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Foreword

Due to unexpected circumstances, it was necessary tipopes the
translation of thealaka stories that had been begun in Volumes 1 and 2. My co
author had to leave the work on account of his gettingieda And | was very
much occupied at my temple as it was undertaking the cotstruaf a new
building. It took eight years to complete this work.

| thank the Buddha Educational Foundation for its understgrmhtience
while waiting for Volume 3.

My new co-author, Dr. Stephan Levitt, who is a vekilesl writer, has
undertaken to help me with the preparation of this volukie.has not only retold
my interpretation of the stories, but he is also raesjite for the word processing
of the text on his own personal computer, for proofreadhe manuscript, for
making an audio version of the text for CD distributiamd he will as well
proofread the printer’s proofs.

It is good news that even before Volume 3 is sent egptinter, Volumes
1 and 2 have been reprinted twice. Thanks must go to ubdha Educational
Foundation for its dedication and its invaluable DhamraaaDits invaluable Gift
of Dhamma. | am encouraged greatly by its efforts.

According to theMahavamsa, the Great Chronicle of Sri Lanka, the most
venerable Arahant MahMahinda introduced Buddhism to the ancient Sri Lankan
community by preaching the Buddhist stories of tRetavatthy the
Vimanavatthy and thelataka

Sri Lankans are known as a people who enrich their nimdsigh ataka
stories. Even today in remote village temples olL8nka there are three months
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of preaching every year. This is to educate the vilageDuring this period,
village children learn by listening to the stories aayrfrom theJataka

Buddhist culture and civilization developed by following #eamples of
good human qualities that are espoused in #ttakd stories. Sri Lankan
Buddhists learn to follow these Buddhist values from thedigious teachers from
the time they are young.

Sri Lanka is a very small country that can scarcelysben on a world
map, with only a small population. Yet, over 2200 years af82 foot high
Stiapa was built in Sri Lanka that is still in good conditio@rdinary people in the
country built this Stpa in only a few years during the reign of the great king
Dutthagimani. Imagine! Ordinary Sri Lankans built such a solid dind with
man-made bricks during the time of this ruler by hand,gusery undeveloped
tools. And it still exists today! While unbelievabthis is true. The building is
in excellent condition. Thousands of tourists visitydéd see this miraculous
building.

How did ancient Sri Lankans gain such craftsmanship antnital
knowledge, and such architectural expertise? They gainédadulties through
Buddhist practical knowledge. During the time of the sameg, khey also built a
nine-story building. Even today, there remain frors #600 carved stone pillars.
It was the tallest building ever heard of in its tim&his was recorded in the
Mahavamsa, the Great Chronicle, and in other histories wmithe Rili and in
Sinhala by Buddhist monks.

If one studies the history of the Sri Lankan islande can come across
many such results of the learning taught dtakia stories and other such texts.
There are many such things reported in Sri LankdiraRd Sinhala literature.

Unfortunately, most of Sri Lanka’s ancient literatunas burnt and
destroyed by South Indian invaders and the Portuguese, lassvby other
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Western invaders. The background of the few remainirakdanostly comes
from Jtaka stories. Most of the extant Sri Lankan literatis based on
extractions from thdataka We have, for instanc&av silumia, Kusa d kava
Guttila kava KavyasekharayaSandakinduru @ kava among many other of the
few poetic works remaining, all of which are basedataka stories.

We can seeafiaka tales illustrated in the carvings and murals ofritl@n
rock cut caves of dgjarjunikonda, Ellora, and Ajané. In Buddhist monasteries in
Sri Lanka and elsewhere, there are countless muradd loaisthese stories. Again
in India, the railing of the famous #ta at Amagvati and the gateways at the
famous Sipa complex at @ica are decorated with sculpture depictirgjaa
stories. In Java, in Indonesia, the famougp&tof Borobudur also hagtdka
stories depicted in reliefs on its walls and balustradis)g with the stories of
other well-known Buddhsit texts. atdka stories have as well greatly influenced
Chinese and Japanese artworktalda stories are depicted, for instance, in murals
in the rock cut caves at Dunhuang in Central Asia, irstédfea China, on the
famous silk route between China and the Middle East.

Since their introduction to the Sri Lankan nationtia 8% century B.C.E.,
the Jataka has been promoted in Sri Lanka. Sri Lanka as a naléweloped
under the influence of these stories fully, until thetiiguese invaded in 1505
C.E. Even until the introduction of television to &anka, the country’'s people
did not give up their tradition of being entertained and thbygl#taka stories.

We must try to protect this living tradition in the modeay, and preserve
the ancient ataka stories that are comparable, for instance, t®o@e ancient
Greek fables.

The sources used in the preparation of this translatemas follows:
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1. Jatakapili, with the Sinhala Translatign by Ven. Madihe Siri
Pafinatha Mala Nayaka Thera, 3 vols. Buddha Jayanti Tripitaka
Series vols. 30-32. Colombo: Published under the patronage of
Democratic Socialist Republican Government of Srikaarl983-86.
Original Rali Jataka stories with thedf commentary, in Sinhala script
with a modern Sinhala translation.

2. Bhadan&cariya Buddhaghosa Mah Thera’'s Commentary to the
Jataka Rili, rev. and ed. by Ven. Pandit Widurupola Piyatissa aMah
Nayaka Thera, 7 vols.Simon Hewavitarne Bequesbls. 20, 24, 32,

36, 37, 39, 41. Colombo: Published by the Trustees, 1926-39.
Commentary in i on the Rli Jataka stories, based on older sources,
attributed to the B¢. C.E. scholar Buddhaghosa. An earlier edition in
Sinhala script of thed text in 1. above.

3. Pansiyapaas Jitaka Pota by Virasinhha Pratija. Ed. D. Jinaratana.
1927; %" ptg. Colombo: Jinalankara Press, 1928. A laf8 18arly
14" ¢. C.E. translation of theal Jataka stories into Sinhala by a
minister of Kings Paikramalahu I, I1l, and IV.

4. Pansiyapaas Jitaka Pota by Virasimha Pratigja. Ed. \Eragala
Amarandli. Colombo: Ratnakara Bookshop, 1961. A different
edition of 3. above.

5. Pansiyapaas Jitaka Pot Vahangs by H. W. Nimal Prematilake.
1963; Rpt. Bandaragama: H. W. Nimal Prematilaka, 1987. Recent
Sinhala summaries of thalPJataka stories.

6. The Jtaka, or Stories of the Buddha’'s Former Birtlésvols., index.

Ed. E. B. Cowell. 1895-1913; Rpt. London: Pali Text Soci#9g1.
English translation of the al Jataka stories done by various hands.
Contains the stories of the present, which are flmcommentary.
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The numbers of the variougtdka stories in this translation are as in 1.
and 6. above. The sequence is also the same as ut Phelmumbering in that is
different. 2. numbers thetdka stories according to book, chapter, aitdka
story within a chapter.

Thanks are due to our readers, and to the Buddha Educatmumaldtion
for their generosity.

May all attain Niblana!

Kurunegoda Piyatissa

October, 2005

Buddhist Literature Society, Inc.

New York Buddhist Vihara

214-22 Spencer Avenue

Parkside Hills, New York 11427-1821
U. S. A
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101
The Story of More than a Hundred

[Parosata-dJitaka]

This story is in all respects the same as the
Parosahassadtaka [No. 99], with only a few words being
different.

The moral: “One should listen to wisdom when ispoken.”
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The Story of the Greengrocer

[Pannika-Jataka)

At one time the Buddha who was the teacher of the

three worlds and who was endowed with eighty fesstuof
beauty was living at the temple of the Jeta grovhis story
was told with regard to a greengrocer.

There was a greengrocer who was a pious persorwith

great confidence in the value of the three jewelble
collected different spices such as ginger and trongreen
leaves, pumpkins, and cucumbers, and sold thenake ris
living. He had a very beautiful daughter who wkesaping to
everyone who looked at her. She was endowed Wiligar
and shame of doing any wrong. She always smilddny
people of her class came to ask for her to mamynth As
this girl was always smiling and pleasing otheres; father
doubted her purity. Therefore, her father wantedxamine
her to find out whether or not she was a virgifio this end,
he asked her to carry for him a box, pretendingy tivere
going to pick wild leaves. Once in the forest tather also
pretended that he had lustful thoughts, and he beokhand
in such a fashion as to try to persuade her towiad.

1 At that time, if a girl was given in marriage and wes a virgin, her parents
would be held responsible.
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At the moment he took her hand she began to cry and
lament, and said to him, “My lord, father. Thisnist good
for you. This is something unnatural like fire dom from
water. It is not good for such an unwholesome@bie done
by a person such as your lordship.”

On hearing this, the father said, “Oh, my mothér.
touched you that way to examine your nature. Now gan
go home. | wanted to know whether or not you were
virgin.”  He then requested of her to let him dosg her
purity.

Thereupon she said, “My lord, father. | have my
virginity. | have never even looked at the faceaohan with
lustful thoughts.”

Her father, comforting his daughter, went home and
organized a wedding ceremony. He gave her to &iner
youth who was appropriate for her. After that hemted to
take her to the Buddha to get a blessing for herafo
favorable marriage. Taking fragrant flowers andyrae, he
went with her to Jeta grove and gave respect t@Btiddha.
They sat by the side of the Buddha to talk to hiffihe
omnipresent one asked, “Why did you come so latéad
he explained to all a story of what had happendorbe The
Buddha said, “This girl for a long time has liveatwsuch
virtuousness. You not only examined this girlhrstlife, but
in the past also.” The father requested the Buddhall to
him the story of the past and the Buddha did so:

Long ago in the past when King Brahmadatta was
ruling in Benares, the Enlightenment Being was borra
forest as a forest deity.



There was a certain man called GreengroceirjiRa].
The story was the same as today. When he toutiecakind
of the girl, she said while crying and weeping, “‘®hl was
suffering with physical and mental pain you, loathier, were
my refuge. At this moment, such a noble fathgslaning
to hurt me in such an unnatural, unwholesome wath@
middle of this forest. To whom am | to take refumyecrying
when alone in the middle of this forest? The fathleo was
my refuge is now going to do a rough and unusuaher
Because of this saying whose name, to whom cary | cr
now?” And she cried loudly, calling to the treetids.

Then that girl's father, consoling her, said, “Mitlé
mother. Do not be afraid. You are perfectly fliifg your
purity as a virgin.”

Upon hearing this, she said, “Yes, my father. Veha
indeed fulfilled your desire for me to be a virginAnd the
father returned home and arranged a wedding cenenmida
gave her to a very good young man.

Disclosing this incident, the fully enlightened ornlee
master explained the four noble truths and thusHed the
story of Greengrocer [Haika]. At the end of the
explanation of the four noble truths the fatheniatd the
stream entrance state of mind.

The Buddha said, “The daughter at that time was the
same as the daughter today. This was seen by radras
deity.”

The moral: “Once a virtuous person, always a viugio
person.”
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The Story of Hostile Action

[Veri-Jataka]

At one time, the teacher of the three worlds who
became the top jewel of the crown of thaky& clan uttered
this story about the millionaire, Athapndika:

The millionaire Arathapindika once went to his village
where people cultivate for him. On his way backdkeeided
not to stop on the road, having a doubt as to vanetmnere
would be robbers on the way, and instead went iréc
Savatthi. He hurried to &atthi and the next day went to the
Buddha and mentioned about his decision to conmecijr
back without stopping.

The omnipresent one said, “Oh, millionaire. Ewen
the past wise people, seeing robbers on the wafout
delaying came directly to the place where theyndésl to
go.

“In an ancient time when King Brahmadatta wasngili
in Benares our Enlightenment Being who fulfilledfpetions
was born in a certain village as a millionaire’si.sdHe was
invited by the villagers to stay and take lunchhwiiem, and
was delayed because they talked and chatted wetlireg.
When he was returning, he saw some robbers on &ys w
Seeing them, he hurried on without stopping inrthedle of



his trip. He ate his dinner at home with the nsshptuous
food, lay on his bed and enjoyed himself, saying:

“What a joy | have achieved. One must come to
realize that it is not good to live with a hostilended
person, wherever he may be, even for a day. #ragnm lives
with such a one even a day, he’ll come to live wedinfusion
and unhappiness.’

“Thus the Enlightenment Being enjoying his wisdom
performed many meritorious deeds such as the peadi
generosity.”

Buddha, the master, completed this preaching and
ended the story of hostile action.

In those days, the millionaire of Benares was the
Buddha.

The moral: “If you expect danger, it is best toidvb”
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The Story of Mittavindaka [One Who Enjoys His
Friends]

[Mittavinda-Jataka]

At one time, the fully enlightened one who is ajwa
turning his mind to altruism was in Jetavana magrgstThis
story was delivered about a certain monk who was
disobedient.

The present story is similar to tMittavindaka-Jditaka
that was previously spoken [No. 82; and see N0s.369,
and 439]. This ataka story was in the time of the Buddha
Kassapa. At that time one who was burning in hell
wearing an iron wheel put on his chest as an insni of
torture asked the Enlightenment Being, “Sir. W@t of an
unwholesome deed was done by me to suffer like?'this
Then the Enlightenment Being explained to him:

You did the following type of unwholesome deedt A
one time you saw four divine damsels who were agrg
of temporary hungry ghostsydminika-pei-s]. Unsatisfied
you thought, “Is this enough for happiness or notYou
wondered in such a fashion. You then wonderedhéunytand
looked until you saw another eight divine damsalgithout
being satisfied by them even, you looked furthed saw
another twelve divine damsels. And even having seeh a
number, you were not satisfied and looked until wauv
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another sixteen. You were not satisfied even tlarg
looked further until you saw another thirty-two. nd\ even
then you were not satisfied, and being very gready
dissatisfied you looked even further and then capen this
iron wheel. In this way, without being satisfiedtiwyour
own luck you kept expecting more and more. Now lyaue
fallen into the trap of an iron wheel. You becamslaved to
your cravings, and because of that you are novesoff the
torture of the iron wheel cutting your head andirgivyou
terrible pain.

So saying, the Enlightenment Being explained
Mittavindaka’s pain due to his former deeds.

The Enlightenment Being then went back to his own
divine world, and the suffering Mittavindaka had to
experience pain in hell for a long time until hieeyous
deeds’ power had ended.

Buddha, the master, disclosing this particulamrysto
explained the tale of Mittavindaka. “Mittavindakas the
disobedient monk of today at that time. The Erikgiment
Being, who was born as a god at that time, is todgself.”

The moral: “Be satisfied even with small achievetsent is
not good to be too greedy.”

Also,

“Be a gourmet, not a gourmand.”

1C
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The Story of Weak Timber

[Dubbalakarha-Jatakal

At one time, the fully enlightened one who was the
teacher to the whole three worlds with an immeraeage
was living in Jetavana monastery. He delivered 8tory
about a monk who was very much afraid of death.

A certain young householder who lived iav&tthi once
listened to the sermon of the Buddha and becanmeafaid
of death. Everywhere he went night and day, whenbe
heard a bad noise or the sounds of birds and beefied
away while crying loudly with the fear of deathyeehaving
reflected on death. If he had reflected on deshyould not
have been afraid of death. As he had not practiced
mindfulness on death, he was afraid of death. nidisire of
fearing death spread even among the other monks.

Then the monks, assembled in the hall of the tgyoif
the wheel, brought up a discussion about that nsonk’
fearfulness of death. Buddha, the master, aftenmg to the
preaching hall said, “Oh, monks. What were youia
about before | came to this place?” The monks toid
about what they were talking. Then the Lord sumedothe
fearful monk and asked him, “Oh, Bhikkhu. Is mdrthat
you have become afraid of death?” And the monkvared,
“Yes, sir.” And the Buddha said:
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Oh, monks. Do not look down on this Bhikkhu bessu
he has been afraid of death even before this life.

Long ago in the past, a king called Brahmadatta wa
ruling in Benares. At that time, the Enlightenm@&ding
who had finished completing his perfections washkarthe
Himalayan forest as a tree deity.

The king of Benares at that time, wanting to trais
royal elephant in war, gave the elephant to eleptramers.
The elephant could not bear the pain of the trginin
Breaking the rope that was tying him, he ran to the
Himalayan forest. People chased after him. The)ydcnot
catch him, and returned with empty hands.

Since then, the elephant became one who feardtd.dea
Even when hearing the sound of the wind blowingwbald
become afraid and would run fast while tremblinigalsng
his trunk. He felt that his four legs were tiglgdrwith ropes
and that he was being pricked with an elephant gdauch
was the fear he suffered. He used to wander wi@iabling
without having any physical or mental enjoyments.

The tree deities sitting on branches saw him,arelof
them said,

“Branches of trees that are weak can be blown down
easily by the east and west winds. In this foresth weak
branches are everywhere. If you are afraid of@hmanches
falling down from the wind, it is not good. Eatags, and
drink water, and live happily in this forest.”

And when this tree deity addressed him like thhg
elephant became brave from that point on.

12



The master, the fully enlightened one, disclogad t
sermon on the law. He preached the four noblégrand
spoke this akaka story of weak timber.

At the end of the sermon, the monk who was afoid
death attained the stream entrance state of nitedbecame
a Sofipanna.

This monk at that former time was the elephanhd A
the tree deity was the Buddha who has attained full
enlightenment today.

The moral; “Fear is mere hallucination.”
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The Story of Infatuation with an Unmarried Girl of
Marriageable Age

[Udafncani-Jitakal

While the compassionate Buddha was living in
Jetavana monastery, he disclosed this story reggaedmonk
who was infatuated with an unmarried girl of magdable
age. The incident will come in detail in thataka story of
Culla-Narada-Kassapan the thirteenth book [No. 477].

[There was a girl who thought, “Nobody has asked fo
me. Therefore it would be good to persuade a nsontable
to me. Then | can ask him to disrobe and be with. h
Thinking so, she selected a young monk who was not
strongly devoted to monkhood. One day while hetheo
was preparing food for alms, she saw such an &tteac
young monk and invited him to her house for alnihere
she offered him food. She said to the monk, “fsom now
on do not go elsewhere for alms. Please come dwrgy
day.” Since then, he started to go there and barbe more
familiar with her.

One day her mother said, “There is no one to ihheyr
wealth at home as | have no son or nephew.” Onmirigea
these words, his mind was changed. Her mother Sdav
Is the time that you can persuade this monk.” Ahd did it
by showing him her feminine wiles. She persuaded And
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he determined to disrobe. He slept with her lnst,with her
body. After, though, he went to his teacher arsgldsed the
situation of his mind and informed his master thathad
disrobed. Then the teacher took him to the Buddhhe

Buddha told him that he was not only infatuatedhis life,

but also in a past life.]

The Buddha summoned the monk and asked whether it
was true that he had become infatuated with a wontdae
said, “Yes, sir.” Then the Buddha asked, “Bhikkhuth
what type of a woman have you become infatuate¢i®
responded, “Your lordship, | have become infatuat#ti a
woman who has never associated with a man, andhabko
spent her entire young life alone. Such a persaime one
who has attracted my mind.”

Then the Buddha said, “Bhikkhu, this woman wilhigy
harm to you. Not only in this life, even in a pi@ys life you
have violated you celibate life and wandered tremgobn
account of her. Because of association with wesmpfe, you
again came to happiness.” And the Buddha discldised
story of his past:

Long ago in the past when a king called Brahmadatt
ruled in Benares, there was a recluse who was tlokiBatta
who lived in the forest with his son. Once theluse went
out to collect fruit, and he then returned in thvereng and
saw that his son had done no chores at home. kégl dss
son, “My son, since we came to this forest you gbva
brought firewood and drinking water and you alwayade a
fire. But today you have done nothing. Why arel ywo
upset?” Then the son said, “My dear father, after left the
hermitage there came a woman who captured my nifgick
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wants me to go with her, but | did not go thinkithat | had
to get permission from you first. | made hertwar me on
the way. Please give me permission to go now.”

On hearing these words the Enlightenment Being
thought, “Now it is not easy to stop him.” He saitl so,
you can go, son. But whenever this woman bothers y
saying all the time that she would like you to Qrimer meat,
fish, sesame oil, salt, and rice, remind yoursdlf noy
meritorious qualities and come back and live heth me.”
Then the son left for the city with her.

After coming to the city, the woman showed thengu
man her lures. Whenever she needed somethingnided or
fish she would persuade him to bring them. He c¢odt
refuse her. When she did like this, the son thquthis
woman bothers me requesting this and that, thinkiaug a
servant.” And he became depressed, left her ard back
to his father’s hermitage.

He paid respect to his father and said, “My hohlera
father, | lived with you content. | was so infate by a
woman, | let her lead me away. There, at her hahe,
bothered me requesting this and that all the tirSbe used
me as if a bucket that would take water from a vl if a
cup that takes water from a jug. This woman wagchkster,
deceiving me with sweet words and lustful promises] by
these means fooling me as a young lad to do albideling.”
He detailed all her bad qualities to his father.

Then the Enlightenment Being comforted him and,sai
“Okay, my son. Come back and stay here. And fraw
on, think of her with loving kindness and be congiasate
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toward her.” Saying so, he taught him the fourisudb states
of mind on which to meditate.

The ascetic son developed his mind though that
meditation and gained the five knowledges and ®otht
concentrations, and lived with his father. In dwoeirse of
time, he was born in the Brahma realm with hisdath

Buddha, the master, disclosed this Dhamma sermon
covering the four noble truths, which are the ndblgh of
unhappiness, the noble truth of the cause for usihaps,
absence of the cause of unhappiness, and thegqatimdj to
the attainment of enlightenment. In this way, inalized the
story of this Udaficani, this bucket that would takater
from a well. At the end of the preaching, the wpwsenk
attained the stream entrance state of mind. Harbeca
Sotipanna.

At that time, the unmarried girl of marriageabde avas
the same as today. The ascetic son was the moimk wh
became upset. The ascetic was the Buddha oféserg.

The moral: “Beauty is skin deep.”



107
The Story of the Slinging Stone

[Salittaka-Jatakal

The Buddha who was bringing happiness to people,
when he was living at Jetavana monastery, disclased
story about a certain clever monk and a slingshot.

A certain man in &atthi was skilled in using a
slingshot. One day he was listening to the Budalhé he
became pleased with the law. Becoming very famwidh
the teachings of the Buddha, he became ordainedives
higher ordination, and was admitted among the conityof
monks. Even though he was admitted in the higher
ordination of the monks, yet he was not a monk was
devoted too much to the law, and he did not havehmu
respect for the practice of the law.

This monk went one day to take a bath on the lwdnk
the Aciravai River with a young novice. Meanwhile two
white swans were flying in the sky over them. Thkay the
two swans and the elder Bhikkhu said to the young, o
“Shall | put down the swan who is behind by shaptan
slinging stone at his eye?”

The young monk said, “How can you put him down?
You have no power to put him down by hitting him.”
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Then the elder monk said, “Young monk, if you lrkat
only can | hit the swan in the eye on this sidd,diso on the
far side.”

The young monk thought, “He speaks a lie.” And he
said, “If so, then do it.”

Then the other monk took a small triangular shaped
stone and threw it behind the swan. The stone,ingak
noise, caught the swan’s attention. Hearing thendpthe
swan thought that there was maybe a danger. Trigrdo, it
turned to hear the sound better. Then the monkaoound
stone and hit the swan in one eye. The stone want
through the other eye, and the swan fell down scireg at
their feet.

Thereupon the young monk censured him saying, “You
have done a very bad thing.” He took him to theldha
saying, “Sir, this monk has done such a type of thaag.”
Then the omnipresent one censured the monk angd“Said
monks, this man is not only clever in this life i
slingshot, but also was clever in the past too.”

Then the Buddha told this story of the past:

At one time, there was a king called Brahmadatta i
Benares. Our Enlightenment Being at that time mecthe
minister to the king. At the same time, the kingdhan
advisor Brahmin who was very, very talkative. Haswa
chatterbox. When he started to speak, he didetatthers
speak. The king thought, “When will | be able topsthe
chatter of this man.” And he was thinking of wagsstop
this unusual talking of the Brahmin.

In the meantime, there was a certain crippled mian
was very clever in slinging stones. Children ie thity put
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this crippled man on a cart, took him near a sprepd
Banyan tree that was by the city gate, and kept thiene
under the large shady Banyan tree. They surrouihd®g
gave him a little bit of money, and asked him tokena
elephant forms, horse forms, or something like thathe
leaves. The crippled man slung stones over theydan
leaves and he made lion forms, deer forms and fonms.
He made various types of forms. All the leavestioé
Banyan tree now had shaped gaps in them.

When the king was on his way to sport in his pleas
garden, he came to this place. The security pesgié the
children who surrounded the crippled man away. yTiesl
away here and there as the security people hit.thé&ime
cripple was unable to move, and he lay under they&a
tree. When the king came to the Banyan tree andtlsat
the leaves of the tree were with shaped gaps, laaidthe
shade was no longer perfect, he looked up at deeditting
on his chariot and saw that all the gaps formeghelat
shapes, lion shapes, horse shapes, and the likeaskkd,
“Who did this?” Then the officers of the king sdaed and
found the crippled man. The king thought, “Thismveould
be a very good help to stop the talkativenesseBitahmin.”

The king's officers saw the crippled man lying dow
under the tree and said, “Your lordship, here i than.”
And they showed him the cripple. The king summohieal
and asked all this retinue to go away. He saidhdVe a
talkative Brahmin in my court. Can you make hirtersi?”
“Your lordship, if | can have a measure of dry ¢oalng |
can silence him.”
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The king took the crippled man to his palace, and
keeping him behind a curtain that had a hole imiktdle, he
made a seat in front of that curtain on which hghnsit the
Brahmin and left the dry goat’s dung with the cltggoman.
When the Brahmin came to the court he was askestt tin
that chair. The Brahmin began to speak.

