increased; with increase
in poverty, there was a rise in thefts. With the rise in
thefts, lethal weapons grew in number. As lethal weapons
multiplied, killings and murders became widespread. When
killings and murders became widespread, lying became
common. As lying became common, speaking maliciously
of others became common, too. As malicious speech grew
rife, sexual misconduct. became widely prevalent. When
sexual misconduct begcame. widely prevalent, two things
developed, namely, harshispeech and frivolous talk. When
these two things deweloped, covetousness and ill will
began to develop. With the development of covetousness
and’ill will, there arose wrong beliefs. When ‘wrong beliefs
fre'w, these three things became rampant: abominable
ust and incest, inordinate passion and homosexual
desire. When these three things became rife, people
failed to do filial duties towards mother and father
failed to do religious duties towards samagas amf
brahmanas and failedjto show reverential regard for the
elders in the family and clan.

‘When these things developed, the life span of
those people declined and their physical appearance
deteriorated. As their life span declined and their
physical appearance deteriorated, the children of those

ople whose life span was two hundred and fifty years
ived only for one hundred years.

1. This is the Commentary interpretatidn of ‘adhamma raga’,
‘visama lobha’ and ‘miccha dhamma’.
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Life Span of Ten Years

103. Bhikkhus, the time will come when the chil-
dron of these people will have a life span of only
tea years. When the life span has come down to ten
years, young maids of five years will be of marriage-
abic age. Bhikkhus, to them whose life span is only
ten years, thesc- savoury tastes, namely, ;,giariﬁed
buiter, fresh butter, sesamum oil, honey, molasses and
ssit will have disappeared. |

__ Bhikkbus, the best food available to the people
with alife span of ten years will be the meal prepared
from millet (Kudrisa). Just as today, sdli rice cooked
with meat is the best food, so will the meal
made from millet be for those people with the life
span of ten years. '

‘Bhikkhus, for the people with. a life span of ten
years ouly, the ten meritorious decds productive of
wholesome effect will have completely disappeared; ten
evil deeds productive of unwholesome results will flou-
rish exccedingly. Even the word °‘merit’ will disap-
pear from the vocabulary of the people with a ten-
-year span of life; how then could there be anyone
‘performing meritorious deeds! Among such people with
a life span.of ten years, they who fail to do their filial
duties towards mother and father, religious duties towards
samanas and brahmanas and who fail to show rever-
ential regard for- the elders in the family and clan,
will be the recipients of honour and praise. Bhikkhus,
just as in the present day, those who fulfil their filial
duties towards mother and father, religious duties towards
samanas and ‘brdhmanas and who show reverential
regard for the elders in the family and clan, are the
recipients of honour and praiss, in those days when
the life span will be only ten years, those who fail
to do their filial duties towards mother and father, religious
duties towards samanas and brahmanas, and who fail
to show reverential regard for the elders in the family
and clan, will be the recipients of honour and
praise.

. Bhikkhus, among such people with only a ten-year
span of life, there will be no thoughts of reverence for
one’s mother, mother’s sisters, wives of uncles,wives of tea-
chers, or wives of elders who deserve to be respected.
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Promiscuous relationship- will be the rule in the world
then, just as amongst goats, shecp, fowl, swine, dogs
and jackals,

Bhikkhus, among such pecople with only a ten-
-vear span of life, there wi!l develop intense animosity,
mtense ill will, intense hatred with violent thoughts
of killing one "ancther. In a mother towards a son,
In a son towards a mother, in a father towards a son,
in a son towards a father, in a brother towards a
sister, - in a sister towards a brother, there will develo
intense animosity, intense ill will, intense hatred wit
violent thoughts "of killing one another. Bhikkhus,
Just as intense animosity, intense ill will, intense
hatred with violent thoughts of killing develop in the
hunter on seeing game, so will intense animosity, in-
tense ill will, intense hatred with violent thoughts
of killing' one another develop among the people
with only a ten-year span of life. -‘In a mo,tKer
towards a son, in a son towards a mother, in a father
towards a son, in a son towards a father, in a brother
towards a sister, ina sister towards a brother, there will
develop intense animosity, intense ill will, intense hatred
with violent thoughts of killing one another.

