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Foreword

This volume continues the translation of thtala stories begun earlier.

The reader response received for the previous threemesl has
encouraged us to persist with this work for our readenséfite We thank our
readers. And we thank our publishers, the Buddha Educat@ueldation of
Taiwan, R.O.C. for their contribution to the world their giving of Dhamma
during the last few decades. They have done a marvelwges by their
Dhamma-[Gina.

We were happy to see several printings of the previolusnes issued by
them for the benefit of the public. We thank themttogir untiring service and
their financial output towards this exercise. This salke back to the words of the
Buddha, “The gift of Dhamma excels all othesaljbadnar: dhammadnarm
jinati]”.

We expect to present thatdka stories in batches of fifty stories in each
volume. But toward the end of thataka-s, as the stories happen to stretch
longer, this will have to be adjusted accordingly. Wa péapublish in the future
all the stories in simple English.

In Sri Lankan history it is found that Sri Lankan Budthisilture
developed mostly by what came down through word of moudhbgirthe hearing
and reading of theathka stories and the Sutta-s. People paid attentiorh&d w
they learnt through these stories, just as they padtaih to their Sutta studies.

In keeping with this, in this volume, as the stofexsd themselves to it,
we have included in the footnotes more informationgeheral interest that
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explains allusions and passing references in the stoWés hope the reader will

find these footnotes useful, and that they will notrddcdt from the flow of the

stories.

The sources used in the preparation of this translatems follows:

1.

Jatakapali, with the Sinhala Translatign by Ven. Madihe Siri
Pafinatha Mala Nayaka Thera, 3 vols. Buddha Jayanti Tripitaka
Series vols. 30-32. Colombo: Published under the patronage of
Democratic Socialist Republican Government of Srikaarl983-86.
Original Rali Jataka stories with thedf commentary, in Sinhala script
with a modern Sinhala translation.

Bhadan&cariya Buddhaghosa Mah Thera’'s Commentary to the
Jataka Rili, rev. and ed. by Ven. Pandit Widurupola Piyatissa aMah
Nayaka Thera, 7 vols.Simon Hewavitarne Bequesbls. 20, 24, 32,

36, 37, 39, 41. Colombo: Published by the Trustees, 1926-39.
Commentary in i on the Rli Jataka stories, based on older sources,
attributed to the B¢. C.E. scholar Buddhaghosa. An earlier edition in
Sinhala script of thed text in 1. above.

Pansiyapaas Jitaka Pota by Virasinha Pratiija. Ed. D. Jinaratana.
1927; %' ptg. Colombo: Jinalankara Press, 1928 A lat8 1@arly

14" ¢. C.E. translation of theal Jataka stories into Sinhala by a
minister of Kings Pakramalahu Il, I1l, and IV.

Pansiyapaas Jitaka Pota by Virasinha Pratifja. Ed. \Eragala
Amarandli. Colombo: Ratnakara Bookshop, 1961. A different
edition of 3. above.

Pansiyapaas Jitaka Pot Vahang by H. W. Nimal Prematilake.
1963; Rpt. Bandaragama: H. W. Nimal Prematilaka, 1987. Recent

Sinhala summaries of thalPJataka stories.
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6. The Jitaka, or Stores of the Buddha’s Former Birtlssvols., index.
Ed. E. B. Cowell. 1895-1913; Rpt. London: Pali Text Soci#9g1.
English translation of the al Jataka stories done by various hands.
Contains the stories of the present, which are flmmcommentary.

7. Ummagga Jataka (The Story of the Tunnétpnslated from the
Sinhalese by David Karunaratne. Colombo: M. D. Gumasend Co.,
Ltd., 1962. Modern English translation of ti@hz-Ummagga-dtaka
[No. 546].

The numbers of the variougtdka stories in this translation are as in 1.
and 6. above. The sequence is also the same as ut Phelmumbering in that is
different. 2. numbers thetdka stories according to book, chapter, aitdka
story within a chapter.

We wish to share the merit accrued by us through tmeslation effort
involved here with everyone who has partaken of tluskw May all be well and

happy!

Kurunegoda Piyatissa Nayaka Maha Thero
Stephan Hillyer Levitt, Ph.D.

May, 2008

Buddhist Literature Society, Inc.

New York Buddhist Vihara

214-22 Spencer Avenue

Parkside Hills, New York 11427-1821
U. S. A
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151
The Story of Advice to a King

[Rajovada-Jataka]

When the Buddha was living in the monastery ira Jet
Grove, this dtaka story was delivered as advice to a king.
The present story here is similar to the preseory sif the
Tesakua-Jataka[No. 521].

[One day King Pasenadi of Kosala went to see the

Buddha to discuss the Dhamma (the law). Buddhd A
righteous king must rule his country by the tenflalds for
righteous ruling by a kingdasaazjadhamma'.” The Buddha
admonished him to be righteous in ruling. “If agiis
righteous in ruling, his officials also will be hteous. If a
king is not righteous, his officials also will nbé righteous.
In ancient times, even when there was no Buddleashing,
wise kings ruled their countries by following wigeople.
By doing so, they went to heaven.” Then the kisged,
“Your reverence, how was it?” And the Buddha enyd
the tenfold laws for the righteous ruling of a ctynand
disclosed how it was.]

! These tenfold laws for a righteous king are generodiigd], morality [sila],
liberality [pariccagal, uprightness djjaval, gentleness maddavé self-control
[tapd, lack of anger gkkodhd, absence of crueltyajihimsa], patience khanti,
and being moderatayirodhang.



Here, King Pasenadi of Kosala, because he wasigdg
a difficult case, could not go to visit the Buddhmathe
morning as usudl. After taking his lunch, he washed his
fingers. Even before drying his fingers, he gohmchariot
and went to see the Buddha. He knelt down befoee t
presence of the Buddha, and sat on the side.

Buddha, addressing the king, said, “Your lordshiby
did you come here this afternoon, after not hawiaome in
the morning?” The king said, “Revered one, | hatifticult
case to judge that had to do with morality. Fas teason, |
could not come in the morning.” The Buddha salbw, as
king, you can judge such cases in a righteous \wee s/ou
have a Buddha such as me as a guide. But in driomess,
even those who judged such cases without such & one
guidance, were able to do so without being paotahccount
of greed, hatred, fear, and ignorance.” Then thg kvited
the Buddha to disclose the story of the olden time.

Buddha said thus:

At one time, the city of Benares was ruled by King
Brahmadatta. At that time the Enlightenment Beinas
conceived in the womb of his crown queen, and was
delivered after nine-and-a-half months.

On his naming day, they named him Prince
Brahmadatta. When he grew up, he was sent tatlenbst
teacher at that time, and was educated and tramnait arts.
After returning to Benares, he became the kinghef ¢ity
when his father died. He ruled the country withbeing
partial to anyone. He ruled in a righteous andcagl®y

2 King Pasenadi of Kosala was in the habit of visithg Buddha three times a
day, morning, noon, and evening.
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manner, and there was no objection from anyonerdaya

his rule. Among his subjects, there was no canflRecause
of this, the courts became empty. Ministers spbatday

without any cases to decide. In the evening thegtvaome
without having done anything. As there were nopbeo
coming to have their complaints judged, the mimssjest

wasted their time.

The days went on this way without the trying olyan
wrong deeds in the country. The king thought, “tbuntry
Is in peace and happiness. Nevertheless, | wokéd tb
examine myself. Is there anybody in the country whght
accuse me of a fault?” Thinking so, every nightneat into
the city and listened to what people were sayinguaihim.
He did not find anyone who mentioned his having taut.
People said, “May our righteous king live a longphy life!”

He never heard from anybody that he had done agutend.

So he thought, “As | am living in the city, peophay not be
willing to say any of my faults out of fear. | Wigo to
villages.” Making such a decision, he disguiseddsalf and
went to remote villages. He went from home to home
still he did not hear anyone saying that he had fauyt.
Finally he decided, “No doubt these people do ray s
anything against me because they are afraid of me.
Thinking so, he decided to go even further into the
countryside in remote areas of the kingdom.

He then handed over the kingdom to his ministers t
rule.  With only his chariot, he went to the remote
countryside. There, also, he found no one saymghang
bad about him. Finally, he decided to return toddes.



On his way, he met on the road King Mallika of gy
of Savatthi. He also was examining whether there were
people who would speak of him any fault. He ad diel not
hear anyone saying anything bad about him.

[The two charioteers argued over who should pass
first.] The king of @vatthi’'s charioteer, thinking that he
would say his king’'s good qualities, said, howewsly bad
things about him. He said, “Our king always doad deeds
to bad people, and he does good deeds to goodepedpl
liars, our king also lies, and he wins. To thod®wpeak
truthfully, he speaks the same way. To miserlyppeohe
also is miserly. To generous people, he is geserdthese
are the good qualities of our king. Therefore, whould
honor our king and move to the side so we can’pass.

Listening to him, the charioteer of the king ofraees
said, “You said of your king only bad qualitiesintking that
you were saying good qualities. Listen to our ksngood
qualities. Our king wins the minds of angry peopléhout
showing anger. He wins over misers through gertgrokie
wins over liars through truthfulness. These are good
qualities of our king. Therefore, give us the Way.

King Mallika who was inside his chariot, hearitgse
words, got out of his chariot, unyoked the bullsnir his
chariot, and by hand moved his chariot to the sifi¢he
road. He then requested the king of Benares te wih his
chariot. The king of Benares said to King Mallikd
Savatthi, “You are a good king. Go and rule your mioy as
| rule mine with virtuousness and righteousness.”

? CompareDhammapadaverse 223.



Admonishing him in this way, the king of Benaresg=d
first and went to his city. In the course of tine passed
away.

“The venerable Moggalha was at that time King
Mallika’'s charioteer. The venerabl&nanda was King
Mallika. The venerable @putta was the charioteer of the
king of Benares. And | was the one born as they loh
Benares.”

Saying so, the Buddha ended thw@Wla story of advice
to a king.

The moral: “One will always win by doing good.”



152
The Story of a Jackal

[Sigala-Jatakal

When the Buddha was residing at the gabled patace
the city of Veali, there was a certain barber in that city who
was always going to the king's palace. He was the
hairdresser for the various queens and princessek,the
barber for the men of the royal family. He wadathful to
the royal family as he was to the Buddha, the Dharfiime
law], and the Sagha [the community of monks]. He
diligently followed the five preceptsand he used to go see
the Buddha every day.

One day, the hairdresser took one of his sondido t
royal palace. At that time, a princess came ble ®Bas so
irresistibly beautiful that on seeing her, the dimsser’'s son
became infatuated with her. With such desires;eh@ned
home and lay on his bed without eating or drinkinghe
hairdresser said, “Don’t you know that you wererbor a
family unsuitable for her, being a barber’s some $/as born
in a royal family by both her father and her moth&uch a
virgin will never marry you. Therefore, do noteye. | will
bring you a beautiful maiden from a barber’'s famitythe

* The five precepts are not to kill, not to steal, fTmtommit adultery, not to lie,
and not to intoxicate the mind.



future. Do not grieve.” The son did not pay atitamto his
father's words. After that, other relatives, ewpgounger
sisters, and relatives of in-laws and trustworthgnids, all
advised him, but he did not listen. He became deltgd,
and he died out of grief from not eating or drirkin

The father arranged his funeral, and after crewrgati
him, did all rites necessary to be done for a degason.

Because of all this, the father could not go ®itwhe
Buddha. When he had finished the period of mowynire
took flowers, incense, and lights, and he wentde the
Buddha. When he saw the Buddha, Buddha asked‘@im,
devout layman, what is the reason for your not ognfor so
long?” The barber said, “Revered sir, my son bexram
infatuated with a certain princess of the royal ifgnand he
being unable to give up his infatuation, died bgnang.
Because of that, | was unable to come to visit yo@n
hearing this news, the Buddha said, “Oh devout &ynmot
only did he die in this life from infatuation with noble
person, but also in the past he died in this way.”

Invited by the barber, the Buddha disclosed tidslén
story of a jackal:

At one time, when King Brahmadatta was ruling in
Benares, the Enlightenment Being was born as aifidhe
forest. He had six younger brother lions. A sdévesibling,
who was the youngest, was a lioness. They alil together
in a certain golden cave. Nearby, on a silver liack crystal
cave, there lived a jackal.

After a time, the Enlightenment Being’s parentsddi
Since then, the Enlightenment Being and his sixhats
would leave their sister in the golden cave, antbguount for

9



meat. After killing an animal, they would eat hat same
spot, and then bring some meat for their sistarthis way,
time passed.

The jackal who lived on the silver rock thoughthis
young lioness has no parents any more. The bsotieout
to hunt for meat every day. Why should | not gd &y to
seduce the lioness, so that | might live with heifHinking
so, he came down from the silver rock to the golckare and
talked to the lioness. “Look, you have four femtd | also
have four feet. So, why should we not become Matégou
would be my wife, | would be your husband.” Heeutd
such words in a seductive fashion.

Listening to his words, the lioness thought, “Thise
was born as a menial four-footed animal. | wambas a
noble four-footed animal. How can there be trusteen
us?” She thought further, “Hearing such lusty vgolitdhm a
jackal, | ought to kill him by biting his neck.should not kill
him, though, until after telling my brothers whdrey come
back.”

At the same time, one lion from among the seven
brothers returned with meat. He carried the meduet, put
it before her, and said, “Younger sister, eat thesat.” The
lioness did not eat. She was sad. The lion ask&dat is
the reason for your unhappiness?” She told himthiaal
happened. He got angry, and asked, “Where isjdlckal?”
She said, “Look there. He is on the silver rotknp in the
sky].” Hearing her words, the lion got very angmd
jumped up toward the crystal cave at the top of diheer
rock. He hit his chest on the crystal cave, atiddfevn and
died. Six of the brothers died in this way.
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The Enlightenment Being returned seventh. Onihgar
the news from his lioness sister, he thought, “@hisr no
such thing as a jackal lying in the sky. He mustib a
crystal cave.” Thinking so, he determined the fmthvhich
the jackal would come down when he wanted to eatme
and [placing himself at its foot] he roared a rbaat sounded
as if the earth were cracking during a thunderstor®n
hearing that roaring noise the jackal became veaych and
his heart burst and he died.

Buddha continued:

Because of the lioness, the jackal died from t#ahe
lion’s roar. After killing that jackal, the lioreturned to the
golden cave and found out that his brothers weegl del'he
lion comforted his sister, who was grieving. Aftkat, they
lived in a righteous way and died according tortik&mma
[actions].

“The jackal at that time was this hairdresseris.sbhe
lioness was the Licchavi princess. The six lioatlhers are
now six monks. And | who am now the wholly enligh¢d
being was born at that time as the oldest lionHaot

In this way, the Buddha ended ‘The Story of a dick

The moral: “Foolish thoughts bring disaster.”
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153
The Story of a Boar

[Sizkara-Jataka)

At one time, when the fully enlightened one wamly
at Jetavairama, he advised the monks from the doorstep of
his scented chamber [and he retired].

Venerable &iputta and Moggaina, kneeling down
and respecting the Buddha, each went to his owmbba
Then the venerable Moggatla, who had retired for only a
short time, decided to go to the venerakdaditta who was
together with some disciples in his room. He askenhe
guestions.

Venerable &iputta was at his preaching pulpit fanning
himself. He answered all the questions asked kg th
venerable Moggalha with such detall, it was as if he was
displaying in his hand the light from the risingono This
asking of questions by the venerable Moggme| and their
being answered by the venerabgifutta, was withessed by
many monks, nuns, laymen, and laywomen, who wdre al
very interested. They listened intently to thelarptions of
the Dhamma [the teaching of the Buddha].

At that time, one old monk thought, “Right now, it
would be good for me to ask a question also. ifevable
Sariputta fails to answer, people will respect me o, |
thinking that he is one who does not understand the

12



discipline, and that | am a wise monk.” And he raaghed
venerable &iputta and said, “Venerableai$putta, | also
would like to ask a question. Do | have permisgiorHe
then said gibberish.

On hearing this, venerablar$putta thought, “This old
monk said whatever came to his mouth, without any
meaning. How can | waste my time by responding?”
Placing his fan on the table in front of him, hentveto his
room. Venerable Moggalha also went to his room.

The laymen and laywomen thought that they were now
missing the interesting Dhamma discussion of thivse
monks because of this old monk. And they chastnt him
to attack him. He ran with fear, and [in the n]dhtl into an
old cesspool and became loathsome, being smeaeedvii
filth. On seeing this, the laymen and laywomen twersee
the Buddha in the middle of the night.

The Buddha asked, “Why are you lay people coming a
this improper time?” On hearing the news, he s&iht
only at this time, but even in the past, this mdrwas been
smeared with filth by comparing himself with noldees.”
The lay people asked the Buddha to disclose they $to
them. And the Buddha told them the story of fortmaes:

At one time, when King Brahmadatta was ruling in
Benares, the Enlightenment Being was born as a &ing
lions.

At that time, there was a herd of boars nearbgream
lake that scavenged for food in its vicinity.  The
Enlightenment Being, who had been born as a liseduto
take his food in that same area.

13



Once, after the Enlightenment Being had eaten food
with the other lions, he came to that lake to drivdter. At
the same time, a large boar after having his misal @me
down to the lake to drink water. When the Enligiment
Being saw the boar, he thought, “If this boar seesthere is
no doubt that he will not come back again to thlseel And
then | will not be able to kill him and eat him serather
day.” Thinking so, he decided not to show himgelfthe
boar, and slipped off in the water coming up atiféer@nt
location. However, the boar saw him going awaythis
manner and thought that the lion was going awag that
because he was afraid of him. Thinking so, he satdoud
to the lion, “Hey, friend! Why are you slinking aw like
that? | have four feet and you have four feet w8y do you
avoid me like that? Come to me and let us fight.”

Hearing this challenge of the boar, the lion sdidan’t
today. Come a week from today, and we can fighthth
Saying so, he went away.

The boar went back to his relatives and told ttieen
news about his impending fight with the lion. Toher
boars censured him. “Without knowing the strengfttine
lion, you have picked a fight with him. By thistian, you
will bring calamity to all of us.” The boar therdame very
afraid. He said to the other boars, “Please, ted a
stratagem by which | can escape from this situdtiofihe
other boars said, “If this is so, go to the plaearby where
ascetics defecate, and apply their excreta to lyody and let
it dry every day for the whole seven days of thekve\WWhen
you go to fight the lion, stay upwind. On smellithigg stink
of your body, the lion will run away without figimig you.”

14



The boar then did as they had advised him, and \wbement
to fight the lion, he stayed upwind. When the lame and
smelled the boar, he said, “The way that you haveecnow
Is a very good trick. If it were not for this, lowld have
killed you. Right now, | cannot touch you by hafabt, or
mouth> Therefore, you have won.” And the lion fled. €Th
boar went back to his relatives and told them kigathad won
the battle. They rejoiced. But they thought, “Tibe will be
angry with us. Therefore, it is not good to stayeh” And
they went away.

“The boar at that time was this monk. The liorswa
who have become the Buddha at this time.”

Saying so, the Buddha ended ‘The Story of a Boar'.

The moral: “If a low status person tries to taketloa airs of
a noble one, he will show his menial nature newstets.”

® In South Asian cultures, the front feet of animals mferred to as their hands.
This is especially so for cats, lions, dogs, and atiesat eating animals.
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154
The Story of a Snake

[Uraga-Jataka]

When the Buddha was living in the Jetaarama, there
were two soldiers of the king of Kosala who wereals
angry with each other. The king knew this and seldithem
not to be angry with one another, but they coultdaumtrol
their anger. The Buddha heard this and one daylewh
focusing on them out of his compassion, he attaioethe
mental state of great loving kindnessnghzkaruna-
samgpatti] and saw that these two were ready to enter the
stream entrance state of mirsbfzpatti]. Knowing this, the
Buddha went to the home of one of them early in the
morning for breakfast. Taking the alms bowl of Bieddha,
the soldier invited the Buddha into his home, gdke
Buddha a place to sit, and fed the Buddha with |gane
sweets. After eating, Buddha preached to him #daevof
loving kindness. On hearing that, he attained dtream
entrance state of mind. After that, Buddha askedtt carry
his alms bowl, and at lunchtime the Buddha werth&other
soldier's home with him. The other soldier tooke th
Buddha’s alms bowl from his enemy’s hands, and tfe=l
Buddha with delicious food and drinks. After helheaten,
the Buddha preached to him as well the value oingpv
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kindness, and he also attained the stream entistate of
mind.

Those two persons could not be reconciled by amyon
before, but the Buddha did it. They no longer bag anger
toward one another.

The monks who assembled in the preaching hahen t
evening of that day said, “Oh friends, those twidisos who
were always angry with one another could not bereited
by anyone. But the enlightened one united themtantd
them, subduing their anger. This is a great thinthen the
Buddha entered the preaching hall and said, “Ohkson
what were you talking about before | came here?he T
monks told the Buddha about what they were talkigd
the Buddha said, “It is not only today. Even icient times,
| have reconciled them.” And the monks requestes t
Buddha to disclose the story of the past. The Badstarted
to disclose the story. It was thus:

At one time while King Brahmadatta was ruling
Benares, the Enlightenment Being was practicingtassm
in a temple nearby a river.

At that time, there was a great festival in Berare
There came to see the festival a divine snake aBdrda’,
both disguised as human beings. At the end ofdsigval,
the Garlia saw the snake and chased after him. The snake
forgot his disguise, assumed his natural snake ,f@nu
slithered away rapidly. The ascetic, at that mamlead left
aside his saffron cloth on the ground and wearinly a
loincloth, had gotten into the river to bathe. Medile, the

® A Garua is a mythical bird that is a mortal enemy of snakes
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snake saw the robe and thought, “If | can get umshah the
saffron robe, | can save my life.” Thinking so, bet
underneath the robe. The Garuvho was chasing after him,
saw the snake get under the robe. But showing aesin
toward the ascetic, he picked up the robe withstrake in it,
took it to the ascetic, and said, “Your venerabie Iswas
very hungry and was chasing after a snake. As $lamwing
compassion and loving kindness toward you, | diddewour
the snake that has hidden in your robe. Therefaegse
take this robe and give me the snake.” The Erdigiment
Being, on hearing these words, said, “Gayut is a very
good act that you have done. The divine beingsextend
your lifespan. You will obtain the nectar of imrtadity
drunk by divine beings.” Blessing him so, the Ghtenment
Being came out of the water. And while holding sinake in
one hand, he put on his robe. Together with bothGarla
and the snake, he went to his temple. There, &&ched to
both of them the disadvantages of anger. They, libtn,
became reconciled to one another. Both, who wataral
enemies of one another from birth, became recaheugh
one another. The Enlightenment Being further aal/them
both not to be antagonistic toward their birthspob their
promising so, he sent them away.