The Brahmin, without letting anyone else speakjabe
to talk. The crippled man took the pellets of doat’s dung
one by one and shot them through the hole into the
Brahmin’s mouth. The Brahmin could not drop theot o
from deference to the king, and he swallowed thdime dry
goat's dung that was about a measure’s worth wenthis
stomach. The king thought, “He may not be ableitest
this dry goat’'s dung.” He said, “Hurry up and gmte, and
bring some leaves of a Pigu tree with you. Grind them
and crush them, drink the juice from that, and tonAnd
then be in good health.”

The Brahmin kept his mouth shut from that point on

The king gave presents to the crippled man, thigki
“This man has given me comfort to my ears by makhng
Brahmin silent.” He gave him four villages in eaghthe
four directions, which produced 100,000 gold cqesyear.

Then the Enlightenment Being came to the king and
said, “Your lordship, education must be obtainedvwye
people in the world. Even the crippled man, haveayned
to sling stones and being skilled in this art haitain such an
immense wealth. Therefore, your lordship, look tlais
crippled man using dry goat’s dung who has gottemsach
wealth. The advantage of education is endless.e H
emphasized again and again the value of learning.
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Lord Buddha, the master, disclosed this Dhamma
sermon and ended this story of tBaittaka-Jataka [this
Story of the Slinging Stone].

“The cripple at that time was this monk who killdgk
swan. The king was the venerabdmanda. The wise
minister was the fully enlightened one who am & tlacher
of the three worlds.”

The moral: “Whatever you learn brings you wealthd an
happiness.”
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108
The Story of the Woman from Bahiya State

[Bahiya-Jataka]

Once Buddha was living in the city of \aéisin the
gabled chamber in the Great Grove. This Dhammg stas
delivered about a certain Licchavi king. He wasgy pious
man, pleased with the law of the Buddha and thenconity
of the monks. He thought: “Buddha is mine. Dhaarfthe
law] is mine. Sagha [the community of the monks] is
mine.” Constantly, he used to confirm the five qaats
without committing any violation. On the full moaoiays, he
observed the higher precepts. One day this kiuadea the
Buddha and the community of monks for lunch, and he
especially decorated his palace and performed &ns [alms
giving] ceremony.

His queen had a very fat body with fat limbs. Sz
pale like a dead body, and had no beauty. All et had
was fatness and height. After the alms giving, dhal
preached about the advantage of alms giving ance gav
appreciation in rejoice of their merit.

The Buddha returned home to his own apartment. In
the evening, the monks assembled to listen to tedBa.
Before the Buddha'’s arrival the monks who assemtilede
started a discussion. And they said, “See, brsthaich a
pious and handsome king has no beautiful queen nabite
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features. Her body was very fat, and she had rysigd
beauty or merit. How can this king live with sueh
woman?” They were involved with such a discussibren
the Buddha entered.

The master approached the preaching hall andrsat o
the well-prepared seat as if a sun glittering olMeunt
Meru’s rocks. The Buddha asked, “Monks, in whaketpf a
discussion were you involved before | arrived, Aod/ much
more is there to go?” Then the monks said, “Yaudship,
in whatever you advised us not to talk about, saglspeech
about kings and thieves, the thirty-two types afhubited
speech, we were not engaged. We had pious thquaylidls
as: ‘Buddha is mine. Dhamma is mine. n{aa is mine.’
With such regard for the triple gem, that hands&mehavi
king was living with an unpleasant-looking fat goneeHow
can they live together in the palace? We wereluagbwith
such talk.”

“Monks, not only in the present has this Licchlwig
lived with such an unpleasant-looking woman. Hs tiane
so even in the past very long ago.” And the Budképt
silent.

Then, one monk out of those assembled monks, makin
an Afijalf with his hands kept up on his head as if a plantai
tree fallen down with the heaviness of bananadf kiogvn in
the presence of the Buddha, prostrated himselfrédiie feet
of the Buddha who is endowed with 108 physical beau
and requested respectfully, “Your lordship, novwsitlear to
us why in this present life this handsome kingusg with

2 An Afijali is a sign of homage made with one’s hands.
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this ugly-looking queen. The past story, though¢overed
to us as if a spark in ashes. Therefore, pleagbleenough
to disclose this hidden story to us that is covergdf a gem
covered with clay on the ground. We request yodigolose
the past story as if taking out the moon from beéhm
covering dark cloud.” Then the Buddha who was ested
to speak by the monks disclosed this story of det:p

Long ago in the past there was a king called
Brahmadatta in Benares. Our lord the Bodhisatie t
Enlightenment Being, who was fulfilling the ten festions,
became his minister. At that time a certain famao who
lived in a remote area and who had no particulaactive
physical appearance lived by working as a servaitile
she was going nearby the palace compound, she dvemg®
to the bathroom. As there was no bathroom shevbat she
had wanted to do outside. She covered her bodyamtand
cloth. The king was looking at this through theneow and
thought, “This woman being in such an open platended
to her needs covering herself with a little pie€eloth so as
to avoid fear and shame, and she got up quickherd’is no
doubt that she must be a very healthy woman withdgo
physical ability. From such a body, if there berba son, no
doubt he would be a lucky meritorious person. &foee, it
would be good to make her my queen.” Then the ,king
having made such a decision, determined whetheoishe
was married. Finding out that she was unmarriegl, h
summoned her to the palace, had her sit on a hiegents
and married her, pouring sacred water on her head.

She became very loving to the king, and the king
became more and more pleased with her. In dueseaire
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delivered a baby boy. After the death of the kimgbecame

a Universal Monarch who was endowed with the sexadle
gems and who ruled the whole universe making it one
kingdom.

At that time the Enlightenment Being was known as
Bahiya and seeing the prosperity of the woman whoecam
from the Bihiya state, he thought, “It is good to speak e th
time about her to the king.” And in a respectfalywhe said,
“Your lordship, why do not people learn what thegvé to
know about things. This queen who was born inrmaote
village and who had shame and fear was coveringelfer
with a hand cloth, did her physical needs and aeldighe
very high position of queen, being first among 06,&vomen
in the palace. She gave birth to a son who hasniiad
fame and prosperity and an immense retinue.

“As the queen came to such prosperity, therefors i
good to learn what we have to know about thingsiftois.”

Emphasizing the value of learning good qualitibs
Enlightenment Being said,

“Furthermore, your lordship, there are many peaple
this world who would like to learn writing, reading
mathematics, music, astrology, meter, lexicologyd poetic
adornment, and who would like to gain the advantages of
having learned these things. However, there ane goman
qualities that people do not want to learn ando¥wlland
many do not know the good results that followingclsu
gualities can gain. To understand that, this quelea was
born in a remote village and who maintained hetucal

% Or, the techniques of poetic composition.

2€



values when in an emergency she needed to usathebm
Is a very good example. Following shame and fearvgas
capable of pleasing your lordship’s mind, and camiee the
qgueen of your lordship.” And in this fashion, hated the
value and the results of good education.

The lord Buddha, the master, delivered this Dhamma
sermon and emphasized the noble truth of sufferthg,
cause of suffering, the absence of suffering, drel gath
leading away from suffering, and finalized the gtof this
Bahiya-Jitaka with the following connection of the story of
the past to the present.

“The king at that time was the same king as today,
the queen was the same queen. The minister wheealthe
king with the Dhamma and how to maintain the weilldg of
subjects, and who taught good and bad to themgheise,
was | the Lord Buddha.”

The moral: “Look deeper than appearances.”
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The Story of a Sweetcake of Husk Powder

[Kundakapiva-Jataka]

At one time Buddha was living in Jetavana mongster
in Savatthi. At that time, many people oh\&tthi offered
alms to the Buddha and the community of monks. eDac
very, very poor man who was even unable to offensal
thought that he should take part in this givingabhs. He
had some husk powder, and of it he made a sweetddke
took it to the monastery thinking that he would egiv in
person to the Buddha. During the period of almang;
people first offered gruel, and then said, “Nowviuld be
good to offer sweets.” As soon as this was séie,poor
man offered his husk powder sweetcake to the Buddha

Buddha out of compassion accepted it instead ofyma
other sweets, and refusing all other sweets thedBad
consumed it and returned to the Jetavana monastery.

On hearing this news many kings, kings’ relatiaes
ministers went to this man and asked, “Can you gwéhe
merit you acquired? We will pay you.” Then theopman
thought, “I acquired this merit with some hardship®t me
go to the Buddha and ask whether | should give them.”
And he went to the Buddha and asked about thisddBa
said, “Both with and without taking money, givinghes
merit is good.”
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After hearing that, he gave merit to everybodythe
city. In return he got 900,000 pounds of gold.

The king of Kosala hearing this news conferredrupo
the poor man the office of treasurer and offered hiwhite
parasol, the mark of his new status.

On this day the monks who had assembled in the
Dhamma hall to listen to the evening Dhamma serofdhe
Buddha were discussing the news of the poor man’s
appointment to his new status of treasurer. Buddéat to
the Dhamma hall and sat on his well-prepared diaad
addressed the monks, asking, “Oh monks, what sbrt o
discussion were you engaged in before my arrivalifie
monks said, “Your lordship, we were not discussamy of
the thirty-two things with which you asked us not le
involved. We were talking about the high statusieved by
the poorest man offering alms to you.”

The Buddha said, “Not only now but even befor@im
previous birth also he achieved such great wealtbftering
a husk powder sweetcake.” And opening the doarXbaka
story, he became silent.

One monk out of the community with the assentliof a
the monks, paying homage to the Buddha, requesStedy
lordship, we know the present story, but we dokmaw the
past story. Therefore we invite your lordshipdisclose to
us the story which cannot be seen by us, but grabe seen
by the Buddha.”

Then Buddha uttered the story:

Long ago in the past there was a king in Benaalect
Brahmadatta who ruled his country righteously.th#stt time
the citizens of Benares ceremoniously worshippex tthe
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deities with various offerings. One poor persortha city
saw a certain castor oil tree, cleared aroundut, He had
nothing to offer. He saw other people offeringheir trees
flowers, incense, lights, and foods. He had nathike that
to offer. He thought, “Let me offer my husk powdsveet,”
and he did so. Then he thought, “Deities eat @ivimod,
ambrosia. How can my deity only eat this husk pawd
food?” Thinking this, he took back the husk powder
sweetcake to eat it himself. The tree deity amzkavith a
half body in his presence and said, “Oh, man, weatgou
get, the same should be gotten by your deity.” ridgathis,
again he offered the husk powder sweetcake todhe. d

The deity said, “Why do you want to deal with nae,
small, weak tree?” The man said, “Your lordshi@mnh a
poor man. So | dealt with you.” Then the deitydsa
“Around this castor oil tree there are treasures putck to
neck. Dig them all up and show the king thosestiea pots.
Today you will be conferred the status of treastr&aying
S0, he disappeared.

The poor man did as the deity said. He dug uphall
treasure pots and showed them to the king. Thegtkiought,
“It would be good to confer upon him the officetagasurer
as he has such wealth.” And he conferred on harothce
of treasurer. The man, having gained such wepitgticed
generosity by giving and acquired a great deal efitn
Finally, he passed away according to his deeds.

Buddha preached thigtdka story comparing both the
present and past.

“The poor man at that time was this poor man. The
deity of the castor oil tree was |, the Buddha.”
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The moral: “Everything has value. No offering wiglood
intentions is too little.”
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110

The Dilemma Regarding All [Fragrances] Mixed

[Sabbasa:haraka-Paihd

This is set out at length in tiMahz-Ummagga-dtaka
[No. 546].

[At one time the Enlightenment Being was born as
Mahosadha, the great erudite. Before going to Keg
Videha of the city of Mithid, he was asked to solve several
guestions by the citizens of his town. The follogvis one of
those questions.]

Once, a poor woman made a beautiful necklace by
tying knots using green, yellow, and red threadne day
when she was going on a journey, she came to thiethet
the erudite Mahosadha had made for the benefiteoptiblic.
On seeing its beauty and clean water, she decaéake a
bath.

With the intention of taking a bath, she took bér
necklace and placed it on top of her clothing. Slem went
down to the tank and began to bathe. Meanwhilgumg
girl was walking nearby. She saw this beautifutki@ce
made from the colored threads. On seeing it, aadéx it
grew up within her. She picked it up and asked,“@untie.
This necklace is very beautiful. Who made this®olld
like to make one for myself also. Can | put itward my
neck and see whether it fits?” Asking so, the oldeman
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who owned the necklace and who was not cunning, said
“Yes. See how it fits you.” The younger womanttimg it
around her neck, ran off.

The older woman who owned the necklace saw tleat th
younger woman was fleeing away. She came out ef th
water, put on her clothes, and chased after theamowho
was fleeing. She ran and caught her, and asketef®&Vare
you taking my necklace?” Saying so, she held dmo
necklace. The other woman shouted and said, “Whali@
not take your necklace. This is mine. | have thdéar a long
time.” They started to quarrel. On hearing thismeling,
many people came to see what the problem was.

In the meantime, the Enlightenment Being Mahosadha
was playing nearby. He heard the quarreling nofsthose
two women. Hearing this noise, the EnlightenmeginB
summoned them both and asked, “Why are you quagrein
the road?” The Enlightenment Being, seeing thewwmen,
realized immediately which one was guilty and whae
was innocent. Knowing this, he asked about thecaif the
quarrel. When they stated the reason, he askkd sditle
your dispute, would you agree with my decision ot?i
They said, “Yes, we will accept your decision.”

When they agreed, the Enlightenment Being firkeds
the young woman who had stolen the necklace, “Vzd
of a perfume was applied on this necklace by ydarbeyou
put it on?” The woman said, “Your lordship, | alyga
perfume this necklace with a mixture of many defar
fragrances, which is known as Sabbals@raka.” Then he
asked the other woman, who was the necklace’s qvamer
she said, “Your lordship, | am a very poor womdrdo not
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have such a costly perfume. | always perfume thva
fragrance from Piyiggu flowers.”

The erudite ordered a plate of water to be brquayd
he put the necklace in the water. After that, imarmoned a
perfume-maker and asked him, “What fragrance ishis
water? Please smell it and tell me.” The perfunader
said, after smelling it, “Your lordship, in this tea | smell
the fragrance of the Piygu flower.”

Then, it was found that the young cunning girl was
lying, and the old woman was the truthful spealpegson.

The Enlightenment Being, Mahosadha, showed the
water to the people who gathered around and ashked t
young woman in their presence, “Tell us now, did gteal it
or not?” She said, “Yes, | stole it.”

This story was spread throughout the country, ted
popularity of Mahosadha in this way also spreadughout
the country.

The moral: “Common sense can conquer guile.”
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111
The Question about the Donkey

[Gadabha-Pafhé

This is set out at length in tiMahz-Ummagga-dtaka
[No. 546].

[When the Enlightenment Being was born in the oity
Mithila while King Videha was ruling the country, King
Videha had four erudites who advised him. Kingahd, on
hearing of the erudition of the Englightenment Benvanted
to summon him to the palace. The four eruditesewer
disturbed on hearing this news, and they preverbsd
invitation from being made because they were jealoBut
on hearing further the splendor of the erudition tbé
Enlightenment Being, Mahosadha, the king without
informing his four erudite ministers decided to gone to
see the Enlightenment Being.

On this journey, the king’s royal horse, steppimgam
uneven area in the road, broke its leg. The ki) o come
back. When he returned to the palace, the fouditeru
ministers asked, “Your lordship, did not you gosie and
bring back the erudite Mahosadha?” The king safés.”
The ministers said, “We asked you not to go theiut
without listening to us you wanted to go. See Wisipened
to your horse? Do not be in a hurry.” The kingl m@thing
to say, and he kept silent.
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After a while, the king again suggested to the stars
that they invite the erudite Mahosadha to the maladhe
ministers saw that this time, they could not prévbe king
from inviting him.

They said, “Your lordship, if it is so, this timgu
should not go to him. Last time when you werentgyio go
to him, your royal horse broke its leg. Therefdras time,
send him a messenger saying, ‘Last time when we wer
trying to come to see you, our horse’'s leg got brmok
Therefore, send us a noble horassatara”’ or a nobler one.’
If he understands our puzzle, if he sends a nairsehhe will
come himself. If he sends a nobler one, he witidskis
father.” The king agreed to do so. Sending a erep=, he
did as they agreed.]

The Enlightenment Being, Mahosadha, on hearing the
message of the king, thought, “Our lord king islivwg to see
myself and my father.” And he went to his fatheffered
him respect, and said, “Father, our lord king wdikd to see
you and me. Therefore, you go first with a thowusather
people. Also, do not go empty-handed. Take withh @
good box of fresh ghee. When you go there, thg Wil ask
you to sit down in an appropriate chair. Then ymay sit in
that appropriate chair. While you and the kingtafking to
each other, | will arrive. Then the king will gteme and talk
to me, and will request that | sit in an approgriseat. When
| look at your face, by that sign, you will get &pom your
seat and say to me, ‘My son, Mahosadha. Sit andbat.’
Then it will be a puzzléor them”

* Punningly, a mule (the offspring of a donkey with a cominorse).
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The millionaire father accepted what his son sar
as his son had requested, he went first. He armear the
gate of the palace. The king summoned him. When h
entered the palace, he greeted the king, and tigedsked,
“Where is your son, Mahosadha?” Then he said, fYou
lordship, he will come later.”

The king became very happy on hearing that
Mahosadha was on his way. The king requestedatherfto
take a seat. The father sat down on an approseaie

The Enlightenment Being, Mahosadha, endowed with
beautiful clothes and ornaments, surrounded byoasind
other young princes, went into the city of Mithil On the
edge of the city, he saw a young donkey grazinthergrass
along the ditch around the city proper. He orddriedmen to
catch him and take him with them in such a fashiat the
donkey could not make any noise. At the same tinge,
instructed them not to let anyone at the palace thee
donkey. The young men, hearing the Enlightenmemdss
words, did everything as he advised. The Enligtmiemt
Being, Mahosadha, went to the palace of the kirig siich a
large retinue as if he were the king of the gods.

A crowd gathered to see the millionaire’'s son,
Mahosadha, on his way to the palace. The people we
saying to each other, “Look! He is the prince btorthis
world carrying a lump of medicine in his hand. Hethe
erudite prince who solved such a large number estons
and puzzles sent by the king. Look at his splefidémd
they were appreciating the Enlightenment Being, et
were still not satisfied by seeing him.
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The Enlightenment Being reached near the gatbeof t
palace and sent a message with the gatekeeper almout
arrival. On hearing the news, the king immediatbked
him to come. The Enlightenment Being went with his
retinue, made his respects to the king, and kapgeashile
standing. The king became very happy and talkedsaintly
to him. He said, “Erudite Mahosadha, be seatechnn
appropriate seat.”

Then, the Enlightenment Being, Mahosadha, looked a
his father's face. By that sign, the millionaiegler got up
from his seat and said, “Erudite, take this sea#’lhen
Mahosadha’s father said this, immediately Mahosaskia
down on his father’s seat.

On seeing Mahosadha take his father's seat armhsit
it, the four erudite ministers and other wise pepplapping
their hands, loudly started to laugh. They laughsaying,

“It is said that this prince is a wise person. Butis an
unwise person.” The king became very upset, arglsilant.

Then the Enlightenment Being asked the king, “Your
lordship, are you worried?” The king said, “Yes,dite. |
am worried. On hearing about your nature, | bechappy.
But on seeing it, | have become unhappy and wafried
Mahosadha said, “What is the reason for being happy
hearing about my nature, but unhappy on seeing Tiie
king said, “Because you made your father get umfios
seat, and you sat in your father’s seat.”

Mahosadha said, “Tell me, your lordship, do yoy sa
that fathers are always more noble than sons?” Kihg
said, “Yes, erudite.” Then the Enlightenment Bebad,
“Your lordship, you requested me to send a noblesdo
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[assatard or a nobler one. Saying so, he got up from && s
and requested his retinue to bring the donkey meahe
king. Keeping the donkey near the king's feet, da&d,
“Your lordship, what is the value of this donkeyThe king
said, “If it is working, it will be worth nearly ght gold
coins.” Then the Enlightenment Being asked, “Houchis
the value of a noble horséjgniya-sindhavé that is in the
womb of a mare impregnated by this one?” The lsamgl,
“Erudite, it is invaluable.” Then Mahosadha sdi¥pur
lordship, why do you say so? Just now you said tha
father is always nobler than the son. If it isetrin your
words, the donkey is more valuable than the nololeséh
Look, your lordship. Your erudites do not undemstaven
such a little thing. They clapped their hands Eugjhed at
me. The knowledge of your erudites is amazinglonkr
where did you pick out your erudites?” Saying Be,put
those scholiasts in their place. And he said @urtto the
king, “Your lordship, if you think that the fathés always
nobler than the son, you can take my father for wauvice
in the royal office. If sons can be nobler thaaithathers,
take me into your service in the royal office.”

The king became very happy. All the people as$eanb
there applauded, showing their appreciation forHasing
explained the riddle so well. They all shouted,€l\Wlone!
Well done!” And they waived their shawls aboveitieads
in a circular fashion. The four erudites, Senaka #he
others, could not say anything as they had beesatef and
shamed.

There is no being who can understand the value of
parents better than the Enlightenment Being. Easan he
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asked his father to get up from his seat and tlaénnsthat
same seat was not to belittle his father. The kiag sent
him a riddle requesting him to send a noble horsemobler
one. To solve that riddle, and to convince thehgegd
assembly that he was wiser than the erudites presernad
to belittle those erudites.

The moral: “Wisdom can change even the positionaifle
and nobler.”
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The Dilemma of Princess Amai (The Dilemma of the
Hidden Road,
The Dilemma of the Maiden)

[Amaradev-Painha (Channapatha-Painha, SuPafnha)

This dilemma will be found too in theéMaha-
Ummagga-dtaka[No. 546].

[When the Enlightenment Being was born as theigrud
Mahosadha, he was given a number of riddles teedopthe
populace. Then he was summoned to the royal paldwre
he took up residence. While living there and sejvihe
king, he became sixteen years of age and grew anto
handsome youth.]

The king's queen, Queen Udumbara, thought, “The
Enlightenment Being, who is like a brother, hasdoee a
youth. He has plenty of wealth. Now it is timeliong an
appropriate wife from a family of similar rank. &h
mentioned this to the king. On hearing this netvs, king
became very happy and said, “That is good, indeey,
sweetheart. Tell him the news.”

The queen told this to the Enlightenment Beinge H
accepted the proposal. She asked him, “Brothesuch is
the case, shall we bring princesses that are apatepo
your standing from different places?” The Enlighteent
Being thought, “The maidens brought to me by hey mat
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fulfill my requirements. Therefore, first | willagand find
someone myself who is appropriate.” He said, “Yguace, |
will go away for a few days and look myself for @itable
wife. Do not tell the king the reason | have gaveay. |
will select a maiden whom 1 like, and | will inforgou first.
The queen agreed, saying, “Yes, my younger brotber.as
you like.” The Enlightenment Being, after kneelimgfront
of her, went back to his residence. He informexifhends
and household of his impending journey and its psep
Disguised as a tailor, and taking a tailor's tobls,left alone
through the northern gate and set out for the akntrthern
village.

At that time, there was a poor family that hadrbee
wealthy in the past. All who had seen the onlyghder in
that family considered her to be beautiful. She emadowed
with all female charms and virtues owing to heritsen her
past lives. She was beautiful like a female fomameh on a
cloth.

One morning, she was carrying gruel to her fatiiso
was ploughing the family’s field. She set forth thie same
road on which the Enlightenment Being was walkifvghen
he saw her approach, he thought, “This girl is b&duand
Is endowed with all female charms. If she doeshate a
husband, she would make a good wife for me.”

The maiden Amar; on seeing the Enlightenment
Being, thought, “If | can have such a one as mybhaod, |
may be able to bear a noble family that can earchmvealth
and thereby restore the wealth of my family.”

The Enlightenment Being thought, “As | do not know
whether or not she has a husband, | will questemvith a
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hand gesture. If she is wise enough to understantiand
gesture, she will reply.” Thinking so, he made légd into
a fist and raised it, while still at a distancenfrber.

On seeing this, Amadev thought, “This man asked
me whether or not | have a husband.” She spreadhau
fingers. The Enlightenment Being understood tlnat was
unmarried, and approaching her, he asked, “Damseli is
your name?” “Master, if there be one in this wovithio
never existed in the past, never exists in theréytand who
IS not now existing, that is my name.”

Then he said, “Dear maiden, as there is no imrhorta
being pmard in the world, your name should be Araarls
that so?”

She said, “Yes, sir.”

And he asked, “To whom are you carrying this druel

She said, “| am carrying it to my foremost god.”

Then he said, “Ah, you are carrying gruel to your
father?”

She said, “Yes, sir.”

And he asked, “What is your father doing?”

“He is making one thing into two.”

“To make one thing into two is to plough. Is he
ploughing, dear?”

“Yes, sir.”

“Where is your father ploughing?”

She said, “Sir, if somebody goes to a place andrhe
she does not return, he is ploughing in such aeplac

Then he said, “If somebody goes somewhere, ara he
she does not come back from there, such a placa is
cemetery. Is he ploughing at a cemetery?”
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Then she said, “Yes, sir.”

Then Mahosadha asked her, “My dear, will you come
back today or tomorrow?”

Then she said, “Sir, if it comes, | will not comd. it
does not come, then | will come.”

Then the Enlightenment Being said, “Beautiful one,
does your father plough on the other side of a?ivBecause
from what | understand, you said that if the riflenods you
will not be able to come. And if it does not flgaden you
will come.”

Then she said, “Yes, my lord.”

This is the discussion they had. A@dev requested
him to accept some gruel, saying, “Sir, would yi&e lsome
gruel?”

The Enlightenment Being thought, “It is not goad t
reject this first invitation.” And he said, “Alrig. | would
like to drink a little.”

Then she took the container down from on top of he
head and placed it on the ground. The EnlightenrBemg
thought, “If she hands me gruel without washing¢bp and
offering me water first, then | will leave her heaad will
go.”

But AmagdeM rinsed the cup, filled it with water that
she offered to him, and then took back the empp: c8he
placed it on the ground instead of leaving it is hiand,
stirred the container of gruel, filled the cup wghuel, and
then gave it back into his hand.