104, Bhikkhus, among such people with only a ten-
-year span of life, world-wide armed conflicts will rage
on for seven days, during which they will look upon one
another as prey. Powerful weapons will appear 1n their
hands. With thes: powerful wcapons, thinking ‘This is
prey} this is preysthey will set about killing one another .

Bhikkhus, then, this thought will occur to some of
them: ‘Let us not kil anyore:let not anyone kill us, either.
It would be well if we were to repair to thickets of tall
grass, dense jungle of creepers, forested woodland, inacces-
sible mid-rivei islands and " mountain valleys and sus-
tain ourselves on wild rcots and fruits.” And they will
repair to thickets of tall grass, dense jungle of creepers,
forested woodland inaccessible mid-river islands and moun-
tain valleys and sustain themselves on wild roots and
fruits for seven days. At the end of seven days, coming
out of thickets of tall grass, dense jungle of creepers, forest-
ed woodland, inaccessible mid-river islands and moun-
tain valleys, they will embrace one another and in a
spirit of harmony and concord give solace to one another
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saying, ‘O friends, we still see living beings; you are
still alive like -us! O friends, we still see living beings;
you are still alive like us !’

Increase in Life Span and Improvement in Physical
Appearance

105. Then this thought will occur to these beings: ‘As
8 consequence of our evil deeds, we have suffered this
heavy loss of our kith and Kin. It would be well if we
were to do good deeds. And now, what good deeds should
we do? Let us refrain from taking life. It would be well
to perform that good deed !’ So thinking, they will abstain
from killing; they will perform that gocd deed. In conse-
quence of performing such good deeds, their life va%zn
will expand; their physical appearance will improve. n
their life span thus expands and their physical appearance
improves, the children of those people whose life span is
ten years will live for twenty years.

Bhikkhus, to them this thought will occur: ‘By virtue
of good deeds, our life span has expanded; we have im-
proved in physical appearance. It would be well if we
were to perform more and more of good deeds; and what
good deeds should we do? Let us abstain from taking
what is not given, abstain from sexual misconduct, from
telling lies, from speaking maliciously, from using harsh
language, and from engaging in frivolous talk; let us give
up covetousness,ill will, wrong views; let us give up three
things, namely, abominable lust and incest, inordinate
%a; n and homosexual desire. And let us fulfil our
lial duties towards mother and father, religious duties
towards samanas and briahmanas and show reverential
regard for the elders of the family and clan. Tt would be
well for us to perform such good deeds.” And they will
‘become dutiful towards mother and father, towards sama-
nas and brahmanas; and they will show reverential re-
gard for the elders of the family and clan. They will
perform such good deeds.

By virtue of performing such good deeds, their
life span. will expand; their physical appearance
will improve. When their life span thus expands
and their physical appearance improves, the children
of those people whose life span is twenty years will
live for forty years. And the children of those
poople whose life span is forty .years will live for
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eighty years; the children of those people whose life
span is eighty years will live for one hundred and sixty
years; the children of those people whose life span is
one hundred .and sixty years will live for three hundred
and twenty years; the children of those people whose
life span is three hundred and twenty years will live
for six hundred 'and- forty years; the children of those.
people ‘whose life spanis six hundred and forty years
will live for two thousand years; the chikgen of .those
people whose life span is two thousand years will
live for four thousand years; the children of those people
whose life span is four thousand years will hve for
eight thousand years; the children of those people whose
life span is eight thousand years will live for twenty
thousand years; the children of those people whose
life span is twenty thousand years will live for forty
thousand years; the children of those people whose
life span is forty thousand years will live for eighty
thousand years. Bhikkhus, the maidén daughters of
those who live for eighty thousand years will be of
marriageable age when they are five hundred years old.