After relating this story, the Buddha said, “TharGa
and snake of that time are these two soldiers todalge
ascetic was | who have now become the enlightemed’ o
Saying so, he ended thigtaka story otJraga [a shake].

The moral: “Anger is common. Friendliness is ndble
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155
The Story of Gagga

[Gagga-Jitaka]

When Buddha was living in Jetavdima, one day he
came to preach ataiakarama temple that had been built and
donated by King Pasenadi of Kosala. While he was
preaching in the presence of the fourfold follovierthe
Buddha sneezed. Many monks said, “Blessings upen t
Buddha! May the Buddha live long!” Since many rken
were blessing the Buddha in this way, it took agldime.
Because of this, the delivery of the Dhamma sermas
spoiled.

When this happened, the noble one asked the monks,
“Oh monks, by so blessing are you able to increase
someone’s lifespan? When you do not so bless swmmeo
does it shorten their lifespan?” Then the monksnamed,
“Honorable sir, such things do not happen.” Thealdha
said, “Oh monks, if such things do not happen, tirem
today on even if someone blesses you when you sngeu
are not to bless them back.” Saying so, the Budiaipased
upon them a precept that if someone does so, ghaeiend
of it.

" The fourfold followers, or the fourfold Buddhist communitgre monks
[bhikkhus], nuns bhikkhum-s], laymen {ipasakas], and laywomenupasika-s].
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Since then, when monks sneezed the lay peopledwoul
bless them. But the monks would not bless backldke
people. Because of this, people criticized the kapraying,
“While we bless the monks who have become the ebtise
Saky lord, they do not bless us.” Hearing this, thenks
related this to the Buddha. Buddha, knowing thespked
his precept, understanding that people liked to ftpet
blessings of the monks.

Then the monks asked the Buddha, “Honorable sir,
from where does this habit of blessing someone viheg
sneeze come?’ The Buddha said, “Monks, it has been
practiced for a long time.” The monks asked theldha to
relate the story. This is how it was:

At one time, King Brahmadatta was ruling in Besare
At that time, the Enlightenment Being was born dba of a
businessman. This businessman used to sell gaasyds
and such other fancy items. He used to send hisise and
there with them to sell them and bring him backrtianey.

One day they came to the city of Benares. They
searched for a place to spend the night, askingleedhere
visitors could rest overnight. One person saidr, ‘there is
an empty mansion on the outskirts of the city. tete is a
demon living there. If you would like, though, yoan go
and sleep there.” Then the businessman’s son ‘&&d,sir,
we will go to that very place and sleep. | woukelto tame
the demon.” And he requested him to show thenwineto
the mansion so that they might sleep there ovetnigh

The father and the Enlightenment Being both layrdo
and the Enlightenment Being massaged his fatheet fAt
that moment, the demon who had worked as a slavleeto
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demon king Vessawa fetching him water and food, and
who after ending his service had been given as @n bo
permission to eat anyone who does not bless somguoore
their sneezing, as well as anyone who upon beirgsbt
does not return a blessing, was thinking of eativggfather
and son. He took a little bit of dust and threwaitthe
reclining father’'s nostrils. The father sneezdthe son, who
was massaging his father’s feet, did not bless$dtier. The
demon, who had been waiting in the mansion’s cersfter,
came down with the intention of eating him. The
Enlightenment Being saw him and thought, “No ddubts a
demon who comes to eat people who do not bless afte
someone sneezes.” Thinking so, he said, “Gaggae, di
hundred years, less twenty!” So blessing his fatihe
requested the demon not to come near him. Ledkimgon,
the demon started to approach the father. Theerfatiso
seeing him, thought, “No doubt he is a demon whoeoto
eat people who do not return a blessing when ssséte”
And he said, “Son, you also live long — a hundredry, less
twenty! As | bless you, the demon cannot come ¢d' mAs
both blessed each other, the demon could not dthiagy
and kept silent.

Then the Enlightenment Being spoke, “Hey, demon!
You have done many unwholesome deeds in the pési.
have been born as you are now as a result of those
unwholesome deeds. Now, also, you take the lifetloérs.

In the future, because of this, you will suffer #otong time.
Therefore, you have gone from darkness to darkhekie
advised him not to do evil deeds and taught him fihe
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preceptd Doing so, he tamed the demon. The next
morning, he told this news to many people.

When the king heard this news, he was very pleased

He thought, “This type of person is clever in evdeed.”
He appointed the Enlightenment Being as his comeraimd
chief. He gave many gifts and presents to thegténment
Being's father. For the demon, he provided a resiixe
mansion. And he ordered the people to give theoteimod
and gifts. With doing so, after ruling righteousty a long
time under the guidance of the Enlightenment Bensgdied
in accord with his Kamma [acts].

“The venerableAnanda, who is today the treasurer of
the Dhamma, was at that time the king of Benarébe
venerable Mah Kassapa, who is the foremost monk among
those ridding themselves of defilements, was dttihee the
father of the Enlightenment Being. | who am thélast of
all living beings, the Buddha, was the businesssaah who
tamed the demon.” Saying so, the Buddha endedtibrg of
Gagga.

The moral; “Disasters are not disasters in frorthefwise.”

8 For the five precepts, see note 4 above.
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156

The Story of Alinacitta [One Who Has Attained an
Encouraged Mind]

[Almnacitta-Jatakal

Then again, when the lord Buddha was living in the
temple of Jeta Grove, thigtdka story was delivered about a
monk who had been discouraged in his meditatidme story
of the present is similar to that of tBanvara-Jiatakain the
eleventh book [No. 462], where it is explained atadl.

[There was once a person who lived i#v&thi who
heard the Buddha and, his mind being pleased, tanie a
monk. After this, he fulfilled his duties to hisaster for five
years. He learned what he needed to know for sstue
meditation, and then he left to go live alone aratlitate. He
went to the country of Kosala. There he came temaote
village. The villagers, seeing the monk’'s calm danor,
were pleased in their minds. They requested hirstdy in
their village, and they made a shelter for him.eymvited
him to spend the rainy season retreat there. Dasmg
observing the rainy season retreat there for thelevthree
months, he strove to meditate but he could not gain
results from this. Then he thought, “Indeed, thedéha
taught that there are four different types of peopho are

° A master is an elderly teacher of one’s teacher.
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smart in different ways. | am one who can teadh. P
Therefore, what is the use of staying in this remollage.”
Giving up his efforts to meditate, he went bacl&awgatthi to
stay there, to look upon the Buddha'’s beauty, adten to
his sweet words. He went to Jetaaama and he saw his
teacher, his master, and other relatives and fsievitbom he
knew before. When they asked why he returnedaltethat
he had given up the effort to obtamibbana (final release
from all existence). They all reproached him. Ahey took
him to the Buddha. The Buddha asked them, “Oh monk
why did you bring this monk here unwillingly?” Tye
informed the Buddha of the reason for their doing s

Buddha said, “Oh monk, why did you give up your
efforts? In my teaching it is not possible folaayl person to
attain the goal of Arahant-ship (sainthood). Butone of
your previous lives, you have exerted a great effor

Buddha continued, “In the past when Benares, which
was twelve Yojana’8 in breadth, was surrounded by
enemies, you defeated them and got back the kingdom
Then the monks asked the Buddha, “Venerable stasel
reveal to us this story.” And then the Buddha ade@ it.
This is how it was:

At one time King Brahmadatta was ruling in Benares
There were 500 carpenters living in that city. yia®uld go
to a nearby forest, and bring timber for their workhey
made various types of furniture, and by sellings tthey
earned their living.

191 Yojana = roughly 7 miles.
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Once, those carpenters thought, “It is difficalthring
timber from the forest. If we can go to the forediere
timber is available, we can prefabricate housesethe the
forest. And then we can earn a living easily.” inking so,
they started to live there in the forest.

A big elephant who lived in that forest, one dayile
walking, stepped on the rotting root of a tree arece of it
stuck in the flat bottom of his foot. It was vepgainful.
Then, going on three feet, he went to the placeraviiee
carpenters were staying. Going there, he lay diowpain.
On seeing this, the carpenters came to him. Anenvthey
saw the large thorn stuck in his foot, they tooloutt and
applied medicine to heal the wound. After sevdels, the
wound was healed, and the elephant became verydlyie
with the carpenters. He thought he should payitgos to
these carpenters, and he started to work for thebribging
heavy timbers from the forest. He then continuedive
there, working for them.

In this way, he worked for them bringing them tenb
His food was supplied by the 500 carpenters. Hetlais
food supplied by the carpenters, and when he becdoniee
thought, “Now | am weak. Therefore, | have to pay
gratitude to these carpenters by sending my inigind wise
young son to work on my behaff. And thinking so, he
summoned his calf. He requested his son to workHe
carpenters and to please them as he did. Givegdn to the
carpenters, he went away.

L An intuitive elephant is one that knows the wishea ofahout intuitively.
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Then the elephant calf worked for the carpenters,
pleasing them. Also, he would play in the neatlgrrwith
their children. He became friendly with them aldotuitive
elephants like our calf do not drop their dung gnate in
water. One day there was a big rain, and a dukg fram
our calf that was on the shore washed away fronndbieof a
tree into the river. When the mahouts of Bendmesight
their elephants to the river to bathe them, th&pleants
would not go into the water because they smelleddiing
cake” The mahouts tried to see what the reason was for
their elephants not wanting to go into the waté&fhen they
investigated, they found the dung cake. Also, fioewnd that
it was not an ordinary elephant’s dung, but thatas a noble
and intuitive elephant’s durg. Knowing this, they took it,
mixed it with water, and sprinkled it over theireghants.
Then the elephants smelled the fragrance of the,diney
became pleased, and they went down to the river.

The mahouts now knew that the elephant living
upstream with the carpenters was an intuitive elaphand
they said to the king, “It would be good to bringhhhere as
the royal elephant.” Hearing the news, the kingalbee very
happy and organized a party to go upstream todhzeaters’
camp. Finally, he decided to go with them, ang tdewent.

When they reached the carpenters’ camp, the young
elephant calf was playing in the water. He heaelrhusic
accompanying the king’s retinue, came out from riker,

12 Elephants, in general, do not want to spend time or lygravanother elephant
has laid its dung.

13 There are ten elephant castes. Among them, the duogepfthe next to the
highest caste, is fragrant. All elephants of thisecase intuitive.
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and went near the carpenters. The carpentersjgsélee
procession, went to welcome the king. Seeing thg, khey
paid obeisance to him and said, “Your lordship, wloyyou
come here? If you need any timber, all you havedas
send us a messenger.” The king said, “No, no.id [nt
come to request timber from you. | came to requleist
elephant calf from you.” The carpenters said, ‘Wgbur
lordship, take him and go.” And then the king eedkhis
mahouts to take the elephant calf with them. B t
elephant calf would not go. The king asked thetedat calf
why it did not want to go. The carpenters saidpuy¥
lordship, he would like you to pay us the costameeirred in
having protected and cared for him.” The kingreated the
costs by pricing the elephant thus: “For the trub®0,000
gold coins. For the four feet, 400,000 gold coirtsor the
tail, 100,000 gold coins.” In this way, he estigththat he
would give the carpenters 600,000 gold coins foe th
elephant. And in the presence of the elephangawve the
money to the carpenters. The king then requedted t
elephant to come with them, but the elephantwtilild not
move. The king asked again what the reason washéor
elephant’s not moving. The carpenters said, “Yotatship,
the elephant wants you to give us 500 garmentsié King
ordered his servants to give the carpenters 50thejds.
Even then, the elephant would not move. Again, kimg
asked why the elephant would not move. And thperaers
said, “Your lordship, he would like you to give gants to
the wives of the 500 carpenters as well.” And kivgy did
so. Again, the elephant would not move, and theg ki
questioned why. Then, the carpenters said thatlgpmhant
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wanted the king to give gifts to their children.e idid so.
When he was done, without anyone saying anythihg, t
elephant started to go on his ovin.

Then the king of Benares, before they reached fg@sna
with the elephant, sent forward orders to decoBdrares
like the divine heaven before they arrived. Witlergone
having done so, the king came to Benares with lgehant.
He entered the city in a procession so that theplpeof
Benares could pay their respects to both him arel th
elephant.

In the course of time, the elephant became inBmath
the king. Meanwhile, the Enlightenment Being was
conceived in the womb of the king’'s queen. Whewas
near to the time of delivery, unfortunately thedkotied from
a certain illness. The ministers thought that thleguld not
tell this news of the death of the king to the bkapt.

The king of Kosala, on hearing this news, sent a
message to the ministers that as there was nossmde the
king of Benares, therefore Benares was his. Hesdanthe
city, and surrounded it with his troops. He senbther
messenger saying, “Get ready to give me the kingddm
Benares, or wage war!”

On hearing this, the king’s ministers sent a ngssa
saying, “The Brahmin soothsayers have said thaigtreen
has a boy in her womb and that she will deliversaven
days. After seven days, we will either give yoa kingdom,
or fight.” On hearing this, the king of Kosala apted these
conditions.

4 The reason the carpenters were able to talk foeldghant is that this is what
they wanted all along. And the elephant was being imuit
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After seven days, the Enlightenment Being was born
When he was born, the ministers thought, “It is easy to
fight when there is no king to give commands. &umy will
have no encouragement. And the army will be raut&o
we cannot fight.” Therefore, they said to the quée¥our
grace, we are not powerful enough to fight as weehao
king. Let us inform the royal elephant of the Kmpassing
away. In that way, we can get the help of the Iroya
elephant.” Hearing this, the queen agreed t&lie took the
Enlightenment Being in a comfortable cloth to tloyal
elephant and said, “Friend elephant! Your frigmel king has
died. We did not inform you thinking that you alsould
die from grief. In the meantime, the king of Kasakhs come
with his army and surrounded the city. This isrybiend
the king’s son. If we fight without a leader, thang of
Kosala will win and he will kill your friend the kg's son.
Therefore, you kill him now, and we will not fight.Saying
so, she placed the baby in front of the royal edeph

Then the royal elephant took the baby with hisiktgu
placed it on his head, and cried. Then he plabedbaby
again in the hands of its mother, and he wentgiat fi

The ministers caparisoned the elephant with finery
armed him with golden weapons, and scented himweétd
forward and trumpeted. Then the ministers opeheddur
gates of the city, and all the king's elephantst thad
gathered at the four gates trumpeted. The enerdyhan
elephants, hearing this, all fled away here andethelhe
king of Benares’ elephants trampled the camp okihg of
Kosala outside the city, and the royal elephanblged the
king of Kosala by his topknot and dragged him te th
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Enlightenment Being, where he left him. The memst
asked the royal elephant to kill the king of Kosdlat he did
not do so. Instead, he advised the king of Kosatado wage
war again and not to kill people. And he sent bewxk to his
own country.

The Enlightenment Being was namednalitta. He
was crowned king when he was seven years old. edarbe
the king of a hundred states. He died accordingdaleeds
[kammd. While alive, he ruled righteously.

Saying so, the Buddha concluded this story, adgisi
the monks, “Oh monks, by the energy of that elephtdne
kingdom was saved for a little newborn baby. Lilsayyou
also should make an effort to end the sufferinifef’

At the end of this preaching, the monk who hadnbee
discouraged from meditating, on hearing this disseu
attained Arahant-ship [sainthood] by the developnodérnis
mind. “The mother of the baby Enlightenment Beatdhat
time was later to become Queen Mihya [the Buddha
Gotama’s mother]. The father was later to beconmeg K
Suddhodana [the Buddha Gotama'’s father]. The tiaéui
elephant was this monk who was discouraged in his
meditation. His father was the venerabli@itta. | who
am today the Buddha was at that time Princaaiitta.”
Saying so, the Buddha concluded thistala story of
Alinacitta.

The moral; “Effort is rewarded.”
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The Story of Things of Quality

[Gura-Jataka]

When the Buddha was living at Jetasama the great
elder, venerabldnanda, was fortunate to receive a thousand
robes on one day. The story of this is as follows:

One day, when the great eldananda was preaching to
the king of Kosala's palace women, the king of Hasa
received a thousand sets of garments each worth one
thousand gold coins. The king gave 500 sets o$ethe
garments to the women who were listening to theeredrie
Ananda’s preaching. Those women kept these garments
without wearing them, and they offered them tovbeerable
Ananda the next time he came to preach.

The great eldeAnanda received them and returned to
the monastery. On the next day, at lunchtime, @haG30
ladies went to take lunch with the king wearing oldthes.
The king asked, “Why are you not wearing the nenmmgats
that | gave you only recently?” The ladies saitfour
lordship, we have given them to veneraBleanda.” The
king asked, “Did venerablAnanda himself take them all?”
The ladies said, “Yes, your lordship.” Then thekbecame
upset, and said, “Buddha admonished the monksvie traly
three robes. By receiving such a number of garspesithe
perhaps selling these robes?” And he got ango/heéSwent
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to the monastery, and asked the veneralleanda,
“Venerable sir, do you preach to the palace womeA?rid
venerableAnanda said, “Yes, your lordship, | preach to
them.” Then the king asked, “Do they listen to yaod
learn?” And again, venerabl&nanda said, “Yes, your
lordship, they listen. And some of them even leahat |
say by heart.”

Then the king asked again, “Do they only listeryaa,
or do they give you presents as well?” The verleralder
said, “Yes, your lordship. Yesterday they listertedthe
Dhamma [the teaching of the Buddha], and offered50@
sets of garments.” Then the king asked, “The onasgnt
Buddha admonished you to have only three robesy #ith
you accept this many sets of garments?” The veresder
said, “Your lordship, the omnipresent Buddha adrmsioad us
to use only three robés. But he did not forbid us to receive
more robes. Therefore, there is no offence. Tdie sf
garments | received | will give to monks whose dres
garments are worn out.” The king said, “Then whiityou
do with the worn out dress robes?” Then the ekded,
“Those robes will become outer robes.” Then theglsaid,
“What will you do, then, with the old outer robes?The
elder said, “We will cut out the worn areas, and tieem as
skirt robes.” “What will you do with the old skirbbes?”
“Those robes we will use as bed linen.” “Then wivdlt you
do with the old bed linen?” Then the venerableekhid,
“They will be used as carpets.” “Then what willuydo with

> The three allowed robes are a two plied outer rebieghari], a two part dress
robe pttargsaigal, and a bottom skirt robe worn underneath the two gaass
robe pntaravisakq.
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the old carpets?” “They will be used as doormatSrhen
what will you do with the old doormats?” Then the
venerable elder said, “Your lordship, the offerimgade by
the faithful ought not be destroyed. So we takbarp knife
and cut the doormats into small pieces and mixettvagh
clay and earth, which is then used in making wahen we
build huts.”

The king was very satisfied on hearing this exatem.
He ordered his attendants to bring the remainir(@ $is of
garments, and he gave them to the venerAbknda. The
venerable eldeAnanda thought, “I have previously received
500 sets of garments, and now | have still andiersets of
garments. But there are only 500 monks. Now, antbam,
the youngest is very attentive and obedient to iide.takes
care of all my needs — cleaning, sweeping, renetirgcow
dung flooring of my cell every three months as mekd
providing me with food and water, and generally kig
hard. So | have to treat him well.” Thinking sthe
venerable eldeAnanda, being well disposed toward him,
gave him the remaining 500 sets of garments.

That young monk received these sets of garmeaois fr
the venerableAnanda and offered them in turn to the 500
monks all of whom were disciples of the venerabf@nda.
Those 500 monks converted them into new dress gasme
which they colored canary yellow. They then wensée the
Buddha and asked, “Revered sir, is there amongesaksho
have attained the stream entrance state of msimi@jannas]
partiality?” Then the Buddha said, “Oh monks, nmls
noble ones have partiality.” Then they asked, fTivay has
our preceptor given 500 sets of clothing to one ngpu
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monk?” Then the Buddha said, “Oh young monks, ithrsot
done by the eldeAnanda due to partiality, but rather out of
gratitude to one who was very helpful to him. MNaty he,
but even noble ones who lived in the past have dooh
acts to show their gratitude.” And the monks iaditthe
Buddha to relate the past story.

The Buddha said this story:

At one time when King Brahmadatta was ruling the
kingdom of Benares, the Enlightenment Being was lasr a
lion who lived in a cave in a certain rock. Nehattrock,
there was a lake along the banks of which thereamaarea
that had been eroded. In that area, a muddy swsadp
grown up with beautiful green grasses. Light amsmkke
rabbits and deer, were able to graze there. Bawyhanimals
could not go there. One day, the lion who was the
Enlightenment Being went to the top of his rock #&muked
around for food. He saw a deer grazing in thesyragramp.
He thought he would pounce on the deer. He roand,
then he pounced. On hearing the roaring nois@éefion,
the deer fled quickly. The lion was not able tmtrol the
speed of his jump, and he landed with his four faethe
swamp. His four legs were stuck in the mud, anddeéd
not free himself from this trap. For seven dayssteved,
with his legs stuck in the mud. Eventually, thesme a
jackal who on seeing the lion became afraid. Hmhdo run
away.

The lion saw the jackal and called out, “Pleasendt
run! Do not be afraid of me! My four feet arectun the
mud of this swamp. Come and save my life!” Thekg
approached without fear and said, “Oh lion kingah free
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your lordship using a certain stratagem that | kn@ut | am
afraid that if | do so, you will kill me. If yourpmise me that
| can live, | will free you.”

On hearing the jackal's words, the lion king sédkdky,
jackal! Do not be afraid of me. Help me get ofbitlas
place. | will not kill you. As long as you livéwill protect
you. Please save me by using whatever stratagam yo
know.”