As it happened, there was very little rice in trael.
The Enlightenment Being said, “My dear, when tloe nvas
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growing in your field, it did not get enough watdBecause
of this, it has not puffed up in the cooking.]”

She said, “Yes, sir.”

AmaradeM, leaving enough gruel for her father, fed the
Enlightenment Being sufficiently with gruel.

After drinking the gruel, he washed his mouth aa,
“Sweet lady, | would like to go to your home. Taile the
way.”

Then she said, “Very well. Go this way into tinaer
village and then you will see a restaurant wheey thell
Aggala® Pass it, and go further ahead. Then you willsee
restaurant where they sell gruel. Pass that tdogarfurther
ahead, and you will see a coral tree in full blossowWwhen
you reach that tree, take the road that turns e hand
with which you eat. Do not take the road that sutoward
the hand with which you do not eat. In other wouls not
go left. Turn right, and go further. Then youlvaée our
Middle Village where my parents’ house is. In anmdabout
way | am telling you the way to my parents’ home.”

The moral; “Both men and women can be wise.”

® Aggala is balls of dough made of flour mixed with sugar.
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The Story of the Jackal

[Sigala-Jatakal

This story was delivered by the Buddha when heiwas
Veluvararama monastery in the city ofaligaha about 500
newly ordained monks who were led astray by theereld
Devadatta. They lived making a monastery on thek
the river Gagsisa. Devadatta was declaring that Buddha did
not do the proper discipline. Saying so, he ligegeparate
life with the 500 monks.

One day in the evening the monks were discussing
about Devadatta’s hypocritical life.  While they rae
discussing this, Buddha came to the preachings$atlion the
Buddha-seat and asked, “Oh monks, what were y&inggl
about before | came here?” They said, “Sir, weevtatking
about Devadatta’'s creation of schism.” The Buddhal,
“Not only today, even in the past he was a liaithen the
monks asked the Buddha to disclose the previousy.sto
Buddha declared the past story:

Once in the past when king Brahmadatta was touring
Benares there was a New Year’'s Day festival deglardhe
city. People offered food items such as toddy,traed the
like food varieties as sacrifice to the deitiesrgwdere in the
street. On the very same night there came a negdakal
into the city, smelling the food items. He gregdilte as
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much as he could. As he was intoxicated, he layndan the
side of a road and could not leave before dawn.emdawn
arrived he thought, “At this time it is not goodgo.” He hid
by the side of a small bush. While he was lookahthe road
he saw a solitary Brahmin, and thought, “Brahmires\aery
greedy. | want to deceive this Brahmin and ledwe place
under his protection.” He came to the Brahmin aadl,
“Friend, if you can take me out of this city, | cahow you
where 200 gold coins are hidden.” The Brahmin ¢y
“The jackal is trustworthy.” He covered the jackath his
upper cloth, took him under his armpit and wentfowin the
city. He said to the jackal, “Show me the wealthThe
jackal said, “Go a little farther, and I'll showyd And he
took him to a cemetery and said, “Here is the \keaRut me
down and spread your upper shawl on the grounde”sdid,
“Dig under that tree.” While the Brahmin was diggiunder
the tree, the jackal defecated and urinated imilaelle and
in each of the four corners of the shawl, and naaya Then
while he was digging the ground, the tree deity €aat
from this tree and said, “Oh foolish Brahmin, wigati have
done is trust a jackal who has deceived you. Jdwkal had
not even 200 seashells. By trusting him, what hawe
gained is the soiling of your cloth. Foolish Brahmgo,
have a bath and wash your cloth, and do your oVigioes
works.” The Brahmin did this, going back home.

The jackal at that time was Devadatta, and treededty
was |, the Buddha.

The moral; “Never trust a liar.”
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The Story of a Proper Thinking Fish

[Mitacinti-J ataka]

At one time when Buddha was living at Jetavana
monastery the Buddha disclosed this story about dgo
monks. These two old monks went to observe ragasen
retreat in a remote village. Their donors thefferefl them
all necessary requisites as much as they want@tie two
monks enjoyed the three months of the rainy seasiveat.

As it was so comfortable there, they stayed there
continuously without coming to see the Buddha tglothe
next rainy season as well. And after that thetyftafthe city

of Savatthi to see the Buddha.

Upon seeing these two monks, the other monks who
were friends of theirs questioned, “Why did you exable
ones delay in coming to see the Buddha?” They Sthidbas
very good where we were. It was comfortable besaus
everything was available to us there. So we weeeetfor a
second rainy season also.”

On that day, all the elderly monks assembledsterii to
the Buddha’'s evening Dhamma sermon were talkingitabo
this matter regarding the failure of these monksaming to
see the Buddha.

® The four requisites of a monk are food, clothing, shedted medicine.
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When the Buddha came in and sat on his prepasdd se
addressing the monks, he asked, “Oh monks, what yaar
talking about before | came in?” And the monksdsai
“Venerable sir, we were talking about those two widnks
and their laziness to fulfill their monks’ dutiedtea the
termination of the rainy season retreat.”

Then the Buddha said, “Monks, not only today, ddso
formerly they both were lazy.” And then the monmhkeited
him to disclose the story of old about these twonksd
laziness. The Buddha disclosed the following:

In an ancient time, there was a king called Bradhatta
ruling Benares. At that time, upstream in thertere were
three fish known as Thinking-Too-Much, Thinkinglet
and Proper-Thinking. They were living close to ilage
where people lived. One day Proper-Thinking saidke live
close to people. It is dangerous to live so clmsehem.
Therefore, let us go somewhere else.” The other fish
said, as they were greedy and liked eating thetifiléfood
that was upstream, craving it, “Let us go todayoonorrow.”
And saying so, they postponed their departure. y Bpent
over three months without leaving.

One day fishermen came and spread their nets across
the river. The two fish, Thinking-Too-Much and mking-
Little, carelessly swimming ahead did not smell hle¢. And
they got trapped in it. Proper-Thinking, swimminghind,
smelled the net and went through the far side.didenot get
trapped in it. Seeing the other two foolish fikle, thought,
“They did not listen to me. Not listening to meitbnstead
going boldly and greedily, they got trapped in tied. It is
my duty to save them.” Thinking this, he perfornaettick
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by going out of one side of the net and into theeptside,
splashing. The fishermen thought, as big fish vrxgped in
the net, “No doubt the net has been torn as there wmany
big fish trapped in it.” And they hauled in thetrmy one
side, and took it up. When they took it up, these fish
easily escaped. All three were saved.

The Buddha, connecting this old story to the prese
incident, explained the disadvantages of cravindgde
preached, expressing the four noble truths. Listeto this
particular Dhamma sermon of the Buddha, these tldo o
monks attained the stream entrance state of mihe;hwis
endowed with a thousand different ways of undeditajthe
law, becoming Sapanna-s.

“The two fish, Thinking-Too-Much and Thinking-
Little, were these two monks at that time. And Breper-
Thinking fish was | who have become the Buddhaydda

The moral: “Proper thinking leads you to successl an
happiness. Procrastination due to greed leadsnd'r
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The Story of a Bird (The Story of a Bird That Warned
Others)

[Sakura-Jataka (Anusisika-Jataka))

At one time the all-knower was living ire&tthi. This
story was spoken about a certain housewife who was
ordained among the sisters and who was too fonfdaxf.
Once she went collecting alms on a certain steged, there
she was well entertained by the devoted people affered
her the daintiest food. She thought, “Let no ott@n come
to collect alms in this street. If such were t@fen, | might
miss these well prepared entertainments.” Thezekire
thought further, “I must prevent other nuns frommaag to
this street.” Thinking so, she returned to the marg and
told the other nuns, “On such-and-such a streatetlaee
elephants, horses, biting dogs, and other harnmiuhals. It
Is not good for anyone to go there.” The othershwamo
heard this, believed what she said as the truthheyT
completely kept away from going to that street.eyleven
did not want to look at that place.

Then, only that nun went to that street fonal One
day she went there to a house for alms. Whilensteegoing
toward the house, a certain ram ran after her #adkaed her.
Her thighbone was broken. The people who wereha t
vicinity came about her and set her thighbone wath

51



bandage. They put her on a stretcher and tookdéne
nunnery.

This news was spread among the monks and nuhsin t
temple. On that occasion, when the Buddha camgheo
preaching hall in the evening and sat on the pszpar
platform, he asked the monks, “Oh monks, what vyene
talking about before | came here?” They said, ‘®fable
sir, we were discussing about the nun who broke her
thighbone in the street.” And they related theystoThe
Buddha said, “Not only in this life by warning otbdalsely
did she have to face the problem of a broken bomealso in
the past she faced death.” And then the discipigted him
to disclose the past story.

Buddha said:

Long ago in Benares when a king called Brahmadatta
ruled, the Enlightenment Being was born as a kihgimls.

In his flock of birds, one female bird got plenfyfood. And
while she was eating this food, one day she thqutjhdther
birds come to this location, | will lose this plegal fare. It is
better not to let them come.” Thinking this wakigswent
back to the flock and said, “That road is packethwts of
bullocks which pull chariots, and with many other
troublesome animals. It is not good to go thereitas
dangerous.”

Hearing this, other birds never wanted to go there

As she was wandering as was her wont in thatilmtat
by herself, a fast chariot came up behind her. t&imed her
neck and saw the chariot coming up behind, butetedl to
get out of the way as she was greedily eating fand
thought the chariot was far off. Unfortunately, emhthe
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chariot came near her, she could not fly off. ®he cut into
two pieces, and died. The Enlightenment Beingeviiyling
overhead in the sky, asked the other birds, “Wherthat
female bird who was warning others?” And they daaw
dead on the road. The Enlightenment Being saidpKLat
her. She died being enslaved to her own cravBerause of
that, she is dead in vain.” They went away, leg\ner body
behind.

The female bird at that time that was warning he
was the present nun. And the king of the birdthat time
was | who became the enlightened one.

The moral: “It is not good to be greedy.”

Further,

“False admonitions to others have a way of befgllin
oneself.”
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The Story of Disregarded Advice

[Dubacca-Jitaka]

Once the omniscient one was living in Jetavana
monastery. He disclosed thistaka story regarding a certain
monk who disregarded counsel. Thisaka story comes in
detail in theGijjha-Jatakain the ninth book [No. 427].

[A monk was ordained, and after his ordination he
became disregardful of his teacher’'s advice. Hk bt
follow the precepts and religious practices properiThe
elderly monks advised him on many things. He tibug
“Why should | be obedient to these elders? | kndvat to
do and what to say.” And he became more and more
disrespectful to the elder monks. This was heardhe
Buddha, and the Buddha summoned him and said, “Oh
monk, you even in the past became disobedient and
destroyed your life.”]

Addressing the monks, the omniscient one said, “Oh
monks, this monk not only disregarded counsel ia life,
but also did so in the past.” And then the monkghe
audience requested the Buddha to express the hioaksn
The Buddha then spoke this story:

At one time when King Brahmadatta ruled Benatas, t
Enlightenment Being was born in a family of gymsast
When he became old enough, he learned how to do
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somersaults. With his master, he went from villemgeillage
displaying gymnastics. Once they came to a cestdlege
and prepared to display their skills. While theerav
preparing the show, the master set up five javetiatead of
four as usual. The pupil asked, “Master, why did get up
five javelins instead of four. It is dangeroushave five.
Take one javelin out.” Then the master, as he was
intoxicated, said, “Do you not understand my sRillsSaying
so, he did somersaults over the javelins. Oveffiteefour
javelins, he jumped safely. But he was not skidedugh to
clear the fifth javelin, and impaled himself onatyd died.

The student became very sad, and said, “My master
died without listening to my advice.” He removddHrom
the javelin, and cremated him.

Buddha disclosed this story, comparing the pasy $b
the present.

“The gymnast who disregarded advice was the monk |
the present. And | who am the Buddha today was his
student at that time.”

The moral: “Good advice deserves everyone’s atietriti
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The Story of the Partridge

[Tittira-J atakal

When Buddha was living in Jetavana monastery, the
Venerable Devadatta’s right hand disciple Klika caused a
disruption among the monks. Because of that, thédBa
related this akaka story. The story of its cause is detailed in
the thirteenth book in thEakkariya-Jataka[No. 481].

[During a certain spring retreat the two chiefcgites
of the Buddha, @iputta and Moggaiina, went to the monk
called Koldlika and said, “With your help to us, and with our
help to you, we can live together happily in tresple for
this rainy season period of three months.” The thcef
disciples said this so as to try to avoid beinghbogd by the
public. Kolalika asked, “What is the happiness that you can
gain because of me?” The two chief disciples sdidjou
do not disclose to anyone that we are here, thenandive
happily. That is the help you can give us. Dutingse three
months, we will teach you the discoursssit{as) and the
philosophical and psychological analysebi{idhamma of
the Buddha. This is how we can help you.”

Then the Venerable Kakka prepared shelter for them.
This was not known to anyone. At the end of theya
season retreat, they requested il to visit the Buddha
with them. On the way to seeing the Buddha, tlegeto a
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certain village. After the two chief disciplesti¢fe village,
the Venerable Kakika came back and said to the villagers,
“You devotees are ignorant like animals. Our chlistiples
were with me nearby for the last three months. Ao,
these two have left to go back tavatthi.”

Hearing this, the villagers became very upsettakithg
many offerings chased after the two chief disciplekeeting
them, they begged pardon and said, “Bhante, wedcoat
recognize you. Please pardon us and accept tiffesegs.”
Then the chief disciples refused to accept thes g#ihd
instructed the villagers even not to give them tk#ika.
The villagers invited the two chief disciples tonw® back
again to the village. Kaitika thought, “The chief disciples
did not accept these gifts, and they did not eVienvane to
accept them.” And he became angry with them.

The two chief disciples, inaSatthi with the Buddha for
a short time, again left this time with their 5068aiples to go
to the village where Kditika lived. The villagers treated
them with the four requisites of monks (food, cioth
shelter, and medicine). Those monks who went thightwo
chief disciples shared all the gifts given by thiagers with
each other, and did not give any to Rika.

Because of this, Kalkka got angry and said, “Both
Sariputta and Moggaiiha have bad motives. They did not
accept the gifts given before by the villagers whezy were
here alone. Now they are accepting them when Hrey
together with a retinue of 500 monks.” And he astlthe
two chief disciples in this way, with an evil mind.

However, hearing this the two chief disciples tjat,
“Kokalika acquires a great amount of demerit becauses of
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Therefore it is not good to stay here. So, legas And
they left the place along with their retinue.

Seeing this, the villagers started to cry and gph&h
them to stay. But they were firm in their decision
Meanwhile, a young monk spoke to the villagers aait,
“Oh villagers, how can the two chief disciples stagre
without the consent of Kalkka?”

The villagers got angry and went to ktka and
requested, “Go, please, and invite the venerabte dinef
disciples to stay here and beg their pardon. tf yau must
leave this village.” Then he became afraid of tilegers
and requested the two chief disciples to stay. tWoechief
disciples said, “You, monk, do not go. You stayeheBut
we will not come back.”

Kokalika returned, but he could not stay in the village
without the help of the villagers. He became very
melancholy and taking his robes and books, leféde the
Buddha who was in JetavaAma. He complained, “Your
lordship, Sriputta and Moggaina have bad motives. They
have gone over to earning gifts.” The Buddha said,
“Kokalika, do not say so. They both are very highlyuous
and are endowed with good qualities.”

Then Kolilika said, “Sir, your chief disciples’ words
are unwholesome. | know it. And they are notwatts.” In
this way, while Buddha was objecting to his saysaog he
left.

Within a short time, everywhere on his body there
developed big boils which started to bleed andefestHe
could not bear the pain, and screaming lay down tfea
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gate of Jetavamama. His bad reputation spread everywhere,
even up to the Brahmaloka.

This was seen by a certain higher deibrafmg
named Tudu who thought, “It is my duty now to gadan
advise Kollika to beg pardon for his fault.” Staying in the
sky, he said, “Koklika, you have done a very bad deed. Go
hurry up and beg pardon.” Then kiika asked, “Who are
you, sir?” And Tudu said, “I am Tudu, your fornmaaster.”
“What? You are a non-returner to this world? df sow can
you come from the Brahmaloka to this human worltd®
doubt, you are like a hungry ghost who comes teaphof
garbage.” Then the deity went back to his plagenga “If
you speak so, then you look out for yourself.” Amel left.
And Kokalika died because of the same disease, and was
born in a woeful state called the Hell of Padumd@he
Satampati Brahma deity saw this and informed the Buddha
On this occasion, Buddha said, “Kaka not only in this
life, but also in the past, faced difficulties besa of his
words.”]

Buddha stated that the monk Makokalika, by
speaking too much, faced death even in the pdst. nfonks
requested him to disclose the story. The Buddiptamed it
thus:

At one time, when a king called Brahmadatta redgne
Benares, the Enlightenment Being was born in a-kvedlwn
Brahmin family of Benares. After growing up, hecame
ordained as Rsi. He became the head of many ascetics, and
lived in a Himalayan forest.



Then, a certain ascetic who was malnourishednggki
an axe, went into the forest to cut firewood stoasarm the
hermitage.

Another ascetic came to where he was, and told him
“Cut this, cut this, and cut that.” In this way Was ordering
the first ascetic how to cut the wood. The firstetic got
angry and said, “Are you my teacher, that you aeehing
me to cut firewood?” He picked up his sharp axd hr
slashed him, killing him.

The Enlightenment Being, hearing the news, mable al
necessary rites and rituals for the dead ascefieanwhile,
near the hermitage where the Enlightenment Being wa
living, there was a certain partridge that wasragyoudly on
a fruit tree. A partridge hunter, hearing its srieaught him
and killed him. The Enlightenment Being, not hegrits
cries for a few days, asked, “What happened toph#tidge
that cried up until a few days ago?” The othertss told
him what happened. On hearing this, the Enlightatm
Being compared the stories of the dead ascetic thrd
partridge. Both clamored uselessly. And he advises
fellow ascetics to meditate. He himself meditated the
fourfold sublime statuses of the mind, and gairegaturous
ecstasies jhana-s]. Without failing to maintain those
achievements, he was born among the Brahma beings.

Buddha finished this story saying, “At that tintbe
ascetic who got slashed in the head by the axethveaslder
Kokalika. TheRsi who became the head of the group of
ascetics was myself, the Buddha.”

The moral: “Useless speech brings danger.”
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The Story of the Quall

[Vartaka-Jataka]

When the enlightened one was living in Jetavana
monastery, this alaka story was delivered regarding the
millionaire called Uttara.

While the millionaire Uttara was living in the gibf
Savatthi, a certain very highly meritorious prince sva
conceived in his wife’s womb, and after ten mortleswas
delivered. He grew up and became a youth.

At one time, there was a Katiikfestival. Many
millionaires’ children came out with their wives tonthe
streets and celebrated in the streets for seves. dbjtara
also, thinking his son should celebrate with thevent to
him and told him of his intentions, saying, “Youwsalgo,
along with the young women of the household, anelbcate
the Kattika festival.”

As the son of Uttara came from the Brahma wortl, h
did not do as his father wished. Thereupon, withiois
consent, his friends got together and summonedrtaice
prostitute from the village. She, decorated withaments
and fancy clothes, tried to entice him. But, oeirsg her, he
did not want to have anything to do with her. Htiends
tried to persuade him, letting her show him her ifeéne
wiles, but he only smiled.
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The millionaire Uttara’s son, looking at her with
distracted mind, saw her as bones only. Seeingalser
impurities, he was averse to her. But he thoutjiiy
should | send her back empty-handed?” So, he bavall
that she needed. She left, and while she was mgalki the
street, a certain rich official saw her. He led toehis home.

When the Kattik celebration was over, the prostitute’s
mother did not see her daughter. She went to the
millionaires’ sons and accused them of taking reargthter.
She asked, “Where is she now? Show me.” Heararg h
accusation, the youths said, “We sent her, on #mg same
day she was summoned, to the millionaire Uttarais sGo
and ask him.” Then she went to him and asked abeut
daughter. He said, “l sent her away, on the vamesday. |
do not know where she went.” The woman took him to
court, and cried before the king. The king examiitiee case
and said, “If she was in your house, you will h&wv@roduce
her.” The young millionaire’s son said, “Sir, | @t know
where she is.”

The king then said, “If it is so, | will order yaw be
punished.” And he did so.

The ministers, hearing the king’s order, put cuffs
around the millionaire Uttara’s son’s hands andnied away
as punishment drums were beating. On hearingnibisse,
many people came and surrounded him crying and ingep
They said, “Such a punishment has fallen on sudght@ous
person as you!”

The millionaire’s son, who was the victim, thougthit
| get rid of this punishment, | will be ordained @snonk in
the monastic order of the Buddha.”
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Meanwhile, the prostitute heard the news that e w
sentenced to death because of her. Knowing thescame
from the official's mansion where she had beenistagnd
appeared before the executioners. Some peogie iorowd,
who saw her, handed her over to her mother. ThHen,
millionaire Uttara’s son was released.

The millionaire’s son after being freed from dea#nt
to the lake and washed his hair, taking a bath.thda ate
rice. After that, he paid respect to his pareats] obtained
permission from them to become ordained as a maid
he went to the forest. He became a monk, andvetdiis
higher ordinationypasampad]. Within a few days, gaining
insight from meditation, he obtained the statusmafhant.

On the very same day, the elders assembled in the
preaching hall were talking about him. When thel@ha
entered, he asked the monks, “Oh monks, what wete y
talking about before | came here?” When they nosetl
that the story of the millionaire’s son and hisaatiment of
the status of Arahant was being discussed by thbm,
Buddha said, “Oh monks, not only today but evethenpast
wise people have been released from death’s gnpaashis
monk today.” The Buddha was invited to disclose story
of the past. The Buddha then disclosed this story:

Long ago a king called Brahmadatta was ruling in
Benares. At that time, the Enlightenment Being Wwam
among quails. A certain quail hunter in Benaresra point
went to the forest and came back having caughtt aflo
quails. Keeping them at home and feeding themsdieé
them to people.



One day, the quail that was the Enlightenment @gein
got trapped in the net placed down by the quailtérunHe
also was brought to the hunter's home. The quaritér
gave the gquails that he had caught food to eatakenthem
fat. But the Enlightenment Being did not eat tlved,
thinking, “If I eat | will be fat, and | will not & able to escape
through the small holes of the net which is comighime.”
The quail hunter, seeing that this quail was ntingaover a
few days, took him into his hand and examined hnthie
palm of his hand so as to ascertain why this qwad not
eating. Meanwhile, this quail saw a moment’s ewibn on
the part of the quail hunter, and he flew awayhfbrest.

When he went home, his relatives surrounded hich an
asked, “What happened to you? Why were you away fo
such a long time?” He said that he had been ceghtoy a
hunter, and related how he had obtained his release

Buddha said, comparing the two stories, “Wise peop
are released from death as this quail. The qudHa time
was | who have attained Buddhahood, the master who
became the teacher of the three worlds.”

The moral; “Parents love children.”

Further,
“The practice of common sense is essential forfalga.”
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119
The Story of the Rooster That Crows at the Wrong Tine

[Akalaravi-Jatakal

Once when the Buddha was living in Jetavana
monastery, there were two monks who did not dorthei
monastic duties at the proper times. They wouldagbed
late at night, and they did not wake up at the erdpme.
When they woke up, they made a lot of noise. Bseaf
this, the monks who slept normal hours nearby cooldget
sound sleep.

This story was spread among the monks who assdmble
for the evening Dhamma sermon of the Buddha in the
preaching hall. The Buddha went in the eveningreach
and asked, “Oh monks, what was your discussionrédfo
came here?” The monks said, “Venerable sir, sunchsaich
monks shout and make noise at improper times duheg
night. We were discussing that.” Buddha said, f@nks,
it is not only today but also in the past that éh&@8o0 monks
have been noisy at improper times.” Buddha was the
invited to disclose the story of the past. He\askd this
story to disclose the previous life:

When Brahmadatta was ruling in Benares in the, past
the Enlightenment Being was born in a notable Biahm
family. He was well educated, became the chidfuigsor in
the area, and taught 500 students.
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The students had a certain rooster who crowetheat t
proper times. They woke up at the proper time ekgh and
studied every morning learning their lessons bythea

Then the rooster died.

After that, one student went to the forest to euill
firewood. There he caught a wild rooster. He puh a
cage, and fed it regularly.

That rooster did not crow at the proper times.
Sometimes, he would crow at midnight. Hearingribise of
the rooster, the students would get up at midnagit read
their lessons so as to learn them by heart. Biit\aas too
early to wake up, they became very upset. Somestithés
rooster would crow in the middle of the morning.h&¥ they
got up at that time, they did not have enough tiondo their
studies during the morning hours. So the roosemaime
very unpopular among the students. They killecand
complained to the teacher.

The teacher said, “Without teachers and paremid, a
without proper instruction, this fowl came to suahfate.
Therefore, students must follow the guidance afhiess.”

Buddha then compared these two incidents, and
finished this story disclosing, “The fowl that creavat the
improper time was one of these monks who has ntirset
for his work. The students were you who are assshiiere.
The teacher was |, the Buddha, who attained &bb

The moral: “Learn to work at proper times.”
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The Story of Being Released from Bondage

[Bandhanamokkha-&taka]

When the Buddha was living in the Jeta Grove, the
Buddha related this story regarding the Brahmih @inca.

Its present story is explained in tMahapaduma-dtaka in
the twelfth book [No. 472].

[After the Buddha's attainment of enlightenmeitte t
Jains and other ascetics found that their gains fabeh.
Therefore, the Jain recluses became upset and ,aagdy
they hatched a conspiracy to defame the BuddhacaCihe
Brahmin girl, became their instrument. In accorithvihe
conspiracy, she came from home toward the Jetavana
monastery every evening wearing a red cloth. Wrenslept
at a recluse’s home, and returned to her home maching
as iIf she were a person coming from Jetavana nenyast
People asked, “Where did you go?” She answered,fl
care about where | go. Do not think about me.” d Ahne
behaved so as to create doubts in people’s minuls &ier.