[The Pali Text ends the description of the progressive increase
of the life span of people at this point, namely, the life span of
eighty thousand years. According to 'the Commentary, this process
of life span expansion goes on and on till it reaches a life span of
an incalculable number of years, asankhyeyya ayu. Then the process
of recession of the life span begins again until it reaches a life span
of ten years. It isat the point when the life span is eighty thousand
years during the process of recession thatthe events mentioned in
the next and subsequent paragraphs (106 to 108) will occur. Buddhas
appear only in a period of recession of the life span, and neverin a
period of expansion of the life span.]

The Universal Monarch Saikha

106. Bhikkhus, those people whose life span is
¢ighty thousand years will have only three kinds of
affliction, namely, hunger, sluggishness after meals! and
ageing. Bhikkhus, for those people with a life span of
eighty thousand years, this continent of Jambudipa will
become rich and prosperous; the villages, towns and
royal cities ‘will be so close as to be within the flying
distance of a cockerel. Bhikkhus, at that time when men
will live for eighty thousand years, the whole continent

1. This is the Commentary interpretation of ‘iccha’ and ‘anasana’.



86 Pithika Vagga

of Jambudipa will be so teeming with people as to have
no empty space, like a jungle thickly overgrown with
reeds and grass.

Bhikkhus, at that time when people will live for
eighty thousand yearssthis city of Bardnasi will become
the royal city of Ketumati, very rich and prosperous,
thickly populated with pcople of all races, a city of
bouateous food supplies and provisions. Bhikkhus, at
that time when pcople will-live for eighty thousand
years, there will be cighty four thousand towns in this
Jambudipa with the royal city of Ketumati at their
head. Bhikkhus, at that time when people will live for
eighty thousand years, there will arise at the royal city
of Ketumati, a Universal Monarch, named Sankha, a
king by right, who will rule in a righteous manner over
the four continents bounded by the four oceans, the
conqueror of all foes, the promoter of peace and sta-
bility in his territories, the possessor of seven precious
treasurcs. He will possess these seven precious treasures,
namely, the Whcel Treasure, the Elephant Treasure, the
Horse Treasure, the Gem Treasure, the Queen Treasure,
the Rich Man Treasure and seventhly the Eldest Son
Treasure. The king will have more than a thousand sons,
all brave men of heroic features, able to conquer hosts
of enemies. He will justly rule over the Earth to the
extent of its ocean boundaries, having conquered terri-
tories not by force or by arms but byrighteousness.

Appearance of Metteyya Buddha

107. Bhikkhus, just as I, who am Araham,
being worthy of <pecial veneration; Sammasambuddha,
having truly comprehended all Dhammas by my
own intellect and insight; Vijjacarana Sampanna,
being endowed with supreme knowledge and: perfect
practice of morality; Sugata, speaking only words
that are true and beneficial; Lokavidi, knowing all
the three lokas; Anuttaropurisadammasarathi, being
incomparable in taming those who descrve to be tamed;
Satthiadevamanussanam, being the Teacher of devas and
men; Buddha, being the Enlightened One, knowing and
teaching the Four Noble Truths;and Bhagavi, being the
Most Exalted One, have at the present period appeared
in this world, so also, bhikkhus, when the life span of
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people becomes eighty thousand years, there wil appear
in the world a Bhagava called Metteyya who is Araharh,
being worthy &f special veneration; Sammasambuddha,
having truly comprehended Dhammas - by his own
intellect and insight ; Vijjaicarapa Sampanna, being endow-
ed with supreme knowledge and perfect practice of
morality; Sugata, speaking only words that are true and
beneficial; Leokavidii, knowing all the three Jlokas;
Anuttaropurisadammasdrathi, being incomparable in
taming .those who deserve to be tamed; Satthideva-
. manussiinath, being the Teacher of devas and men;
Buddha, being the Enlightened One, knowing and ‘teaching
the Four Noble Truths; and Bhagavi, being the Most
Exalted One. ,