Hearing that, the jackal dug away an area of nnouh f
around each foot of the lion. When water flowetb ithese
areas, the remaining mud became soft. When the mud
became soft, the jackal crawled underneath the loélthe
lion, and raised himself up quickly. At the sanmegt, he had
instructed the lion to make an effort to jump winendid so.
The lion became released from the mud in this @GashiThen
the lion sat for a while on the shore. While hesg#ting
there, he saw a buffalo passing by. He killedaialo, and
he gave fresh meat to the jackal. Afterwards,the a

The jackal ate a little bit of meat from his shamad
took the rest in his mouth to carry with him. Tio® asked,
“To whom do you carry this meat?” The jackal saiour
lordship, | am carrying this to your slave who iy mife.”
The lion said, “O.K. Take this meat to her and edoack
with her. The two of you can live here near myecavAnd
he arranged in this way for them to live nearbyonfr that
time on, the lion king and the jackal would hunt food
together.

When they went to hunt, the lion’s wife and the-sh
jackal both stayed together in the same cave. libheand
the jackal would each bring a piece of meat foirthigouses.
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In the meantime, while they were passing time iIs tiay,
the lioness gave birth to two cubs. The she-jaalsd gave
birth to two cubs. All the four cubs played togath The
lion loved the young jackals as his own. The Isméhough,
had a doubt as to these living arrangements. &enwhe
lion and the jackal would go out to hunt, the lismevould
frighten the she-jackal saying, “Do not stay helféee away.
It is not good for you to stay with lions.” Andesiad her
cubs frighten the young jackals.

Eventually, the she-jackal spoke to her husbamdl an
said, “The lioness frightens me when you are awag, also
she has her cubs frighten our cubs. She doesnuot khat
we have been given protection by the lion.” Thek@ then
went to the lion and said, “Your lordship, we axenlg here
together for a long time. Therefore, there mayfrision
growing up between us. Your lordship’s mate antscu
sometimes frighten my wife and children. Ther@aesneed
to frighten us since we are timid animals. All yoeed do is
tell us to leave, and we will do so. Please letease, and
live on our own.”

After listening to him, the lion king spoke to hsate.
He said, “Hey, lioness! Do you know why | becamerfdly
with this jackal and trust him?” She said, “Nodd not
know.” He said, “If so, please listen. Do you mmber
when at one time | was away hunting and did notecbiack
for seven days? Do you know why | did not comekiBac
She again said that she did not know the reasdren The
lion king said, “If so, then listen. On that ddypounced
toward a certain deer. | made a mistake, and thmdlea
muddy swamp. | was stuck there, and was withood fior
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seven days. This jackal released me. So he bespnibest
friend, and like a relative. From today on, in wawer way |
look upon him, you also must look upon him in tlene
way. You should not be cross with him.” Startthgn, the
lioness and she-jackal developed a trust with amzther.
They lived together, trusting each other. The howl jackal
cubs also played together in a friendly fashioratek, when
their parents were dead, they remained friendlyuchS
friendship lasted for seven generations.

The Buddha then ended this story by expressing the
four noble truths®

When Buddha ended this Dhamma sermon, some of the
monks who had listened to it attained the mentdksbf the
stream entrance state of mind. They becao®@pannas.
An equal number of monks attained the mental sthtsce-
returners $akadigamin-s]. The same number of monks
attained the mental state of non-returnargfamin-s]. And
again, the same number of monks attained sainthood
[Arahant-ship], eradicating all defilements. Instvay, this
Dhamma sermon was delivered by the Buddha for énefit
of many.

“The jackal at that time was the veneraBaanda.
And | who have become the Buddha who is the supreme
being in the world was born then as the lion.”

The moral: “A good deed deserves gratitude.”

* The four noble truths are the truth of suffering in terld, the reason for
suffering, the absence of suffering, and how to obterabsence of suffering.
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The Story of Suhanu [One with a Good Jaw]
(perhaps, The Story of Subha
[An ‘Auspicious’, or ‘Pleasant’ One]))

[Suhanu-Jataka (perhaps, Subha-Jitaka)]

The Buddha delivered this story while he was dngll
in the monastery in Jeta Grove about two quarredsom
monks. One of these monks lived in the city af&thi, and
used to get angry and become violent. The otherknived
in a remote village and also was quarrelsome. dhe®
monks were known by the other monks to both be
quarrelsome monks. Once, the country monk canthdo
city of Savatthi.

Some young novice monks thought, “It would be good
to observe how when these two monks get togetlesr kil
act with one another.” Thinking so, they put theoth in the
same room. When the two monks got together, thegted
one another, became friendly, and helped each .other
Trusting one another, they lodged together verylhwap

This news became known by everyone. One day, the
elder monks who had assembled in the preachingobédre
the Buddha'’s arrival were discussing this subject.

When the Buddha entered the preaching hall, hedask
“Oh monks, what were you discussing before my cgmin
here?” The monks said, “Your venerable sir, weaalking
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about the two monks who were always violent with
everyone, but when meeting one another here, thage w
friendly with one another.” The Buddha said, “Olonks,
not only today, even before they were friendly wihe
another when in the past they met one another.enTthe
monks requested the Buddha to disclose the ansteny.
The Buddha thereupon disclosed the story of fotmees:

At one time, when Brahmadatta was ruling in Begare
the Enlightenment Being was the treasurer of timg.kiHe
was a very clever treasurer, and was skilled wépard to
income to and outlays from the treasury throughsléng
and acquiring of horses.

While he was so engaged in such affairs, some 500
horses were brought to the city for sale. The lgneedily
wanted to purchase all the horses, but inexpernysiv@lt the
Enlightenment Being was a very righteous man, andduld
not deal with horse dealers in an unrighteous w&g. the
king appointed as treasurer another minister whes wa
formerly in charge of trade, and who was clevdritkery so
as to be able to get goods at lower prices. He &athis
minister, “We have in out stable a certain violkatse called
Sma [Dog]. Put him among the horses being brougliteto
sold. When he is put among them, he will injurenthby
biting them and kicking them. Then those horsed Hre
being sold will be wounded, and because of thig ttan be
bought at a lower price. Delay the buying of thbseses
until they are wounded, when you will be able tbthem at
this lower price.”

The new minister did this stratagem, and the horse
merchant complained about this incorrect actiontro
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minister to the Enlightenment Being. Then the
Enlightenment Being said, “Do you not as well haueh a
violent horse in your stable?” Then the horse elesaaid,
“Yes, sir. We have a violent and rough horse named
Suhand’.” Then the Enlightenment Being said, “Alrightf. |
this is so, on your next trip, bring that horsedls

On hearing this advice, the horse dealer detechniae
bring that horse on his next trip. When the nagt¢éame the
king, after hearing the news of the coming of teevmorses
from one of his messengers went up to the top ftdahe
palace to see them from afar. Seeing on his ownh ttiey
were coming, he released his violent horse knowS@s
[Dog]. After being released, when the other horses
approached, the two violent horses came closedaonther
and when they met, they put their lips togethee likvo
lovers. They became friendly, and looked lustity cme
another.

The king, looking at the Enlightenment Being'sdac
said, “It is so strange that these two horsesaalemg at one
another as if in lust. What is the reason forzhighen the
Enlightenment Being said, “Your lordship, when al lmaan
meets another bad man, they will join together efe¢hey
never knew one another before. Good men join wibd
men. Therefore, one rough low status horse jangether

17 Both D. Jinaratana’s and &kagala Amaranili's editions of Virasihha
Pratigja’s late 18' - early 14" c. C.E. Sinhala translation of thataka stories,
Pansiyapaas Jitaka Pota give the horse’s name here as Subha [‘Auspicious’, or
‘Pleasant’]. Ven. Pandit Widurupola Piyatissa Kldftyaka Thera's edition of
the 8" c. C.E. scholar Buddhaghosa'siRommentary on theaflaka stories, and

E. B. Cowell's English translation of thatdka stories, for instance, give the
horse’s name though as Suhanu [One with a Good Jaw].
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with another rough low status horse.” The Enlighment
Being further stated, “Your lordship, it is not gbfor you to
be greedy. It is not the tradition of good peoi@eobtain
wealth in an unrighteous way. That is wrong.” KFaring
this, the king handed back over to the EnlightertniBaing
his former post as treasurer.

The Enlightenment Being did the trade in a righteo
way. He gave the true value of the horses to tingehdealer.
The horse dealer, having obtained the proper vafubis
horses, returned home satisfied.

After this, the king always followed the advice tbk
Enlightenment Being and ruled his country righténudn
due course, he died in accord with his acquiredtoreus
Kamma [deeds and their accumulated consequences].

Having said this, the Buddha disclosed that those
rough and violent horses at that time are todageh®vo
monks who become violent and angry. The king wes t
venerableAnanda. The righteous minister was he himself
who today has become the fully enlightened Buddha.

Preaching so, he ended thisaka story of Suhanu [One
with a Good Jaw].

The moral: “People of a similar temperament borgetioer
with one another.”
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The Story of a Peacock (The Story of a Golden Peaxq

[Mora-Jataka (Suvannamayira-Jataka)]

The compassionate omnipresent one was at one time
living in the monastery of Jeta Grove. At thatdirthere was
a monk who was disheartened in his monkhood. He wa
taken to the enlightened one, and the enlightemedasked,

“Is it true that you have become unhappy about your
ordination?” The monk said, “Yes” to the Buddh&hen the
Buddha asked, “What is the reason for this?” Thankn
responded by saying that he had seen a well-attedan,
and he was infatuated with her. That was the re&sohis
mind being upset. The Buddha said, “Oh, that tsan@ason
to be upset.” He added, “Not only a dim-witted rka@uch
as this one is infatuated by women, but also ewdtenones
such as Enlightenment Beings have as well beenuismted
by women.” Then the monks invited the Buddha sxidise
the story of former times.

At one time, there was a king who was ruling Bermar
called Brahmadatta. At that time, the Enlightentri@aing
was born as a peacock. The egg from which he bdtalas
of a golden color. Just so, he too was born witdt golden
color. When he grew up, his feathers became Wesbiwith
red stripes. In this way, he became very beautofll who
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saw him. Everyone who saw him thought he was very
attractive and that he had much physical beauty.

One day he thought, “My body’s physical beauty is
dangerous to me as long as | am living among hurhans
Thinking so, he flew to the Himalayan forest beydimel third
range of mountains, and lived in the fourth rangarnthe
plateau of a rock in the forest callediddaka. Every day, the
peacock came down to the base of the rock to getdiy
food. When he got down to the base of the rockingethe
rising sun, he uttered a spell for his protectidine sense of
this spell is as follows:

“Destroying the darkness of the night,

And bringing light that spreads throughout the whol
world so that people can see forms,

Bringing the grace of light throughout the whole
universe to those who have eyes,

| worship that great sun.

Throughout today, let me be protected by that ssune
god, and let me live without fear throughout the
day!”

Saying this spell after worshipping the sun godséarched
for food. And he lived without any danger.

He also recited lines of verse honoring the Budpdifia
his time], the sense of which is:

“To him who has eradicated his entire
unwholesomeness,
And who has completely understood the five
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aggregates, the four elements, and the six
faculties, as well as the meanings of all ends,

Having become a fully enlightened one,

To such an all-knowing one who has attained an
omnipresent state,

To him, let me pay homage!

To him who in the past has fulfilled his perfectas
an Enlightenment Being, being endowed with
many virtuous qualities,

To him, let me pay homage!

To whatever teaching such a supreme being may have
realized through his own knowledge from being a
fully enlightened one,

To that, let me pay homage!

To whatever splendid Dhamma was preached by him,

To that, let me pay homage!

To the ones who attained sainthood in the community
of the Sagha [clergy] by following that Dhamma,

To them, let me pay homage!

And to the members of the i8fha who have realized
whatever among the fourfold truths of
enlightenment,

To them, let me pay homage!”

This king peacock, gaining protection by chantinig spell,
then went to the feeding ground. He wandered about
everywhere he might want in his range without aagger.
When he returned in the evening to the platealhefrock
where he spent the night, again he recited a gpfell
protection. Again, the sense is as follows:

44



“To that same sun that is now setting down,

| pay homage!

| live being away from that glittering shine of then,
And | live without fear and danger in the night.

“To whatever Enlightenment Beings lived in the wiorl
knowing the three Veda-s and knowing the entire
Dhamma,

| pay homage!

Let there be homage toward the Buddha!

Let there be homage toward the entire Dhamma!

Let there be homage toward those who have attained
Arahant-ship [sainthood] and Ni@bba [release
from the cycle of birth and death]!

Let there be homage toward thex§laa, and toward the
emancipation those have attained!”

By reciting these stanzas of protection, the pdagassed
the night safely.

In this way, he would protect himself by chantspglls
of protection every day. While he was living likleis, a
forest hunter who was wandering throughout the Hagan
forest where the Enlightenment Being was livingw dhe
Enlightenment Being. After returning to his villggafter
many years, he said to his son when he was dyifgré is
a golden colored peacock on the plateau of a m&kandaka
forest. If one day the king wants a golden peacgokand
catch him, and give him to the king.” Saying tins,died.
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At that time, the queen of the king of Benaresp wilas
known as Kherm, had a dream in the night that she was
listening to the Dhamma being preached by a cegaiden
peacock. She got up in the morning, and told thg &f her
dream. She said to the king, “If | do not get th@nce to
listen to this golden peacock preach, then | wil."d Such
was her craving.

The king, hearing this, summoned his ministers and
asked, “Do you know of a golden peacock?” The sters,
as they had no knowledge of whether or not there aa
golden peacock, said, “This will be known by thal@nins.”
The Brahmins said, “That would be known by the sbre
hunters.” Then the king summoned the forest hsnaerd
asked, “Do you know where there are golden pea&icks

Among those forest hunters, one said, “Your loigsh
beyond the three ranges of hills in the Himalayanedt, on
the plateau of a rock in the aka forest, there is a golden
peacock.” Then the king said, “If it is so, go amang it
without killing it.” Then the forest hunter saitifes”, and
promising to bring it, he went home and he explditeehis
son in the same way that his father had explaiogdn the
way to go to that forest. The son went, and he Haav
golden peacock on the plateau of the rock in thedBlea
forest. Seeing this, he made much effort to captiie
golden peacock in a trap he set at the base abtile But
he could not catch him because of the power obgiatis of
the Enlightenment Being. Even though the Enlightent
Being might place his foot in the trap, it did rebbse on it.
This hunter attempted to catch the golden peacockhie
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remainder of his entire lifetime, and still he abulot catch
him. Finally, he died in the Ddaka forest.

Queen Khem was distraught at not having the golden
peacock. For that reason, she also died. The tkieg got
angry, thinking that because of the golden peateskjueen
had died. The king, being very angry, had writtam a
golden plate that on a rock in the ridaka forest, in the
Himalayan forest, there is a golden peacock. riesane eats
its flesh, he will be immortal. Placing this gatdelate in his
treasury, the king also died.

The successor of that king saw the golden plate an
after reading it, he thought, “It would be goodlkecome
immortal by eating that golden peacock’s flesh.hinking
so, he also sent a hunter. That hunter as wed trery hard
to catch the peacock. But because of the powethef
peacock’s spells, he could not catch him.

In this way, six kings sent six forest huntersy aone
of them were capable of catching the peacock. Hiledied
in the forest.

The seventh king who came to the throne, on readin
the golden plate, also sent a hunter. That hwmet to the
place and tried to catch the Enlightenment Beilte also
placed a trap, but he failed to catch him. He ¢mbu“Even
though this peacock placed his foot in the trapid not
close. Why did this happen?” Thinking so, whike Wwas
trying to investigate this, one day in the morniegsaw the
Enlightenment Being chanting the spells and paya&sgects.
Seeing this, the hunter thought, “If it is so, llvaonfound
his chanting of spells.” He went to a certain reanallage
and got a peahen. He trained her to dance andhatecry
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when he snapped his fingers. He took her backhé t
Himalayan forest. He placed the peahen on the afdkie
golden peacock to his feeding range. Placing heret
before the Enlightenment Being uttered his spb#shad her
dance and cry out with lustful sounds. The Enkgintent
Being had not heard for a long time such a lustul.
Hearing it and becoming possessed by devils, hamec
dumbly infatuated by her sound. He approachedptaee
where the peahen was without having chanted hitsspla
this way, he was captured in the hunter’s trap.enlkthe
hunter, having captured the peacock, took him &kimg.
The king, on seeing him, became very happy.

The peacock king questioned the king, “Why did you
bring me here?” The king said, “I heard that thad® eat
your flesh become immortal. Therefore, | brougbt Yhere
to kill you and to eat your flesh.”

The peacock king said, “How can someone become
immortal by eating my flesh? How can they become
immortal if I myself am mortal, and am dead?” Tkirg
said, “Do not say this. Are you not the golden qoek?”
Then the peacock king said, “If it is so, thendrstto the

reason as to how | became golden. | was a Universa
Monarch in ancient times in Benares. | was praujiche
five precept® strictly. | ruled the country righteously.

Because of all this when | died, | was born in thene
heaven. When | died there, | was born in this ahiorth on
account of unwholesome deeds that | had done. Kedl

18 For the five precepts, see note 4 above.
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practiced the five precepts, | became possesseslicif a
beautiful form.”

The king did not believe this. Because of thise t
peacock king said, “When | was ruling as a Universa
Monarch in the ancient times, | flew by air in aldgm
chariot. If you want to see that chariot, go tawymyal pond
and bale the water out of it. At the bottom, yal fmd my
golden chariot.” Hearing this, the king did sogddraled the
water out of the pond. The golden chariot waseetd from
the pond.

Seeing this, the king became very happy. He sekka
the Enlightenment Being.

The Enlightenment Being then requested of the king
that he observe the five precepts. He advisednatrio Kill
any living being.

After saying so, he flew back to the rock in the
Dandaka forest.

The master Enlightenment Being having thus disclos
this, the Buddha ended thataka story of the golden
peacock. At the end of thigatdka story, the monk who had
become confused by craving for a woman attainedh#wa
ship [sainthood], having extinguished his defiletsen

The Buddha said, “The veneralfleanda was the king
at that time. And | who am today the Buddha wasgblden
peacock.”

The moral: “Lust is universal. Controlling oneisst is the
duty of individuals.”
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The Story of Vinilaka [One Who is Deep Blue]

[Vinilaka-Jatakal

The lord master Gotama Buddha delivered thiakh
story when he was living in the temple of the Bami@yove
in the city of Rjagaha. It was delivered on an occasion
when the venerable Devadatta was professing tosbinea
Buddha.

Buddha had requested both chief disciples to go to
Gayasisa and to bring back the 500 disciples that had bee
taken away by the venerable Devadatta after se@ing
vision that they were capable of attaining Arahsimp at that
time. On hearing the request of the fully enligiet one,
those two chief disciples went to Gaiga, where Devadatta
was living. When they went there, they had a ofittt the
venerable Devadatta. After that, Devadatta, pdetento be
like the Buddha, said toa8putta and Moggaiina, the two
chief disciples, “My back is aching. Let me takeest.”
And he lay down behind the preaching pulpit. Thiea
venerable &iputta started to preach to the assembled 500
monks. And all 500 attained Arahant-ship. Afteat; they
all got up and went along with the two chief disegpto see
the Buddha. While Devadatta was in a deep slesp hi
disciple Koldlika arrived there, and he saw Devadatta
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sleeping there all alone. He got upset and kidked and
then Devadatta vomited three mouthfuls of blood.

Venerable &iputta and Moggaina came to see the
Buddha with the 500 monks who had just attainechand
ship. The Buddha asked, “Oh, two chief discipldsat was
Devadatta doing when you saw him?” The two chief
disciples said, “Your venerable lordship, venerdideadatta
behaved as if he were you. After we left, his Chiisciple
kicked him and caused him to vomit three mouthfofs
blood.” Then the Buddha said, “Oh monks, it is naty
now, but even in the past that venerable Devadasiana
status of splendor by pretending to be of the saiais as
myself.” Then the monks requested the Buddhal&ber¢hat
story. And the Buddha disclosed the hidden story:

At one time, there was a king called Videha in ¢t
of Mithila in the country of Videha. At that time, a certain
golden swan had sexual relations with a crow. Assalt of
that relationship, the crow had a son. He wasasalark as
his mother, nor was he a golden color as was therfa He
was the color of neither of his parents, but wakeep blue.
Therefore, his parents named him #aka [One Who is
Deep Blue].

The father swan had also two children in the Hayah
Mountains. From time to time, the swan would caméhe
city of Mithila to see this son. His two other children said
one day, “Father, it is not good for you to go he ftcity
where human beings live. By doing so, you may capen
danger. Therefore, let the two of us go to the ard bring
back here your other son.”
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Then the father swan said, “In that case, go ¢ocity
of Mithila. Near the royal palace, there will be a certain
Palmyra tree with a crow’'s nest in it. Both of yga, and
bring him.” Saying so, the father swan bid his wlldren
to go.

The two young swans went there and saw the crow
called Virilaka. They talked with him, and became friendly
with him. Having him perch on a stick, they fleweo the
middle of the city toward the Himalayan forest hotfthe
stick in their beaks.

At that same time King Videha, who had been adbrne
beautifully by his retinue, had gotten into a chadrawn by
four white horses and was going around the cityasao
display his grandeur. In the meantime, Ndka was being
carried by the two young swans. Seeing the grandethe
king, he said, “The king who rules while sittingthre palace
of the kingdom of Mithid comes through the city in a chariot
drawn by four white horses. And | myself, goingdiy, am
in a chariot drawn by two golden swans.”

Hearing these words, the two young swans got angry
They thought of killing Vidlaka right there. But then they
thought again. If they did so their father wouloubt their
words, thinking that they did so out of jealous$o they
carried him to their father and told him about trew’s
words. The golden swan got very angry and saia, yDu
not understand your position? You deserve to istayplace
where dirty things such as excreta are dumped.”d Aa
ordered his two other children to take Waka back to his
mother’s nest and to then return. The two goldeans did
SO.
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The Buddha, having said this, ended ‘The Story of
Vinilaka’. He said, “Vidlaka was Devadatta at that time.
The two golden swan children are today the two fchie
disciples of the Buddha. The father was the vdiera
Ananda. King Videha was |, the Buddha who has ragthi

holy enlightenment.” In this way, the Buddha rethtthe
past story to the present.