She continued in this fashion for four months. By
doing this, she led people to believe that she neasloubt
coming from the Buddha’'s chamber. She used to“dhow
| am one month pregnant.” “Now | am two months
pregnant.” “Now | am three months pregnant.” Asal
forth. When ten months had passed like this, shtepded
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to be a woman who was about to deliver a batihen she
went to the Buddha having stuffed something arobed
belly, and when Buddha was preaching, in the midéige

congregation she accused the Buddha, saying, “éi,aye
preaching here as if a person who is innocenin haw ten
months pregnant and | have to deliver my baby.avehno
home in which to deliver. Why do you not prepdre food
and other items that | need for my delivery of thedy?
Mention it to King Kosala or to millionaire Athapndika

and arrange someplace for me to stay.”

The Buddha said, “Oh sister, the truth of thisdeat is
known by both of us. Except for the two of us, whidl
know the truth?” At the same moment, there cameg fo
deities as rats. They scurried up her body, ahtheustrings
holding what was tied around her belly. The cldtret were
tightened there fell down to the ground.

Everyone started to censure her. People attabked
because she had falsely accused the Buddha. Aed th
kicked her out of the hall. Suddenly there camagafire
from hell (Avici), and the ground opened and toek.h

Regarding this, there was then discussion in the
preaching hall. The Buddha revealed the storyhef fiast
thus:

Once the Enlightenment Being was born as a Brahmin
advisor to King Brahmadatta, who ruled in Benarkle had
a very beautiful queen who loved him very much.cdiese
the king loved her so much, he once said to heaor “F

" The months here are lunar months. Lunar monthstarger than our Western
solar months. Hence, there are ten months of pregmastead of nine.
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whatever you desire, you may ask.” The queen redguh “|
have everything | want. | have nothing to ask.dAwo, | ask
you not to look at any other woman with passiohatlis my
boon.” The king said, “Since there are 16,000 b&du
women in my possession, | may not be able to gnat t
boon.” She then pleaded, again and again. Vetgrdily,
she continued to so plead. Finally, the king washle to
say “no” to her, and agreed.

While they were living in such a manner, deepljove
with one another, there was a riot in a remoteagél His
minister could not settle it. Finally, the king mte¢here with
his fourfold army. Before he left, he summoned dpieen
and said, “War is doubtful. It is difficult to ilbg women to
the battlefield. One cannot retreat quickly wittomen
beside you. Therefore, | cannot take you to thiddfield.
Stay at home.” The queen said, “No. Let me conth w
you.” But the king was steadfast.

Then the queen said, “If such be so, please inforen
of all news every Yojan&. The king and queen both agreed
to this. And the king left, asking his ministecslbok after
the queen. The chief Brahmin advisor undertook her
protection within the confines of the city. Evefgjana the
king sent a messenger to inform her of his affaars] to
inquire about her well being.

When each messenger came, the queen asked, “Why
did you come?” Each messenger replied, “I cameadaire
about your safety and happiness.” Thereupon theermju
summoned each to her chamber, was intimate with e&c

8 1 Yojana = roughly 7 miles.



them, and then sent each back. Meanwhile, on the
battlefield, the king won. During his thirty-twooyana long
trip, the queen was intimate with thirty-two messams.
Coming back, he also sent thirty-two messengeseach of
these was also intimate with the queen. The qurdhis
way was intimate with sixty-four messengers.

Finally, the king came near the city and camped
overnight. He informed the chief Brahmin advidoe hews
of his arrival. The chief advisor decorated théy dio
welcome the king and his army. And he went topalace to
inform the queen of the king’s arrival. The queseging the
beauty of his body, said, “Come and sit on the 'bethe
advisor, who was the Enlightenment Being, said, UiYo
majesty, the king who is your husband is handsomam
both afraid of him, and of what might befall meny next
birth.” When she heard this, she said, “Were hosé sixty-
four messengers who came to me also afraid of iting thie
same as you are? And were they also not afraildenf next
birth?” Then the advisor said, “Even though | haached
my present age, | have never seen a woman with auch
lustful mind. Therefore, please do not speak toimehis
way.” She said, “If you say ‘no’ to me, then | halsk the
king to behead you complaining that you have askedo be
intimate with you.” The advisor, who was the Ehtgnment
Being, said, “Not only in one life, but also in laotusand
lives, even if you have me beheaded, | will noteagio your
desires.” Saying so, he left.

The queen got angry. She scratched her body
everywhere, and applied oil to the wounds. Weaardjrty
garment, she lay in her bedroom. She told heras¢rgirls
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that when the king comes and asks about her,ltbitelthat
she was sick and was lying in her bed.

The Enlightenment Being went forward to welcome th
king and his army, who returned to the city triuraptly with
a very big procession. The king came into the qaakfter
circumambulating the city and not seeing the queethe
palace, he asked the servant girls about her. $hiyshe
was sick. Then the king went into her sleepingrr@nd saw
that she was lying in bed. Touching her back, si@d how
she was feeling. After asking her two or threeeBSmshe
turned around toward him and replied, “Ah, yourd&irip
also has come. Now | am with my husband.” Heatimage
words, the king asked, “Why do you speak so?” Thlea
complained about the advisor, saying, “He did what
husband would ask him to do.” And she showed haises
to the king. The king got very angry, and ordelad
security people to handcuff the Brahmin advisor sndill
him.

The security people, hearing these words, took the
Brahmin advisor and brought him to the place ofceken
beating the death drums. Then the EnlightenmemngBe
thought, “This happened because of the queen. | Buist
use my common sense here.” Thinking so, he saitthdo
executioners, “I know many places where wealthidgén.
Please do not kill me until | show them to the kKinghen
they asked, “What can you show the king?” The samlvi
said, “Because of me, the king has much wealthdnddif
you kill me, he will lose all this wealth not knavg where it
is. Therefore, my death will be a big loss for HimThe
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executioners heard this, and thought, “He saysrtiik.” So
they took him back to the king.

On seeing him, the king asked, “You, Brahmin, aith
having fear or shame did such a bad deed. Whyaliddo
it?” The Enlightenment Being said, “Your lordshimever
did such a thing. From the earliest time | caneawtner, |
have never even killed a louse. | have never ¢akan so
much as a piece of grass that was not given. ¢ mewver
looked at another's woman with lustful thoughtsd drave
never looked at another's woman with head raisé&ten in
jest, | have never said falsehoods. | have nessted
alcohol, even as little as would be on a bladeratg The
sixty-four messengers are the people who misbehaitd
the queen. Even though she trapped me in the sayel
did not get involved. That is why she complainbdw me.”

On hearing this, the king summoned all the sixiyrf
messengers and also the queen. He questionedahdm
whether or not this was true. They all admittedtheir
wrongdoing. The king ordered all of them to bdekil But
the Enlightenment Being said, “Your lordship, thgseple
did what the queen requested. Therefore, it isrighit to
punish them.” And they were saved from punishmant
were retained in their positions. And he saidHert “This is
the nature of women. Therefore, it would be cdrrec
excuse the queen as well.” He in this way savealse.

Finally he thought, “All this happened to me agak in
the life of a householder. Therefore, it would dmod to
renounce lay life.” Thinking so, while his relag® cried,

® It is polite to keep one’s head lowered in the presefe@other’s wife.
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giving up all his wealth behind him, he went to the
Himalayan forest and became ordained as an ascafter
meditating there, he generated the fivefold hidrewledge
and the eightfold high achievements of concentnatidfter
his death, he was born in the Brahma world.

Buddha said, “The queen at that time was &iiche
king was the VenerablAnanda. And the advisor Brahmin
was myself, the Buddha.” And in this way he entheistory
of release from bondagbdndhanamokklija

The moral: “Truth always conquers.”
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The Story Regarding a Blade of Kusa Grass

[Kusanali-Jatakal

The Buddha delivered this story aboutatrapindika’s
true friend when he was in the Jetaasrama of
Anathapindika in Svatthi. The millionaire Aathapndika
had a friend and he helped him as stated earliethén
Kalakanni-Jataka[No. 83].

At one time there was a king called Brahmadatta in
Benares. At that time the Enlightenment Beingdive the
pleasure garden of the king and was a friend otithy who
possessed that park and who lived in the most premiSila
tree in the park. The Enlightenment Being livedaiglump
of Kusa grass.

The king of Benares lived in a palace that had only
pillar supporting it. One day this pillar was skakby the
wind. The king decided to further support it. $ienmoned
his carpenter and asked him to cut down any gamiviith a
core from the pleasure garden. The chief carpemtat to
the pleasure garden, looked for an appropriate tveeut
down, and not seeing one decided finally with lsisigtant to
cut down the prominentat tree in the garden. He went
back to the palace and reported about the proldachabout
the prominent tree to the king.

74



The king said, “Even if it is the prominent trgeu cut
it and repair the palace.” Then the carpenter watit his
assistant to cut down the tree. They made an pppte
reverence fizja], asking the deity who possessed the tree to
move away from the tree. Hearing this request, dégy
thought, “I do not have any other tree this largethe
pleasure garden in which to stay.” He began to @myg his
children also began to cry while they all embracet
another. All the other deities who were visitirgeite also
started to cry. The deity who resided in the clushgKusa
grass also came upon hearing all this crying. sled the
reason for the crying. On hearing the reason, did, s
“Please, do not be afraid. | know a way to sawetthke.”
The next day, when the carpenters came to cutrédeg he
made himself into a chameleon. He went throughrologs
of the tree, came up the tree on the far side ab phople
could not see him, and went to a top branch ofrdwe

On seeing the chameleon on the top branches of the
tree, the carpenter and his assistant thought,s“Tit@e is
hollow inside.” They gave up the idea of cuttingwth the
tree because it had no core inside.

Then the tree deity summoned the other deities and
said, “Even though | was the highest deity in theagure
garden, | did not know how to save my tree andqealalrhe
deity who lived in a clump of Kusa grass understbhod to
protect it with his wisdom. Therefore, we must aw
associate with wise people, and not with the unWie this
way, he preached to his fellow deities, and he ineca
friendlier with the deity who possessed the clunigKosa
grass. Later, he passed away.
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The pleasure garden deity was the Venerablenda at
that time. And | was born as the deity of the giuof Kusa
grass.

And in this way, the Buddha finalized the Kuskn
story.

The moral: “Associate with the wise no matter whiair
station, not the unwise.”
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The Story of an Unwise Person

[Dummedha-Jditaka]

When the Buddha was living in the Bamboo Grove
temple, once those monks who were assembled in the
preaching hall were talking about the monk Devadaithey
said to each other, “Brothers, monk Devadatta evban
seeing the Buddha'’s physical beauties, such ashithg-two
great marks of a great persamghizpurisg and the eighty
additional attributes, a fathom wide halo, and ptals
beauties of the like, does not respect the Budadllaaffords
him no loving kindness. He has become jealousinking,

‘I do not have such physical beauty.” And he watotkill
the Buddha.”

Then the Buddha came there and sat on his seat. H
asked, “Oh monks, what were you discussing before |
came?’ The monks replied, “Your reverence, we were
talking about the monk Devadatta’s jealousy ofBledha.”
The Buddha said, “Monks, it is not only now, bugevn the
past he was jealous of me.” The monks said, “Blesss,
disclose that story to us.” The Buddha, after thaitation,
stated the following story:

Long ago in ancient days, there was a king called
Magadha in the city of #agaha. The Enlightenment Being
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was born among elephants, was white, and was very
beautiful. He was in service to King Magadha.

Once, King Magadha got onto this white elephaat th
was well caparisoned and left in a grand processayo to
the city. The citizens, on seeing this elephabgautiful
body that was well shaped and large, said, “Oh,t\ahaice
elephant. Such a big elephant is good for a usaler
monarch, and not for a king like this.” Talking sloe people
appreciated only the elephant, and not the king. h€aring
such appreciation of the elephant, the king gotnang
thinking, “These people did not appreciate me, whtheir
king.” He became in this way jealous of the eleghand
thought of killing him. Thinking so, he summoneiet
mahout and said, “I want to know whether you trelinieis
royal elephant to be obedient. If so, | want tarine it.
Climb with him to the top of Vephulla Mountain.” h&
mahout did so. And the king followed him with his
ministers. He ordered the mahout to lead the alepto a
precipice. The mahout did so. The king then asted
mahout to have the elephant stand on three feetditiso.
Then the king ordered to have the elephant holdsufront
two feet. He did so. Then the king asked him awehthe
elephant raise up its hind legs. He did so. Thieasked the
mahout to have the elephant stand on one foot.ditieso.
And the elephant still did not fall. Then the kisgid, “Ask
the elephant to go forward toward the precipicsingi all
four legs into the air.”

The mahout thought, “This king wants to Kkill the
elephant. This is just a stratagem.” He saidetlcto his
elephant, “Your lordship, he is trying to kill yout you can,
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get up into the sky and flee away to the city oh&es.” At
that very same moment, there arose a certain nhrasu
power on account of the virtue from previous meaid
miraculously the elephant jumped up into the skfen the
mahout said to the king, “Your lordship, this elaphis not
appropriate for such a person as you who hastso rierit.
Therefore, this elephant is not fit for such a iglolking as
you. You stay there by yourself.” And he had #hephant
go through the sky to Benares to the king's patzroeinds.
People saw this, and they were surprised and bewanye
happy. They ran to the king and informed him altbis.
The king came to that place and saw the elephand he
said with great pleasure, “If this elephant willoal me to
mount it, | request you to come down to the groundnd
the elephant came down to the ground.

The mahout got down from the elephant and gave
respect to the king. The king asked, “Why, som wbu
come with this elephant?” The mahout told him gtheng.
The king thanked him, saying, “You have done a gieeld.”
Being satisfied, the king took the elephant intos hi
possession. He divided Benares into three pats.gave
one part to the elephant, the second part to tHeoutaand
the third part he kept for himself. And he ruléghteously.
Finally, he passed away according to his Kamma.

The Buddha, finalizing the story, said, “The kin
Benares at that time was the Venerabigipbtta. The
mahout was the Venerabdmanda. And King Magadha was
the monk Devadatta. |, who am now the Buddha, thas
elephant.” Saying so, the Buddha ended thtigk& story of
an unwise person.



The moral: “While lack of wisdom brings death, wosd
brings happiness.”

8C



123

The Story of a Plough Handle

[Nangalrsa-Jitakal

Once while the Buddha was living in Jetavana
monastery, this story was delivered about Venerable
Kaludayi. He used to go to preach to gatherings. Asften
could not understand the purpose of the gatherings,
sometimes he would preach sad things to a happyncwrity
and happy things to a grieving community. As heldamot
preach appropriately to communities, he obtainetbad
name. The community of monks knew this. One tithe,
monks who were assembled in the hall of law forebening
preaching were talking about this matter.

When the Buddha came there, he asked, “Oh monks,
what were you talking about before | arrived?” Thenks
said, “Your lordship, we were talking about the klacf
understanding of Venerableakidayi in preaching.” Then
the Buddha said, “Monks, #udayi not only acts like this
today. Even in the past, he has acted in the sayg And
Buddha was invited to disclose the story of the paet had
been hidden by the course of time. Buddha preathed
story of the past.

This is how it was:
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Long ago in the past, there was a king called
Brahmadatta in Benares. At that time, the Enligitent
Being was a prominent teacher in the city. Hedimy
giving instruction to students. People who wech enough
to afford it gave a thousand gold coins to theheac Some,
who had not much money, got their education by wagylas
servants to the master. And in this way, they vadrke to
study.

Once there came a poor foolish man to get an eiducat
from the Enlightenment Being. He was paying fos hi
education by working. One day he was massaging his
master’s feet, and the master requested that be g his
feet. The student agreed, and under one sideeofotbt of
the bed he placed folded cloth. As he had notlfanghe
other side, he placed his thigh under the bed.that night,
until the next morning, he kept his thigh under thed
forgoing his rest. In the morning, when the maateoke, he
saw that the student was sitting at his foot, aadbécame
very sad. He thought, “This poor foolish man wohlese as
a slave, and cannot learn anything. Thereforgjoiild be
good to somehow teach this man something.” Thipl€o,
he said to the foolish student, “Whatever you saéy/ dyou
must tell me. And also relate to me a comparabiegt
[upami].” The Enlightenment Being thought that by the
student making a comparison, he would be able eldp
his thinking.

The next day, the teacher asked the student ta bri
some firewood. When the student returned, the enast
requested, “Tell me whatever you have seen.” Thdent
said, “l have seen a snake in the forest.” Thetenasked,
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“What did the snake resemble?” The student respind
“The snake was like a plough handle.” The masteught,
“A snake is long, and a plough handle is also lohigerefore
his example is correct.” Thinking so, he was §atils

The following day, he also went to the forest todgp
firewood. And on that day, he saw an elephant. On
returning, he said to his master that he had seexiephant.
The master asked him for a comparison. The stusiadf “It
is like a plough handle.” The teacher thought,&&md of an
elephant’s trunk is similar to a snake’s head. rétwee it is a
good comparison.” And he was satisfied.

On still the next day, he went again into the $ore
There he saw sugarcane. When he returned, hehtsld
master, “I have seen sugarcane.” The master ag&ed for
a comparison. He said, “It is like a plough harididhe
master thought, “Sugarcane is long, and the truhlaro
elephant is also long. Therefore the comparisaoisect.”
And he was satisfied.

The next day, when he went to the place wherehlunc
was to be given, he ate curd and rice. After gatime curd
and rice, he returned. He told his master, “I heaten curd
and rice.” His master asked for a similar thingctwd and
rice. He said, “It is like a plough handle.”

The teacher had been satisfied with the previbuset
answers. But in this case he thought, “What didbanan
this is. No matter how hard | try, | will not béla to make
him a wise man.” And he gave up his efforts to en#tke
student a person with understanding.

The foolish student at that time is todaglkdayi. |
who am the Buddha was his master at that time.
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Saying so, he completed the discourse of #iakad
story.

The moral: “Even if good luck is in an unwise maptcket,
he will lose it.”
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124
The Story of Water

[Amba-Jataka]

At one time, Buddha was living in Jetavana momngste
Once there came to that place a young man, anButidha
ordained him. From the day that he was ordainedwas
very strict in performing his duties properly. e all
duties such as sweeping the compound, the preatiaihg
and the temple complex, as well as bringing watar f
washing and drinking, all at their proper timeshwiit being
lazy. Due to his tireless work, all the lay peoplere very
happy. They gave 500 bowls of water daily, arat thater
was very useful to many hundreds of monks. Tlus/stent
mouth to mouth among the monks, and finally it hesitthe
hall of law where Buddha preached in the eveniVghen
this was being discussed there, Buddha went earlihe
preaching hall and asked them, “Oh monks, what wete
talking about before | came?” They said, “Venegdblhante,
because of the newly ordained young monk, we are
becoming the beneficiaries of many things. We wealidng
about that.” The Buddha said, “Oh monks, not dolyay
has this monk been beneficial to us because aftifuiness
and punctuality, but also he was so in the paditien the
monks requested the Buddha to disclose this mqdss.

This is how the former story was:
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Long ago, a king called Brahmadatta was ruling in
Benares. At that time, the Enlightenment Being @ in
a well-known Brahmin family. But by seeing the
disadvantages of sensual desires, he renounceldyhige
and went to the Himalayan forest, joining 500 dseset He
became their chief.

At that time in the Himalayan forest, there wasewere
drought. There was no rain for a long time. As gonds
and lakes dried up and wild animals had no watedriiok,
they suffered a lot. One out of the 500 ascetitsdown a
tree and hollowed out a trough in which to keepawnabaily
he put water from a well in this trough, constantly
replenishing it. The wild animals became very habyp his
efforts. They understood that because of thisaterto time
to go to fetch fruit for his meal. Therefore thebgcussed this
with each other, and determined that when each tanake
water, each would bring some fruit like mangoeskiauit,
and such other edible fruit. When this happenééyet
became a large quantity of fruit to be eaten by 306
ascetics.

The Enlightenment Being understood this situatiod
said to the ascetics, “We 500 obtained these syaiele fruit
without having to go into the forest because of thne
ascetic who made such an effort to give water tonals.
Therefore, whether you are clergy or a lay persweryone
must make an effort to do good.”

The ascetic, who fetched water from a well withcimu
effort at that time, is today this dutiful monk.h& leader of
those ascetics at that time was myself who hasrbedbe
Buddha.
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The moral: “Be generous regardless of positiontatus.”



125
The Story of Katahaka [One Who is an Empty Cauldron]

[Katahaka-Jataka]

This story was told regarding a monk who was Wdahst
and who had a cunning mind. The story of that maak
given in theVikantana-dtaka (?).

At one time when Brahmadatta was ruling in Benares
the Enlightenment Being was born as a millionairethat
city. At that time a son was born to the Enligmbemt Being
in his house. On the very same day, a certainaséemirl
also gave birth to a child. The millionaire’s saamd the slave
girl’s son both grew up together. When the milaoe’s son
went to study, the servant girl's son also wentréehand
learned how to write, how to count, and all thesotbubjects.
He was known as Kazhaka. He was very smart in
commerce; also he was skilled in talking and delgati
Therefore, the millionaire appointed him to lookeafhis
treasure.

One day the lad Kahaka thought, “This status will not
be permanent to me forever. Whenever my emploses a
fault in me, he will brand my chest and put me bauk
slavery. Then | will have to suffer a lot.” Théye he
thought, “Let me do a stratagem so | can remathisstatus
forever. Let me be friendly with the millionaire as to gain
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his complete trust. He has another millionairerfd in a
remote village. After being friendly with the nndhaire, |
will go to his millionaire friend and pretend to tee son of
the millionaire. Doing so, | will marry his daughtand have
her cook me food. If | do this, | will never loige status |
now have.”

Thinking so, he wrote a letter to the millionainethe
remote village as if he were the millionaire hinfisel
introducing his son. This stated, “I send to yoy son
known as Kahaka for the purpose of marrying your
daughter as our families are of the same caste amad
appropriately matched to each other. Thereforasglagive
your daughter to him, and he will be able to lodierayour
wealth and so forth until | come to celebrate treamage. |
am at the moment unable to come as | have mangghm
do here. | will come later.” Stating these things wrote
such a letter. And he affixed to it the seal & thillionaire.
As he was able to go anywhere in the millionaifesise, he
stole some sandals, perfumes and comfortable clathgive
to the millionaire and his daughter, and he wentthe
millionaire’s home in the remote village and paid tespects
to him.

Then the millionaire asked, “From where did you
come?” And he said, “I| came from Benares.” The
millionaire asked, “Whose son are you?” And helsdiam
the son of the millionaire of Benares.” Then hkeals “Why
did you come here?” And he took out the letterael
brought, and giving it to the millionaire he saftfou can
understand why | came here by reading this.”



The millionaire read the letter and became veppga
And he gave him for marriage to his daughter togethith
great wealth and many luxurious things.

After that, when the millionaire’s daughter wasngs
those luxurious things that were supposedly sentthgy
millionaire of Benares, Kahaka used to humiliate her
saying, “Did you ever have these types of thing®iee—
such perfumes, sweets and so forth, as these?”whed he
was given rice and such other things to eat, hddweay, “|
cannot eat this type of rice and food. It is tbhernxare of the
provinces.” And when he was given perfume and déi®yhe
would say, “I cannot use these village productsé always
used to belittle her, saying that he was from iheand she
was from the country.

When the millionaire of Benares found that hisvsla
was gone, he wanted to get him back. Later, hedibat his
slave Kaahaka was living in the country millionaire’s
village. Hearing this, the millionaire decided tesiv the
country millionaire and he got permission from kineg to go
there. This was heard here and there, and in duese
Katahaka also heard this news. ti@aka thought, “There is
no doubt that he is coming to get me and to huramehave
done this deception.” And he thought further,wthuld not
be good to hide. It would be better to stay hanel when he
comes | will work for him as | have done previousiyn this
way, | will win his mind. Then | can live freely.Thinking
this, he let it be known to everyone, “We city pleogre not
like you provincials. When we see our parents]ivewith
the fear and shame of doing bad deeds. We doihot s
together with them, and do not eat together widnth We
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wash our parents’ feet, take them water for bathamgl do
all such necessary things as if we were their sgsva
Meanwhile, the millionaire came to a nearby villaged
stayed there.

Hearing this, Ke&haka went to his father-in-law and
said, “Father-in-law, our father will come to tlviage soon.

It would be good to make arrangements to welcomednd
to organize hospitality for when he arrives.” Athé country
millionaire did so.

When the Benares millionaire came, he was veryhmuc
welcomed. And after he was well entertained, afieir
lunch, the Benares millionaire went to take a re3then
Katahaka took a container of water and placed it nkar t
Benares millionaire’s bed, and kneeling down pdidisance
to the Benares millionaire. He begged him, “Yaandkhip,
whatever you want me to do, | will do for you. Balease,
do one thing for me. Please do not destroy myepites
situation here, and do not reveal me.” The milioa on
seeing his humble nature and obedience, and hsaeited
air, said, “Do not worry about that. | will notveal you and
put you down from your position.”

When the two millionaires were chatting, the coynt
millionaire said, “Sir, when you sent your son Iddi
everything for him, and | also gave my daughtdrito. | did
not omit doing anything for him.” The Benares roiflaire
said, “That is a very good thing that you have dort@ur
friendship has developed into a relationship novwAiid he
stayed there for a few days enjoying his hospytalit

One day, the Benares millionaire’s supposed daught
in-law was combing his hair, and he asked her, “Howour
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husband? Are you happy with him or not? Do you ge
along, or does he put on airs with you?” She safdur
lordship, he is not bad with others. But he haswaakness.
When | do something wrong, he abuses me sayind tmta
dirty woman. But there is nothing more.”

Then the millionaire said, “l will teach you a serto
tell him if he says this again.” Teaching her {ledter a few
days he left for Benares.