Just as I, having by myself realized, through Per-
fect Wisdom, the nature of the universe with its devas,
maras and Brahmas, and also the world of human be-
ings with its samanpas, brdhmanas and kings and men,
expound on it, so also that Metteyya Buddha, having by
himself realized, through Perfect Wisdom, the nature of
the universe with its devas, maras and Brahmas, and also
the world of human beings with its samanas, brahmanas
and kings and men, will expound on it

Just as I now teach the Dhamma, which is good in
the beginning, good in the middle, and good in the
end, rich in meaning and words, and just as I make
clear the completeness and purity of the Noble Practice,
so also that Metteyya Buddha will teach the Dhamma,
which is good in' the beginning, good in the middle,
and good in the end, rich in meaning and words, and
make clear the completeness and purity of the Noble
Practice. Just as I am accompanied by hundreds of bhik-
khus (when travelling), so will that Metteyya Buddha
beuaccompanied by thousands of bhikkhus (when tra-
velling).

108. At that time, King Sankha will cause the pala-
tial building formerly built for King Mahapanada to
rise again and will dwell in that palace. But afterwards
he will give it away as alms to samanas, brdhmanas,
helpless ones, wayfarers, destitutcs and beggars. Then
in the presence of the Exalted, the Homage-Worthy, the
Perfectly Self-Enlightened Metteyya Buddha, he will shave
off his hair and beard, and putting on bark-dyed robee,
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he will go forth from the household life into the home-
less life of an ascetic. After thus renouncing the world,
he will dwell alone and in seclusion, vigilant and zealous,
will incline his mind (to Nibbdna), and will soon attain,
by himself, in this very life, by virtue of Magga-Know-
ledge, the fruits of the noblest and the most supreme Ara-
hatship, the ultimate goal for which men of good family
forsake hearth and home to lead the homeless life.

109. Be your own firm support (lit., island), bhik-
khus, be your own refuge; do not take any other ‘refuge.
Let the Dhamma ‘be your firm support, let the Dhamma
be your refuge; do not take any other refuge.

And how, bhikkhus, does a bhikkhu take himself
as his own firm support, as his own refuge, and not any
other refuge? How does he take the Dhamma as his
firm support and his refuge, and not any other refuge?

Bhikkhus, the bhikkhu (i.e., the disciple) following
the practice of my Teaching keeps his mind steadfastly
on the body (kiaya) with diligence, comprehension and
mindfulness. (and perceives its. impermanent, insecure,
soulless and unpleasant nature), thus keeping away covet-
ousness and distress (which will appear if he is not
mindful of the five khandhas).

The bhikkhu keeps his mind steadfastly on Sensation
(vedanad)... (and perceives its impermanent, insecure, and
soulless nature)...

The bhikkhu concentrates steadfastly on the mind
(citta)... (and perceives its impermanent, insecure, and
soulless nature)...

The bhikkhu keeps his mind steadfastly on the Dham-
mas ! with diligence, comprehension and mindfulness
(and perceives their impermanent, insecure, and soulless
nature), thus keeping away covetousness and distress
gwhich will appear if he is not mindful of the five khan-

has).

In this way, bhikkhus, a bhikkhu takes himself as
his own firm support, as his own refuge, and not any
other refuge; and he takes the Dhamma as his firm sup-
port and his refuge, not any other refuge.

1. The Five Dhammas consisting of- (i) Nivaranas, (ii) five khan-
dhas, (iii) twelve ayatanas, (iv) sevén bojjhangas, (v) the Four
Ariya Truths,



Cakkavaui Satta 89

Increases in Length of Life and Improvement
in Physicai Appearance of Bhikkhus

110. Keep yourselves, bhikkhus, within your own
rarge of Contemplation as has been taught and instructed
by the Buddha (iit., the father). Bhikkhus, if you keep
yourselves within your own range of Contemplation as
has been taught and instructed by the Buddha, you will
increasc in - length of life, improve in your physical
appearance, increase in happiness, grow in wealth and
gain in strength and power.