The moral: “Conceit can destroy one’s happiness.”
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The Story of Indasanainagotta (The Story of Indagotta)

[Indasaminagotta-Jitaka (Indagotta-Jataka)]

This story was delivered by the lord Buddha winiée
was living in Jetavaitama on an occasion when one
disobedient monk did something wrong. This disodad
monk behaved in a bad way, and it was told to thddBa.
The Buddha summoned him and questioned him, “Ohkmon
were you disobedient?” The monk responded, “YeBien
the Buddha said, “Oh monk, because of your dis@redi in
the past, you were once trampled by an elephafén the
other monks requested the Buddha to disclose ting. st

At one time, when King Brahmadatta was rulinghe t
city of Benares, the Enlightenment Being was theefchf
500 ascetics who lived in the Himalayan forest.

At that time, a certain ascetic called Indasaagotta
[or, Indagotta] was bringing up an elephant caliThe
Enlightenment Being, on seeing this elephant calf,
understood that when it became mature, it mighigothem
trouble. Seeing this, he advised Indasaagotta not to bring
him up, but to let him go alone into the forest.ut Bhe
anchorite did not heed him.

As time passed, the elephant became mature. Wéen
was mature, as happens with elephants, he wentuntoAt
this time, the group of ascetics had gone to ahyeatage.
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When they returned, they saw the elephant that was
intoxicated with rut, and was violent minded. Tdlephant
had broken up the temple, and had trampled theatl $mats,
their watersheds, and the slabs of rock that thayldvsit on
when meditating. All of this had been destroyechlm, and
he was waiting to kill them on their return. Segthis, they
did not approach. But the ascetic who had brotgnt up
came near to him without doubt. The elephant,ngethe
ascetic who came near to him, attacked him withtirsks
and killed him. He then ran off into the foreSthe ascetics
who witnessed this incident reported it to the gmienment
Being. Then the Enlightenment Being organized reefal
for this ascetic. After the funeral, he summonddttee
ascetics and said, “Indasanagotta, without paying attention
to my advice, had a close association with a baihg was
unreliable and did not behave well, and therefaraeto this
unexpected fate. Therefore, it is not good to maksose
association with friends who are unreliable anchdibbehave
well [asappurisas]'. Indasarinagotta’s bringing up of an
elephant was the cause of his death. Thereforeskould
follow the advice of reliable friends. Thereby,uyavill
achieve the goals for which you strive.”

In this way the chief ascetic, who was the
Enlightenment Being, advised them. In the coursgne,
he passed away. The Buddha thus ended atakal story of
Indasamnagotta.

19 An asappurisais a person who does not behave well [righteously]veinal is
untrustworthy, an ignoble, low person; literally, a persvho is out of accord
with the ‘true’, or created and ordered existence.
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“The ascetic Indasainagotta at that time was the
disobedient monk of today. The chief ascetic whayht the
500 anchorites was |, who have become the fulligkténed
one.” Saying so, the Buddha concluded thiakh story.

The moral: “Association with friends who do not beb well
and who are unreliable causes calamity for a pérson
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162
The Story of Intimacy

[Santhava-Jditaka]

The Buddha, who was helpful to people without help
while living in Jetavarama delivered thisalaka story with
regard to naked Jain ascetics [Nig@-s] who were
worshipping the fire god. The present circumstanoé
delivering this story are the same as inNaagurrha-Jataka
above [No. 144] At this time, the monks in thesamce of
the Buddha asked his lordship, “Venerable sirherd any
advantage for these people in making offeringshio fire
gods?”. The Buddha said, “Oh monks, in ancienesiraven
some noble ones abandoned the practice of sacgftoi the
fire gods.” The monks then requested the Buddliasitose
the ancient story.

The Buddha said:

At one time in the city of Benares, there was rgki
called Brahmadatta. At that time, the Enlightentri@aing
was born in a Brahmin family. His parents presene fire
that was at home when the child’s birth took placéhey
preserved it, not letting it die out. When theigmienment
Being became sixteen years old, they said to g “Oh
dear son, we preserved this fire from the day of yorth. If
you would like, take it with you to the forest, géice to it,
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and practice asceticism there. If not, learn tived Veda-s,
marry a young girl, and lead a domestic life.”

The Enlightenment Being said, “I want nothing o d
with the life of a householder.” He took the fivgent into
the forest, and sacrificed to the god of fire whiNeng in the
forest.

At a certain occasion, he received as alms cenlin
rice that was mixed with a lot of ghee. He thoudbét me
offer the first portion of milk rice mixed with gheto my
beloved fire god.” Thinking so, and first makirgetfire big,
he sprinkled the milk rice into the fire. As thevas plenty
of ghee mixed with it, the fire suddenly becamey\l@g and
shot up. And because of that, it started to bisrharmitage.
The Enlightenment Being went a distance from thenitage
and reflected, “Because of my association with thicked
fire, | have lost my hermitage that | had constdcinyself
alone with much effort. By association with theefil got
only this result.” Abandoning his burnt down hetage, he
retreated into the forest.

On his way, in the forest he saw four animalsog, la
tiger, a panther, and a langhur. He noticed thatlanghur
was licking the faces of the three carnivorous atém These
three animals, even though they were carnivoroesalse of
their intimacy were not harming the monkey. On ohleer
hand, his fire, with which he had been intimatdangeevil,
had harmed him instead of helping him.

Thinking so, he gave up his life in that forestd avent
to the Himalayan forest, ordained himself as a inadyr, and
started to meditate. Through meditation, he deeslohis
mind, and gained the five higher knowledges
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[paficibhififiz]®® and the eightfold concentrations
[arthasanapatti]®. At the end of this life, he was born in the
Brahma realm.

Saying so, the Buddha ended thitalia story of
intimacy, saying further that he, the Buddha, weesdscetic
at that time.

The moral: “Blindly following what people say leads
wasted effort.”

Y The five higher knowledges are miraculous powetghividhz], the divine ear
[dibbasotd, thought reading daracittavignang, knowledge of reminiscence of
former lives pubbenivisanussati-fiarna)], and clairvoyancedibbacakkhii

2L The eightfold concentrations are the fojlinas [the series of mental
absorptions in meditation] and the four higffeina-s [the realm of the infinity of
space, the realm of the infinity of consciousness,réalm of nothingness, and the
realm of neither consciousness nor unconsciousness.
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163
The Story of Susma

[Sugma-Jataka]

The omnipresent one, who became like a diamond cag
protecting against evil for those who came to lERige,
delivered this 2taka story on an occasion when there was a
dispute between followers of the Jina [Nidsa-s] and the
followers of the Buddha over to whom to give alms.

At one time, the inhabitants of the city aivatthi used
to offer alms to the Buddha, sometimes by individamily,
sometimes by groups of four or five families togeth
sometimes by a whole street of people, and somstipe¢he
whole city. One time when the whole city organizedjive
alms, the people who were not followers of the Bhald
suggested giving the alms to the followers of
Nigantharathaputta, Makkhaligha$a, and such others from
among the six types of naked ascetics. While tdgse had
such incorrect views wanted to give alms to suchaiNha
ascetics, the followers of the Buddha wanted te gine alms
to the Buddha and his disciples. Engaged in tlgsraent,
they could not come to a decision for days. Themrain
wise man said, “We should give the alms to the Hiad¢ has
the majority.” When the decision was finally maale this
basis, the majority was on the side of giving thmsato the
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Buddha. So it was decided, and the alms givinge®wded
for a period of time.

At that time, some people wanted to stop the alms
giving, but the others did not let them. One deyBuddha,
after the offering of alms, preached in the cityd ahen
returned to Jetavarama. And the monks also returned to
their chambers at Jetavia@ma, and in the evening they
assembled in the preaching hall. They starteclioabout
the way in which it was decided to give these aln@ne
monk said, “Oh brothers, followers of the nakedetiss tried
to stop the alms giving to the Buddha and to usdisciples,
but they could not do it.” While they were talkiagout this,
the Buddha entered the preaching hall. He quesdiotOh
monks, before my arrival, what were you talking @36
The monks disclosed their conversation. Then thddBa
said, “Oh monks, not only today but also in thetppsople
tried to prevent me from receiving alms, but thaijefd to do
s0.” The monks requested the omnipresent onesodie
the past story.

The Buddha then related the past story:

At one time, there was a king called Boa who was
ruling in Benares. He had an advisor in spirituad secular
matters [gourohital who was well versed in the three Veda-s
and in elephant lofé As he was so well educated, each year
he earned a great amount of gold and jewelry bijopamg

22 See Franklin Edgertorfhe Elephant-lore of the Hindud931, which is an

introduction and translation, with notes, of the atsprg best available work on
elephantology, theMatanigalila of Nilakaptha. Ancient Indian literature gives
evidence of elephant trainers’ manuals, knowrhastisitra-s [Sitra-s treating

elephants], and the art of training elephahesikiksal.
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sacrifices for the well being of elephants. Attthime, the
Enlightenment Being was conceived in the womb @it th
Brahmin’s wife. Seven or eight years after histhoihis
father, the king’'s Brahmin advisor, passed away.

There came then the time for the ceremony of Irlgss
the elephants. The king’s other Brahmins got togeaind
complained to the king, “Your lordship, the timer fthe
ceremony of blessing the elephants has come. Bat are
we to do, as your lordship’s chief advisor has @died/e do
not know how to perform it properly, but neitherddis son
who is not at all educated. Shall we do it to blest of our
ability?” The king agreed to this. Then the Bramsset the
date for the ceremony four days from that time. d Ahey
went about boasting here and there that they weireggo
perform the sacrifice for the well being of thepdlants and
would receive therefrom much gold and jewelry. sThias
heard by the Enlightenment Being’'s mother.

Having heard this, she came home and startedyto cr
She moaned, “This ceremony has been performed by ou
family for the last seven generations. Now, beeanfsmy
husband’s death, we have lost that inheritanced #so, we
have lost all the wealth that comes from it.”

In the meantime, her son came home. He asked his
mother, “Why are you crying?” She told him thesaa for
her grief. On hearing the reason, he said, “Mothvien are
they going to perform this sacrificial ceremony8he said,
“On the fourth day from today.” Then he asked, ‘thr,
who in this region knows the three Veda-s and flexifics
of the sacrificial ceremony for the well being ¢éghants.”
She said, “It is known only by the foremost teacimethe
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university that is in the city of Takkasil 120 Yojana-s
away.” He said, “Then | will go tomorrow to thetyciof
Takkasih to see him, and | will learn the three Veda-s and
the elephant lore within two days. | will return the third
day. On the fourth day, | will perform the saaidil
ceremony for the blessing of the elephants. Theseflo not
worry.” Saying so, he consoled his mother. E#nly next
morning he took his breakfast, and taking with hine
money to pay the teacher, he left for Takkasilln the
evening, the Enlightenment Being reached Takkalsdving
traversed the 120 Yojana-s. Once there, he wenédothe
foremost teacher of the university who was welbeerin the
three Veda-s and in elephant lore.

The teacher asked him, “Why did you come here?”
The Enlightenment Being said, “I came to learn these
Veda-s and elephant lore quickly and as soon asilges
The master said, “How can | teach you such a leaghing
in only a short time?” Then the Enlightenment Begaid,
“The performance of the sacrificial ceremony foe thenefit
of the elephants will take place on the third deyrf today.
Therefore, | came here, traversing 120 Yojana-sne day,
to learn without delay. Teach me the rudimentsgion |
will learn the details later myself.” The teaclagreed to
teach him that night.

After the Enlightenment Being had his dinner, rentv
to wash the feet of the teacher. Having paid éspects to
the teacher, he gave the teacher the thousandcgwid that
he had brought with him.

During the course of the night the teacher tabghtall
that he knew. When he had finished, it was morniiige
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Enlightenment Being understood all that he had laaght
in a single hearing. Having learnt by heart the¢hveda-s
and the elephant lore, he asked the teacher, deethny
more that you have to teach me?” The teacher Sl
That is all.” When he said this, the Enlightenm&sing
said, “Then if that is so, | must point out erransthis and
that place. Those must be corrected by you whentgach
others.” That morning, the Enlightenment Beingt l&f
return home. In the evening, he reached Benaks$odah his
mother that he had learnt everything that he ne&aé&dow
to perform the sacrifice.

On the day of the ceremony, there was a process$ian
hundred elephants caparisoned with gold and richly
ornamented and armored shrouds, mounted by mahouts
carrying banners decorated with gold and silveeadls and
ornaments, the king's retinue carrying many other
decorations, and gold and silver lances, swords,spts, and
so forth. The king's Brahmins, all decked out,catame
with the intention of celebrating the sacrifici@remony of
the blessing.

The king, himself decorated with the appropriatery
for the occasion, came to the sacrificial groud.the same
time, the Enlightenment Being also came to theifsaeat
ground wearing appropriate finery as well, and@unded by
his retinue. When he saw the king, he said, “Yordship, |
have heard that you have taken away my inherithkoog my
father of performing the sacrificial ceremony withe
hundred black elephants endowed with ivory tusksl an
caparisoned with gold and richly ornamented andoazoh
shrouds. Is this true?”
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The king said, “Yes, my son, | have done so bezaus
you do not know how to perform the proper sacdiici
ceremony as you are not well educated.” The Etdignent
Being said, “Your lordship, for seven generations family
has performed this sacrifice for you and your feals, and
no one else has done it. Therefore, | can perfbhatter for
you than all your other Brahmins, and all other BBnans
anywhere in Jambapie®. If any other Brahmin thinks he
can perform it better, let him say so. None ofhtHanow the
three Veda-s and the lore of elephants better ltdati

The Brahmins who were assembled there, on hearing
the Enlightenment Being speak in this way with sadion’s
roar, dared not speak even a word against himer Afis, the
Enlightenment Being was given the opportunity tofgren
the ceremony. After the ceremony, having collecidhe
riches, the Enlightenment Being went home.

The Buddha thus ended thi#aka story.

“The mother of the Enlightenment Being at thateim
was the Buddha's present mother, Queen dvtaja. His
father at that time was the Buddha's present fatkarg
Suddhodana. Sima, the king of Benares, was the venerable
Ananda. The foremost teacher who taught the Elighént
Being was the venerablar$utta. The Brahmin prince was
|, the Buddha, who has attained enlightenment.”

At the end of thisataka story, many people attained the
stream entrance state of mind. They becsatgpannas. An
equal number attained the state of mind of onagimets
[sakadigamin-s]. And an equal number attained the state of

23 That is, India of the Buddha’s time.
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mind of non-returnersanzgamin-s]. Still an equal number
attained sainthood [Arahant-ship], dmog saints
[arahants] by eradicating all defilements in their minds.
Therefore, this teaching was very successful feerg many
people.

The moral: “Deserving people get what they desérve.
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164
The Story of a Vulture

[Gijjha-Jatakal]

The entirely auspicious omnipresent one while las w
living in JetavaArama delivered thisalaka story regarding a
certain monk who was supporting his parents. Tiesgnt
story for this is similar to the present story bktSama-
Jataka [No. 540] regarding a monk who was helping his
parents.

[In the city of Qvatthi, there lived a wealthy family that
was endowed with 80 million gold coins. They hadoa
who was very much loved by his parents. One daywas
looking out a window and saw in the street peoplagin a
certain direction carrying flowers, incense, perésmand
lights. It seems that they were going to Jetasama to
listen to a sermon about the Dhamma (the law). s€gng
them, he also decided to go to Jetavama and hear the
Dhamma. Going there, he offered things that hedsaided
with him, flowers, incense, perfumes, and lights, the
monks and to the Buddha. He sat down on the didleeo
assembled congregation and listened to the Budadtargs.
After hearing what the Buddha said, he decidedettbine a
monk, considering the disadvantages of lay life tedvalue
of monkhood. He got up from where he was sittimgl a
approached the Buddha, requesting to become a mohé.
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Buddha asked whether or not he had parents. lde“¥as,

| have parents.” Then the Buddha said to him tigahad to
have permission from his parents to become a moHk.
went back to his parents’ home and requested ttmaigson.
His parents said, “No” to him. So he fasted foresedays,
and he was then able to get the permission fronpdmients.
He returned to the Buddha and said that he hadmgadkte
permission to be ordained. The Buddha then sumdone
some capable monks, and he asked them to ordayotimg
man. After his ordination, he became well resgkated was
fortunate to get all the perquisites required fon@ank. In the
course of a few years, his teachers became vasfisdtwith
all he had learnt, and he was conferred with a drigh
ordination. He then spent another five years uritier
guidance of his teachers, as required. After thatwanted
to practice meditation in the forest so as to gasight. He
went to a remote village, and lived in the foresany. He
spent twelve years living like this, yet he coutat attain any
kind of a higher goal.

After his ordination, both his father and mothecéme
poorer and poorer. Whatever they had in land angenty,
as well as parts of businesses, were taken aw#lyebyeople
who worked them, by their renters, and by theirtrpas,
because there was no one in the family who coukkentizem
give the family its due share. The slaves and mwearkin the
house also abandoned the family, looting whatewery t
could.

Finally, the father and mother were left alone by
everyone, and there was no one to give them ewaup af
water. As there was no one to help them, they $uéd

68



house. And as they had no possessions any lotigsy,
became homeless beggars with dirty rags as clathirttey
were wandering beggars who went in the streets filome
to home begging alms.

In the meantime, a monk from Jetamama in Svatthi
left searching for a forest hermitage, and reachashtually
his hermitage. The monk received him, welcoming,land
they began to talk. He was asked, “From where oo y
come?” The visiting monk responded, “I come from
Jetavaarama.” The monk living in the hermitage inquired
about the Buddha and the 80 foremost monks. Hyirinel
asked, thinking that he would find out about hisepss,
“Venerable sir, do you know anything about such-aanch a
family of Savatthi?” The visiting monk said, “Your
reverence, do not ask me about them.” The hermitagnk
said, “Bhante, why do you say that?” The visitimgpnk
said, “That family had a son. The son was ordain8uhce
then, that family’s wealth and possessions littie little
became less. Now they are alone, and they araglivi
begging alms.” The hermitage monk, on hearingehesds
of the visiting monk, could not bear it and starteary with
tears in his eyes. The visiting monk asked, “Whg ywou
crying?” Then the hermitage monk said, “Your vexide sir,
those two are my parents. | am their son who wdaioed.”

The visiting monk said, “Brother, because you yeftr
family and became ordained, your parents have ¢coman.
Go and help them.” Then the hermitage monk thqught
“Though | have spent twelve years at meditatiorguld not
gain any kind of fruitful result. Therefore, | 2an unworthy
person. What advantage do | have on account afiatidn?
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| will put aside my robe, and become a househoatet
support my parents. Doing so, | can practice gesy,
morality, and do other meritorious deeds, and | tteameby
attain heaven.” Thinking so, he passed along brsst
hermitage to the visiting monk. On the second dhay]eft
the hermitage and went back to the city a¥&thi. In the
course of time, he came to a fork in the road. mas
toward Jetavairama, and the other was toward his parents’
home. He thought, “To which should | go first? o8l |
first see my parents, or the Buddha?” Again, foaigjt, “|
saw my parents for many years. | have only rasen the
Buddha. And from now on, my seeing the Buddha bl
very rare. First | will go to see the Buddha, &stén to him
preach. Tomorrow, | will go to see my parents.hinking
so, leaving the road to his parents’ home, he edriat
Jetavaarama in the evening.

On that day the great compassionate Buddha, dusof
great compassion, on coming out of his concentrataw the
world, and saw this monk who had sufficient virtoeattain
the stream entrance state of mirsbipatti). When this
monk arrived, the Buddha was preaching M@&uposaka
Sutt£* and explaining the value of parents and beinge@rht
to one’s parents. He listened from the side ofassembly.
Listening, he thought, “I thought that | should mtain my
parents by being a householder. But the Buddheseslthat
as an ascetic | can do the same thing. If | haxkdo see my

4 SeeSanyuttanikiya, ‘The Brahmin Suttas: The Lay Adherents, The Mother-
maintainer’, VII, 2, 89, as in C. A. F. Rhys Davids &8ittiyagada Sumagala
Thera,The Book of Kindred Sayings [Baitta-Nikzya] or Grouped Suttgsart I,
Kindred Sayings with Verses [Salya Vaggal [1917]: 230.
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parents without first seeing the Buddha | indeedldidnave
had to lose my monkhood. Now | will be able to ntain
my parents without being a householder.”

Thinking so, he spent the night in Jetaarama, and on
the second day very early in the morning he wewatd his
parents’ house ina@gatthi. He wondered whether he should
collect some gruel or see his parents first. Agoitild not be
good to go empty-handed to poor people, he dediolepbt
some gruel first. Then, he went toward his formause. He
saw his parents lying down beside the wall oppothtar
former home, which they were doing after havingraeed
unsuccessfully for gruel. He recognized his paresd
became very sad. With tearful eyes, he looketherht But
his parents did not recognize him.

His mother thought that he must be a monk who had
come searching for alms. She said, “Bhante, wee hav
nothing to give you. Please go elsewhere.” Heahrs
mother’s words, as his heart was very sad andy@s were
filled with tears, he remained standing in the sap&. She
said the same thing to him for a second time, Ard & third
time, but he remained standing in the same spdiowit
moving.

His father then said to his mother, “Dear, he nhest
your son. Go and see him.” The mother got up and
approaching him, she recognized him, and fell datviis
feet and cried. The father then did the same. riitiek also
could not control himself, and he too cried. Haedsa
however, “Do not cry. | will support you and loaker you.
| will bring you food from my alms.” And from thatme
forward, he brought them a portion of his alms and
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maintained them. He also requested that they ngelo
wander, but stay in one place. He brought whatheegot.
And giving them the main portion, he would eat the
remainder. The clothing that he received, he davihem.
And their discarded clothing he washed, and madatat
robes for himself to wear. There were more daysnwhe
got no food, though, than when he got food. Hlzesoalso
became very tattered. Maintaining his parent$isway, he
managed to continue living as a monk. But he beceeny
pale and lean.

His fellow monks saw him and asked, “Venerable
brother, formerly you looked so handsome. But nmu
look pale, and your body is lean. Are you suffgnmith a
disease?” He said, “Brethren, | have no dise&sd.| have a
certain hindrance.” And he explained the plighthdd life.
The monks who heard this said, “Brother, you armg@
wrong thing by receiving alms and giving them toople
who do not deserve to get them, because they viesa gy
people who have confidencesaddl@) in the Dhamma.”
Hearing these words, he shrank, becoming very astiam
certain monk who heard about this and became vesgtu
went to the Buddha and complained, “Venerable ssigh-
and-such a monk is maintaining some householdegsving
them the alms given by the faithful.”