Katahaka was with him, and left with him as far as the
next village. He did not let anyone else talk witiim. He
said, “goodbye,” after going a certain distanced dhen
came back. [He then became even more conceitad tha
before, as nothing bad had happened against him.]

One day, his wife prepared rice for his lunch, and
seeing this rice he said, “This is the rice youegie me?
This is village rice. It cannot be eaten by cigpple.” Then
the millionaire’s daughter recited thaliPverse that was
taught by the millionaire of Benares:

“One speaks boastfully when he goes to a remote

village.

“Without saying unnecessary things,tkl@aka, eat this

rice.”

She did not know the meaning of this stanza, ssh@ewas
not well educated. Kahaka, though, understood it, and he
became afraid. From that point on, titsaka did not
complain too much.

The real meaning of this stanza is this:

“Katahaka, just because you come from another part of
this country to here, do not put down everythingd an
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everyone. Why do you not mind your former statis@ur
millionaire lordship this time returned without dgi
anything. If he comes back, the next time he wit a
branding on your chest and take you back.”

Saying so, the Buddha ended the story and fusiduel;
“This monk was the boastful Ke&haka at that time. The
millionaire of Benares was | who am the Buddha.”

The moral: “Being cunning will not gain all things.



126
The Story of the Characteristics of Swords

[Asilakkhana-Jatakal

At one time Buddha was living in Jetadsama. At
that time the king of Kosala had a Brahmin who dotdll
whether a sword was lucky by smelling it. When thsi
would bring their swords, if they had given bribas, said,
“It is good.” To those who did not give bribes, s&id to
them, “It is bad.” All in the course of time knethe
deceptive nature of this man. Knowing his natares smith
made a sword and making it very sharp, put it ishaath
filled with hot chili powder. He brought it to theng. The
king summoned the Brahmin and requested him tdhelh
the goodness or badness of the sword.

The Brahmin, in accord with the order of the kitapk
the sword out from the sheath and placing it neamlse
tried to smell it. Immediately, before he couly saything,
the chili powder smelled by him caused him to saeele
could not remove the sword from his nose quicklgugh, so
when he sneezed, the sword cut off the tip of bsen This
story spread everywhere and eventually it reaclved ¢he
monks in the preaching hall.

One day in the preaching hall of Jetaarama the

assembled monks were speaking about this. When the

Buddha visited there, the monks paid respect t@Btmidha.
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The Buddha asked, “Oh monks, what were you disngssi
before | came here?” Then the monks related thrg sf the
Brahmin who smelled swords for the king of Kosala.
Buddha said, “Not only today this man faced thishmap, but
also in the past he faced the same fate.” The monk
requested the Buddha to disclose the past stdmg. Bliddha
spoke then the past story:

At one time, a king called Brahmadatta ruled in
Benares. He had a fortune-telling Brahmin who itmgléng
swords could tell their goodness or badness. Hi boibes
from the sword smiths. He condemned the work oE¢h
smiths who had not given bribes because they hadiven
him bribes.

Once a certain trickster smith made a good swardl a
made it well sharpened. He applied hot chili pavtdat and
took it to the king. The king summoned the Brahrton
examine the sword. As it was covered with hotiglolvder,
when he smelled it he sneezed before he was aléerove
the sword from his nose. The tip of his nose w2, and
he was ashamed because of this. The king becamesag
because of this, and requested his craftsmen t@ radkke
tip for the Brahmin’s nose with wax. And the Brahmgain
asked to work for the king.

At this time the king had a nephew at his palacel
also his daughter. The two of them since they wemny
young, had grown up together. When they got oltesy
fell in love with each other. The king did not kmdhis
secret love. The king and his ministers one dagudised the
marriage of the princess. The king said, “I wilyeg my
daughter to a prince of another kingdom. If | do kwill
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gain two new supporters, the prince and his fatioedefend
my kingdom.” Since then, the princess was notvwadhb to
see the nephew with whom she had grown up so &g to
prevent them from falling in love. This strengtkdntheir
love for one another. And the nephew wanted toryridue
princess as they both were now grown up.

The nephew therefore made a stratagem to marry the
princess. He met the servant woman of the prinmedgave
her a bribe of a thousand gold coins. He requesezdo
keep the princess away for one day from the paladbat he
could get to her. The woman said, “Do not worhill do
it. | will take responsibility for that.”

Thinking of a stratagem, she went to the king said,
“Your lordship, your daughter is under the influenaf an
evil spirit.  She is becoming unlucky and emaciated
Therefore, we will have to remove the evil spinbrh her
body.” The king asked, “What can we do for thatThe
woman said, “In such-and-such a place there isrtaine
cemetery. There you need to make a stage. Keeppae on
top of it, and cover it placing a bed over the dbady. We
will place the princess on the bed and bathe Héren the
evil spirit will leave her.”

Hearing this, the king ordered her to do all thibsegs
and gave her all she had requested. She thentaoki¢he
task. She also tied some dried chili powder irlagh¢ and
she hid it near the bed so the nephew would betaltéke it.
She requested the nephew to go there and lie tinelded as
the dead body. She explained to the nephew howary
this off. The woman said to the caretakers, “Wheome to
the cemetery and wash the princess, the dead batly w
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sneeze two or three times, come out from undebdae and
seize and devour the first one whom he sees. fdnerée
warned. Run away.” This was also mentioned tondEhew
and princess, and the nephew was told, “When thetadeers
run away, take the princess out of the cemetery, after
taking a bath with her go wherever you like.”

On the day they set to have the service, the nephe
went early and lay down under the bed she had pdpa
The woman mentioned again to all the caretakershen
cemetery, “When the dead body sneezes, you wik habe
ready for the death of the first one he seizesheW as she
said, the nephew started to sneeze, all the camstdkying
their weapons down beside them, ran away from the
cemetery screaming loudly. The retinue and othmgrithries
who had come to witness this also all ran away.

When the nephew came out from under the bed,dke to
the princess, took a good bath, and went to hiséauth
her. Hearing this news, the king became happyrengave
his daughter to the nephew.

Finalizing this story the Buddha said, “At thahé& the
fortune-telling Brahmin who was skilled in sniffirgyvords
was this fortune-teling Brahmin of today. The hew
prince of the king of Benares was | who am the Buadd

The moral: “What causes a loss for one person, caage a
gain for someone else.”



127
The Story of Kalanduka

[Kalanduka-Jataka]

At one time Buddha was living in Jetadaama and
delivered this story of Kaimluka on a certain occasion
because of a boastful monk. This monk was boasfwias
the monk in the story of the present regardingaKaka [No.
125].

Just as its present story is similar to the stofy
Katahaka, so here also in the same way our iKhlka
studied as a young boy with the son of the millioaanf
Benares. The reader will have to understand tladdanuka
also acted in the very same capacity in the m#ligais
palace looking after the property of the milliomaiof
Benares. He as well wrote a bogus letter to tHieomaire of
a remote village introducing himself as the son tio¢
Benares millionaire, and signed it with the miliéore’s
signet ring. All other incidents are also similar the
aforementioned story of Kazhaka.

The only difference in this story is that one dHier
living together with the daughter of the millioraiof the
remote village, the boastful boy who married theung
woman scorned her on one occasion when they weaké&oa
bath together.
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The story is as follows:

At one point the millionaire of Benares did noese
Kalanduka in the palace for a period of time. As he ulod
see the young lad, he asked his parrot to find hitee parrot
said, “Yes.” And he left the palace to see wheataiuka
had gone. Luckily, he came to the place where iKaika
and his wife had come to take a bath in the riv€he parrot,
on seeing him, hid in the middle of some brancHes se
apple tree so as to observe them. While dll&a was lying
in the water, the millionaire’s daughter, his wiggve him a
decoction of perfumed milk to drink. Kalduka took the
cup into his hands, rinsed his mouth with the pagd milk
and spit it out over her head. The parrot saw thise parrot
could not tolerate such an insult to a noble worbgrthe
slave Kaladuka. He came out of his hiding place and said,
“Hey, Kalapduka. Even though | am a forest bird, you and |
both lived together in the palace. Do you not usidad
your position? Is it right to scorn such a noblenvan by
spitting over her head? The milk that you tookoigbur
mouth ought to have been drunk, not spit out.”

Kalanduka heard this. [The millionaire’s daughter also
heard this.] Kaladuka thought, “If this parrot discloses my
situation to others, it will not be good.” Addrass the
parrot, he said, “O honorable parrot, please congetalk to
me. How are you?” Then the parrot, hearing thesels,
thought, “As | disclosed his position, there isdoubt that if
| go to his hand and perch on it he will kill m&asgling me
by the neck.” Thinking so, he rose up to the skgl aent



back to Benares. He described what he had sed¢heto
millionaire of Benares.

The millionaire of Benares, on hearing the story,
decided to bring back Kalduka to Benares as his slave.

The Buddha finalized the story saying, “kalaka at
that time was the present boastful monk. And | \wave
become the Buddha was the millionaire of Benares.”

The moral: “Do not overstep one’s bounds, anspeet the
positions of others.”
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128

The Story of the Cat®

[Bilara-Jataka)

At one time, Buddha was living in Jetadeama in
Savatthi. While he was there, a certain cunning,egéige
and hypocritical monk was brought to his attenti®uddha,
on seeing him, said, “Monks, this man is not onipnming,
deceptive and hypocritical today. He also was rsdhie
past.” Then the monks requested the Buddha tdodesc¢his
monk’s past. Buddha thus related his past story:

Long ago in ancient times, there was a king called
Brahmadatta in Benares. While he was ruling Beqatee
Enlightenment Being was born as a rat. He was,\sise his
physical appearance was fat like that of a bodwou$ands of
rats lived with him in a big anthill in the forestThey
respected him as their leader.

% Though the story here is about a jackal, the correspgnsiory in the
Mahabharata is about cat. Sedahabharata 5.160.15-43 in the Bombay edition,
Mahabharata 5421-49 in the Calcutta edition. The corresponding passage is
deleted fromMahabharata 5.157 in the Critical Edition (Poona edition), but it is
referred to in the critical apparatus fdahabharata 5.157.5d and 16, and is given

in full in Appendix I, no. 9 (vol. 6, pp. 667b-669a). The stisryot included in
either Pratap Chandra Roy’s translation of Mehabharata (1883-96; rpt. 1952-

62), or in J. A. B. van Buitenen’s uncompleted trangtatid the Critical Edition

of theMahabharata (Books 1-5, 1973-78). The jackal in the story here actalike
cat.
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Meanwhile, a certain jackal that was searchingfey,
wandering here and there, saw this large groutst r He
thought, “By some sort of stratagem, | will be abieeat
those rats.” Thinking so, one day he stood onpidh the
Enlightenment Being was to travel on, with one faased,
his mouth open, and facing the sun. The Enlightarm
Being who was searching for food, on seeing himedsk
“Who are you?” Then the jackal said, “I am theht&@pus
one.” Then he asked, “Why are you standing on leg@”
He replied, “If | stand on all four legs, the eawtould not
bear my weight.” Then he asked, “Why do you keepry
mouth open?” He replied, “I am eating the windi'en he
asked, “Why are you facing east?” He replied, th a
worshipping the rising sun.” Then the EnlighteninBaing
thought, “This jackal is not a liar. No doubt Isesaying the
truth. There is a wholesome quality in his hearthinking
so, he came two times a day to respect him. Heecam
attended by other rats. When they were returrtimgyjackal
every time caught the last rat and ate it. He diaeay the
blood on this mouth, and then stood as he had deieg.

After he had been engaged in this hypocrisy ddilg,
number of rats in the troop started to declineasatbly. On
seeing their numbers decline, the other rats appeshthe
Enlightenment Being and said, “Your lordship, loago
when we were inside the anthill, we were so crowded
kept touching each other. But now, our numbersspegse.
We do not know why this is so. Please be kind ghaio
explain the situation to us.”

The Enlightenment Being, hearing the news, thqught
“There is no doubt, this must be the doing of thekal.”
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And on that day, when he went with the other ratpdy
respect to the jackal he stayed in the rear, sgndinthe
other rats before him. When the jackal saw the
Enlightenment Being in the rear, he jumped on hsrh@had
done to the other rats previously. The Enlightemnieing
jumped out of the way and was thus saved. He thipug
“This jackal’s penance is similar to the penance afat:”
Thinking so, he came to the determination thatj#c&al’s
penance was only a deception to get his food. uAped up
onto the neck of the jackal and bit at his windpged killed
him.

Those rats that saw this incident came there tandlh
the flesh of the jackal. The latecomers amongehass got
little flesh. After that, those rats lived happily

Thus the Buddha ended the story, disclosing teatte
Buddha, had been the king of the rats.

The moral: “It is difficult to deceive others evaigy.”

L A pretender to virtue is called “one who acts like & aacording to the ‘Laws
of Manu’ (Manavadharmaastra) 4.195. Also, see the Tamil book of proverbs
‘The Hand Which Holds the Spear of Victoryédrr Verkai) 42: “There is not for

a cat either penance or compassion.” A cat is a ngpoc
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129
The Story of the Jackal That Worshipped Fire

[Aggika-Jataka]

When Buddha was living in Jetava@ma in Svatthi,
this story was delivered about a monk who knew many
deceptions and trickeries:

Long ago in ancient times King Brahmadatta wasigul
in Benares. At the time he was ruling, the Enkgiment
Being was born as a rat. In the meantime, a cejéakal
was burned by fire and only the hair on the tognisfhead
remained. Then, the jackal whose hair on the fdpsohead
had been preserved saw himself in a reflection.thideght,
“How can | live now only with hair on the top of ninead?”
Seeing the Enlightenment Being and his retinueatd, rhe
thought, “There is now one way that | can live.’hiiking
so, he went to those rats and became friendly thiegm. As
was mentioned in the previousataka story, he paid
obeisance to the Enlightenment Being and the Etdighent
Being asked, “Who are you?” He said, “| am Bhabggalv
Worshipper of Fire.” The Enlightenment Being asK&tlhy
did you come here?” He said, “I came to look ayt@u and
your retinue.” Then the Enlightenment Being agasked,
“How can you protect us?” The jackal said, “When\go
out in the morning for food, and come back in tiaeneng, |
will count your numbers and make sure as many meas
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left. That is how | can look after you.” The Ejtltenment
Being said, “That is very good, uncle. Do so.”n& then
the jackal, as he pretended to count them in theimg and
evening, would eat one of them each time they vesrd
came back. Meanwhile, the rats began to notice ttier
ranks were dwindling.

The Enlightenment Being heard this and the next da
he came out at the end of the pack. The jackabgdmp on
the Enlightenment Being who was now last, as heduate
previously on other rats. The Enlightenment Beanigp had
been mindful about this, jumped out of the way sudyl He
said, “Now | understand your promising to protest urou
have killed numbers of us. That is what you haweedto
us.” Saying so, he jumped up onto the throat efjHtkal
and bit it, and killed him.

The jackal at that time was this hypocritical mavfk
today. And | was the king of rats, who has becdneefully
enlightened one today.

Saying so, the Buddha completed this story opti.

The moral: “Hypocrisy will not serve one’s ends #oiong
time.”
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130
The Story of a Lazy Person

[Kosiya-Jitaka]

When the Buddha was living in the monastery oé Jet
Grove, one Brahmin who had become a follower of the
Buddha had very pious feelings toward the Buddhe,law
[dhamm& and the community of monksd&ighal. At that
time, he had a wife who was living in his home, bstan
adulterous woman. She would get up in the middléhe
night and go out. During the daytime, without dpiany
work at home, she would recline on the bed andslee

The Brahmin would come home and ask, “Why are you
sleeping?” The Brahmin woman would say, “l am sicKke
asked, “What is the sickness?” She would say,altehan
upset stomach.” The Brahmin asked, “What can Kato
that?” She said, “I need sweet, delicious foo&&cause of
that, the Brahmin daily would go out and beg alwisHer.
But, the sickness remained, without her recoveriogdays
on end. Therefore, the Brahmin thought of goingthe
Buddha to ask for a treatment for her. As he ha@djone to
see the Buddha for several days, he took someafnags,
flowers and lights in both hands, and went to tlemastery.
Paying his respects to the Buddha, he sat by thés sSi

Lord Buddha saw the Brahmin and asked, “You have
not come to see me for so long. Why so?” The Birah
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said, “Your lordship, my wife was suffering withipaand |
was searching for treatment for her and so coutdcome.
That is why | was away.” And he continued his exyition,
“Sir, even though she is sick for days, she isweak, not
lean or thin, and not of bad complexion. | haverbgiving
her nourishing food as much as | can. Yet she doeseem
to get well. Now | do not know what to do.”

Then the Buddha said, “Because it is covered by re
births in the ocean of existence, you cannot unaedsit.
Even in the past, | was the person who prescribedicime
for this sickness of hers.” Then the Brahmin reste@ the
Buddha to disclose the past.

The Buddha said the past story thus:

At one time when King Brahmadatta was reigning in
Benares, the Enlightenment Being was born as tlesl he
teacher of the princes of a hundred and one citiestaught
both princes and Brahmin youths. One Brahmin legrn
completely the three Veda-s, writing, mathematiocsglic,
grammar, and the eighteen such subjects from the
Enlightenment Being. This Brahmin would visit tteacher
to serve him three times each day, and at the damee
would clarify any doubts he had in his mind abohbé t
teachings. At the same time, the Brahmin’s wifeswa
unrighteous as mentioned in the above story. Téaadure
of that situation was also similar to that mentmbne the
above story.

The teacher said, “It is not necessary to give her
nourishment and delicious foods. Instead of ttadde cow’s
urine and boil in it five kinds of medicinal leayesaking a
decoction. In that, place the three kinds of coraits and
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the three kinds of nuts [which are hard to swallawgking a
decoction out of this. Put it in a copper pot &rthent it for
several days so that it takes on the flavor ofcthygoer. Then
the smell becomes like cheese. Take that decotdidrer,
and taking with you a rope, creeper and bundldicks tell
her to drink this medicine to get rid of her sickse Warn
her, if she does not do so you will seize her byHser and
beat her with the rope, the creeper or the bunfilgticks.
When you do so, she will recover from her sickness.

The Brahmin went home and did as the head teacher
instructed. Then the woman asked, “Who prescribesf”
The Brahmin said, “This was told me by my masteowhas
educated me.” Then she understood there was rat tloat
the teacher knew her behavior. She thought, “Wioulkl |
suffer drinking this distasteful decoction and ugdéng
other punishments?” She repented and determingideaip
her bad behavior. She got up from her bed, andrbég
clean the house and do her other wifely duties.

Since then, she maintained her chastity and lived
happily.

In the story of the present also, the pious Bralsni
wife heard that the Buddha asked about her sickaedshe
thought, “There is no doubt that the Buddha knotws t
unrighteousness that | have done.” And she gaveeujpad
behavior as well.

“At that time, the Brahmin husband and wife wdre t
same as today.” And the Buddha said further, “b\am the
Buddha today was born as the head teacher then.”

The moral: “Truth will never be defeated by hypegri
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131
The Story of an lll-Treated Gift

[Asampadna-Jataka]

When the Buddha was living in the Bamboo Grove
monastery [Vwavarairama] of Rijagaha this story was
delivered one day to the monks who assembled in the
preaching hall. They were talking about Devadattatk of
gratitude.

The Buddha entered the preaching hall and asked,
“Monks, what were you talking about before | canesel?”
They answered, “Your lordship, we were talking abou
Devadatta’s ungrateful nature.” Then the Buddhd, s®h
monks, not only today, but in ancient times as \ellalso
was ungrateful.” The monks requested the Buddha to
disclose the past story. The Buddha disclosedsttvg as
follows:

At one time there was a king called Magadha incibhe
of Rajagaha of the Magadha kingdom. The Enlightenment
Being was born in the city to a wealthy family winicad 800
million crores, and he was namedidaa the Millionaire.

At the same time, there was another very wealthy
millionaire in Benares, known as Piliya. They wétends,
and kept in contact with one another.

At one point, the millionaire Piliya of Benares ne
bankrupt. Being in such a situation, he thoughtis“now a
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good time to go to see my friendrfkha. | can perhaps get
some wealth from him to help maintain my position.”
Thinking so, he left only with his wife. LeavingeBares on
foot without even a vehicle, he came to the cityrRajgaha.
He came to S&kha's palace, and appeared beforakBa.
Saikha welcomed him and asked him the reason for his
coming. Piliya said, “| have become bankrupt dnete is no
where for me to live now. That is why | came te seu.”
The millionaire Sakha said, “It is very good that you have
come. Do not worry.” Saying so, he divided hisaitie into
two equal halves and gave Piliya 400 million crdresn his
wealth, together with servants and other necesssiieh as
bullocks, cows, horses, elephants, chariots, andodb.
Treating him in this fashion, 8kha bade him to return
home.

After a long time, S&kha fell into the same condition.
“I am now suffering because of my downfall. These
though, my good friend Piliya to whom | have givealf of
my wealth. Therefore, now it is time to go to see friend
Piliya. He will help me at this time.” Thinkingpshe went
with his wife to Benares. He asked his wife to/staan inn
on the outskirts of the city while he went alonesée Piliya
at Piliya’s house. Piliya, hearing of ifkdna’s coming to his
home, did not receive him well. When he came, idendt
treat him with respect and did not even offer hirseat or
chat with him in a friendly manner. He only askled reason
for his coming.

Saikha said, “I came to see you.” Piliya then asked,
“Where are you staying.” $kha said, “| have no place to
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stay.” On that very same day, there had arriveRilata’s
home a thousand cartfuls of red rice. Not knowilregnature

of gratitude, Piliya summoned a slave boy and s#ids not
good to send this man away empty handed. Therefore
measure him one measure of unhusked red rice &rdtdo

this man.” He said to the millionaire i@dna, “Take this,
cook it, and eat it anywhere you like. Do not cdmaek to
see me again.”

Hearing these words of Piliya, i8dna thought, “Do |
take this or not?” Again he thought, “As | camedjat is
not good to violate our friendship. Let whatevappens be.
| will take it.” And he took the measure of unhadkred rice
and went back to where his wife was. On seeing, this
wife said, “You have given him 400 million croreg/hy did
you take this measure of rice?” He said, “If | didt take
this, there is no doubt | would have violated auerfdship.
Therefore, | brought it so as not to violate ougrfdship. Do
not worry.” But Sakha’'s wife started to cry. Meanwhile,
one of Sakha’'s former servants was passing nearby. He
recognized the voices of the millionairen8ha and of his
wife who was crying. Recognizing them, he entdhedinn
and asked why S&ha’s wife was crying. She said, “We
have given Piliya 400 million crores of wealth tdggr with
retinue. But when we are having a hard time, tha has
given us a measure of unhusked red rice.” Therfaimer
servant said, “Do not worry, your lordships. Cowith me
to my home.” He took them to his home. And ag®ing
them baths, he gave them food and entertained trezgn
well. Introducing them to his friends, he requdsiigem to
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honor Sakha and his wife. He went together with all of
them to the royal palace, and made a clamor onuat¢aaf
this matter. Then the king of Benares, on heattingnoise,
inquired as to its cause. He summoned both themnaires
of Rajagaha and of Benares and questioned them. Lngeni
to them both, first he asked ikha, “What did you give
Piliya in his hard time?” Séha said, “400 million crores of
wealth.” Then he asked Piliya, “Is it true?” i said,
“Yes.” Then he asked, “When he came to you, wihtydu
give?” Piliya remained silent. Then the king sdidheard
that you have given one measure of unhusked riseit
true?” Again, Piliya remained silent.

Then the king and his ministers censured Piliyidne
king said to the millionaire S&ha, “You can take all of his
wealth.” The millionaire S&ha said, “Your majesty, | do
not wish to take another's wealth. The 400 millicnores
that | have given him before is enough for me.o hot need
another's wealth.” So he took his wealth, and pleeple
whom he had given to Piliya, and went to the cify o
Rajagaha. There in ffagaha he put his affairs in order, and
he did many meritorious deeds such as charity anfrgh
for the benefit of others. At the end of his lifes passed on
happily.

At that time, Devadatta was Piliya. And | who bav
attained Buddhahood was the millionairelSea.

The moral: “Gratitude is noble.”
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132
The Story of Five Sensual Delights

[Paficagaru-Jitaka]

When the Buddha was living in Jetavana monastery h
delivered the discourse éjapalanigrodha[The Goatherd’s
Banyan Tree]. The monks one day got together & th
preaching hall and said, “Brothers, the three dsarghof
Mara'? were not able to tempt the Buddha when he wasrunde
the Bodhi treé¢®> They came to tempt the Buddha assuming
beautiful bodies, and the Buddha did not even dpsreyes
to see them. He exercised great self-control.’eyTlauded
this behavior variously. While they were talkiriguddha
came there and asked, “Monks, what were you tal&imgut
before | came?” The monks mentioned their discuns$o
the Buddha, and the Buddha said, “Monks, not ooday,
but even in the past | controlled my cravings favnven.
Therefore, there is no need to say that this is ueny
enlightenment. When |, the Buddha, was not erdigéd,
even at such a time as the Enlightenment Beinglcapable

2 The three daughters ofdvh are Taha, Arati, and Rag

13 See Palobhana Sutta probably theDhitaro Sutta of the Marasamyutta,
Sanyuttanikiya (C. A. F. Rhys Davids andalyagoda Sumagala Thera,The
Book of Kindred Sayings [$gutta-Nikaya] or GroupedSuttas Part |,Kindred
Sayings with Verses [Saitpa-Vagga] [1917]: 156-59 [IV, 3, 85]). See regarding
this G. P. Malalasekhar®ictionary of Rili Proper Names1937-38: 2, 166 and
1, 1160-61.
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of self-control.” Then the monks requested hindisclose
the story of the past. The Buddha preached to them
disclosing the past story:

At one time when King Brahmadatta was ruling in
Benares, he had 500 princes. The EnlightenmemgBegas
born the last of them. He asked a solitary Budqifa&ceka-
buddhgd when he might become king of the country. The
Pacceka-Buddha answered, “If you can go to the aity
Takkasiti, you can be the king within seven days. On
hearing this prediction of the Pacceka-Buddha,do& five
ministers to help him and set forth to go theren s way,
all five ministers were tempted by a certain denssnand
eaten by her. The demoness then chased after the
Enlightenment Being, who came to the city of Gaandh
While he was spending the night in a certain ihe, King of
that city passed by riding on an elephant and daev t
demoness. Seeing her beauty tempted the king. The
Enlightenment Being, seeing the king with her, sdib not
take her to your palace. She is a demoness.”s&ldeo the
king, “No, no. | am his lordship’s wife. He gobhgry with
me, and that is why he is saying this.” Believirer words,
the king took her to his palace even after thedbbdéinment
Being had asked him not to do so. That same niblet,
demoness went back to her own home while the kiag w
sleeping and came back to the palace with her dstds.
They killed and ate everyone in the palace, incigdhe king
and queen, leaving behind only the bones. [Thosyswas

14 Takkasii was the capital of the kihgdom of Gaarth In the Buddha's time,
like Benares it was a center of learning.
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told previously in theGandhira-Jataka (=Telapatta-dtaka,
Jataka No. 96).]