Bhikkhus, what is meant by the length of ‘life’ of
a bhikkhu ? Herein, bhikkhus, a bhikkhu develops the
basis of psychic power by means of concentration of will
(chandagr combined with right exertion; he develops the
basis of psychic power by means of concentration of
energy (virlya) combined with right exertion; he develops
the basis of psychic power by means of concentration of
thought (citta) combined with right exertion; he develops
the basis of psychic power by means of concentration of

investigative knowledge (vimarisd) .combined with right
exertion. Bhikkhus, by,'dé,V'eloEing these four bases of

sychic power and practising them over and over again,
ﬁe could, if he so wishes, live on for the whole of the
life span or even beyond the life span. This, bhikkhus,
is what is mednt by the length of ‘life’ of a bhikkhu.

What, bhikkhus, is meant by the ‘physical appearance’
of a bhikkhu? Herein, bhikkhus, 'a bhikkhu is well
. established in morality (si/la). He practises self-restraint
" in accordance with the fundamental precepts of the Order

- (Pafimokkhasariwvara sila); he is . endowed with good
practice and resorts only to a suitable subject for constant
meditation; he senses danger in the slightest transgression
or lapse of conduct; he takes particular care not to make
any breach of the rules of training. This, bhikkhus, is
what is meant by the ‘physical appearance’ of a bhikkhu.

What, bhikkhus, is meant by the ‘happiness’ of a
bhikkhu? Herein, bhikkhus, keeping himself detached
from pleasures of five senses, and from evil, he achieves
and remains in the first jhana, which is accompanied by
vitakka (initial application of the mind), vicdra (sustained
application of the mind), and which has piti (delightful
satisfaction) and sukha (bliss), born of detachment from



90
Pathika Vagga

hindrances (nivarans). Then having got rid of vitakka
and vicara, he achizves and remains in the second jhdna
veerr., in the third jhéna...... ,n the fourth jhana. This,
bhikkhus, is what is siweant by the happiness’ of a bhikkhu.
~ What, bhikkhus, is meant by the ‘wealth’ of a
bhikkhu? Herein, bhikkhus, a bhikkhu abides suffusing
one direction with loving-kindness. Likewise, the second,
the third, and the fourth directionj thus above, below,
around, everywheie, treating all sentient beings of the
whole world as himself, he abides suffusing them with
loving-kindness which is abounding, lofty, infinite, free
from anger and free from ill will.

A bhikkhu abides suffusing one direction with com-
passion......with sympathetic joy......with equanimity.
Likewise, the second, the third, and the fourth direction;
thus above, below, around, everywhere, treating all
sentient beings of the world as himself, he abides suffusing
them with equanimity which is’ abounding, lofty, infinite,
free from anger and free from ill will. This, bhikkhus,
is what is meant by the ‘wealth’ of a bhikkhu.

Bhikkhus, what is meant by the ‘sirength’ of a
bhikkhu? Herein, bhikkhus, a bhikkhu, consequent on
complete destruction of dsavas, moral intoxicants or taints,
becomes an Arahat, who realizes and attzins by himself
in the present life the taint-free emancipation of the mind
(Arahattaphala Samadhi) as well as the Insight emancipa-
. tion (Arahattaphala Pafifid) through Magga-Knowledge.
This, bhikkhus, is what is meant by the ‘strength’ of a
bhikkhu. o

Bhikkhus, I do not see any power as hard to conquer
as that of Mara. (The only power that can subdue this
force of Mira is the power of ths Arahattaphala.)
Bhikkhus, it is by cultivation of wholesome Dhammas
that meritorious results thus accrue and develop.

Thus spoke the Bhagavd. And the bhikkhus, glad
at heart, rejoiced at the words of the Bhagava.