The Buddha then summoned the monk and asked, “Is i
true that you are maintaining lay people by givihgm the
food that you obtain as alms?” The monk said, Yesir
reverence. | am doing so. That is how | look raftey
invalid parents.” Then the lord who was a som ltuman
and divine world appreciated his deed, and wishiag
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disclose one of his previous life stories, saice¢htimes,
“Monk, well done, indeedsgdhu, sdhu, @sdhu). You have
traveled the same path that | have in the past.this way,
he encouraged the maintenance of all parents watitgde.
That monk then became more motivated.]

The Buddha said, “You have done well by helping
parents. Even in the past, this path was takaroble ones.”
Then the monks invited the Buddha to disclose tbhey of
old.

At one time when King Brahmadatta was ruling in
Benares, the Enlightenment Being was born as areutin
Mount Gijjhakita [Vulture’s Peak]. He supported his elderly
parents.

At that time, there occurred a period of sevene aad
wind. The two old vultures were not able to pearhthe
rock. They flew off to Benares with difficulty, ¢ir feathers
getting very wet on the way. Meanwhile, the mil&re of
Benares had gone to a nearby lake to take a hidéhsaw
these two old vultures who had fallen down and werable
to fly any further. Seeing them, he asked somehief
servants to bring fire and he made them warm. Ibfe sent
some of his servants to the place where dead Wwaftéloes
were being cremated to bring some unburned watialbu
meat, which he then gave them to eat.

Those vultures, after the snowy season, went back
Gijjhakiata. There, they told all the other vultures how the
millionaire of Benares had supported them. Theg,saVe
must be very grateful to him. How can we show our
gratitude to one who has done such a great setwce
supporting us? Let us get for him an ornamensoane kind
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of cloth, and put it near his residence.” Sinanthlwhenever
all these vultures saw in the street any ornamentlaih,

they swooped down, took it, and put it on the wihire of
Benares’ balcony.

The millionaire knew that these things were beajivgn
him by vultures. Thinking that they belonged te thultures,
he took them and stored them in a room in his essid.
Meanwhile, the people of the city complained abihig to
the king. The king ordered them to capture a valtso he
could question him. The people obeyed, and pldcgos
about the city. The wvulture who helped his parents
caught in one of the traps. The man who had puthau trap
took the wvulture, and brought him to the king. The
millionaire of Benares saw him bringing him to tieg, and
thought, “It would be a terrible thing if he werelie killed.”
So he hurried to the king's palace. In the paldlce,king
asked the vulture, “Are you robbing people of thésrgs?”
The vulture said, “Yes, your lordship.” Then thadkasked,
“To whom do you give them?” The vulture said, “\&le
giving them to this millionaire to show our gratiti as he
has helped us a great deal.” Then the king bedaapey,
and he asked, “You can see corpses from a hundvgmhd-s
away. Why did you not see this trap?” The vultaed,
“Yes, your lordship, vultures can see corpses adtah
Yojana-s in the distance. That is true. But, wtieere is a
danger, it is not so easy to be seen. When atdishss
ahead, it is not easily seen by the person whoeiwictim.”

Then the king asked the millionaire, “Is it trueat
these vultures have given you this wealth?” Hel,safes,
your lordship. Please release that vulture. | gite them
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back all the wealth they brought me, so they cammeit to
the proper people.”

The Buddha then ended thigtaka story, relating the
story of the past to the present.

“The king of Benares at that time was the venerabl
Ananda. The millionaire of Benares was the venerabl
Sariputta. The vulture who supported his parents nako
am now the Buddha, the fully enlightened one.”

At the end of this preaching, that monk who sutsgzbr
his parents attained the stream entrance state infl m
[sotzpatti], which state can be fulfilled by a thousand walys
performing Dhamma.

The moral: “It is good to support the infirm. Tleogho do
so will receive thankfulness.”
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The Story of a Mongoose

[Nakula-Jataka]

The Buddha who was compassionate toward the
suffering of all people delivered thistdka story with regard
to two officers who were always angry with one #eot
The present story is similar to that mentioned t&efa the
Uraga-Jataka [No. 154]. The Buddha said, “Oh monks,
these two officers’ anger has been removed by rae gvthe
past.” The monks then invited the omnipresent mneell
them the story.

The Buddha said:

At one time, when King Brahmadatta was ruling the
city of Benares, the Enlightenment Being was barnai
Brahmin family. He understood the disadvantagdwiolg a
lay life enjoying the five sensual desffesand he renounced
lay life and became an ascetic. He lived in a litage in the
Himalayan Mountains. Near the hermitage, at tree@rthe
walk that he used to circumambulate his hermitdge was
a termite hill. There a mongoose lived. Near thas a
hollow tree, and in that tree there lived a snak&he
mongoose and the snake were constantly biting etuokr
and fighting. The ascetic thought, “With such aspe as

% The five sensual desires are the desires that aoisesight, hearing, smelling,
tasting, and touching.

7€



myself being here it is not good to let them sti&g lhis,
being angry with each other all the time.” Thinkiso, he
advised them not to fight with one another, anddeenciled
them.

One day while the snake went in search of preg, th
mongoose put his head out through the termite Wile his
mouth wide open, showing his sharp teeth, and \eapisg.
The ascetic saw this, and came near to him and Skie
snake that was an enemy to you has become a friand.
you are now a friend of his. Why are you lyingreéhavith
your mouth open showing your fearful teeth?”

The mongoose said, “Your worship, it is good to be
suspicious of your friend the same as your enemy.
Therefore, if your enemy becomes a friend, you raissi be
suspicious of him.”

Then the Enlightenment Being said, “Even though yo
are suspicious of him, the snake harbors no bashtioihs
toward you.” Saying so, the ascetic went away and
meditated. He was successful in meditation, armalnsd
mental absorptionjlianal. After he passed away, he was
born in the Brahma world. The mongoose and th&esna
passed away and went to their next worlds accortirigeir
deeds kamma.

The Buddha saying this, he ended this story of a
mongooseNakula-Jitaka):

“The two angry officers of today were the mongoose
and the snake at that time. And | who am the Badaho
has attained full enlightenment was the ascetic.”

The moral: “When anger arises, it is very harddotool it.”
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166
The Story of Upagilha

[Upasilha-Jataka)

When the fully enlightened Buddha who was a treasu
of compassion for all beings was living in the Barmlésrove
monastery, there was a Brahmin called Wfss living in
Rajagaha. One day Upabka summoned his son and said,
“Whenever | die, please remember not to crematenme
place where outcaste people are cremated. Crenmaia a
clean and pure place.”

The son, on hearing this, said, “Father, | dokmatw of
such a place. If you can show me such a placeuldMike
to cremate you there.” On hearing that, the Brahfather
said, “If what you say is true, let us go to thensut of
Vulture’s Peak.” And together they went to Vultgréeak.
There they saw a certain place surrounded by toees. In
the middle, there was a small empty bit of landheT
Brahmin father pointed out that spot for him todoemated
on after he died. And the son agreed to do soey Then
began to return home. At the same time the BraHlaiher
and son were descending Vulture’'s Peak, the Buduim
attaining to the state of great compassiomalizkaruna-
samgpatti] and was looking at the world to see who needed
the help of the Buddha. The Buddha saw the goddrfe of
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acquired meritoriousness of the Brahmin father haisdson
such that they might attain the stream entrande sfamind
[sozpatti]. Seeing this, the Buddha went to climb up
Vulture’'s Peak.

At that time, the Buddha met the Brahmin fathed an
his son descending from the peak. He asked, “Wihdrgou
go, that you are coming down now?” The Brahmihdadid
not reply. But the son replied to the Buddha, “¥tmudship,
my father wanted me to cremate him when he dieapface
where no outcaste person had been cremated. drerefe
went to see such a place at the summit of VultuRsak.
We saw at the top of the summit three rocks inntinekdle of
which there was such a place. We agreed that lldvou
cremate him there.” Then the fully enlightened sadal, “|
would like to go and see the place. Let us gosaelwhere
that pure place is.” And the three of them ascdride rock.
On seeing the spot, the Buddha asked, “You and father
were searching for an uncontaminated place?” Tdre s
responded, “Yes.” The Buddha said, “This is natlean
place.” Then the Brahmin father spoke, and saidhy is it
s0?” The Buddha explained the story of the past:

At one time, in the city of Ragaha, there was a
Brahmin called Upagha. He said to his son that when he
died, he should not be cremated in a place wheregoe
had been cremated before. They went to VultureakP

At that time, the Enlightenment Being had beembior
Magadha in a Brahmin family. He took his educatmath
the foremost teacher in his region. After finighimis
education, he became an ascetic with the poweeaxding
thoughts. He lived then in the forest. When tin@hBnin and
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his son were coming down Vulture’'s Peak, he wasradiag.
Seeing the father and son descending, he asked winemn
they were doing. They told him the story. Theefiscsaid,
“Oh Brahmin, on this spot that you selected as r@ place,
countless beings were both buried and crematedrdoefo
Among them was your father himself, also named &lpas
in each birth, who was cremated here in 14,000h&irt
Therefore, not only is this not a clean place lost o, it is
not easy to find a clean place where a dead bosiybiabeen
cremated anywhere in the world. Saying so, he \aeray
and meditated on the four sublime states of Alindit the
end of his life, he was born in the Brahma world.

The Buddha saying this, he concluded the story:

“The Brahmin and his son at that time were theesam
the Brahmin father and his son today. And thetasagthat
time was | who am today the fully enlightened Buadh

Hearing this story, the Brahmin father and his son
attainted the stream entrance state of mgudzpatti] that is
endowed with a thousand kinds of knowledge.

The moral; “The world is common to all.”

%6 The four sublime states of mind are loving kindnes®tfi], compassion
[karuna], sympathetic joyrmudiz], and equanimitydpekklia].
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The Story of Samiddhi [The Magnificent One]

[Samiddhi-Jitaka]

Furthermore, the omniscient one who enlightened th
world was living near the city of #agaha in the temple
called Tapodrama [The Temple of the Hot Water Sprifig]

He delivered this sermon on account of a veneraimak
called Samiddhi. The name Samiddhi was given him
because once, when he was taking a bath in ther whte
Tapodirama, he was wearing his underskirt while leaving
bare the upper part of his body so as to let itaffy Many
monks saw him and thought that he was very handsome
looking. They gave him the name Samiddhi becaeseds
endowed with such physical beauty.

In the meantime, a certain divine nymph, on se&isg
physical beauty, fell in love with him. Becomingatuated,
she went to him and said, “Handsome sir, you at®owed
with such great physical beauty, have very dark, laaid are
in your youth. What is the use of living as a mankhout
experiencing the five sensual desif@s What is the use of
wasting your youth? You can become a monk whenayeu
an old man. Enjoy your youth.” The monk said,h&aring

2" Daily, thousands of people still visit Tagwaina to take a bath. The water is
still hot.
28 For the five sensual desires, see note 25 above.
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her words, “Why should | be a householder? Death c
come at any time, without warning. Therefore, strniot
advisable to disrobe from my monk’s garments armbine a
householder.” He said to the divine damsel, “hdbdwish to
lay down my monk’'s robe.” Then the divine damsel
understood his intention, and she went affayAnd he went
to the Buddha, and informed him what had transpired
The enlightened one said, “This divine damsel spak
this way not only to you now, but in previous livese also
spoke in this way to other noble ones.” The monk®
heard this requested the virtuous one to discloseihwas.
Then the Buddha told this story to disclose hoappened:
At one time, there was a king called Brahmadaittiag
in Benares. The Enlightenment Being was an asaetice
Himalayan forest. One day he went to a certaia kkd took
a bath. In order to let the water on his body affy he held
his bark garment in his hand. In the meantime,jvinel
nymph saw the beauty of his body. Infatuated wnith, she
came to him and asked, “Why are you living in tiiay
without enjoying the five sensual desires? Whyncdiryou
perform asceticism when you become old? This istine
time to be an ascetic. This is the time to liveaseholder’s
life.” On hearing these words, he said, “Hey, wwvbne.
No one knows when he or she will die. Becauséisf t am

291t is mentioned elsewhere, in Buddhaghosa’s commetuatye Samiddhi Sutta
of the Sanyuttanikiya, that the divine nymph was his wife in a previous lifeor
the Samiddhi Suttaf the Sanyttanikzya, see ‘The Devas: The ‘Paradise’ Suttas’,
I, 2, 810 as in C. A. F. Rhys Davids an@rifagoda Sumagala TheraThe Book
of Kindred Sayings [Sgutta-Nikzya] or Grouped Suttgsart |,Kindred Sayings
with Verses [Sagha Vagga] [1917]: 14-18.
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practicing asceticism at this time. | will nevavegup my
ordination as an ascetic.” Then the divine danssiame
very upset, and became embarrassed.

The enlightened one concluded this story sayiiigge”
ascetic at that time was | who am today the futijghtened
one.”

The moral: “A divinity, when controlled by lustrf@hysical
beauty, is of lower status than a virtuous person.”

Also,

“Even the happiness of a divinity can be subject to
uncontrolled lust for physical beauty.”
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The Story of a Little Bird's Hiding Place

[Sakuragghi-Jataka]

The enlightened one who became supreme among all
human beings, as is the top gem on a crown, wagyliw
Jetavaarama. At one time, he wanted to admonish his
disciples about searching for alms. “Oh monkss elways
good to search for alms in the same manner thalsone
forebears did. It is not good to go to inhospkaplaces in
search of alms, because that is dangerous.” Sagnde
delivered thesakwa Sutta which appears in thdahavagga
[of the Sanyuttanikiya] in detail®*®* He repeated again, “Oh
monks, oh monks, even birds when going in searcioat
were faced with disaster.” And the monks requested
Buddha to disclose the former story.

At one time, King Brahmadatta was ruling the @ty
Benares. At that time, the Enlightenment Being vas as
a small bird living in a field. She lived by eaithings from
under clods of ploughed up turf. She dwelt therdn \er
family. One time she thought she would go to dedeht

%0 See theSakwovada Suttain the Samyutranikaya, Mahavagga ‘Kindred
Sayings on the Stations (or Arisings) of Mindfulnessibaglt, Ill, I, vi, as in F.

L. Woodward,The Book of the Kindred Sayings Afjatta-Nikzya) or Grouped
Suttas Part V Maha-Vagga) 1930: 125-26. The name of this Sutta is given in
the Udina of theSanyuttanikaya as theSakwagghi Sutta
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habitat to find food, and she went to a certaihlfiad. There
she searched for food. In the meantime, a ceffaoon
swooped down without being noticed and plucked hg t
small bird. The small bird, while she was beingried by
the falcon, started to cry and said, “I came tauasuitable
habitat to search for food, and because of thatvkeHallen
into this situation. If | was in my own habitatywbuld have
known what to do.” On hearing these words of ittie Ibird,
the falcon said, “If that is so, | will let you go your own
habitat. Stay there, and see if | am not abletolcyou even
there.” Saying so, he dropped the little bird.eitthe little
bird, dropped in its habitat, stood on top of adctd earth
and said, “Now, try and see if you can catch meléaring
her words, the falcon swooped down very fast tddrgatch
the little bird. When the falcon came very nehe little bird
went underneath the ploughed up clod of earth,haahd The
falcon, which was swooping down very fast, couldt no
control his speed and hit the ground hard withchisst. He
died with his eyes looking up toward the sky.

The enlightened one, who was pointing out thisysto
said, “Oh monks, just as this small bird that weuat from
the place where her forebears searched for foode ciam
trouble, in the same way, do not go to search lfas avhere
your parent did not go because the same sort o thill
happen to you. Who is the parent of monks? Hthes
omnipresent Buddha. It is noble to follow the wag
teaches. Just as the small bird went out fronoher habitat
and was seized by the falcon, in the same way isnvaill



fall into trouble created by Ma®' if you go where there is a
beautiful woman without your controlling the fiversual
faculties, such as your eyes, and so forth. Thezetry to
understand that by falling into the enslavement tioé
cravings of the five faculties, you will die befoyeu reach
enlightenment and will not be able to conquemSaa [the
ocean of rebecoming]. Crossing oveniSara is like the
little bird’s coming into her own habitat and thdreing free
from the grasping of the falcon. Just as comingeoown
habitat on being let loose by the falcon, you haw@e to my
habitat. By so coming, you have overcome the pooter
Mara, the enemy.” Saying so, the Buddha ended thry,s
which caused many people to attain the streamresdrstate
of mind [sotzpatti].

“Devadatta was the falcon at that time. And fiiel
bird was | who am the fully enlightened one.”

The moral: “Those who leave the Dhamma [the law fail
into trouble.”

31 Mara is Death, the Evil One.
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The Story of Araka

[Araka-Jataka]

Again, the Buddha who was like a lion to his Sakwm,
when he was living in the Jeta Grove temple dedigethis
Jataka story in order to emphasize ‘The Discourskaving
Kindness*. This is how it was. The Buddha said:

Oh monks, one who develops loving kindness in his
mind, and who practices loving kindness, will gaileven
worthwhile benefits. What are they? (1) He widlep well.
(2) He wakes up rested. (3) He does not have beairds.
(4) He is loved by everyone. (5) He is pleasardgneto
demons. (6) He is loved by the gods. (7) He x&s=ho
harm from weapons, poison, fire, or other dangeush as
accidents. (8) His mind will be able to concergregadily.
(9) His look will be attractive. (10) When it igshtime to
die, he will die with a clear mind. (11) If he caot gain a
higher mental state in this life, after death hitlv@ reborn in
the Brahma world.

In this way, the Buddha explained the advantafjéseo
constant practice of loving kindness.

Then, addressing the monks further, he added:

32 The Metta Suttaor ‘The Discourse of Loving Kindness', is in tBettanigita,
verses 143-52 [=1.8.1-10].
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It is good to spread loving kindness to all livingings.
And when one sees people who are suffering, onelde
compassionate toward them. When one sees happyg liv
beings, one should experience sympathetic joy. ardvall
living beings, one should maintain the same atéjud
behaving toward them with equanimity. These fawlisne
states of mind rahmavilara] ought to be observed by
everyone constantly.

He preached to the monks in this way.

Further, he extended his sermon saying, “Oh monks,
even in the past noble people, developing lovinglkess in
their minds, after death in this life did not leahe Brahma
world for seven births and seven deaths.”

Then the monks invited the Buddha, with respect and
honor, to disclose that story. The Buddha thereupo
delivered the story of the past. This is how iswa

At one time, in a certain aeon, the Enlightennizing
was born in a Brahmin family and received a goaatcation.

He saw the disadvantages of the five sensual desire
[paficalémas]. Reflecting on this, he renounced the world
and ordained himself as Rsi [an asceticf® After his
ordination, he obtained many followers and becahmer t
leader under the name of Araka. He became a velly w
known teacher. He used to meditate on loving ka&sgn
compassion, sympathetic joy, and equanimity. Athsa
time as he was practicing such meditation on ther fo

33 When there are the teachings of a Buddha in the woelple are ordained as
Bhikkhu-s [monks]. At a time when there are no Buddheachings in the
world, people can only ordain themselveRaiss.
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sublime states of mind, he advised his followergnactice
thus:

“Oh ascetics, if you are truly ascetics, you nemead
loving kindness constantly in all the four direcsoand the
four intermediate directions, as well as up and m@owhich
together are known as the ten directions. In ladsé
directions, whatsoever living beings there mayva#,have
all defilements removed from their minds by the powf
your loving kindness.”

Giving them this advice, he persuaded them totjoec
all the four sublime states of mind, and in thigywadevelop
their minds.

Following the teacher’s advice, they all developweeir
minds through the same meditation. All of themthat end
of their life spans, were born in the Brahma worldfter
that, they all enjoyed the happiness of the Brawodd for
seven births, one after another, lasting sevensaeon

“The leader of the ascetics at that time calleakarwas
| who am today the Buddha.”

The moral: “Foes of all types can be eliminatedotigh
loving kindness.”
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The Story of a Chameleon (The Riddle of a Chameledn

[Kakantaka-Jataka (Kakantaka-Panhg]

This story will be found in th®lahz-Ummagga-dtaka
[No. 546]:

At one time, King Videha of the city of Mithilwent to
walk in his pleasure garden with the four eruddes with
Mahosadha. At that time, a certain chameleon wabk® top
of the archway at the entrance to the garden. Wieesaw
that the king was coming toward him, he came doremf
his perch atop the archway and sat on the grodimnd king
saw the chameleon coming down from the archway and
sitting on the ground to the side. He asked Mattosa
“What is this chameleon doing?” Mahosadha saidyuty
lordship, he is paying respect to you.” The kiegponded,
“It is not good to receive his service without gigi
something”® Let us give him something.” Mahosadha, the
Enlightenment Being, said, “Your lordship, it iseless for
us to give him something valuable. Give him sonmegtho
eat.” The king asked, “What does he eat?” “Yaudship,
he eats only med® The king asked, “How much worth of
meat should we give?” Mahosadha said, “Give hinatme

34 The chameleon has been acting as a servant, keelpingaat over the garden
for flies, spiders, and so forth, which are his preys.
% Flies and spiders are considered to be meat.
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equal in weight to one-and-a-half grains of ricelhen the
king ordered one of his servants to give to thenaaon
daily meat equal in weight to two-and-a-half graoigice.
The servant from that time used to daily give thameleon
that amount of meat, without fail.

On a certain full moon observance day, accordiite
king's order, no living beings were supposed tokbked.
That day the servant searched throughout the wihiylebut
could not get any meat. Therefore, the servark todttle
piece of gold and made a hole in its center thrauigich he
put a string, and he made it as if it were a nexklaBecause
of this, the chameleon became conceited.

The next day, the king went again to walk in the
pleasure garden with the four erudites and Mahasadbn
that day, the chameleon did not come down to tie sf the
road as before, but stayed atop the archway. T daw
this, and asked Mahosadha why the chameleon was not
coming down to the side of the road as before. ddatiha
determined the reason for this through his powehoéight.