When the demoness left, the next morning the erffic
who were living in the villages came back to théapa and
as the doors were not opened for them, they brokendhe
doors and saw the bones of the king, the queen,ttaid
retinue. They cleaned the whole palace, and desbraas a
palace in the divine world as it had been decorb&ddre. It
looked like the Sudhamma Hall of Sakka, the kingthaf
gods. The officers summoned the ministers andudssd
how to select a king. They finally came to theisiea that
they should invite the man who was in the inn arftbw
warned the king not to take home the demonessy Weat
to him, and told him their decision. Then the Bhtenment
Being said, “Does not the king have a son?” Araldfficers
and ministers said, “No.” Then he accepted thétaton,
was anointed as the king, and he came to the pataee
grand procession. After that, while he was sittorg the
throne, he enjoyed the magnificence around him—nhis
ministers, the officers, Brahmins, the commanddrghe
army, 16,000 dancing women, and others who were
prominent in the kingdom, all dancing, playing nwsi
beating drums, and singing. Because of these ghihgvas
noisy like the roaring of a thunderstorm. Theyavplaying
the five-fold musical instruments, making the eamiment
noisy.

While this was taking place, the Enlightenmentrigei
thought, “As the Pacceka-Buddha said | should, asshe
had encouraged me to do, | made an effort to cantais
place. Therefore, it is my duty to do meritoriodeseds.”
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Thinking so, from that point on he started to dodjoleeds
by giving alms to the needy, and thereby acquiredtrfrom

being a righteous king. Finally, he passed orhasking of
Gandlara.

He was |, who am the Buddha today.

The moral: “Yielding to temptations brings harm. elfS
control brings rewards.”
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133

The Story of [Sacrificial Fire] Eating (or, Being Sorinkled
with) Ghee

[Ghatasana-Jitaka]

At one time, the omniscient one was living in Vatea
monastery in 8vatthi. This story was delivered in front of a
certain monk who had gone to a remote village &eole the
spring retreat.

A certain monk went to observe the spring retraatl
the temple in which he was living burnt down inieef
When the monk asked his supporters to repair bseh
villagers said, “Next week we have to plough.” Xteveek
we have to make a fence.” Similarly, giving sudrious
excuses, they could not repair the building for teole
three months. As there were no facilities, the knowuld not
develop his mind so as to obtain an aura. He wdstedays.
And then at the end of the spring retreat, he wersee the
Buddha. He knelt down in the presence of the Baddind
sat by his side.

The omniscient lord had a chat with him aboutlifies
during the spring retreat at the remote village adked, “Oh
monk, how is your progress in meditation? Were gble to
do your meditation successfully?” Then the monikl shat
he was unable to meditate, as there were no fasilin
which to do so. Then the Buddha asked, “Why did got

117



go to a place where facilities were available?s hecessary
for you to meditate to overcome defilement. Evewdin
the past went away from where they did not havepgro
facilities to live.” Then the Buddha was inviteal disclose
the past story. Buddha disclosed the past stog. th

There was a king called Brahmadatta who was rufing
the city of Benares long ago. At that time, thdiddnienment
Being was a bird, and he became the leader of rhadsy.
They lived on a tree beside a certain river.

Many birds roosted overnight on a branch of tlee tr
that overhung the river, and they dropped theirgdimto the
river. A certain divine cobra that was living imetriver got
angry because of the fouling of his water. He giduhat he
would burn the tree so that the birds would nat livere any
more. One day, when all the birds were roostinghensame
branch, the divine cobra puffed out a poisonouanstéhat
boiled the water of the river. Then, he puffed dué.
Because of this, a lot of fire and steam rose higtrom the
water.

On seeing this strange thing, the Enlightenmennde
said to his flock of birds, “It is not good to sthgre because
from the water, fire has arisen. Therefore, legasaway to
another place.” Some of the birds did not paynéithe to
that. Only a few went with him.

The fully enlightened one concluded this storyirsgy
“l, who am now the lord Buddha, was the leaderhef birds
at that time.”

The moral: “One should leave a place that is inlabfe.”
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134

The Story of Clarifying Mental Absorption (The Story of
the Jewel in the Flower)

[Jhanasodhana-dtaka (Puppharatna-ataka))

At one time, when Buddha was living in Jetavana
monastery, he disclosed thistaka. At that time, after the
spring retreat of the monks, Buddha descended Feaven
to the gate of the town of fskassa. On that day, Venerable
Sariputta very intelligently solved the questions tife
monks, which the monks appreciated. With regaroni® of
the Venerable 8iputta’s solutions of a question, this story
was told. This is the story:

Long ago when King Brahmadatta was ruling the city
of Benares, the Enlightenment Being was living e t
Himalayan forest as a leader of many ascetics.

At that time, the Enlightenment Being’s first djde
went to a nearby village to observe the springeedtr In the
meantime, the ascetic Enlightenment Being camédaend
of his life.  His other disciples came to the dying
Enlightenment Being and asked, “Revered one, didgain
any kind of religious success from your practicésnental
absorption?”

The Enlightenment Being said, “Nothing, it is not
anything pkincanai, natthi kincl.” While he was saying
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this, his consciousness disappeared and he wasiahe
Brahma world.

The ascetic disciples, on hearing his words, cowat
understand their meaning. They thought, “Alas. hide been
born in a Brahma world where people who have iremrr
ideas niccha-digzhi] are born.” Thinking so, they did not
perform for him an elaborate funeral.

After this, the first chief disciple returned arsked the
other ascetics, “What did our master say beforelbah?”

The other ascetics said what they had heard. Thieen
chief disciple said, “Oh, if it is so, then theserno doubt he
has been born among the resplend Brahma-s
[abhassaras].” When he said this, the others did not believ
him. Then the master who had been born in the rBaah
world came down and appeared before them. He Ydy,
chief disciple has spoken the truth.” He thenmetd to the
Brahma world.

The chief disciple ascetic at that time was the
Venerable &iputta. And | was the master ascetic who was
born among the resplendent Brahma-s and who have
obtained full enlightenment at the present time.

The moral: “Understanding is appreciated by evesybn
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135
The Story of Moonbeams

[Candzbha-Jataka]

When the Buddha was living in the Jeta Grove
monastery, he delivered thigtdka story with regard to the
Venerable &iputta’s solving of questions at a time when the
Buddha was descending from heaven near the gatleeof
town of Sankassa. This is the story:

At one time, a king called Brahmadatta ruled tite af
Benares. At that time, the Enlightenment Being was
master of many ascetics in the Himalayan forest.th@ day
he was dying, the ascetics came to him and aslkslered
one, what type of a mental achievement was gaiggoin?”

He said, “The moon’s radiance, the sun’s radiancgaying
S0, he passed away.

Then the chief ascetic disciple, hearing the waorfdte
master ascetic, said, “Our master has been borthen
resplendent Brahma worldljhassarq” The other disciples
did not accept this. As they were not acceptinthg master
who had been born in the Brahma world descendetlhan
verified that what the chief ascetic disciple hauddswas
indeed so. He then returned to the Brahma world.

The chief disciple at that time was the Venerable
Sariputta. And | was the master ascetic who todag ha
become the supreme being of this world.
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The moral: “Truth will be certified by divine beiag
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136

The Story of the Golden Swan

[Suvarnahamsa-Jitaka]

While Buddha was living in Jeta grove avé&tthi a
certain man devoted to Buddhism cultivated a garaten
which he grew garlic, and he gave garlic to manynkso
When people requested garlic, he used to give thém.
When the number of people became too many, hetaded
them to go into his garden and take a certain nurobe
handfuls as he had specified. Everything was goielglike
this for a period of time. Even nuns used to céongarlic,
and would take handfuls of cloves as he specifiedt one
time, a certain nun named Nandame to his house with
other nuns and requested garlic [for medicine?)e ddid,
“You may take three handfuls of garlic.” Misundarsding
him, she and each of the other neashtook three handfuls.
The watchman, seeing this, called out, “Why are iy@king
such a mistake, and taking so much of our garlief&aring
of this, other nuns rebuked her.

1> Garlic is not supposed to be eaten by nuns. In Sou#n Amdition generally,
garlic and onions are considered to make one lusty, amdharefore to be
avoided by women, especially widows. Also when onepires after eating
garlic, one gives off a smell that is displeasing toemth Indian law texts also
note that garlic and onions are to be avoided by thvare-men.
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This news went even to the Buddha. The Buddié sai
“It is not good for monks and nuns to take anythitach is
not given.” He said further, “Through greed, mwal not
be gained. Be satisfied with whatever you aremgieven if
it is a handful.” In this way, he emphasized besagjsfied
with whatever one gets. “Such a one who is satishke
that, he will gain more than one who is greedy.d Avhat is
gained will be permanently with him.” In this wahge
criticized what the nuns did. Then the Buddha d¢dd€his
nun was greedy not only today. Also in the pa# slas
greedy like this.” The monks said, “Revered silgage
disclose to us this story.” And the Buddha told dtory of
the past:

At one time in the city of Benares, a king called
Brahmadatta was ruling. At the same time, the
Enlightenment Being was born in a Brahmin familygl drad
three daughters. One was named NandAnother was
named Nandavat And the third was named Sundarinand
Unfortunately, before his daughters could be mdyridne
father who was the Enlightenment Being died suddehle
was born again as a golden swan that had a reramascof
its preceding life. He understood that prior s iife, he had
been born in a Brahmin family. And he learned thatwife
and three daughters were living by slavery, anddeded to
help them. He thought, “My feathers are goldeher€&fore,
they are good for making jewelry. So if | go to mife and
children | can give them one feather, for the psgof
making jewelry, every other month.” And he wenttheir
home, and sat on the roof. The daughters camefaine
house and asked, “Who are you?” He said, “l ant fatiner.
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| came here to help you and your mother.” Sayioghe
dropped a golden feather and went away. He d&dséwveral
times, and each time the daughters picked up ththde
Meanwhile, the Brahmin mother thought, “This bircayn
change his mind at some point. If he should thmkhe
future that he does not want to come here, thewllitbe a
big hardship for us.” Thinking so, she summoned he
daughters and said, “One day, catch your fathempdunk all

his feathers.”

On hearing their mother’'s words, the three daughte
said, “If we do so, there is no doubt that our éatvill feel
hurt all over his body. Therefore, we do not wanto so.”
When they were arguing like this one day, theihéatcame
to their home. Then the Brahmin mother said, “fdea
husband, come here.” In this way, she summonedniean
to her. The Enlightenment Being quickly went neaher.
The woman immediately seized him and plucked adl hi
feathers from his body.

As his golden feathers were plucked with a badvapt
they became a normal swan’s feathers. And he qootldly
away as he had no feathers. He just lay in thamén As
time went by his feathers grew again, but as nonviate
swan’s feathers. When this happened, the fantillyita just
fly away.

Afterwards, the Enlightenment Being never camekbac
again to that house.

“Oh, monks. Because of her greed, she lost thaadh
to get golden feathers.” Concluding this storye Buddha
said, “The present nun called Nanslas the former Brahmin
woman. The three daughters were this nun’s thaeglaters
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[who in this life picked garlic with her]. The gi@dn swan
was | who have become the enlightened one.” s Way,
the Buddha concluded the story.

The moral: “Do not pluck fruit from your tree grelgd
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137
The Story of the Cats

[Babbu-Jataka]

At one time the enlightened one was living in Je¢a
Grove. At that time, there was an enlightened ladled
Kana-mata [Kana’'s mother]. Why was she known agid’s
mother? Because she had a daughter knownaas Who
was so known not because she was blind, but bechese
was so beautiful. Anyone who saw her was not ableok
at another woman [as if they were blirtd].

Her mother had given her in marriage to someore of
similarly matched family. She lived in that famflyr a long
time without seeing her mother. After a long tiralke came
to see her mother and spent a long while with h&s.she
was delaying returning home, her husband sent aages
that he wanted her to return home quickly so hddceae
her. When she heard this messagmaksaid to her mother
that she had to return home.

Hearing that, her mother,alka-mata, said to her that
she should not return empty-handed, but shouldwatkeher
some sweetcakes. When they were preparing these
sweetcakes, a monk who was going on his alms roante.

16 Kana means ‘blind’, usually of one eye, occasionally athbo
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The devout Kna-mata could not say there was nothing to
give as she had just prepared sweetcakes. Sgdveyhim a
bowl full of sweetcakes. When he was returningthe
temple, on his way, he met another monk going snahms
round and said, “Go to #a-mata’s home. She has
sweetcakes.”

Hearing that, he also went there and got a bolivbfu
sweetcakes. In the same way, as he was retureingeh still
another monk who was going on alms round. He to&l
same thing to him and to a fourth monk. Now, wiiesy
had given sweetcakes to four monks, the sweetca&es all
gone.

As Kana now had nothing to bring for her husband, she
postponed her trip. A second time her husbandestiqd her
to come home. Also the second time, the sweetcakes
given to the same monks in this way. And agaie, &buld
not return home.

As she was not coming home, her husband married
another woman. This was heard banK and she started to
cry. Kana-mata was also very upset. The Buddha heard this,
and he visited their home, sat on the preparedr,chad
asked Hkna-mata, “Devoted lady, why is your daughter
crying?” She told the Buddha what had happenedh O
hearing this, Buddha preached to them in an apiatepivay
so as to console their grief and then returnedetavana
monastery.

On the same day, in the evening, the monks assembl
in the preaching hall were discussing what had eapg
because of those four monks andn&s failure to return
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home, and how &ja-mata was upset. Meanwhile, Buddha
came there in the evening to preach. He askedntireks,
“Oh monks, what were you discussing before | came?”
When Buddha heard from them what they had been
discussing, he said, “Monks, not only today, budrebefore
these four monks have brought sorrow t@ndmata by
taking her provisions.” The monks requested thddba to
disclose this. And he explained this story:

Long ago in ancient times there was a king called
Brahmadatta in Benares. While he was ruling ind8es, the
Enlightenment Being was born in a family of stocelstors,
and he became a teacher of stone-sculptors. Atitha, a
millionaire in a remote village who had 40 milli@nores of
gold hidden in a certain place passed away. Lhtsrwife
also passed away while still having a craving e wealth.
She was reborn as a female mouse living in a nearthyll.

At one point, the Enlightenment Being came to that
village, which by that time had been abandonedeaBing
rocks that were there, he took them from that abaed
village and used them for his work. And he supgubrt
himself in this way. The female mouse saw the
Enlightenment Being coming once a day, and shemeca
enamored of him. She thought, “I have much wealBy.
giving my wealth to this man, | also can live a pwafife. |
will bring him a gold coin each day, and he wiliny me
good things to eat.” Thinking so, one day she ghbva gold
coin in her mouth, and put it down in front of the
Enlightenment Being. Seeing that, he asked, “Vih#tis?”
The female mouse said, “Take this money, and bnrgy
some meat. The remainder can be used by yourhlgrds
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In this way, she gave him a gold coin daily. Anhe
Enlightenment Being brought meat, the worth of gedgial
in weight to four grains of rice, and gave the meathe
mouse. The balance of the gold he used for his own
purposes. As time went on, a cat that was seaydbimprey
saw the mouse, and caught her. The mouse saghs®let
me go.” The cat said, “I am searching for someafhmeat. |
caught you so as to eat your flesh.” The mous# Skiyou
eat me today, then you will have meat for only dag. Is it
better to have meat for only one day, or foreveitie cat
said, “If | have meat forever, that would be goodWhen the
cat said this, then the mouse said, “If that istsen please
let me go. | will provide you daily with meat.” h& cat
agreed, saying, “Give me meat daily. If you faildo so,
then | know what to do.” In this way, he threatdrtbe
mouse, and let her go.

Since then, the mouse divided her share of maathie
Enlightenment Being gave her each day into twospa@ne
part she gave to the cat, and she ate the othdr par
Unfortunately, on another day, another cat caugint IShe
promised the same thing as to the first cat, anthigs way
got let go. In this way, she also saved hersethfa third cat
and a fourth cat. Having made such promises, skd tp
divide the meat she obtained into five parts. &iecherself
only one part. And she gave the other four parthé four
cats. As she did not have enough food day by dhg,
became very thin and weak.

The Enlightenment Being, seeing her like this,edsk
“Why are you so thin and weak?” She told him what
happened. The Enlightenment Being said, “Why did got
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tell me this up to now?” Saying this, he made atgan a
block of clear crystal stone. He said, “When thsscome to
ask you for meat, insult them while you are ingtiie crystal
cavity.” Making her promise to do so, he went awayhe
mouse went into the hollow of the clear crystaheTirst cat
came along. He asked, “Where is the meat thapyounnised
to give me?” Then the mouse said, “What? Am | sone
who is supposed to give you meat? If you need et
your kittens’ flesh.” In this way, she insultedvhiso as to
make him angry. The cat got angry and said, “Ab, \y@u
going back on your word in this way?” He then jledup at
the mouse, and not knowing that she was insidezeepof
clear crystal, he hit it hard and thereby brokers. He
crept away, and died lying in the forest.

In this way, the other three cats as well got nrgithe
female mouse’s words, and jumping up forcefullytla¢
crystal, also ended their lives.

Since then, the female mouse became more and more
enamored with the Enlightenment Being. She stadegive
him two gold coins daily. Doing so, she eventuglive up
all her 40 million crores of gold coins.

The Buddha concluded the story, comparing the four
cats eating the mouse’s meat with the four monkisgahe
sweetcakes of the devotedarti-mata. And the Buddha
imposed a regulation on monks not to accept thangjiof
food by going to a home without invitation, evemugh a
monk might know that there is good food there.nifited,
only then can he accept the food.

“At that time, the four cats were these four monk&e
female mouse was the devoted lady calledakmata. The
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stone-sculptor was myself who became in this life t
enlightened one.” In this way, the Buddha concdtudee
Jataka story of the cats.

The moral: “It is not good to take advantage of egyens
people.”
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138
The Story of an Iguana

[Godha-Jitaka]

The Buddha told this story at Jetavana monasteryta
a hypocritical monk who understood how to be cugnas in
the past story of thkuhaka-Jditaka[No. 89].

At one time, King Brahmadatta was ruling in Benares
While he was ruling, the Enlightenment Being wambas an
iguana. He lived in a termite hill in a remotdagje.

At the same time, there lived in the same villaggh
the help of the villagers, a very virtuous and higighteous
ascetic. The Enlightenment Being, who had been heran
iguana, used to listen to his sweet-voiced sernhengimes
a day. Later, the ascetic left this place and wenthe
Himalayas after telling his intentions to the \géas. After
that, a bogus ascetic came to that village andedeit the
same temple. Living there, he accepted the offsriof the
villagers.

The iguana, who was the Enlightenment Being, thoug
that this ascetic would also be righteous like themer
ascetic. And he came to see him also two timesya ©®ne
day, there was an untimely rain and termites camteiro
swarms from the locality’s termite hills. Many eyjuas came
out from the various termite hills to eat the td¢ewi The
villagers, seeing that there were many iguanasgestao Kkill
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them. They then cooked the delicious iguana m8atme of
them gave this as an offering to the bogus ascefibe
ascetic tasted the meat and asked, “What kind dtnee
this?” They responded, “It is iguana meat.” Ahd ascetic
became intent on eating more iguana meat. He tipug
“There is a big iguana that comes to me twice a dagan
kill him, and eat his meat.”

Thinking so, he requested the villagers to brinoghas
condiments and a pot with which to cook. He hehthin the
temple. Then he made a club that he could usalltthk
iguana. He hid the club under his robes, and hatshe end
of the cloister path waiting for the iguana to comlile
taking a very righteous and virtuous pose.

When the iguana was coming from his termite id,
sensed a difference in the ascetic. He did notegw to him
as before. He first went upwind, and he smeltsimell of
iguana meat coming from the robes of the ascétierefore,
he did not approach as he had become afraid. alhstee
went around the ascetic. As the iguana did notecoaar to
him, the ascetic became upset. As he was anxiokid the
iguana, he thought that he would now throw the eod hit
him from afar. Fortunately, the club missed theaigg,
hitting only its tail. For a second time, the be@scetic ran
to get the club and hit the iguana. The iguanaigh, ran
into a nearby termite hill and saved his life.

The iguana poked his head out through anotherihole
the termite hill and said, “Hey, ascetic. | thotudfmat you
were a righteous person, like the former ascet8uch a
person as you does not deserve to wear saffrors rabeé a
turban, and to sit on a tiger skin.” Saying soweat to hide.
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The ascetic thought, “It is no longer good for tmstay
here because the iguana can tell the villagers tabmy”
Thinking so, he left for the Himalayan forest ore thery
same day.

The Buddha, disclosing this story, said, “This l®g
ascetic was the present hypocritical monk. Théategus
ascetic was the Venerablarfputta. And | was the iguana,
who has now become the fully enlightened one.”

The moral: “Righteousness can only be known throagh
long association with someone.”

135



139

The Story of One Who Had Lost in Two Ways

[Ubhatobharha-Jataka)

At one time the fully enlightened one was livimgthe
Bamboo Grove. The monks who had assembled in the
preaching hall in the evening at one point brougpta
discussion about Devadatta. As he was not fulgllthe
duties of a monk expounded by the Buddha, he watulg
a monk. He was wandering here and there in theegof a
monk. Also he was not a layman, and he had ldghal
gainfulness of a layman. Therefore, he was likewiood
that had been burned from both ends and had beearst
with bodily impurities in the middle. He had losiit from
both sides, no longer gaining the achievementsnobak nor
the perquisites of a member of a royal household.

At this time, the Buddha entered the preachingdrad
asked, “Oh monks, what were you discussing before |
came?” The monks told the Buddha about their disiomn.
The Buddha said, “Oh monks, not only today, bunanehe
past the Venerable Devadatta had lost in two wayslie
monks requested the Buddha to disclose the story.

“At one time, King Brahmadatta was ruling the aity
Benares. At that time, the Enlightenment Being vas as
a tree sprite in a forest near a pond by a remtiége.
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“A certain fisherman came with his son to fishtime
village pond. He put his line and hook in the watean area
where there were many fish. The hook went down gotd
caught on a root. The fisherman tried his besuibit out,
but could not. He thought, ‘No doubt, the bait Heeen
swallowed by a big fish.” He spoke to his son émd a
message to his wife to quarrel with the neighbors.
Afterward, he tried to pull up the fishing hook. e Hhen
thought, ‘If | try more, | will break the line.” &ltook off his
clothes and placed them on the bank of the pondh e
intention of catching the fish, he jumped into thater. In
the water there were some thistle-like roots thatkpd out
his eyes, and he became blind. And a robber whe wa
passing by stole his clothes that were on the bafnthe
pond.

“On hearing her son’s words, the mother thougha of
way of making a quarrel with the neighbors. Shesds a
stratagem. She put a palm leaf plug in the piefoad of
one of her ears, applied char from a pot to onkenfeyes,
and held in her arm a little puppy as if it wereclald,
pretending that she was mad. The village wometh Séou
have gone mad.” She said, ‘Not me. You have goad.’

In this way, she created a quarrel. This quared veported
to the village headman. He, on listening to thielamed her.
He fined her, and had her beaten.

“The fisherman came out from the water and searche
for his clothes, covering his bleeding eyes with and. But
he could not find them.

“The Enlightenment Being, who was a tree spritasw
nearby. He said on seeing this, ‘Hey, foolish dishan!

137



Being a foolish man and jumping into shallow watgwu
wounded your eyes. And you lost your clothes Hzat been
placed on the bank. Your wife, who was at homes beaten
and lost wealth in a fine. Because of your foaless, you
lost out in two ways.” Saying so, the tree spaissappeared.
“The fisherman who lost his eyes at that time was

Devadatta. And the tree sprite was | who am thddBa.”
Saying so, the Buddha disclosed the story of one kdd
lost in two ways.

The moral: “A greedy person gains nothing.”
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140
The Story of Crows

[Kaka-Jataka]

The enlightened one told this story while he was a
JetavaArama monastery on a certain occasion when he was
assisting his own relatives. Its present storyeapp in the
Bhaddagla-Jatakain the tenth book [No. 465].

[While Buddha was living in Jetavamama, King
Kosala wanted to give alms to the monks. But at thay
there was not even a single monk in the monasténg king
thought, “l always give alms. But the monks do inate full
confidence in me because | am not a relative oBingdha.

If | became a relative, the monks will be more oderfit in
and friendly to me.” Therefore, he sent a mesdagthe
Sakya king requesting him to give alga virgin princess as
his queen. So thealya king, who was afraid of the king of
Kosala because he was mighty and powerful, thought
good to give a girl to him. But we ought not ghien a real
Sakya girl. We will give him a half &ya girl.” Thinking
so, he gave him the princesasdbhakhattiy, who was the
daughter of the #kya Malanama by a slave girl. After she
had given birth to a son for him, namedd#iabha, King
Kosala eventually came to understand what had megape
At that time, he cut off ¥sabhakhattiy’s and Vidiidabha's
royal allowances, and treated them as he wouldeslav

139



Buddha interceded, and convinced him to reinstate
Vasabhakhattiy and Vidiidabha to their noble status.