End of Cakkavatti- Sutta, the Third Sutta
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IV. Agganna Sulla
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IV. AGGANNA SUTTA
Vasettha and Bharadvaja

111. Thus have I heard;

At one time the Bhagava was staying at Pubbarama, the
pinnacled monastery built by Migaramata (Visakha) in Savatthi.
Vasettha and Bharadvaja, aspiring to become full members of
the Order. were staying with the bhikkhus'. Then in the evening
the Bhagava having arisen from solitary meditation, came down
from the pinnacled monastery and was walking up and down in
the open space under the shade of the monastery.

112. Then Vascttha saw the Bhagava who, having arisen
from solitary meditation, had come down from the pinnacled
monastery and was walking up and down in the open space
under the shade of the monastery. Having thus seen the Bhagava
he said to Bharadvaja, ‘Friend Bharadvaja, the Bhagava having
risen from solitary meditation has come down from the pinnacled
monastery and is walking up and down in the open space under
the shade of the monastery. Friecnd Bharadvaja, let us go to the
Bhagavd; we may perhaps get an opportunity to hear a discourse
from the Bhagava ‘Very well my friend’ replied Bharadvaja to
Viasettha.

113. Then Vasettha and Bharadvaja went to the Bhagava.
Having paid homage to the Bhagava, they followed him walking
up and down. Then the Bhagava said to Vasettha, ‘Vasettha,
you, who are a brahmin by birth and of high class brahmin
family, have left the houschold life of the brahmin family for the
homeless life of a bhikkhu. How is it? Do not the brahmins
abuse you, revile you?’

“Venerable Sir. indeed. the brahmins did abuse us as
they liked and to their heart’s content, not sparingly”.

And how did the brahmins abuse you, revile you, most
thoroughly as they like and to their heart’s content?

1. They were waiting to become twenly years of age which is the
required age for full admission into the Order of bhikkhus.

93
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He replied, *Venerable Sir, they said thus; ‘Only the
braihmin class is noble: other classes are lowly; only the brahmin
class is fair. other classes are dark; only the brahmins are pure!,
non-brahmins are not; only the brahmins are offspring? of the
brahma, who are developed in his breast, are born from his
mouth, descended from him, created by him, are heirs to the
Brahma.

“You have abandoned your own family of the highest
class and joined the shaven-headed, lowly, swarthy Samanas,
born of the feet of the Brahma and are associates of Mara. This
course of action is not good.’

“You have abandoned your own family of the highest
class and joined the shaven-headed, lowly, swarthy Samanas,
born of the feet of the Brahma and are associates of Mara. This
course of action is not proper.’

‘“Venerable Sir, in this manner, the brahmins have abused
us, reviled us most thoroughly, as they liked and to their heart’s
content, not sparingly’.

114. Vasettha, as a matter of fact, only because the
brahmins do not know the process of development of social
classes in the past, that they say thus: ‘Only the brahmin class
is noble; other classes are lowly. Only the brahmin class is fair;
other classes are dark. Only the brahmins are pure; non-brahmins
are not. Only the brahmins are offspring of the brahma, who are
developed in his breast, are born from his mouth, descended
from him, created by him, and are heirs to him’. Vasettha, it is
common knowledge® that the wives of the brahmins having
menstrual discharges are apparent; also their becoming pregnant
are apparent; also their bearing children and nursing them are

1. Pure: Sujjhanti, pure with respect to breed, not open to attack with
regard to one’s birth.

2. Offspring of the Brahma: According to the Commentary, that is a
reference to the brahmins who hold that all beings are descended trom
the Great Brahma. by him, are heirs to the Brahma.

3. It is commom knowledge: dissanti, literally are seen, perceived,
apparent.
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apparent. These brahmins, although born from the female organs
ol generation, are saying. ‘Only the brahmin class is noble; other
classes are lowly. Only the brahmin class is fair; other classes
are dark. Only the brahmins are pure; non-brahmins are not.
Only the brahmins are offspring of the Brahma, who are devel-
oped in his breast, are born from his mouth, descended from
him, created by him and heirs to him. They are slandering the
Brahmin. also telling lies and also bringing forth much d