He observed that the chameleon was now wearing the
necklace. He disclosed to the king that the reasas the
chameleon’s conceit on account of its having beeangthe
necklace. Then, on hearing this, the king summahed
servant and questioned him as to why he gave themeleon

the piece of gold strung as a necklace. The sersgiained
why he did so. Then the king understood the chaomét
conceit. And he was surprised how Mahosadha had
understood this immediately. He appreciated Matiogs
wisdom and understanding even more.
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The moral: “Wealth easily brings conceit.”
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The Story of an Auspicious State

[Kalygnadhamma-Jditaka]

Buddha, who was most prominent among the Saky
kin, was living in Jetavamama. While he was there, one
pious layman who always used to visit him cameesning
with flowers, perfumes, and lights in his sprea@mmands
to listen to the Dhamma.

While he was away from home, his wife’s mother eam
to his home and asked her daughter, “Does youramnashve
happily with you?” Hearing this, she said, “Oh moummy
husband is like a pious monk. He lives happilyThe
mother was a little hard of hearing, and she hedw,
husband has gone to become a monk.” On hearirsg the
words, she quickly started to cry. Those who wezarby,
all the family members, servants, and retinue, ihgathe
sound of her crying, also started to cry loudlyeaHng their
noise, neighbors came into the house and theynedjas to
the reason for the crying. They heard the newstlt@apious
householder had gone to become a monk.

At that time, the pious householder who was retigrn
home from the temple came to his street. A neighlvbo
was at that same time leaving home to visit thedBag met
him on his way. He said to the pious man, “At ybome
there is a big hullabaloo. People at your homecaymag,
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saying that you have gone to become a monk.” Tbesp
man thought, on hearing these words, “It is notdytm do
harm to the good name that has come to me.” And he
returned to Jetavarama where monks were living. He met
the Buddha there. The Buddha asked, “Oh pious daym
you just now left the temple. Why have you reta?ie He
said, “Your reverence, even without being ordairzed a
monk, | have heard from someone that | have bedairozd.
Thinking that | should not give up the good namat thas
fallen to me, | have come to be ordained.” The dha]
hearing this, said, “That is good,” and he gave him
ordination.  Within a few days, after meditationg h
developed his insight and attained Arahant-ship.

One day, the monks gathered in the preachingnesé
talking to each other until the Buddha came théieey said,
“Such-and-such a pious householder, thinking natestroy
the good name that had come to him, became ordained
Immediately after ordination, he attained sainthood
destroying all his defilements.” Meanwhile the Blhd came
there and asked, “Oh monks, what were you talkingua
before | came?” The monks then mentioned about tiey
had been talking.

Hearing this, the Buddha said, “Oh monks, evethe
past noble people like him did not give up theiogmame
when such came to them.” The monks asked the Butlh
disclose how it was. The Buddha then related they ©f
old:

At one time, there was a king called Brahmadaittiag
in Benares. At that time, the Enlightenment Bewnag born
to the home of the city’s millionaire. After heegr up, the
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millionaire died. Taking his place, he used totggerform
service for the king every day. One time, justimshe
present story, a similar incident took place. hiionaire’s
family started to cry loudly at home.

At the same time, the millionaire, who was the
Enlightenment Being, was coming home from perfognin
service in the palace. He heard from someone wi® an
the road that his home was in an uproar, with pespling
that he had gone to become an ascetic. He, tlgnkat to
destroy the good name that had come to him, reutmé¢he
king's palace. The king saw him and asked, “Yost jeft
from performing service here. Why are you suddéalgk?”
He said, “Your lordship, | would like to be ordathas an
ascetic. Since a good name has come to me whalaraan,
it would not be good to destroy such a good namiewh
have it. As a living being who has shame and ¢¢atoing
unwholesome deeds, it is my responsibility to namiand
protect my credibility. Therefore, | will maintaand protect
the good name that has come to me. So, your lgrdsh
wish to be ordained and to practice asceticisnhave no
craving for the enjoyment of the five sensual desir
Saying so, he got permission from the king to bexz@an
ascetic. He went to the Himalayan forest, and ethes
became an ascetic. He meditated and gained théigher
knowledges pafiaibhififz]®’ and the eight mental
absorptions jpana-s]®®. Without losing those states of

% For the five sensual desires, see note 25 above.

37 For the five higher knowledges, see note 20 above.

3 For the eight mental absorptions, see note 21 abdfieregard to the eightfold
concentrations.
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mental absorption, he lived his lifetime. Afteathhe was
born among the Brahma deities.

Buddha ended thisithka story of an auspicious state in
this way:

“The king of Benares at that time is today theerable
elder Ananda. The ascetic [the millionaire of Benares] is
today | who am the Buddha, the fully enlightened.tn

The moral: “Protecting a good name one acquiresnatier
how, aids one in obtaining a higher status.”
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The Story of a Noisy Sound

[Daddara-Jitaka]

When the enlightened one who became the noblest of
the Sakg kin was living in Jetavaamama in Svatthi, this
story was delivered with regard to the elder &iia.

In the city of Svatthi, in various places, monks were
learning by heart the Buddha'’s preachings. At tima¢, the
elder Kolalika heard that other monks were preaching, and
he could not preach. But he wanted to hide histsbiming.
And for the sake of hiding his weakness, he saidlso
know how to preach. If there are monks to listeen | can
preach.” He went from place to place saying so.

Hearing this, the monks said, “Venerable Klika, if it
IS so, today you can preach.” And he acceptedenTthe
monks prepared good food and gruel, as well astsywee
venerate and pay respect to him. Having enjoyedfdbd,
adorned with a very bright yellow robe and undetskie set
about to preach. He started inviting others ttefisto the
Dhamma saying, “Meritorious people, this is the dirto
listen to the Dhamma Dhammassavanalo ayan,
bhadan&].” In this way, he summoned many monks to the
preaching hall, and they sat down around him. t Riespaid
respect to the elderly monks. Then he took a lfe&ddn,
went toward the pulpit, and sat down there. Hetestiato
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preach. When he recited one line out of the §tahza of the
preaching, he forgot the other lines. And he bexaitent.

From his whole body, he started to perspire. Tdrggaration

soaked his body, and he became very afraid andreghas
he could not preach as he said he could. He désdenom

the pulpit, and bending his head downwards, he dledy.

At that time, another monk who was capable wentoutne

pulpit and preached, satisfying the monks in thdience.

One day, those elders who assembled in the preachi
hall said, “We thought that elder Kalka would be able to
preach. But now we understand that he knows ngtland
Is incapable of preaching.” In the meantime, theldha
visited that place and asked, “Oh monks, what wene
talking about before | came here?” On hearing whay
were talking about, the omnipresent one disclospre@ous
story about the elder Kakka:

At one time, in the city of Benares when King
Brahmadatta was ruling, the Enlightenment Being @
as a lion who lived in a cave in the forest. Newer cave,
there lived also a jackal. One day, there wast afioain.
Afterward, many lions came near to the Enlightenimen
Being’'s cave and roaring, they played. On sedmg the
jackal also came out and started to play, howlii¢hen the
lions heard the howling, they became silent.

There was a lion cub that was the son of the Wb
was the Enlightenment Being. He asked, “Reverddefa
why did all the lions stop playing all at once?hellion king
said, “Even though we are animals, we are bornigh h
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status. While we were playing, that menial jatkeime to
play at the same time, comparing himself to userétore,
we were ashamed to play, so we stopped.”

The enlightened one then concluded thiska story
about a noisy sound [the jackal’'s howling]:

“The elder Koklika was at that time the jackal. The
venerable Bhula [the Buddha Gotama’s son] was the lion
cub. The lion king was | who am today the Buddha.”

The moral: “Small people just make a big sound.”

39 Lions kill animals when they get hungry, and they ektckals, without making
any effort, eat the leftovers from the lions. Téfere, they are menial.

9¢



173
The Story of a Monkey

[Makkara-Jatakal

When the Buddha, the fully enlightened one, waadj
in Jeta Grove monastery, this story was discloséa negard
to a monk who was devious in a deceitful and hyipioat
way.

The present story here appears in Waila-Jataka
[No. 487] in detail, in th&akizpaka[=the fourteenth book of
the Jataka).

[There was a certain monk who was practicing thgsw
of gainfulness in a hypocritical fashion. One déw monks
in the preaching hall were discussing his wrong svaf
being a monk. While they were discussing this,Boddha
visited there. The Buddha asked them what theyewer
discussing before his arrival. Then the monks toid what
they were discussing, and mentioned the hypockitiature
of the monk.]

Here, the Buddha said, “Oh monks, this monk in his
previous life also in a devious way tried to wanmself by a
fire.” The monks thereupon requested the Buddhsidose
the story. The Buddha disclosed it this way:

At one time, when King Brahmadatta was ruling in
Benares, the Enlightenment Being was born as a
householder. At that time, his wife gave birth &oson.
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While the son was growing up, his wife died. Thébe
Enlightenment Being, with his son, renounced lag, li
leaving behind all his wealth while his relativesres crying.
He went to the Himalayan forest, made a hermitael
lived there with his son.

One day there came a great deal of rain. The
Enlightenment Being was lying on his bed at thaeti while
his son was massaging his feet.

In the meantime, a certain monkey who was feeling
cold thought, “If I go to the hermitage, the hesnitill not
let me in. Therefore, let me disguise myself &e@mit, and
then they will let me in.” Thinking so, he put @ndead
ascetic’'s bark garment and sat down under a Palpsira
tree in front of the hermitage. The EnlightenmBeing’s
son went out for a short while and saw the monkeng
there. He thought that he was another ascetiénkiryg so,
he went inside to his father and told him that ¢haras
another ascetic outside, and it would be good a¥ tbould
invite him into their hut to warm himself by thedi

The father ascetic got up from his bed, came deisi
and saw the monkey sitting in front of the hermatagfie said
to his son, “Oh my son, an ascetic has no suclte fade
must be a monkey. If he comes in to enjoy the wlawhthe
fire, no doubt he will burn down the hermitade.He took a
hot brand, and threw it toward the monkey. The kagrieft
behind the bark garment, and climbed up into a tree

The Enlightenment Being, cultivating the meditata
the four sublime states of mifidgained mental absorption.

“0 This is because monkeys are foolish.
41 Eor the four sublime states of mind, see note 26 above.
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At the end of his life, without falling down fromishmental
absorption, he was after his death born in the Beatvorld.

“The monkey at that time was the monk who pradtice
a deceitful way of life. The Enlightenment Beingsn was
the venerable #hula [the Buddha Gotama’s son]. And |, the
Buddha, who has attained enlightenment, was thetiasc
Saying so, the Buddha ended this story.

The moral: “Ends cannot be obtained through trigker
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The Story of a Treacherous Monkey (The Second Stoiyf
a Monkey)

[Dabhiyamakkaa-Jataka (Dutiya-Makkara-Jataka)]

While the fully enlightened one who was the top ggm
the Saky kin was living at the Bamboo Grove temple, this
story was spoken about Devadatta.

One day the monks who were assembled in the
preaching hall were talking about the monk namedaDatta
who was ungrateful and of a treacherous naturewdraddid
not even understand the meaning of gratitude. é&Wiey
were talking about this, the fully enlightened ortbe
Buddha, visited there and asked the monks, “Whaé weu
talking about before | came?’” The monks said, “iou
lordship, we were not talking about anything ottiean the
ungrateful and treacherous nature of Devadatta.'he T
Buddha said, “Oh monks, it is not only now that Beatta is
ungrateful and treacherous. He was so even béfdrkeen
the monks invited the Buddha to disclose the forstery of
the lack of gratitude and treachery of Devadatta.

At one time when Benares was ruled by King
Brahmadatta, the Enlightenment Being was born in a
Brahmin family in the state of Benares. Lateryémounced
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the enjoyment of the five sensual desiteand he became an
ascetic.

While he was practicing asceticism, there wasvarse
drought. One day, while he was walking on a rdesaw
that many birds could not get water to drink. Wipsople
were walking on the road, they were given wateut Bhen
there were no people on the road, they could noaigge At
that time, people did not go to that area for aswerable
period of time. Because of this, many birds hadvater to
guench their thirst.

At that same time, a monkey was waiting near tager
well for someone to draw water for the benefit winig
beings. While he was waiting, the EnlightenmennBeavas
passing through that village. He saw the thirspnkey and
realized that he was waiting for water. Considgtine sad
plight of living beings, the Enlightenment Beingedr water
from the well and drank and washed himself. Ha thet out
some water to drink for the sake of living being3he
monkey came and drank water as much as he warkied.
filled up his stomach until he was satisfied. Aftee had
finished drinking, he ran up a tree and began tckntbe
Enlightenment Being. Seeing that, the EnlighterinBsing
said, “Is this good? | have given water to sucluagrateful
person as you who, without being grateful, mocks nifeu
do not know how to be grateful.” Hearing these dgorthe
monkey said, “There is no such thing as gratituoke us
monkeys. | will even do something else to you.ayifig
this, he dropped his feces on the Enlightenmenhd3aind

42 For the five sensual desires, see note 25 above.
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ran away. The Enlightenment Being thought, “Mefiiahg
beings do such menial things to good people.” Kihig so,
he cleansed himself again and without giving iteaosd
thought, he did not get angry at the monkey whonmhae
treated with loving kindness and patience. Anadm®inued
on his way.

Saying this, the enlightened one completed tloisy sif

a monkey.
He then added, “At that time, Devadatta was the

monkey. And | who have become the fully enlightbtioae
was the ascetic who helped the monkey.”

The moral: “Gratitude is a noble quality for evamgoto
develop.”
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The Story of a Sun-Worshipper

[Adiccupathana-Jatakal

At one time, when the fully enlightened one wamlby
in Jetavadrama, this story was delivered about a monk who
was known to be a trickster.

The monk who was a trickster was taken to the Badd
for admonition. The Buddha said, “Oh monk, notydoday
but even in the past you were a trickster and dedei
others.” The other monks then requested the Buddha
disclose how he was in the past. The Buddha,alisa the
past, said thus:

At one time, King Brahmadatta was ruling the @ty
Benares. At that time, the Enlightenment Being @ in
the village called Ksigama in a Brahmin family. When he
came of age, he left his home and renounced ate&mwhto
the five sensual desifds He became a solitary ascetic
observing all precepts and living in the Himalayan
Mountains. Later, he became the leader of mangtiasc
who had come to study under him.

Once during the time of the spring retreat, afistn
ascetics left the forest and went to a village @éarsh of
sizeable provisions of salt and sours. The villagen seeing

43 For the five sensual desires, see note 25 above.
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these serene ascetics, requested that they stayaiheé made
a hermitage for them. The ascetics accepted tsitage,
and lived there.

At that time, when the ascetics left their herggtan
their daily alms round, a monkey used to come ferth
hermitage and, getting in, would spill the watenteaners,
turn over all the pots, and leave droppings alludbo

The ascetics lived there during the three monthhef
spring retreat. At its end, they said to the wydies,
“Devotees, we are leaving tomorrow.” The devotsasl,
“Venerable sirs, we are preparing lunch for tometro
Please accept it from us, and afterwards you neelé The
ascetics agreed to this.

The next day, the devotees made various types of
delicacies and took them to the hermitage whereadioetics
lived. On seeing them come, the monkey thought,l “I
appeared as serene as these ascetics, | also leigitile to
get these delicacies.” Positioning himself in @&aia pose,
he sat gazing at the sun pretending to be a samheilent
person. The devotees who brought food for thetiascsaw
the monkey who was sitting like an ascetic. Sedig
posture and silent demeanor, the devotees sai@k;lwhen
someone associates with serene people, they atsamee
serene.” Saying so, they expressed their appraeciaf the
monkey’'s behavior. The ascetics said, “Devoteéss t
monkey has no good qualities. Why do you express
appreciation of his behavior? If you must know haure,
when we go to the village for our alms round, heilspall
the hermitage leaving his droppings everywherepteaks
our water pots, and he does other major damagédo t
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hermitage.” In this way, they explained what thenkey
used to do.

On hearing this, the devotees took sticks ands;caikd
chased away the monkey. The ascetics then wekttbdhe
Himalayan forest and practiced strict asceticisfhey were
eventually born in the Brahma world.

Saying so, the fully enlightened one completed thi
story of a sun-worshipper.

“The monkey at that time was born today as this
trickster monk. The ascetics are today the follewa the
Buddha. And the leader of the ascetics is todagethythe
fully enlightened one.”

The moral: “Tricksters are always looked down upgmn
everyone.”
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The Story of a Fist of Chickpeas

[Kalayamutrhi-Jatakal

When the omnipresent one was living in Jeta Grove
temple, this story was told about the king of Kasal
At that time, peasants in a remote village weesfig
of an enemy king who was about to attack them.h€aring
this news the king of Kosala, setting out, appreach
JetavaArama with his army just before the rainy season and
set up an encampment there. When there the kogtt, “I
am setting forth in an unseasonable time. Thezefowill
see the Buddha, the omnipresent one, and he klinas
‘Oh king, where are you going?’ | will tell the Bdha that |
am going to wage a war. The Buddha, who not odiyszs
me for the betterment of my mind for the future Momill
be able to see the future. And he will be ableedict
whether or not it is good to go at this time. tisigood to go,
he will keep silent.” Thinking so, he went to $ke Buddha.
The omnipresent one, seeing the king, asked, “Your
lordship, where are you going on this mid-day?”e Kimg of
Kosala said, “Your venerable lordship, | am goiaglestroy
a group of enemies in a remote village. Beforangol am
coming to see you and to pay my respects to yoe, th
Buddha.” On hearing this from the king, the alblinng
lord said, “Your lordship, it is not good to go #itis
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unseasonable springtime.” He then said furthevetin the
past, a certain king, on hearing a noble one’scg\atopped
his foray to war.” The king then asked how it wasd

invited the omnipresent one to disclose the ancstoty.

The story was disclosed in this way:

At one time, Benares was ruled by King Brahmadatta
While he was ruling, the Enlightenment Being wasisidg
the king in all his royal activities. At that tim#here was a
riot against the king in a remote region. Then khngy left
the capital and came to the pleasure garden wghatmy.
He there organized the attack, staying there for awthree
days. While the army was staying there, one dayasés
brought hot food for the horses and put it in gearough to
cool off. A stray monkey then happened by, andoo& in
his hand and mouth some of the chickpeas, andpantree.
Sitting on a branch of the tree, he was eatinge €nckpea
fell down. Suddenly, he forgot everything, he potvn all
the other chickpeas, and he came down the trestared to
search for it. He could not find it. Then he dbed up the
tree and sat there, being very melancholy as iiveee a
person who had lost a thousand gold coins.

The king asked the Enlightenment Being, pointing
towards the monkey, “Sir, did you see what that kegrhas
just done?” The Enlightenment Being said, “Yespliced.
That monkey, for the sake of a single chickped,dside all
his food. In the same way, for the sake of aelittling of
value, it is not good to leave aside somethingearfjlarge
value. In this unseasonable time, if you go foover war
with such a big army, it will be similar to the ni@y who
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left a large quantity of food for the sake of orfeckpea.”
And the king then turned back, stopping his foragp battle.

Hearing the words of the omnipresent one, the king
Kosala also halted his foray into battle and re¢drmo his
own city. And the Buddha ended this stonKeldayamuthi-
Jataka[this ‘Story of a Fist of Chickpeas’].

“King Brahmadatta at that time is today the vebkra
Ananda,. And the minister was |, who today has imecthe
Buddha.”

The moral: “It is foolishness to leave aside mumhtlhe sake
of a small benefit.”
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The Story of a Velvet Apple Tree

[Tinduka-Jatakal

When the fully enlightened one who became theoéye
the Saky kin** was living in the Jeta Grove temple, this story
was disclosed to explain the Buddha'’s intellectyalhis
perfection of wisdom.

In the same way that tiahabodhi-Jitaka [No. 528]
and theUmmagga-dtaka[No. 546] explain the perfection of
wisdom, this dtaka also explains the Buddha’'s wisdom.

When the monks were assembled in the preaching hal
at the time of the Buddha's evening Dhamma serntios,
Buddha entered and asked, “Oh monks, what were you
talking about before | came here?” Then the mosais,
“Your venerable lordship, we were talking about ryou
wisdom.” The Buddha said, “Oh monks, not only newegn
when | was born as an animal, | was able to save/inang
beings from danger through the help of my past anisd
The monks asked the Buddha to disclose the staheqgbast.
And the Buddha disclosed the story in this way:

At one time, Benares was ruled by a king called
Brahmadatta. At that time, the Enlightenment Bewas

4 Just as the eye is the most worthy of all the fasyliso the Buddha was the
most worthy of all the Sakys.
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born as the leader of a troop of 80,000 monkeysdin the
Himalayan Mountains. They used to come, from titme
time, from the forest to a village, around whicheyth
encamped. There was in the middle of the villagera big

velvet apple tree that was endowed with a greanhitipyaof

both fruit and leaves. When the people would lethe
village to go into the forest for work, the monkeysuld

come into the village and would eat the fruit. \Whihe

people returned, the monkeys left for the forest.

Now, the people in the village built their housesh
bamboo, thatching the houses with bamboo leaved, an
latching their doors with bamboo latches. The eebpple
tree in the village was at one time full of fruitithv its
branches weighed down with the weight of the franmd
touching the ground. The monkeys at the same twere
wondering whether or not there was fruit on thee.tre
Without their all going there, they sent a monkpy.s The
monkey spy went alone, saw that the tree was agdn with
fruit, and came back to the head monkey reportimg. t
Hearing this, all the monkeys suggested that theyhgre.
But the head monkey asked whether or not there were
humans in the village. He said, “If there are pedjere, it
IS not good to go there to get the fruit of theveelapple
tree.” Even though he said this, all the other keys came
together and said, “But your lordship, let us hadleund the
village in the daytime. And let us go in the meldif the
night into the village to eat the velvet apples.this way, we
can come back safely after eating the fruit.”

Saying such things to the leader of the troopy the
persuaded him that they should go in the middkaemhight.
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Near the village there was a large slab of stofieere
they assembled until the middle of the night. ha middle of
the night, they came into the village to the teeat. But a
villager came out of his house to go to do hisetoih the
middle of the night, and he saw the monkeys whoevear
the tree. He shouted, and informed the othergelia that
there were many monkeys on the tree. People carnefo
their houses and surrounded the tree holding wesamturos,
rocks, and so forth, and they prevented the monkeys
leaving. They were waiting until the morning tdl knem all.