Eventually Vidiadabha, after he had become king of
Kosala, as he harbored resentment toward tilg/aS for
their insult to his father, attacked thgk$as at Kapilavatthu.

On the way, three times, Buddha met him and peesiadn
not to attack. On the fourth time, the Buddha wsided that
because of the aByas’ previous Kamma, he could not
prevent the attack. At that time,ddidabha destroyed all the
Sakya families.

This news spread even among the monks. They were
discussing this news one day in the Dhamma Hajiinga
that the Buddha had not been able to prevent thegkof
the Sikyas because of their Kamma, even though he hedl tri
to intercede three times. Three times, however,Biddha
turned back Miadabha. Fully three times the Buddha tried
to save his relatives from danger. Buddha is pfukfriend
to his kin.]

Buddha entered and asked, “Oh monks, what were you
talking about before | entered?” They said, “Bleanve
were talking about the helpfulness of yourself toury
relatives, and the destruction of your relativesThen the
Buddha said, “Monks, not only this time, but evennny
previous lives | have been helpful to my relatiyastecting
them from danger.” The monks said, “Please, l#haatl us
the past story, as we understand the present.” The
enlightened one said:

At one time, King Brahmadatta was ruling in Besare
On a certain occasion, his Brahmin advisor was wang in
the street. At that time, there were two crowdest@n an
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archway. One crow said to the other, “l would ltkemake
droppings on this Brahmin.” The other crow said@hi$
Brahmin is a very powerful person. By doing sou yill
make him angry. And then he will be angry with ughe
gets angry, there is no doubt that he can Kkill lls a
Therefore, do not do it.” The first crow said, Rt now |
cannot stop from putting a dropping on him. Theref |
will do it. Whatever may happen, so be it.” Theeand
crow said, “Do whatever you like. The results vathme
upon you. |am not responsible.” Saying thisweat away.

When the Brahmin came to the archway, the crow put
droppings on him. The Brahmin, seeing this, goy \@agry
and kept this in his mind.

At that time, a certain slave woman placed aelitit of
paddy grain on the ground in the sunshine. A shagat
came there, and started to eat the grain. The wpma
carrying a club, hit him and chased him away. &dvenes,
the goat came back. Each time, she hit him andechhim
away. The last time, the old woman thought, “itlgoat
comes again to eat my grain, | may lose my profitSo,
taking a wooden branding iron in her hand and lying
hiding in a nearby spot, when the goat came admaarhg him
on his matted hair which caught fire.

The burning goat, thinking of putting out the firan to
the king's elephant stables where he saw a pileagf He
rolled in the hay in order to try to put out theefi Then the
hay started to burn. And the whole elephant stableght
fire and began to burn. The elephants that welteerted
there also got burnt and wounded. The king's eeph
physicians said that it would be difficult to trélaé burnt and

141



wounded elephants. The king summoned his Brahmin
advisor, and asked him how to best treat the elggha

Hearing this, the Brahmin advisor said, “Your kg,
if you can get some crow fat, then | know how &atrthem.”
The king, hearing these words, ordered his subjectsl
crows. In accord with this order, all citizens whed in the
city started to kill thousands of crows and madpila of
Crow carcasses.

At this time, the Enlightenment Being was a kirfcao
large group of 84,000 crows that lived near a aerta
cemetery. This king of crows heard the news. Mhteight,
“It is my responsibility to save the lives of mylaeves. No
one else can do it.” So he, thinking of his fltfiént of the
ten-fold perfections and the spreading of his Igmdness
upon all living beings, said to his subjects, “adeard that
our relatives are being killed by the king. | aming to
protect my relatives. Everyone will have to comé&wne.

If this determination of mine to save their livesim accord
with truth [saccd, no harm will come to anyone.” With such
a determination, he quickly went to the king's peala
Through an open window he entered the king's paauk
perched atop the king’s throne.

Then one of the king’'s security men saw the crog a
came near to seize him. At this point, the crow $a the
king, “Your lordship, is it good to do somethingsijlwon the
basis of a man’s word without looking into the braf it? It
Is a very bad thing to kill all crows. It is nobad for a king
to act from anger. A king must examine things hefoe
does them.” Hearing these words pleased the Kkintp
entertained the Enlightenment Being by applying hie
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feathers medicinal oil prepared with hundreds ofliciaes,

which made the Enlightenment Being very strong, agd
feeding the Enlightenment Being food prepared ianself.

The king laid out for the Enlightenment Being adgwl cloth
on which to sit, and asked him, “Why is it thatwsohave no
fat? [l have had thousands of crows killed, antl heve
obtained no crow fat.]”

The Enlightenment Being started to talk, his voice
resonating through the whole palace building. “iYou
lordship, when a crow sees a human being, evetieadhild,
he is afraid of him and flies away since he is ghbva
threatened by humans. Because of this, there fatno the
body of a crow since he is living with fear, beint the
present, the past, or the future. Your Brahminisav
wanted to destroy the entire community of crowdasvas
angry with us.” And he explained the story to kiveg. The
king became very sad, and was pacified toward rallvs.
The king was very pleased with the Enlightenmening@e
and said, “I would like to offer you my kingdom asgift.
Please accept it.” The Enlightenment Being salouf
lordship, what is the advantage to me in havingngdom?
Be kind enough just to let my relatives live fre@hyyour
kingdom.”

The king, who was pleased with the words of thevgro
gave freedom in his kingdom tall living beings. He
especially advised his subjects not to kill anywso And
further, every day he laid out for the crows sisibels of
variously delicately flavored cooked rice. In thigy, the
king did very many meritorious deeds. He evenyudiéd
according to the results of his previous deeds.
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“The king of Benares at that time was the Venerabl
Ananda. And | who am now the Buddha was the king of

crows.” Saying so, the Buddha disclosed titakh story of
Crows.

The moral: “Anger and vengeance cause fear and

unhappiness. Loving kindness and compassion bring
fearlessness and peace.”
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141
The Story of an Iguana

[Godha-Jitaka]

When the Buddha was living in the Bamboo Grove, he
disclosed this ataka story because of a certain disobedient
monk. The present story for the reason behindstioisy was
explained in detail in th®ahilamukha-dtaka[No. 26].

At one time, King Brahmadatta was ruling in Benares
At that time, the Enlightenment Being was born msgaiana
with a following of thousands of iguanas. Thetvin a big
termite hill.

The Enlightenment Being had a son who was friendly
with a chameleon. On seeing this, many iguanagptzoned
about it to the Bodhisatta. The Bodhisatta sumrmiadms
son, and warned him not to be friendly with therokkeon.
Because of such a friendship, there would be a giisaster
for the community of iguanas. Even though he was s
warned, the young iguana did not listen to him. cBietinued
to play with the chameleon, and they continuednibrace
each other. In the course of time, the iguanarbeciarge
and fat. Bearing such a heavy body, when the iguan
embraced the chameleon the big-bodied iguana soeeti
hurt the chameleon, who had a small body. The Ismal
chameleon perceived the play of the iguana to héabig
rock were falling over his body. And he becamerang
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The king of the iguanas, in doubt about his son’s
continued relationship with the chameleon, thoubht one
day calamity might befall upon the community of agas.

He therefore made a secret tunnel so as to betaldlee
away.

In the meantime, there came a certain unexpeeaied r
Swarms of flying termites came out from the terrhile On
a certain iguana hunter’'s seeing this, he thouifNdw is a
good time to hunt, because iguanas come out tdlydad
termites.” So thinking, he entered the forest. il&/he was
wandering in the forest, the chameleon saw himeagplired
as to why he was wandering in the forest. Thednsdid, I
am searching for iguanas.” As the chameleon wgsyamth
his friend, the iguana, he said, “Do not be bottieby
searching for iguanas. | can show you a place avhiegre
are plenty. What you need is some hay and fitd€aring
this, the hunter brought some hay and fire. Whedil this,
the chameleon said, showing him the termite hilehtPut
hay inside it and set it on fire. When the smokegin, the
iguanas will come out. When they come out, hitthaith
your club or chase after them with your dogs. ¥an easily
kill as many as you want.” The hunter did this.

The Enlightenment Being thought, “This type of a
calamity came upon my relatives because of the euvil
chameleon.”

The Enlightenment Being fled away through the etecr
tunnel.

“The chameleon at that time was Devadatta. The
disobedient little iguana was this monk today wlse |
disobedient. And | who have now obtained supreme
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Buddhahood was at that time the king of the igudnas
Saying so, the Buddha ended thitalla story of an iguana.

The moral: “Choose your friends wisely.”
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142
The Story of a Jackal

[Sigala-Jatakal

When the Enlightenment Being was living in the
Bamboo Grove temple of #fagaha, one day old monks
assembled in the preaching hall and were discussing
Devadatta’s attempts to kill the Buddha. They said
“Devadatta sent the elephanilbyiri to kill the Buddha, but
he failed to do so. Then he tried to kill him hysping rocks
from Gijjhakiita Mountain. And then he sent bowmen to
shoot at him. With many such strategies, he wasble to
kil the Buddha.” While they were discussing thike
Buddha entered the hall and asked, “Monks, whaeweu
talking about before my arrival?” The monks an®ader
“Revered one, we were discussing about the atterapts
Devadatta to assassinate the Buddha.” The Buddda‘®©h
monks, it is not only in this life that Devadattashtried to
kill me. Even in the past he tried and could notsd.” The
monks invited the Buddha to disclose the anciamystThe
Buddha then delivered this story of the past:

At one time, King Brahmadatta was ruling in Besare
At that time, the Enlightenment Being was bornck@g. He
lived in a certain cemetery followed by thousantigaokals.
Once there was a certain festival in Benares fachvpeople
prepared plenty of meat and toddy that they keptysvhere
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here and there. The people partied day and nighit u
midnight. But they could not finish the prepareddy. One
man came asking for meat and toddy. Many peoplf sa
“There is no more meat.” But a certain man saWthile |
am here, why do you say there is no meat?” Sagmde
took a club. As the gates of the city were clo$edywent out
through the sewer ditches, and went to a nearbyetsn
He lay down on the cemetery ground as if he wedead
body. In the meantime, the Enlightenment Beingo wias a
jackal, went to eat meat. He saw this man lyingréhand
thought, “No doubt, this man is not dead. Nevdes® it
would be wise to test it.” Thinking so, he went ttoe
opposite side of the wind and smelling, he founttbat the
man was not dead. Thinking that he would makentlae
look foolish, so as to deceive the man he madé laes were
running away. Then he went near to the club. dd& it in
his mouth and pulled on it. The man who was hgjdin
pulled back on it. Then the jackal went away telibit, and
said, “It is difficult to know whether someone wiglying
down is dead or alive. But when the club is pubadk, how
can that person be dead? He is not even sleeping.”

The man got up and got angry. He threw the club
toward the jackal, but missed. He said, “You geawafrom
me!” Then the jackal said, “Yes. | survived! Bydu will
not survive from the four-fold hell!”

Then that man went back alone to the city in thae
way as he had come. He entered the city and wastied
both himself and his soiled and dirty clothing imetcity
moat.
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At that time the man who went to Kkill the
Enlightenment Being, who was then a jackal, wasddatta.
And | who was born as the king of jackals am todlag
Buddha.

The moral: “lll-conceived stratagems cannot deceiweise
person, no matter what his station.”
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143
The Story of Shining Forth

[Virocana-Jatakal

At one time when Buddha was living at the Jetav&ro
Devadatta came to the Buddha and requested himgose
four new practices on all the monks. The first et all
monks should wear robes stitched together fronthbihing
of the departed that could be picked up in the ¢teme The
second was that all monks should live under trees,in
houses. The third was that monks should not eat oreish
during their lifetime. The fourth was that monkesld live
all the time in the forest, not in a village oncitThe Buddha
responded that he had monks in his community whiddegn
very rich, and who had before their ordination cortable
lives. Therefore, those who wish to do as Devadatt
suggests, let them do it. Those who do not so,vashhem
not do it. He was not going to impose such reguiat as
might be objectionable to them. Devadatta gotyabgrause
the Buddha refused to do as he wanted. He tooly &@@
monks who were followers of the Venerablgrifutta and
who had only recently been ordained, and went tiiém to
Gayasisa. He said that he had not gotten anything fioen t
Buddha, not even a blade of grass. And he creatahism
in the order. With the 500 monks, he went to &3esa north
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of the Ganges River, and claimed there that he a® a
Buddha.

At one point, the Buddha came to understand that t
500 monks who had gone off with Devadatta had the
potentiality at that time of becoming Arahants acaunt of
their previous births. Understanding so, the Buwddh
summoned the Venerableartputta and Moggaina and
requested that they go to Devadatta’s communitypadch
to the 500 monks, bringing them back into the Buadslfold.
Then the two chief disciples of the Buddhayigutta and
Moggalkna, left for Devadatta’s community.

Devadatta saw from afar the two chief disciplesicg
toward him, and he imagined that they were givipgtlue
Buddha, and were coming to join his community. nkimg
so, he claimed that like the Buddha he too had paok He
requested that in his stead, they might preach hi® t
community. He lay down near the preaching chad agnt
to sleep. The Venerablargutta preached then, and all the
500 monks attained Arahantship. They all thenrnetd with
him and Moggaiina to the Buddha at the Bamboo Grove.

Kokalika, the chief disciple of Devadatta, came to
Devadatta’'s temple and saw that it was empty opleeoHe
went into the temple, and saw Devadatta sleepiagethHe
got angry and said to Devadatta, “You are sleepiegply
while your disciples have been taken away by the ¢hief
disciples of the Buddha. Our temple is empty nowVith
his left foot, he kicked Devadatta’s chest. Thaused
Devadatta to vomit blood.

When the VenerableaBputta and Moggaiina came to
the Buddha with the 500 monks, the Buddha askedw'H
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was Devadatta when you were there?” The Venerable
Sariputta said, “Revered one, when we were there aDatta
was pretending to be a Buddha. He was preachidqtl
Sariputta then explained all that had happened, dholy
Devadatta’'s being kicked by Kalkka. The Buddha heard
that news and said, 48putta, not only today, but also in the
past has Devadatta imitated me. And by doing edelhinto

a big calamity.” The Venerablea®outta then invited the
Buddha to disclose the former story.

This is how it was:

At one time, King Brahmadatta was ruling in Besare
At that time, the Bodhisatta was born as a liore liked in a
den hollowed into a big rock.

One day, he left his den and killed a water boffal
eating the meat. He went to a nearby pool andkdsame
water. Returning to his den, he met a jackal. jakkal did
not see the lion till the lion came very close. béeame very
much afraid as he had no way of fleeing. Kneetlogin, he
paid obeisance to the lion. The lion said, “Jalckalhy do
you want to kneel down like that?” The cunningkmcsaid,
“Oh, your lordship. 1 did so, as | would like terse you.”
The lion, who was the Enlightenment Being, therktoion to
his den in the rock and showed him a place todwrd He
said, “Whenever you see any animal you would lkedt in
this area, let me know. Then | will kill him, amg will both
have food to eat.” The jackal said, “Yes, sir.”

The jackal followed this advice. And the jackalda
lion both ate the same food. As the jackal gotughofood
from the lion’s kiling animals, he became very fand
strong. He then became conceited. “The lion east. |
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also am a beast. Why should | eat meat killed digeone
else? | will kill animals for myself.” Thinkingos he went to
the lion and said, “Your lordship! | have eateer theat of
the animals that you killed. From now on whateyau Kill,

you can eat yourself.” The lion said, “But you nanKkill

animals such as elephants, as | do.” He said séneral
times. Even though the lion prevented the jackamf
hunting on its own several times, the jackal did want to
listen. Eventually, the lion said, “Let him leaanlesson.”
The jackal said, “You should not go to hunt in therning. |
will go.” The lion agreed.

In the morning, the jackal got up and came ounftbe
den. He shook his body three times, as the liomayd did.
And as the lion always roared, he shouted. Adgidinewvould
do, he looked in the four directions and he savelaphant.
He ran, and jumped up on the elephant.

When he jumped up on the elephant, he could not
remain on the elephant’s back. He fell down imfrof the
elephant. The angry elephant crushed him unddobis He
trampled the carcass, collected the bones in daedvopped
dung on them, and urinated on them. Then he trtedpand
went away.

The lion saw this and thought, “The jackal dese s
lesson.” Thinking so, he went into his den anddeatn.

“The jackal who was crushed by the elephant at tha
time was Devadatta. And |, who today am the Buddha
enlightened one, was the lion at that time.” Sagyso, he
ended theataka story of shining forth.

The moral;: “One must be true to his nature.”
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144

The Story of a Tall

[Nangurtha-Jatakal

At one time Buddha was living in the Jeta Grove.
Behind the Jeta grove temple, there was a commuodity
Nigantha ascetics. They did austerities, claiming thaseé
gained them merit. Among them, some ascetics were
standing on one leg only with the other leg railsegh, some
were squatting on their heels, some were balancing
themselves on their toes, and some were lying lestvieur
fires and looking up at the sun at midday—which peea
they called Pafcgpa [five scorchings]. They made vows to
practice such penances.

Many monks saw these naked ascetics practiciny suc
vows. On seeing this, they came to the Buddhaaahked,
“Venerable sir, these naked ascetics are practsilatp-and-
such vows, saying they are doing these in the name
penance. By doing these, do they have any beimefite
future?” The Buddha replied, “Oh monks, what kioida
benefit can be gained by such vows? In the andiergs,
even some noble ones taking their birth-fire werib ithe
forest thinking that if they protected that fireete would be
future benefits. They protected that fire for lamges, and
gained nothing. Giving that up afterwards, thegcpiced
meditation. As a result of that practice, theyngdi mental
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absorption and gained a more powerful mental stand
were reborn in the Brahma realm.”

How it was:

At one time, a king called Brahmadatta ruled Besar
At that time, the Enlightenment Being was born imvell-
known Brahmin family. The Brahmin family preserviut
Enlightenment Being’s birth-fire for twelve year$Vhen he
became twelve years old, his parents said, “Ouy thos fire
we have protected from your birth to the presdhis more
powerful than sacred fire. Take this fire, andigtm the
forest and offer it to the god of fire. By so oifg it, you
can gain merit to go to the Brahma world. Whenegweer do
so, if you would like to go to the Brahma worldaytin the
forest and protect that fire. If you want to maargirl and
live a lay life, you can instead do so.” On hegrthis, the
Enlightenment Being thought, “What is the use dawlife
to me? Instead, | will take my birth-fire, go teetforest, and
| will sacrifice to the god of fire.”

While he was living in the forest, one day he wina
remote village collecting alms. He was given al lagl an
offering. He took the bull to the forest with hapgss,
thinking he would be able to make a good sacrificéhe god
of fire. When he returned to his hermitage, he tiee bull to
a nearby tree, and he was getting ready to saetifie bull to
the god. But he found that he did not have sait lamon
juice so as to make the offering tasty. So he weank to the
village in search of salt and lemons.

While he was away from his hermitage, unfortunatel
there came some aboriginal hunters who saw thistbat
had on it much meat. They killed the bull on thets used
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the ascetic’s birth-fire to cook the meat, andagenuch as
they could. Leaving the four legs and the taigytHeft
carrying away all the remainder of the bull.

The Enlightenment Being, who was the ascetic at th
time, returned home carrying salt and lemons sotoas
sacrifice the bull. He saw his fire, and near et $aw the
remaining four legs of the bull and the tail. Havsthe bull
had been eaten. On seeing this, he got very angtsg.
realized that there was no use in protecting tree &s it did
not have even the little power to protect the hi#dt was
going to be sacrificed to it. Realizing this, he put the fire,
saying, “Why did | protect this fire as it does mwen have
the power to protect its own sacrifice? It is gobd to help
such a powerless god who is not grateful enoudtelo even
its protector. How can it protect me if it canmubtect its
own sacrifice?”

He gave up his practice of maintaining his birtie-f
He put it out using the hair on the end of the’bulil and
water. He began to meditate, and through his raeoit he
was capable of developing concentration in his mihdter,
in the course of time, he was clever enough toioltkee five
higher knowledgesplafiabhififz]l—miraculous knowledge,
divine eye, divine ear, thought reading, and kndge of
reminiscence, and the eightfold mental absorpti@ndha-
samipattil—first mental absorptiongarhama-jhinal, second
mental absorptiondutiya-jhznal, third and fourth mental
absorptionstptiya- andcatuttha-jhznal, mental absorption of
the emptiness, mental absorption of consciousmasstal
absorption of nothingness, and mental absorptionetther
perception nor non-perception. In the end, he egdout
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falling from the mental absorptions. Maintainings h
absorptions, he gained birth in the Brahma world.

“The ascetic of that time was | who am today the
Buddha.” Saying so, he ended thitaka story of a tail.

The moral; “Blind faith can mislead even the wise.”
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145
The Story of Radha

[Radha-Jataka]

At one time when Buddha was living in the Jetavgro
one monk who was infatuated with his former wifeeahis
ordination was ready to disrobe. Buddha heard thHike
reason for disclosing the followingtdka story comes in the
Indriya-Jataka[No. 423] further on.

[At one time, a householder when he was advanced in
years wanted to give up his lay life and be ordding/hen
he was ordained, he felt that it was difficult ead a life
without a woman as in monkhood. According to losliEh
thought of becoming a layman again, the chief asatid,
“If you disrobe, you will have to suffer a lot. ...Finally,
the monk who wanted to disrobe realized, as hishiahad
explained, “If | go and live a lay life again, | Mhave to Kill
animals for meat. Then | will be reborn in helldahwill
have to suffer. In my lay life, my present physisiength
will not last forever. | will suffer when | am p&igally
weak.” Thinking such thoughts, he gave up his ¢bdo be
a layman and he began to meditate as before. &ledown,
begging pardon in the presence of his teacherharstarted
to meditate. ... Finally, he meditated and learmedantrol
his lust, he gained mental absorption, and he whern in
the Brahma world.]
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To the monk who had become infatuated with his
former wife and was trying to disrobe, the Buddamal s“Not
only in this life are you trying to do this, butcuwas so also
in a former life. Even in the past, you could nontrol your
unwholesome lust. Therefore it is not surprisihgttyou
have such urges.” Saying so, the other monks stetdehe
Buddha to disclose the past story, and Buddhaecklttis
story:

At one time, a king called Brahmadatta was rulimg
Benares. At that time, the Enlightenment Being vas as
a parrot.

A Brahmin captured the Enlightenment Being, whe wa
a parrot, and his younger brother also. He brotigin to
his home. The Enlightenment Being was nhamethBmda,
and his brother was nameddha. He brought both up as his
own children.

Once, the Brahmin wanted to leave his home on
business. He summoned his two parrot childrensand to
them, “If your Brahmin mother does something wraviten
| am gone, you must admonish her not to do sgoufdo not
think you can stop her misconduct, say nothingdyifg so,
he left.

From that time, there were limitless people comimg
and going out of the house. On seeing this, the
Enlightenment Being's brother said to the Enligintent
Being, “When the Brahmin left, he asked us to adsiohis
wife if there was any wrongdoing. Shall | admonisr?”
The Enlightenment Being parrot said, “My brothesuyare
not yet matured. You say this because you do not
understand, and have no experience with womenin®tie
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ten hours of the morning, the number of men whoebere
are not countable. In the ten hours of the aflemnd is also
difficult to say the number of those people who eom
Therefore, in such a situation, what advice camgiwe?” He
asked his younger brother, therefore, not to speaker a
few days, the Brahmin returned.

When the Brahmin returned, he asked the
Enlightenment Being, “How was my wife's behaviorThe
Enlightenment Being said, “There was a myriad ofl ba
behavior. She behaved in this way because shendbésve
you. Therefore, it is not good to keep her in yloome.” He
further said, “From this point on, it is not gooor fimyself
and my brother to stay here.” And he thought treashould
leave. He summoned his younger brother, went ® th
Brahmin, knelt down in homage, and begged pardorifo
faults. They then returned to the forest.

The Buddha finalized this story, saying, “The Brah
woman at that time was the former wife of the momday.
The Brahmin was this monk. The parraidRa, the younger
brother, was the Venerabldnanda. And the parrot
Pathamda was | who am today the Buddha.”

The moral: “Misplaced lust will not bring you todlcorrect
path.”
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146
The Story of a Crow

[Kaka-Jataka]

At one time Buddha was living in the Jeta Grove
monastery.  There was a group of aged gentlemen
landowners, and jointly they did meritorious dee@se day,
they got together and while they were chattingy ti@ught
that as they were in old age it would be good toobee
ascetics, and by doing so they would be able taiobt
Arahant-ship [sainthood]. They approached the Badahd
said, “Venerable sir, kindly ordain us. If you cda so, it
would be a great thing for us.” Buddha agreed heirt
request, and they were ordained.

After their ordination, they made little huts for
themselves beside Jetag@mma. And as they had been
ordained in old age, they could not study anythikyen by
practicing meditation in accord with the Buddhalsdance,
they failed to achieve any resulfs When they went on alms
rounds, they usually went to their own former famil
members’ homes. They would take what they obthtoe
the home of the former wife of the chief monk oé tiroup

" When a person gets old, his mind is not as sharp as héevas young, his
memory does not work as well, and he cannot concentha same as a young
person. Because of this, it is difficult for him taudy or meditate. Ideally, a
person should be ordained when he is young.
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and eat it there, obtaining from her special sacoeked by
her for their food. In the course of time, thiseffmonk of
the group’s wife fell into sickness and died. Qeathing this
news those old monks, lamenting that the old wonrvhn
was skilled in cooking had now passed away, stadecty
together.