The monkeys, seeing all the people surroundinghthe
became very afraid. They thought, “There is no feays to
get out of this.” And they came to the leaderhaf troop and
begged him, “Your lordship, many people have surdaal
the tree brandishing weapons, clubs, and so fevithout
allowing us to leave. No doubt they are thinkimditing us
in the morning. Please tell us a way to get outtho$
disaster.”

The Enlightenment Being said, “Do not be afraidhi$
trouble. Human beings will flee when there is treub
elsewhere.”

Telling them not to worry, he summoned a small
monkey and asked him to go to a house where thaseaw
old woman making cotton thread, and to take a faet and
set the village on fire. The small monkey wenthat place
pretending to be a little child. He went to theefilace, took
a firebrand, and coming out of the house he settbrthe
village.
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Seeing the village burning, the people ran to gbehe
fire. And the monkeys came down from the tree i@mdout
of the village.

Meanwhile, the monkey called Senaka grabbed one
velvet apple and ran.

Saying so, the Buddha ended this story ofTirduka-
Jataka[this ‘Story of a Velvet Apple Tree’].

“The young monkey Senaka, who was the nephew of
the leader of the troop of monkeys at that timdoday the
Saky noble Malanama. And the troop of monkeys are
today the followers of the Buddha. | who have lbeedhe
Buddha was at that time the king of the monkeys.”

The moral: “Learn to think wisely to be able to mame all
disasters.”
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The Story of a Tortoise

[Kacchapa-ditaka]

While the omnipresent one who became the
characterizing marktifaka] of the Sakg kin was living in
Jeta Grove temple, thigitdka story regarding plagtlewas
disclosed.

In the city of Qvatthi, in a millionaire’s family, there
arose plague. When that disease arose in theirehom
everything was dying, including dogs, chickens, sadorth.

At that time, the millionaire addressed his soyjrsg “Son,
make a hole in the wall and leave home throudh iff. you
leave like that, then you will be able to recoveni the
disease. So, run away from our home into the foaesl stay
there until the disease is finished withwhen the disease is
finished with, come back to this place and dig lup wealth
that | have hidden where | will show you. Taketthaalth
and leave this place. With it, start a new lifseglhere
marrying a suitable girl and having a family.” The
millionaire’s son agreed to run away like this.

% ahivatakaroga a deadly infectious disease, plague. It is said thearit be
caught from the smell of the venom of a cobra.

¢ Going through a hole in the wall, instead of the di®g way of outsmarting
the spirit of disease and its power to chase after you.

" For reasons of ritual purity after people die, this reetat he would have to
stay in the forest for 6 months.
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When that millionaire’s son agreed to do this, mgla
hole in the wall and running away, on his way he $ae
Buddha. The Buddha asked him, “From where did you
come?” He said, “Such-and-such is my home. Pldmse
arisen there. So | fled away, saving my life, deaving
behind my relatives.”

The omnipresent one, listening to him, said, slgood
that you have done so. Not only today, but alsthenpast,
some people seeing disaster arising somewhere |éfateat
place and they survived. Those who were attacbdtdir
homes, thinking, ‘This place is my dwelling. Howrcl
leave it?’, they perished.”

On hearing that, the millionaire’s son said, “Hoas it
before, sir? Kindly disclose it to me.” And thewipresent
one disclosed the ancient story:

At one time when Brahmadatta was ruling the city o
Benares, the Enlightenment Being was born as &mpweatio
supported his family by making pots.

At that time, near the Ganges River at Benaremgeth
was a little pond. This pond, when there was afatain,
joined with the Ganges. When fish, tortoises, atiter
aquatic animals knew by instinct that there woulkel @
drought in a certain year, they swam into the Gang&'hen
they understood that there would be rain in thet year,
they stayed in the pond. One year, they understbere
would be no rain in the next year, so they fledgbed. One
tortoise, though, thought, “My parents lived heré. too,
have grown up here. So, it is not good to leavs ftace.”
And he decided to stay there. With such thougl&, h
determined not to leave the place, being attachéd tin the
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course of time, the drought came and little byeljitivater
disappeared in the pond. And the pond becamarjudtand
clay.

At this time, the Enlightenment Being went to theke
to get clay for making pots. The tortoise, at $ene time,
was moving in the mud and clay in the same spohe T
Enlightenment Being, the potter, dug for clay iattepot and
hit the head of the tortoise. On seeing him, tbidep pulled
him out and placed him on the ground, thinking tiatvas a
large lump of clay. Then the tortoise said, withirp “Oh
potter, who has been born to a family of pottdns, not good
to crave a place thinking, ‘This is the place whemneas
born.” Saying this advice, he died.

The potter, who was a wise person, thought he avoul
give this message to the villagers. He took thiwe in his
arms, went to the nearby village, and said, “LooKhis
tortoise did not give up his birthplace even whenshw all
his relatives leave. Because of this, he perishideladvised
me, saying two stanzas, not to crave living pleaswith the
thoughts, ‘This is my birthplace. This is my relas’ place.
This is my place of comfort. These are my childrdihnis is
my wife. These are my relatives. These are mggssons.
This is my wealth. These are my reapings.” Thmgkso, if
you crave the place where you live, you will fadsadter,
just as this tortoise died with pain.” And he adnsbed the
people not to crave, as if he were a Buddha.
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This admonition was spread throughout the 10,000
Yojana-s of Jambdga’® The potter's admonition, given at
that time, was remembered in Janimadfor 7,000 years.

Saying this, the Buddha, the fully enlightened ,one
ended thisataka story of a tortoise.

“The tortoise at that time is today the venerable
Ananda. And the potter at that time was | who adayahe
Buddha.”

The moral: “Holding on tightly with craving to fahar
things, such as the sensual desires, leads tdelisas

81 Yojana = roughly 7 miles. Jambpd is India of the Buddha’s time.
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The Story of Satadhamma (perhaps, Sattadhamma) [One
with a Hundred Natures (or, with Seven Natures)]

[Satadhamma-dtaka (Sattadhamma-dtaka)]

The Buddha, who was born to his Sakgn as a pot
that gives the world all wishes, delivered thitalia story on
account of monks gaining the fourfold requisitesaahonk
by the 21 unlawful means.

At one time, many monks used to earn their livedtho
by doing wrongful services that monks were not sigeg to
do, such as being physicians, or running messawges f
people who were ploughing or sowing grain in treddfs, or
other of the 21 activities that were not acceptgdthe
Buddha for monks to do for the sake of earning sol@od,
shelter, and medicine [the fourfold requisites of@nk].

When the Buddha heard this news, he thought abeut t
results of that wrongful behavior that those momksuld
have to experience in their future births, suclb@isg born
as animals, hungry ghosts, demons, or being banelin On
account of this, he summoned all the monks and, séid
monks, if you earn your livelihood by doing the &ings
that | have asked you not to do, it is like eatlajls of
molten iron, or like eating poison. It is like @agh caste
person eating the food left over by someone of taste.
And he narrated this story without any invitatiando so.
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He said, “Oh monks, a young Brahmin named Satadreamm
ate leftover food, and because of this he commagtedide.”
And he narrated the following story:

At one time, there was a king called Brahmadaitiag
the city of Benares. The Enlightenment Being washlat
that time in a low caste communityadala]. At one point,
he was going to a far away village, carrying witmrsome
cooked rice in a rolled up leaf packet and a measant of
uncooked rice in a separate packet. At the same, ti
another man born in a high class Brahmin familyfegh on
the same road without any provisions. On the wag,two
met and the Brahmin asked the low caste man, “Wieo a
you? In what community were you born?”  The
Enlightenment Being, who was not in the habit dhdy
replied, “I am of a low caste community.” He thasked,
“Of what community are you?” The Brahmin saidath a
high class Brahmin, born in a long line of high ssla
Brahmins.”

The low caste man said, “If that is so, can | eéfav
together with you?” The high class Brahmin agreethis.

On the way, when they reached a lake where these wa
water to drink and in which to bathe, they went ddw the
lake and bathed. Then the low caste man, opensgatket
of rice, before he had eaten any, asked the higisscl
Brahmin, “Will you accept some rice? Afterwardswill
eat.” On hearing that, the Brahmin said, “Hey! w_oaste
fellow! Do you think that | would eat the rice theu, a low
caste person, has brought?” And he refused. Tehow
caste man ate half of his packet of cooked ricd, kapt the
leftovers for the evening meal.
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They then started to walk again on their journéfl
the day, they walked. In the evening, because Werg so
tired from walking, they became very hungry. Thesnt to
a nearby river. At the river, they took a bredke low caste
man thought that as the Brahmin had refused tareaof his
rice in the afternoon, there was no need to ask thireat
again. And he started to eat.

When he started to eat, the Brahmin lost his mind
because he was so hungry. Since he had not bieeacény
rice, he thought he would take some by force. Amd
grabbed some rice, eating these leftoVérdfter eating, he
went to the river and washed his fingers and mowhen
he came back from the river, he began to regret Wwadad
done, thinking, “Oh, what have | done! | have matke
leftovers of a low caste man. And even so, this wat
enough for me to eat. Further, since | was soecraxith
hunger | took it by force, rather than beg it frdmm.
Therefore, it was stolen by me. Having been bora high
class Brahmin family, | have done a very bad déed ¢tan
bring disrepute to my family.” Thinking this, hedded to
kill himself. He then ran into the forest and coitted
suicide.

Buddha, the fully enlightened one, said, “Oh mortke
disciples of the Buddha are not supposed to maksmiun
earnings that may cause regrets that they coulébtioiv the
Buddha’s advice. It is not good to eat wrongfuliyg was
done by this Brahmin. It may cause you not to ble &

%9 Because the low caste man had already started edtingcé that the Brahmin
grabbed was considered to be leftovers.
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escape the unending cycle of births and deatssfira] and
unending suffering as happened to the Brahmin
Satadhamma.”
Saying this, he ended thataka story of Satadhamma.
“At that time, | who have become the fully enlighéd
one was the low caste man.”

The moral;: “One should act in accordance with one’s
nature.”
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The Story of a Difficult Giving [as when in adversiy]

[Duddada-Jitaka]

When the Buddha, who became like a crown to the
Saky kin, was living in Jeta Grove Temple, this storgsw
delivered. Some of the Buddha's devotees had gaen
dutiful donation flana] to the monks. The monks requested
that the Buddha disclose the story of old behirddbnation.

At one time when King Brahmadatta was ruling ie th
city of Benares, the Enlightenment Being was barnai
Brahmin family. When he was grown up, on seeing th
disadvantages of the five sensual de3irasd the advantage
of becoming an ascetic, he ordained himself antiascdn
the course of time, he gained many followers. Thlelived
in the Himalayan Mountains.

Once, when it was time for the spring retreatythe
decided to go first to Benares and collect somieasal sours
for their retreat. At that time one pious housdbkolin the
city of Benares, getting the support of many, gdeerations
of food to those ascetics for seven days. Onabieday, the
head of the group of pious householders said, “¥édiie
sirs, is it better to give a big donation than akmonation?
What is the difference? Is the acquired merit shene?”

%0 For the five sensual desires, see note 25 above.
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The head of the ascetics said, “No matter whetltaration
is small or big, giving is greatly appreciated hglitary
Buddhas pacceka-buddha} and their disciplesafahants].
Therefore, it is difficult to explain the fruit sh@s acquired
merit. Even if you give a little thing as a dowati you will
obtain the merit to be born in heaven and enj@ytliere. |If
somebody thinks, ‘What is the use of giving thiglitg
donation?’ and so thinking, he does not give amation, he
has to suffer in woeful births.”

Then, the ascetics were requested to stay inithéoc
the duration of the full four months of the raingasor".
They stayed there, and afterward they went backheo
Himalayan forest. There they meditated on the tanlime
states of mintf, and they gained mental absorption. After,
they were born in the Brahma world without haviast ltheir
mental absorption.

Saying this, the Buddha finished disclosing thiska
story of a difficult giving [as when in adversity]:

“The ascetics at that time are today the follovwdrthe
Buddha. And their leader was | who am today thddbia.”

The moral: “No matter how little, it is good to giwhenever
you come across a person who needs charity.”

®1 That is, three months of the rainy season propet,ome month for receiving
robes fivaranisg.
2 For the four sublime states of mind, see note 26 above.
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181
The Story of Asadisa [One without Comparison]

[Asadisa-Jitaka]

When the fully enlightened one who was like a hidde
treasure belonging to the Sakykin was living in
Jetavaarama, he delivered thisithka story on his fulfillment
of the perfection garami, later paramitz] of renunciation
[nekkhammg®.

One day the monks who were assembled in the
preaching hall in the evening, until the Buddhavad, were
discussing the Buddha’s total renunciation of atiridly
things. While they were talking about this, thedBba came.
The Buddha asked, “Oh monks, what were you talkimgut
before | came?” The monks said, “Venerable sir,wese
talking about your renunciation, which is without
comparison.” The Buddha said, “Oh monks, not amy
when [, the omnipresent one, have become fullyghténed,
but even before this birth in which | attained ghtenment |
renounced a kingdom that came to me.” Then theksion

3 There are ten perfections, the perfect exercis@efen principle virtues of an
Enlightenment Being, in Therada Buddhism. These are giving, or liberality
[dana], morality [sla], renunciation pekkhammp wisdom pafiitz], energy
[viriya], patience khant], truthfulness $accd, resolution adhirhanal, loving
kindness inettz], and equanimityypekia].

126



invited the Buddha to disclose how it was. The @l
disclosed the story of old in this way:

At one time, the city of Benares was ruled by agki
named Brahmadatta. The Enlightenment Being was twor
that king's chief queen after nine-and-a-half mentbf
pregnancy. At the time of the delivery of the babg was
given the name, Prince Asadisa [One without Comspalti
After he had grown [some], another meritorious swas
born. He was known as Prince Brahmadatta.

When Prince Asadisa was fully grown, he went tmlgt
at the university in Takkasil After he returned his father,
who was about to die, summoned his ministers amd, sa
“Ministers! When | die, the kingdom is to be ruleg Prince
Asadisa. The viceroy uparmgjal] should be Prince
Brahmadatta.” So ordering, he died.

After he passed away, the ministers wanted tosinve
Prince Asadisa with the crown. But on hearing,tRignce
Asadisa refused to be king. So the ministers aoased
Prince Brahmadatta as king. They then wanted toentdoa
Enlightenment Being, Prince Asadisa, viceroy. Bhis
position also was not accepted by him. He warda@érnain
just an ordinary prince, without any position.

Shortly, a certain minister of King Brahmadattantvi®
the king and said, “Your lordship, your brother tg&to take
the kingdom from you. He is trying to kill you.’And he
sowed suspicion in King Brahmadatta’s mind abow hi
brother. King Brahmadatta became upset, and herextd
Prince Asadisa to be seized.

The Enlightenment Being heard this news from a
faithful minister, and he decided to flee the @tyBenares.
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He went to a nearby king’s city. He sent a messagbat
king that a clever archer had come to his citye Kimg then
sent a messenger with a message that he woulddikee
him. When he arrived, Prince Asadisa questionedimg as
to how much he would pay, requesting a hundred shiod
gold coins a year. The king thought, “If he is lsw@cclever
archer, then | will be able to reduce the numbearohers in
my army.” And the king agreed. After he had dsoethe
remaining archers, since the new archer was paie than
them, became upset. They thought, “This man geaigem
than we get.” Thinking so, they became jealous.

One day, the king went to his pleasure garden. He
rested there under a mango tree. He requestea thed be
made for him there, and around it he had a cuaned.
While he was lying on the bed, he saw a clustenahgoes
high up on a top branch of the tree. He thoudkg 6ne can
reach these mangoes by climbing the tree. Letend $or
my archers to shoot down the cluster of mangoes tkigir
arrows.” Thinking so, he summoned his archers. e Th
archers came, and he requested them to bring dben t
cluster of mangoes with their arrows.

The archers said, “Your lordship, you have seen ou
skills. You have not yet seen the skills of thevrercher
who gets a hundred thousand gold coins as his &nnua
stipend.” The king then summoned the new archleg was
the Enlightenment Being. He ordered him to shastrdthe
cluster of mangoes. The new archer said, “Youldbip, |
want to stand in the place where you are. Pless$s gour
bed to be moved.” The other archers, seeing thdtdud no
bow in his hand, said to one another, “Do not diwa your
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bow.” And they conspired in this way. The Enlightnent
Being, once inside the curtain that had been plascednd
the king’'s bed, opened the bag he was carrying tad a
sword, and strapped it over his shoulder. He wed@round
his body a golden chain as a belt. He placed sisioulders
golden epaulets. Over one of his shoulders, leppad a
case filled with arrows. On his head, he put @egolturban.
Taking out a folded-up bow, he opened it. Takinghis
hand an arrow from the case, he came out from Dethia
curtain as if he were a young serpent deity. He@s'Your
lordship, shall | shoot down the cluster of mangeéh the
arrow going up, or with the arrow coming down?”

The king said, “I have seen things shot down by an
arrow going. | have never seen anything shot dbwran
arrow returning. Therefore, shoot it down with theow
returning.”

The Enlightenment Being then said, “Your lordsmyy,
arrow will go up to the divine world calleda@immalarajika
[The Heaven of the Four King8] Therefore, please wait for
a few minutes, and then you will see the resulSdying so,
he shot up his arrow. That arrow, piercing thenbha
holding the mango cluster, went up into the sky emdhe
divine world. When the Enlightenment Being undmost
that it had reached theatbmmalarajika, he took another
arrow into his hand and shot it at a faster spédus hit the
feather of the first arrow, which was then takerih®ydeities.
The second arrow returned with the sound of thundi&ainy

54 This is the lowest of the divine worlds. It deritssname from the Four Great
Kings who dwell there as guardians of the four cardinaktions, or quarters of
the world.
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people became surprised and frightened. Theesdtéotpeer
up into the sky to see what the noise was. Thegkenment
Being said, “Do not be alarmed. It is the arrowumneing

through the wind.” When he said this, people bexaifmaid

of the arrow falling on them.

The arrow came down and hit the same place tlat th
first arrow had pierced on going up. The Enligihtent
Being in one hand caught the cluster of mangoesjrathe
other caught the arrow. At the moment they saw, tthie
king’s retinue cheered, whistling, snapping thaigérs, and
waving many kerchiefs, and they danced. And theg kave
many valuable presents to the Enlightenment Being.

In the meantime, the absence of Prince Asadiga fro
the city of Benares was heard by seven [other]lyekings,
who then surrounded Benares and demanded thaityheec
surrendered to them, or they would take it by ford®n
hearing this, the king of Benares became very dfrade
asked for his brother, Prince Asadisa, and heatilitd was
in the service of [such-and-such] a nearby king.e H
summoned a minister, and said, “Go to my brother &
him that | respect him, and in my stead kneel dewd pay
my respects to him. Ask him to return with you.”

The minister went to see Prince Asadisa and dideas
had been instructed. The Enlightenment Being,rmiiog
the king in whose service he was, got permissiotake
leave and came back to Benares. After coming ttaBss,
he went up to the city’s citadel and wrote a mesdagthe
seven kings: “lI am now in this city. This messagend to
you with this arrow. Don’t wait for a second arrow you
do not go, I will kill you all with the second awd He shot
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his first arrow with the message attached, andlliright on
the plate from which the kings were eating. Sitiheearrow
had been shot [with such skill] like that, the lsngecame
very afraid of the second arrow. They fled, thimki “No
doubt, the second arrow will kill us.”

The Enlightenment Being, without shedding even a
drop of blood as small as a dewdrop, thus vanqdighe
seven kings.

Then King Brahmadatta came to see Prince Asadida a
said, “Respectable brother, the kingdom belongsydo.
Even before | became king, it had been requestatdyibu
accept it. As you refused, | ruled the countryowiNtoo, you
can rule the country.”

On hearing this, Prince Asadisa said, “lI give the
kingdom to you. You rule the country righteouslhy&hd he
again gave the kingdom to his brother to rule. tHen
renounced all royal enjoyments and retreated to the
Himalayan forest. There he ordained himself asastetic,
and meditated. By his meditation, he developed fihe
higher knowledgesplafiaibhififiz] > and the eightfold mental
absorptions drshasanapatti]®®, and at the end of his life he
was born in the Brahma world.

The Buddha, the fully enlightened one, addressieg
monks, said, “Oh monks, that archer knew how taotiso
skillfully that he could split a horse’s hair, oave his arrow
go through even a small written character, intdéra@other
moving arrow, or hit its mark just on the basished having

% For the five higher knowledges, see note 20 above.
%% For the eightfold mental absorptions, see note 21 abdveregard to the
eightfold concentrations.
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heard the target's noise. Furthermore, he coulmbtsko
forcefully that his arrow can go through a sandlmagierce
a bale of hay and propel it forward together with arrow in
it. Furthermore, he could shoot so skillfully thas arrow
can speed through the middle of a formation of é®snd
chariots without hitting anyone or anything, andaaefully
that his arrow can pierce through metal platesis Was one
of the 64 art¥ known by him. Even knowing such a number
of arts, he renounced royal happiness and lefkihgdom
after removing his brother’s fear.

Saying so, the fully enlightened one ended thiaka
story of Asadisa.

“King Brahmadatta at that time is today the vebkra
Ananda. And | who have become the fully enlighteoed
was Asadisa.”

The moral: “Wise and skillful people do not careoab
worldly pleasures.”

" For the 64 arts at which well cultured men and womeantient India were
supposed to be adept, see Vayapa'sKamasitra, Part I, Chapter 3, as in any
translation of this text, such as Alain Daniéldine Complete #ma Sitra, The
First Unabridged Modern Translation of the Classic Indian Text by Yig#sa
..., prepared with the help of Kenneth Hurry, 1994, which tatios includes the
commentaries; Wendy Doniger and Sudhir Kakéamasutra, A New Complete
English Translation of the Sanskrit Text, 2002; any of the many printings of
Sir Richard Burton and F. F. Arbuthnot’s classic 1883 taing; or others, such
as S. C. Upadhyaya’s 1963 translation.
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182

The Story about Fighting a War

[Sarigamavacara-Jitaka]

When the omnipresent one who became a wish-
conferring tree was living in Jetavaama, he disclosed this
Jataka story on account of the venerable Nahda

On the day that the venerable Nanda became odtlaine
his bride-to-be, Janapadakaly”®, looking out her window,
saw the venerable Nanda leaving and called outifg h
“Nanda, come back soon!” Later, recalling thesedsphe
regretted again and again his monkhood. He becamne
unhappy about his ordination. And he became inmabte
and despondent.