While they were crying together, other monks heard
their cries and came to see what the trouble Wwhagy asked
the old monks why they were crying. The old mosk&g,
“We cry because our benefactress who was clevenoking
sauces for us has died. It is because of thiswleatry.”
After hearing this, the monks who came in the evgiho the
preaching hall were talking about this when the dhal
entered. Buddha asked, “Monks, what were youirtglk
about before my coming?” The monks mentioned #&sn
about the passing away of the wife of the chief knohthe
group of old monks, and how the old monks werengyyi

Then the Buddha said, “Oh monks, this old chiehkno
and the group of old monks cry not only in thiglifThey did
so even in the past when the old chief monk’s diésl, and
they were trying to bail out the water from theacand they
failed to do it. At that time, because of the hefpa good
advisor they did not die on account of their fuhertions.”
The monks requested the Buddha to disclose thespagt

The Buddha said:

At one time, King Brahmadatta was ruling in Besare
At that time, the Enlightenment Being was born ativene
being of the ocean.

Once, some people got together and made offetongs
deities and Bga-s who lived in the ocean with rice, meat,
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and alcoholic beverages in accord with vows they made.
They placed all these food items on the sand ofbtech.
When they left, a certain crow and his hen, wamdean the
sand, saw these food items there and ate and dsankuch
as they could. They became intoxicated therebm fomth
the alcoholic beverages and the rich food. Becthesewere
intoxicated, they decided, using poor judgmentake a bath
in the ocean. While they were bathing in the oceabig
wave came. It swept the hen-crow out to sea, abid &sh
came and swallowed her. On seeing this, the mae c
thought that a wave had swallowed his hen. Helongh
SOrrow.

When they heard his cries, other crows came around
and they asked, “Why are you crying?” He told théviour
friend, the hen-crow who was my wife, was takenthy
ocean.” The other crows also became very upseey $aid,
“We have such a large number of crows here. Wioulsh
we not just bail the water out of the ocean?”

They then all got together and started to bail ttiat
water of the ocean with their beaks. In this wiagy tried
for a long time to empty the ocean until they beeaired.
They then stopped to rest on the sand of the beatththeir
beaks being sore from the salty water, their tisrbaing dry,
their cheeks being irritated, and their eyes bewrd) from
having gotten salt water in them. Very tired frdmeir task,
they began to cry, “We have lost our beautiful kseow who
had a beautiful beak like a parrot, a beautifubcdlke a
peacock, and a sweet voice like a cuckoo. Ourtbabben-
crow was stolen by the thief-like ocean.” Sayimgy they
cried in one voice.
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The Enlightenment Being, who had been born as a
divine being of the ocean, on hearing the noisthefcrows,
assumed a dreadful disguise as a bird of prey. i@pthere,
he made them go away. In this way, he stopped fham
being sad any longer.

The Buddha said:

The hen-crow at that time was the dainty woman who
today cooked sauces for the old monks. The male was
the chief monk of the group of old monks. The ottrews
were the group of old monks. And the divine beafighe
ocean of whom they were made to be afraid, thecalging
them to fly away, was | who am today the Buddha.

Thus he finished the story.

The moral: “Grieving for the lost is vain.”

Also,
“Think before acting out of grief.”
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147
The Story of Safflower

[Puppharatta-Jitaka]

At one time the Buddha was living in Jetasama in
Savatthi. He disclosed thisathka story on seeing a monk
disturbed by infatuation with his former wife. TBaiddha
asked him, “Why, monk, have you become so disturtiéul
infatuation?” He said, “Your lordship, my formerifevis
very clever in cooking the daintiest foods, and otmer
womanly household arts.” The Buddha said, “Oh monk
because of her you were impaled in the past, affdred
rebirth in hell.” On hearing these words, the oth®nks
requested the Buddha to disclose the story of éisé p

This is how the Buddha stated the story:

At one time, King Brahmadatta was ruling the kiagd
of Benares. At this time, the Enlightenment Beivas born
as an aerial deity. Once, when people were cdlagréhe
summer Kattik festival, a certain poor man in the city had
only one cloth to wear for both him and his wife the
festival. Just before the festival, he tore thathclinto two
pieces, washed and dried them, and folded them awdr
over a hundred times until they were small. On fing
festival day, he took them out, unfolded them, gade one
of the pieces of cloth to his wife to wear. Shielsd would
like to have a cloth to wear that is colored witfflewer.
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While wearing such a safflower colored cloth, | wam go
into the street with you and kiss you.” The husbaaid,
“What are you saying? | am a poor man. | do reteh
safflower colored cloth. Here is the white clotatt | kept
clean after washing it. Wear this cloth as yourtsknd let
us go and play in the street.” Then his wife sdih. | do
not want to go and play without wearing a safflowelored
cloth. If you want to play in the street with aman wearing
a white cloth, then take your cloth to another womand
play with her.”

On hearing this, he pleaded with her again andgnhaga
His wife said, “If a man has a will, what can hdé do. Why
cannot you go to the king’s flower garden and braogne
flowers from his garden?” The husband said, “Ohatare
you saying? | not only cannot bring flowers frane king'’s
garden. | cannot even see it.” The wife said, M¢annot
you steal some flowers during the night?” Thenaooount
of his wife’s pleading, the husband could not say’“to her.
Finally, he agreed to go and steal the flowers. wdat out
from the city to the king’s flower garden, and juedpup on
the fence surrounding it. The security guards dhéae noise
from this, and went to where he was. They seizesl t
husband, handcuffed him, and the next morning thek
him to the king. The king sentenced him to deatyirs,
“Why do you show him to me? Take him, go to the
execution ground, and impale him.” The guards towok to
the execution ground while the execution drums vieriag
beaten, and impaled him alive on a stake. He mdf¢ghe
pains of the impaling, and while he was still ligincrows
came and pecked out his eyes. Even though the vpasn
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very severe, he could not stop thinking about hie.wHe
thought, “All my good wife wanted to do was to gothe
festival and enjoy herself while wearing a safflowelored
cloth.” While he was thinking such thoughts, heddand
was reborn in the hell where there is burning fire.

The husband and wife at that time are today tluakm
and his former wife. The aerial deity who saw thegppen as
it was is today the Buddha who preaches to you now.

The moral: “Unending craving causes much suffeting.

168



148
The Story of a Jackal

[Sigala-Jatakal

The Buddha disclosed thistdka story while he was in
the Jetavaarama in SQvatthi. While he was there in
Jetavaarama, there were 500 new monks who had just come
into the order. In the middle of a certain night,all their
minds, they all had lustful thoughts. Buddha, hatttsame
time, was examining the minds of his disciplesnkimg out
of compassion, “What do my disciples have on theirds?”

He realized that these 500 new monks all had Iustfu
thoughts, and he thought, “This is as if a grougemémies
have entered into a Universal Monarch’s city. \Hilam
living in my temple, these monks have developedfuls
thoughts in their minds. | have to remove thessfil
thoughts immediately by preaching to them.” Thikiso,

he addressed the VeneraBleanda.

VenerableAnanda was the Buddha'’s chief attendant for
25 years. Among other things, he helped the Budaha
watching over the temple during the night. He wgaarding
the temple, walking around carrying a lamp in rasth On
hearing the Buddha address him, he came to thelzuadd
said, “Yes, sir.” Meanwhile, the Buddha was thii “It
would be good to summon all those monks who were
experiencing confusion, and it would be good toapheto
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them to eliminate their unwholesome thoughts. Buk
preach to them, they will know that the Buddhairzeal that
they had bad thoughts on their minds, and they ball
agitated on account of that. They will not be dblésten to
the Dhamma. When the mind is agitated, it canealize the
Dhamma. My preaching will not help them realizkigher
state. Therefore, | will preach to all the monkshe same
time.” He then asked the Veneralleanda to summon all
the monks.

Hearing the Buddha's words, the VeneraBleanda
took the keys for the doors of all the chambersthe
monastery, and went from door to door informingrgeae
of the Buddha's request. The monks all came to the
preaching hall where the Buddha was like a goldsrk r
covered by a golden cloth, and they paid obeistmbém by
kneeling down, and then sat around him.

The Buddha was shining with rays of the six cdfbrs
which became like an aura around him equal in bmigés to
a thousand suns and a thousand moons. Sittingswith an
appearance, he started to preach. “Oh, monks #rerthree
types of thoughts that monks must not think—Ilustful
thoughts, angry thoughts, and injurious thought§.you
think even a little about women, it may cause yoadquire
much demerit. The reason is this: If a snakeshymu the
wound is very small, but the venom goes througtr ydhole
body and kills you. From a small place where Ighg has
struck, many trees and creepers may be causedrioalnal
turn into ashes. Lustful thoughts and women ase ake

18 The six colors are blue, yellow, red, white, ambed all the colors mixed.
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that. By being attached to women, the same thimy m
happen as what happened to a jackal who becanoheditso
an elephant carcass that he thought could giveuniimited
meat.” The monks asked about the story of theglacKhe
Buddha then disclosed this story of the past:

At one time when King Brahmadatta was ruling in
Benares, the Enlightenment Being was born as aldiging
in the forest. Once, he saw the dead body of aphant
lying in the forest. He thought, “This is enougiod for me
to eat for my whole lifetime. | would not have to
anywhere else in search of food. Thinking so,p@m@ached
the elephant carcass and took a bite of the trunfelt as if
he were biting a plough handle. Then he bit trsi.tult felt
as if it were the hard core of hard wood. Thenblethe
stomach. It felt as if it were bamboo matting. efithe bit
the anus. It felt like an oil cake. Then he wasiséed,
thinking that he had finally found soft meat. Hermn ate his
way into the belly and decided he could live thasdf in a
den with plenty of meat to eat and blood to dritwthen he
got sleepy, he would place his head on the lung$ &0
pillows and he would lie on the liver as if it wesesoft
mattress. While he was living like this he thoyghwhy
should | ever leave this place?” He decided te inhside the
elephant carcass permanently, and he spent dagisdom it.

After such a situation went on for days on eneyeh
came a severe drought. The elephant’'s skin dided]
shrunk. The whole carcass of the elephant alsaldmp and
shrunk. The meat became very tough and there was n
longer any blood. Inside, the hollow in which haswiving
became dark as if it were the dark space betweetdsvo
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The jackal became afraid, and started to think abouay to
get out. He could not find an exit, and so hetmand fro,
and jumped up and down, until he became exhaudtethe
meantime, there was a rainfall. The elephant sarbacame
wet and absorbed water, and light came throughhtiie
through which he had originally entered like a .starhe
jackal backed up as far as the head of the ele@mhtarted
toward the hole with all his strength as fast aschald.
When he jumped like that, all the fur from his bogtuck
inside the hole in the elephant and his body becsmaoth
like the skin of a Palmyra palm. Seeing his bokky this, be
became fearful and thought, “Due to my strong crgyil
have become like this. | will never again be gyeed eat
meat from an elephant carcass.”

Saying this, the Buddha preached the four nobkhgr
He finalized this story, emphasizing them.

After the disclosure of thisithka story, the 500 monks,
ending their old defilements, became Arahant-s. heDt
monks attained to the mental status of those whee ha
entered the stream entrance state of mgufzpannas], of
those who have attained the once-returner statmiod’
[sakadigamin-s], and of those who have attained the non-
returner state of mirfd [anagamin-s], and this Dhamma
sermon further became very helpful to many others.

The Buddha added, “I was born as the jackal at tha
time.”

The moral: “Uncontrolled greed leads to difficulty.

19 That is, of those who will not be reborn on eantbre than once.
20 That is, of those who do not return, those who ate@born.
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149

The Story of One Leaf (The Story of Shining Forth)

[Ekaparnna-Jataka (Virocana-Jitaka))

When the Buddha was living in the city of dkshe
lived in the mansion called, “The Gabled House”"t tAat
time, the city of Veali was surrounded by three walls each
the distance of sixteena@uta-$' one from the other, and
each having gates and watchtowers. In additiorethere
7,707 crowned kings to rule the country, with aruaq
number of viceroys, generals, and treasurers. Aibase
there was one bad prince, who was known as Wicked
[Duttha]. He was aggressive, rough, and if one woudhkp
something to him he would use insulting words tavérat
one. Everyday he was like a snake that had bemtermevith
a stick. He was consumed with anger, and thiseslfanh to
others. When people came to see him, they didgebta
chance to speak more than two or three words. nBare
younger brothers, other relatives, and even his chwidren
were uncomfortable in his presence. His wife atichia
friends were afraid of him as if he were a snaka tht off
flesh little piece by little piece, or as if thendhcome to a
forest in which there were thieves, or as if theyl lseen a
demon. Every time they saw him, they were in fear.

11 Gavuta = ¥ Yojana, or a little less than 2 miles.
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On hearing of this from someone, the Buddha went to
see him and advised him: “A man who behaves figide
you, no doubt will be reborn in the fourfold helidcasuffer
from birth to birth. When people get angry, thiice is
unpleasant looking even though it had been beduilie a
lotus. It looks like a golden mirror covered wiiilth. In
such anger, men hit themselves, or die by hangiegselves
with a rope around the neck, or die falling dowh athigh
precipice. By whatever way he dies, in his nerthbine will
be reborn in hell. After suffering a lot in heNhenever he
gets a human birth he will suffer from the day o hirth
with eye diseases, ear diseases, and so forthessiyg| If he
lives with loving kindness toward living beings, wanth
gentleness, compassion, and kindness, then henatilbe
confronted with such situations. He will be alweshjoy all
kinds of happiness without such sufferings.”

From the time the prince heard this, he gave @ hi
pride and anger. He became gentle and restraikedal
cobra whose venom had been extracted, like a ctaisev
claw had been broken, and like a bull with cut lsornf
someone hit him, or hurt him, or verbally abusedh,hhe
kept silent, not even asking whom it was who diis.thlif
someone behind him mocked him or laughed at hinditie
not even turn his head to see who it was. He lehavthis
way from that point on.

One day the monks assembled in the preaching hall
were talking about this. One monk said, “It is aing that
even his parents constantly advising the princedcowt
change him. But the Buddha tamed him with a single
admonition as a mahout tames an elephant.” Thethan
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monk said, “It is commendable, of course, that ssé&drainer
breaking in his horse guides his horse from eastest, and
south to north, according to his will. Just so eephant
trainer and an ox trainer. Also, in the same wag,Buddha
goes to wherever there are beings, whether in threah
world, heaven, or the Brahma world, and guides thaght.

Who can do like that except the Buddha?” TherBhédha
entered, and said, “Oh monks, what were you talkibgut
before | came?” The monks told him they were tajkhbout
the taming of the prince. The Buddha said, “Ndy aoday,

even in the past | tamed him with a single admoniti And

the monks invited the Buddha to disclose the hidstery.

The Buddha disclosed the story:

At one time King Brahmadatta was ruling the cify o
Benares. At that time the Enlightenment Being ba in a
well-known Brahmin family. After his parents’ dbathe
renounced their wealth and went to the Himalayamhiains
to become an ascetic. After a while, he returmeBeanares
in search of salt and soufs. He wandered the streets of
Benares for alms.

The king saw him walking on the street and seetan
his ministers to bring him. The minister went tmfand told
him of the king’'s invitation. The ascetic saidttbh@ minister,
“Sir, | have no previous acquaintance with the kihdjve in
the Himalayan Mountains as an ascetic. Furthecesi am
an ascetic, | have no close association with hirherefore,
why should he invite me to his palace?”

22 3alt and sours are not obtainable in the forestantiient times it was believed
that these things were necessary to maintain onefyhealth.
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Hearing this, the minister returned to the palacd a
said to the king, “Your lordship, he will not corieThen the
king said, “Tell him that | have no close associatwith any
ascetic. Further, up to now, | have not seen amet@s
Therefore, please come.” Saying so, he sent thestar for
the second time.

The ascetic, on hearing this, came to the palddees
king paid him obeisance and asked, “Where do yquagd
where do you live?” The ascetic said, “Your longsh live
in the Himalayan forest. And as it is time to alsethe
rainy season retreat, | am searching now for agpladive.”
The king, hearing him, said, “Please live in myagigre
garden.” Saying so, he gave him food to eat.

After that, the king led the ascetic to his pleasu
garden. He requested the watchman to make arramgem
for the ascetic to stay there, and told him to ledler the
ascetic very carefully. Giving the watchman this
responsibility, the king returned to his palac&c8 then, the
king would go two or three times a day to see Hoetc.

At this time, the king had a son called Wicked {iDa].
The young prince was very rough and arrogant, dwedya
acted with anger as if he were a snake hit withick.s He
paid no attention to the words of his parentsyéigtives, his
friends, or others. The king, worried about thisiagion,
took the prince one day to see the ascetic. Hd, sai
“Reverend sir, my son is very rough and arrogakindly
tame him.” Saying so, the king handed over thegarito the
ascetic’s care, and he went away.

The ascetic became friendly with the prince. Hkad
his hand while walking in the pleasure garden, henwsd
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him a young neem tree shoot that had only two kawveit.
He said, “Look at this neem tree shoot. Take ohé&so
leaves and taste it.” The prince did so, and addhf was
very bitter, he spit it out with saliva. He theprooted the
young tree with one hand, and said, “If this igdvitike this
now, when it becomes a big tree no doubt it wilus=a
unhappiness for many.”

The ascetic said, “Look at this. The neem tres wa
bitter so you uprooted it. In the same way, yoathér's
ministers think of you that you are very rough amcbgant,
and that if you become the king no doubt you wdlrdany
disastrous things. Thinking so, they too will kybu.
Therefore, you must decide not to be rough, arrmpgamd
bad to people, and must live in a righteous andigevay.”
The ascetic advised the prince to be tame in thys w

On hearing this advice, the prince started to kedite
that was not rough and arrogant. After the dedtti®
father, the king, he passed a very righteous aadgfel life
and the people of the country prospered. In the &
passed away leading a righteous life.

“At that time, the wicked prince was the wickednpe
of today. The king at that time was the Venerabdanda.
And the ascetic was | who am today the Buddha vého i
supreme in the whole world.” Saying this, the Bua&nded
this &taka story.

The moral: “Wise advice can help one change.”
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150
The Story of Safjva

[Safipva-Jatakal

When the Buddha was in Jetageama, the king
Ajatasattu was friendly with Devadatta. Even though
unrighteous and sinful, Ajasattu was pleased with him. He
built for Devadatta a temple in Gaysa, which he gave to
him. And he assisted him by giving him all the essary
perquisites. In the meantime, following Devadattaiords,
he sent the elephantalgiri to kill the Buddha and he sent
bowmen to shoot at the Buddha. Many bad things sisc
these were done by him. After that, his father wias a
very righteous king and who was one who had attathe
stream entrance state of mirebfzpanng, was killed by him
through the persuasion of Devadatta.

Later, he heard that Devadatta had died and hael tgo
hell sinking down through the earth. On hearinig,tihe
became afraid for his life believing that if anytbihappened
to Devadatta, no doubt it would happen to him, tbie was
very much afraid day and night. He spent the dag/in the
routine activities of his daily life. But at nighwhen he went
to bed, he dreamed that he was falling throughetiréh that
had opened up and was shooting forth the fireslf frrom
this, he became even more afraid as if he wereckexh that
had its neck twisted and had been thrown into thtesbin to
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die. In this way, he suffered day and night deshis royal
luxuries.

He had a keen interest in questioning the Buddoaita
the dream he was having, but he was reluctantpcess that
interest to vaka. One day he saw the moonlight bright as if
it were daylight, and he said to his minist&vaka, “The
moonlight is so clear that one can see the distahderty-
five arrow shots as if it were daytime. It is igoiod to waste
our time by staying here. This night is pleasaraim,
attractive, and beautiful. Let us go to a goodefasc to
someone like that, to listen to the Dhamma. | haws such
an intention. Do you know to whom we can go?” Okiger
ministers who heard him started to mention the rsaofi¢he
various religious masters to whom they each pagisaimce.
Most of them were Nigaha-s. One minister said, “There is
the ascetic rana Kassapa. He is a Buddha. Let us go to see
him.” Another minister said, “It would be gooddo to the
Buddha Makkhali Gada.” Another minister said, “Instead
of going to him, let us go to the Buddha Ajitasgkambala.”
Then some other minister wanted to go to the Buddha
Kakudha Kacgyana. After, another said, “I think it would
be good to go to the Buddha Safjaya Beiputta.” The
sixth one said, “I suggest that more than any oBwetdha,
Nigantha Nathaputta is the best one to whom to go.”

In this way, all the ministers said what they thlot)
mentioning various Nigaha-s, all of who were like children
[with regard to spiritual advancement]. The kinig dot
listen to them seriously, thinking, “No doubivdka will
respond to my question.” Butivdka was silent.
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Understanding his silence, the king addressedkd. He
asked, “dvaka, these people are all praising their own
Buddha-s whom each of them follows. Why do you st
something? Do you have no such a Buddha?”

Jvaka heard this and got up from his seat. He paid
respect toward the direction in which the Buddha,vead he
recited the nine-fold virtuousness of the Buddite said,
“Such a virtuous, omnipresent one is now living ny
mango park followed by 1,800 monks. Thereforajgdgest
that it would be good for your lordship to go thére

On listening to him, the king said, “It is wonddrf Let
us go there.” And he made arrangements to go thgre
elephants together with his retinue. He went ® Buddha
in royal magnificence. He approached the Buddha's
residence and dismounted his elephant. He thee taite
followers of the Buddha who were wearing neat alegrc
clothes, who had tranquil faculties, who all weeated still
with arms and feet close to their bodies, and obrwimnot
even one sneezed or coughed. He was very pleased b
seeing this. First he paid his respects to theksicand then
to the Buddha. He sat down and said, “Sir, | wdikd to
ask a question.” “Well, your lordship, ask youregtion.”
Then the king said, “Venerable sir, what is theiltethat one
can gain by being a monk?” The Buddha said theodise
called theSamanfiaphala Suttalivided into two sections
[bhanavara-s] and into 500 points to be laxped
[granthas].?

3 The Samafifiaphala Suttis to be found in thBighanikiya, but it is not divided
there into two sections.
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After this preaching, Agasattu knelt down in the
presence of the Buddha to pay his respect and“stasered
sir, please excuse my wrong deeds that | have dohef
ignorance.” Buddha accepted his apology, and itg Went
away.

Then the Buddha addressed the monks, saying, “Oh
monks, this King Ajtasattu by being associated with a bad
person both killed his father and at the same tm@ed his
chance for future salvation. If he did not do ke, would
today be one who has entered into the stream estrstate
of mind [sotzpanng.”

The next day, the monks assembled in the preaching
hall were discussing how King #psattu had lost his good
fortune to become a Smanna. The fully enlightened one
entered the preaching hall then and asked the md&Gks
monks, what were you discussing before | came hefiéfe
monks mentioned the previous day’s incident. Ahé t
Buddha said, “Oh monks, not only in this life buee in the
past, Aptasattu by associating with evil ones created for
himself misfortune.” The monks invited the Buddita
disclose the past story.

“At one time, when King Brahmadatta was ruling in
Benares, the Enlightenment Being was born in a fmah
family in that city. When he was grown, he wenttavell-
known teacher who used to teach in the city andadg
study under him. After studying under him, he tsi@rto
teach students on his own.

“While he was teaching students like this, he laad
student named Saftipka. He taught him a spell that could be
used to bring the dead to life. And when they did@ they
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can walk—but only a short distance. He did not helaitn
the spell to immobilize them if they come near.

“Once, that student went with a group of othedstus
to fetch firewood from the forest. On their walyey saw a
dead tiger on the ground. Saidka said to the other
students, ‘Do you want to see my power? | willnigrithis
tiger back to life.” The other students said, ‘Hoan you
bring a dead being back to life? It will never pap.’
Safjvaka said, ‘Just look at what | do.” And he stdrte
recite the spell. The other students said, ‘Whowswhat
will happen!” And they climbed up trees.

“While Safjvaka was repeating the spell, he threw
some pebbles toward the dead body of the tiger.enAtre
was throwing the pebbles, the tiger started tougpet He
came forward, and jumping up on the very person whe
chanting the spell, he killed him. The tiger tlnad been
brought back to life also fell dead at that spot.

“The other students collected the firewood andrretd
to where they were studying. They told the teaeVteat had
happened. On hearing the news, the teacher sattleto
students, “It is not good to help an evil friendl.you do so,
such is the result.” And he advised them to ligagyous and
peaceful lives. He himself lived such a life, digany
meritorious deeds, and acquired much merit. Atedhe of
his life he died, and was born in heaven.

“Safjivaka was King Ajtasattu at that time. The
teacher of Benares was | who have become the Buddha
this way, the Buddha ended the story of Baijj

The moral: “Choose your friends wisely.”
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“Wherever the Buddha’s teachings have flourished,

either in cities or countrysides,
people would gain inconceivable benefits.

The Iand and people would be enveloped in peace.
The sun and moon will shine clear and bright.
Wind and rain would appear accordingly,

and there will be no disasters.
Nations would be prosperous

and there would be no use for soldiers or weapons.

People would abide by morality and accord with laws.
They would be courteous and humble,
and everyone would be content without injustices.
There would be no thefts or violence.
The strong would not dominate the weak

and everyone would get their fair share.”

** THE BUDDHA SPEAKS OF
THE INFINITE LIFE SUTRA OF
ADORNMENT, PURITY, EQUALITY
AND ENLIGHTENMENT OF
THE MAHAYANA SCHOOL:



With bad advisors forever left behind,
From paths of evil he departs for eternity,
Soon to see the Buddha of Limitless Light

And perfect Samantabhadra's Supreme Vows.

The supreme and endless blessings
of Samantabhadra's deeds,
[ now universally transfer.
May every living being, drowning and adrift,
Soon return to the Pure Land of Limitless Light!

** The Vows of Samantabhadra

I vow that when my life approaches its end,
All obstructions will be swept away;
I will see Amitabha Buddha,
And be born in His Western Pure Land of
Ultimate Bliss and Peace.

When reborn in the Western Pure Land,
I will perfect and completely fulfill
Without exception these Great Vows,
To delight and benefit all beings.

% The Vows of Samantabhadra Avatamsaka Sutra