When the omnipresent one learned of this through h
divine mind, he went to Nanda’s chamber. The \aler
Nanda made a seat for the omnipresent one, and the
omnipresent one sat down. The omnipresent onedaske
“Nanda, are you not happy with your ordination?”anda
responded, “Revered sir, | am still attached to
Janapadakadyi. Therefore, | have no satisfaction with my
ordination.” In this way, he disclosed his plight.

%8 Nanda was the Buddha’s half-brother, his stepmotherisy his father.
9 This is a title signifying that she was at that tithe most beautiful young girl
in the state.
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The Buddha said, “Nanda, have you ever been to the
Himalayan forest?” Nanda said, “No, revered sihave
never been there.” The Buddha said, “If that islebus go
visit there.” The venerable Nanda said, “How cagol
without miraculous powers?” The Buddha said, “Ybaum go
with my miraculous powers.” Nanda agreed.

Holding the venerable Nanda’s hand, the Buddha wen
up into the sky with him. On the way the Buddhwg,his
psychic powers, made appear a burnt forest. tmia burnt
stump of a tree, there was sitting a certain shekeywhose
tail, ears, and nose were burnt. Pointing hertoutim, the
Buddha said, “Nanda, did you see that she-monké&y&ida
said, “Yes, sir.” The Buddha said, “Remember thie-
monkey, Nanda.” They then continued to the Himatay
forest.

Once in the Himalayan forest, the Buddha showed
Nanda the four great lak8sand the five rivef8, magnificent
mountains, and many other beautiful places. Heedsk
“Have you ever seen the divine world known as
Catummatarzjika®?” The venerable Nanda said, “No, | have
never seen it.” Then the Buddha said, “If thasas then let
us go there and see it.” Saying so, the Buddha teethe
divine abode known asa@@immalarajika and sat on the seat

0 The late 18 - early 14 c. C.E. translator of thealPJataka stories into Sinhala,
Virasirhha Pratiija, notes here four great lakes. Standardly, seven lgiest are
enumerated. These are AnotattdjaPajata, Rathakra, Kaxnamunda, Kunala,
Chaddanta, and Maakini.

®L The five rivers are the Gga, Yamura, Aciravat, Sarabh, and Mah

%2 Regarding @ummalarajka [The Heaven of the Four Kings], see note 54
above.
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called Padukambalagasana belonging to Sakka, the king of
divine being®’

Sakka, the king of the gods, heard that the Budhdith
come to his divine world and, followed by divinargs and
nymphs, he came to see the Buddha. Sakka sat alowne
side of the Buddtf4 with 500 nymphs to his side. Those
nymphs, who were very beautiful and had feet the
complexion of doves, also came to see the Buddhaldha
asked the venerable Nanda, “Nanda, what do youk?hin
Who is more beautiful, Janapadalaaly or these nymphs?”
Then the venerable Nanda said, “Your reverence paoadl
to these nymphs, Janapadakaiyis like that she-monkey we
saw earlier in the burnt forest.” When Nanda sthis,
Janapadakaiyi was no longer attractive to him since he had
seen these nymphs. He had lost his attraction to
Janapadakaiyi and he was thinking, “How can | obtain
these nymphs?” The omnipresent one said, “If y@actce
the precepts of your ordination perfectly, you danthe
future always see these divine damsels.”

On hearing this, Nanda said, “If this is so, |lwil
practice the virtues of my monkhood perfectly. Bhée
Buddha will have to promise me that | will be atieobtain
these divine damsels.” The Buddha agreed to this.

The venerable Nanda then decided to practice the
precepts of his monkhood perfectly, and he wisloegkturn

%3 paydukambalagasana is Sakka’s throne, made out of a red ornamenta. sto
® To seat oneself opposite someone is disrespectfuls i§tseen to challenge
that person’s authority. One sits slightly to the sidethat the wind does not
carry one’s body odor to one another, and in suchhiofashat it is not difficult
to turn one’s head in speaking to each other.
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to Jetavarama as soon as possible. From that point on, he
began to meditate steadfastly.

After returning to Jetavarama, hoping to obtain the
divine damsels, Nanda meditated faithfully. Thel&la told
the venerable @iputta, “Nanda made me promise that he
would obtain divine damsels if he would meditateneatly.”
This was just so mentioned to the venerable Nandader
to shame him, and to the venerable BM&assapa, to the
venerable Anuruddha, to the venerahleanda, as well as to
all prominent disciples of the 80 great disciples.

The venerable @iputta went to the venerable Nanda
and asked, “Venerable Nanda, is what | heard tnaé you
made the Buddha promise that you would obtain divin
damsels if you practiced steadfastly your monkhaamsl,if
you were an employee working under an employer for
wages?” In this same way, every time Nanda sael@erly
monk they asked him this same question, shaming him

Almost all the elderly monks shamed him. Therfor
he felt very much ashamed and he gave up the iatent
getting female companionship. And he started to gesight
from his meditation. Developing his insight, heaated
Arahant-ship [sainthood]. After the attainmentAsBhant-
ship, he went to the Buddha and said, “Your verlerals,
you are free from the promise you gave when we were
among the divine beings.” The omnipresent one,said
“Nanda, as you have attained Arahant-ship, it is tfos
reason that | am freed from the promise. Whatg wging
to accomplish, | have done.”

On that day, the great elders who were assemblduei
preaching hall were discussing the attainment cihant-
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ship by Nanda. They said, “Look how obedient Narsla
When the Buddha advised him, he followed that aslaicd
obtained Arahant-ship.” When they were talkingelithis,
the Buddha came there and asked, “Oh monks, whet we
you talking about before | came?” The monks tdie t
Buddha about what they were talking. Hearing tling
Buddha said, “Oh monks, not only today has Nandanbe
obedient. Even in the past he was so.” And thddBa
disclosed the past story:

At one time, King Brahmadatta was ruling Benaras.
that time, the Enlightenment Being was born asntiaéout
of a neighboring king who was an enemy of the kaig
Benares. The Enlightenment Being trained the relggdhant
to be capable of fighting in war. This neighboriagemy
king at one time decided to fight the king of Basar He
came to Benares with his troops, surrounded the artd
sent a messenger to the king of Benares with aages®
fight or give up his country.

The king of Benares heard this and thought, “Why
should | give up my kingdom? It would be betteffight.”
Saying this, he made preparations for war and tdibe
entrances to the city. He summoned all his sddemd they
began to fight.

The trained royal elephant seeing the fightingthwi
arrows pouring down like rain from the towers o€ ttity,
became upset and discouraged, and fled. Then &meum
who was the Enlightenment Being said, “Oh, king of
elephants who is renowned to be capable in ware tiseno
such thing as a war without a rain of arrows. €fwe, it is
not appropriate to be discouraged and flee the”waie
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asked him, “Why do you flee the war? Go forward aneak
the bolts on the gates and root out the colummaa at the
city gate [Indakia]®>. Break down the city’'s bulwarks,
capture the king of Benares, and take him to aog.kin this
way, win the war!”

On hearing these prudent words, the elephant durne
back, ran toward the battle, uprooted the Indakland broke
down all the watchtowers. He went into the inndy,c
caught the king of Benares, and brought him to the
neighboring enemy king.

Saying this, the Buddha ended tialia story about
fighting a war.

“The king of elephants at that time is the venkrab
Nanda today. And the mahout was | who am todayulhe
enlightened one.”

The moral: “Obedience to elders leads to prospedity
happiness.”

® The Indakia is indicative of a king’s strength.
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183
The Story about a Flavorless Juice

[Valodaka-Jataka]

When the omnipresent one who was like a
characterizing marktiJaka] to the Sakg kin was living in
Jetavaarama, this story was delivered about some people
who used to eat the leftover food of the followefsthe
Buddha.

At one time, 500 devout lay people who had leéirth
houses, wealth, possessions including cattle, arfdri, to
their own family members became wandering followefs
the Buddha. Among them, some attained the stredqraree
state of mind §otzpannas], some attained the once-returner
state of mind $akadigamin-s], some attained the non-
returner state of mindapagamin-s], [and others became
saints égrahants)]. Out of them, there was not one who did
not achieve a higher goal.

At that time, whoever offered the monks food would
also bring food for them. There were some volyntar
servants who served them, some preparing toothgmks
them, some fetching water for them to drink, andoso
These servants, also numbering 500, used to ed¢ftoeger
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food of these 500 followers of the Buddha. Theyenealled
Vighasida-s, as they used to eat this leftover ffod.

One day those 500 Vigkada-s, after going to the place
where food was being offered and then eating thieviers,
organized a wrestling game. They were jumping abeuve
and there, shouting out very loudly, and being cahe
rowdy, creating an uproar. Meanwhile, the 500 dévay
people having retired to their chambers, stayedetheing
silent.

The omnipresent one, hearing the noise, summdred t
venerableAnanda and said Ahanda, can you please go and
see what all that noise is about?” The venerdblanda
went to the outside compound and saw that the \eus
were the voluntary servants of the 500 devout legpte
were running here and there, shouting and playtg.came
back to the Buddha and told him what the noise fn@s.
On hearing this, the omnipresent one said to tmenable
Ananda, Ananda, not only today, but even in a previous
time while these noble devotees were quiet whew riétered
to their chambers, these youngsters ran and played
boisterously in the compound.” Then the venera@bianda
invited the omnipresent one to disclose the stbthe past.
And the Buddha disclosed it thus:

At one time, when the city of Benares was ruledaby
king called Brahmadatta, the Enlightenment Being varn
as a certain minister who served him.

At that time, in a certain remote state, there aas
attack by an enemy king. On hearing this news,gKin

% Vighasida means, literally, ‘one who eats leftover food'.
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Brahmadatta went with his army and defeated thengne
forces. He then returned to his city, and befeteing, he
ordered his ministers to give some grape juice auth
mixing it with water to the 500 horses as they Bagaged in
a difficult fight and had won. So, the ministeravg the
horses the unmixed juice of freshly squeezed gragdwey
asked the king what to do with the large heap tibver
mash from the squeezed grapes, and the king refack it
to the 500 donkeys.” The ministers took this tafer mash,
mixed it with water, and strained it. They thervgahe
flavorless juice to the donkeys.

The 500 horses that drank the best part of thpegra
juice stayed silently in their stalls without magiany noise.
The donkeys that had drunk the tasteless but hiiee of
the second squeezing of the grapes started toriprance
around the palace compound, braying loudly.

The king, seeing this, pointed it out to the ntiensvho
was the Enlightenment Being who was sitting nean, hi
saying, “Look, the horses that drank the fresh grapce,
without being overly proud, maintain silence. Atite
donkeys that drank the bitter and flavorless juatethe
second squeezing of the grapes run here and tleang b
overly boisterous. What is the reason for this?”

Then the Enlightenment Being said, “Your lordshiyg
horses have noble births. Because of this, theyatr overly
proud and they behave respectably. Menials, onother
hand, become conceited when they obtain whateegrdan
get. Similarly, these donkeys as they have newdoré
drunk grape juice are beyond themselves with haggsiand
cannot control their behavior.”
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The king ordered his servants to strike at thekdgs
and chase them out of the palace compound.

The Buddha in this way ended this story about a
flavorless juice.

“The donkeys at that time are now these Yigjgha-s.
The 500 horses are now the 500 devout lay peofie. king
is nowAnanda. And the minister is now | who have become
the fully enlightened one.”

The moral: “A minor gain should not make a persendme
conceited.”
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184
The Story of Giridatta (or, Giridanta)

[Giridatta-Jataka (Giridanta-Jataka)]

While the omnipresent one who was like a lampht® t
Sakya kin was in Véuvararama, he delivered this story about
a monk who spoke against him and who was partial to
Devadatta. The present circumstances came inl dettie
Mabhilamukha-dtaka[No. 26].

At one time in the city of Benares, there was @agKki
called $Sma [The Calming Orfd. The Enlightenment Being
was born at that time to a family of nobles. Wlmnwas
grown up, he came to serve the king, advising liooading
to the Dhamma [righteousness] as well as in fira@nci
matters.

At that time, there was a royal horse nameddBva.
To train the horse, there was a horse-trainer c¢dlidatta
(or, Giridanta). That horse-trainer was a littlelame. He
would walk in front of the horse holding the reifthe horse

®7 Especially, ‘One Who Speaks Calming and Conciliatoryd&o Speaking so
is one of the four means of winning over an enempgya-s]. The other three are
giving well-applied gifts flzna], winning over to one’s side by sowing dissention
[bhedd, and as a last resort open assault, fighting in a enaas to completely
conquer the enemyd@ndal. See, for example, the ‘Laws of Manu’
(Manavadharmaastra) 7.198-200, the 2c. C.E. book of fables and proverbs
Hitopadea (‘Salutary Instruction’) 3.7.43-46, or the famous SansBictionary

of Amara[sinhha]’ (Amarakga) 2.8.21.
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thought that the lame trainer was teaching him towalk,
and so he too limped. Thinking so, he walked Bk&ame
horse.

The king heard that the horse was limping. Onihga
this news, the king said to the Enlightenment Bethbeard
that the royal horse has become lame. Please egaime
horse and see what is the matter.”

The Enlightenment Being went to the stable, exaahin
the horse, but did not see any defect. He sawgthothat
the horse-trainer was lame. He thought, “As tlaénar is
lame, the horse is on that account acting astibdt, is lame.”
He determined that the horse had no physical defétd
returned to the king and said, “Your worship Kirgna, the
horse called #idava as a result of imitating the horse-trainer
Giridatta who is lame, himself has come to be aeldnorse.
Therefore, your worship, if you can hire a goodskeeirainer
without such lameness in his stead, then the Ivaisbave a
natural gait.” The king did this, and the horsated to walk
properly.

Saying this, the enlightened one ended this stbry
Giridatta.

“The horse-trainer at that time is today the monk
Devadatta. The horsailava was the monk who took the
side of Devadatta. The king was the veneramanda. The
minister was | who am today the enlightened one.”

Saying this, he who was the fully enlightened one
ended this story.

The moral: “A bad example will always give a baduie A
good example gives a good result.”
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185
The Story of Forgetfulness

[Anabhirati-Jataka]

Again, while the omnipresent one who was like a
distinguishing markt[laka] on the forehead for the threefold
world®® was living in Jetavamrama, this dtaka story was
delivered with regard to a certain Brahmin. THashow it
came about.

In the city of SQvatthi, there was a young Brahmin
youth who had learned by heart the three Veda-a.tadght
the sacred spellsantz, Sanskritmantras] to many nobles’
children. Eventually, he married and had a wita]dcen,
servants, slaves, cattle, and many other housean&s, and
he became involved with the turmoil of lay life. hié doing
so, he forgot the beginnings, middles, and endbetacred
spells, he confused them with one another, anddoarbe
forgetful.

At this time, one day he decided to go to see the
Buddha. In the evening, he took some fragrant dhsw
incense, lamps, and other offerings, and went ® tbe
Buddha at Jetavarama. When the Buddha saw him, he

® The threefold world is heavesdggd, the human world rhanussaloka and
hell [patala]. In Abhidhamma literature [teachings on psychologatalosophy],
the threefold world is constituted as formatisaikhara], alteration yikara], and
characteristic markdkkhaza).
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talked to him, inquired about his well being, aagdgo him,
“You have been teaching for a long time. Up to nbaw
many verses have you learned by heart?”

The Brahmin said, “Venerable sir, after my mareidg
began to enjoy the gratification of the fivefoldnsaal
desire&’, and have been occupied with household affairs and
the turmoil of lay life. Now, | have forgotten abst all the
valuable sacred verses that | knew, and | can yardén
recall them any longer.” On hearing these worde t
omnipresent one said, “Brahmin, that has happeaggu
not only today, but even in the past.” The Brahmsaid,
“Venerable sir, please tell me how it was in thetgaThen
the Buddha disclosed the story of the past:

At one time, when King Brahmadatta was ruling in
Benares, the Enlightenment Being was born as thef ch
teacher in Benares. While he was teaching a langsber of
students, there was one Brahmin youth who exceltethe
foremost among them. After completing his studies,
married. After marriage, he became involved witte t
gratification of the fivefold sensual desires amli$ehold
affairs. Since then, he began to become forgeifulhe
sacred spells that he had learned. The EnlightenBeing
asked him, “Why have you forgotten all your versed?e
answered, “Respectful sir, when | began to becomelved
with household affairs and the fivefold sensualiréss |
became forgetful.” Listening to him, the Enlightesnt
Being said, “Oh young householder, in turbid watemg
cannot see clearly shells, fish, turtles, and fikags that are

% For the fivefold sensual desires, see note 25 above.
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in the waters. In the same way, when someone hmama
troubled by domestic problems, he cannot rememiearlg
what he has learned. In clear water, one can kezgl\c
shells, fish, turtles, and like things that ardha waters. In
the same way, a calm mind can remember many thiags
one has learned with one’s mind.”

Saying this, the Buddha ended the disclosure isf th
Jataka story of forgetfulness.

“The Brahmin youth at that time was the same dkis
life. And the foremost teacher in Benares was b valm
today the fully enlightened one, the Buddha.”

The moral: “Sensual desires and domestic probleause
forgetfulness.”
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186
The Story of Dadhivahana [The Curd-Pouring One]

[Dadhivahana-Jataka]

Once again, this story was delivered by the on@smt
one who was the chief of the threefold wétdhile he was
living in Jetavana templevihara] on account of a monk who
was associated with the venerable Devadatta.

The present story of this is similar to the presit
Here, the omnipresent one said, “Oh monks, by #ssoc
with bad people, good people also become badapibly the
association of a bitter neem tree with a sweet odreg, the
mango tree became spoiled.” Then some monks thhite
to disclose the past story. And the Buddha disclothe
story:

At one time, a king called Brahmadatta was rulimg
the city of Benares. At that time, four Brahmiesounced
their lay life, went to the Himalayan Mountainsdasrdained
themselves asRsi-s [ascetics]. They built separate
hermitages, and lived there practicing meditation.

Then the oldest ascetic died. As a result of his
meditation, he was born after his death as the &frdgities,

9 For the threefold world, see note 68 above.
! The reference is to th&iridatta-Jitaka [No. 184]. See thélahilamukha-
Jataka[No. 26].
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Sakka’ As he was the king of deities dwelling in thegual
belonging to the king of deities, he was able tsitvhis
brothers to see how they were practicing their tassm.
After an initial encounter, he used to come frometito time
to visit them.

One day, Sakka came to the eldest hermit and asked
“How are you, revered sir? If you have any negptease tell
me.” The hermit said, “I have jaundice. Therefdreeed
some fire [to warm me at nighttime]. Please heépguet it.”

On hearing that, the divine being, Sakka, gave dm
axe known awasipharasd®. Giving it to him, he said, “By
using this, you can get whatever wood you would.fikThe
hermit said, “Your lordship, Sakka, who will bringe the
firewood using thisvasipharas®” Then Sakka said,
“Holding this in your hand, ask it to bring firewd@lready
cut up into pieces and to make fire. It will mdke for you
itself.”

Saying this, he went to the second brother. Heds
him, too, what he needed. The second brother Séalr
lordship, Sakka, an elephant path is nearby. Bsalithis,
| am very bothered by elephants. Tell me a wayetoout of
this difficulty.”

Sakka heard this, and gave him a drum. He siake
this drum, and if you drum on this side even a fldr

2 The position of Sakka, the king of deities, is held ke fost virtuous person
who has died. A virtuous person is one who practice=etdesirable qualities,
generosity flana), morality [sla], and meditationjhavani].

3 A vasi is an axe that chips wood. pharasuis an axe that cuts down wood. In
avasipharasy both blades fit back-to-back in one handle.
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army* will run away. If you drum on the other side, ritthe
whole army will befriend you and be helpful.”

After giving him this drum, Sakka went to the ygest
brother. The youngest brother also said that hedeu
something. He, too, was suffering with jaundi¢te wanted
something to cure his disease and help him regan h
strength. The divine being, Sakka, gave him agbaturd
and said, “Whenever you tilt the pot, a big rivércord will
pour from it.” Giving him this, he went away.

In the meantime, a certain boar was wanderingnin a
abandoned village searching for something to Bagging in
the ground, he found a large gem. When he purtta his
mouth, by the power of that gem he went up intostheand
came down on a far away lonely island. While waimdeon
this island here and there, he saw a large maego te put
the gem down under the tree, and he went to sleep.

At that time, in a certain village a young man sast
away from his home to search for a job by his parenHe
went to a certain fort near the seacoast and reatédle
boat. Getting into the boat, he started to go bgtho
another country. As the boat became wrecked imtidelle
of the ocean he jumped into the water holding oa fank
of its wood, and he floated. Eventually, he camthe same
island where the boar was sleeping. When he gdheéo
island, he saw the sleeping boar and the gem.n&e¢leem
both, silently he went near the boar and stole dbm,
thinking that no doubt this gem has a miraculous/gyo
Immediately, when he took the gem, he rose todpeof the

"4 A traditional Indian army is fourfold, consisting oéphants, cavalry, chariots,
and infantry.
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mango tree. There, he thought that he shouldthdl boar
and eat him. Thinking so, he took a branch froentthe, and
dropped the branch on the sleeping boar. The goaup,

and did not see the gem. He became mad, and began

here and there searching for the gem. Seeingttiesman
who was up in the tree broke out laughing. Heatimg), the
boar looked up in the tree and seeing him, he becaren
madder. He thought that he would bring the manrdfsam

up in the tree and kill him. Thinking so, he stdrto attack
the tree with his head so as to bring the man dowhen he
did so, immediately he died, having smashed hisl Head
against the tree.

The man understood that the boar was dead. He cam
down from up in the tree and making a fire, he eubkhe
boar and he ate. Sitting there, he thought toogihe place
from where the gem had come. By the power of g#ma,dhe
went toward the Himalayan Mountains. While he wamg
through the air, he saw the hermitages of the thseetics.

He descended at the hermitage of the first ascatid
stayed there for a few days. While he was thezesdw the
power of the axe. He thought even if he givesigmbem, he
wanted to get thisasipharasu Thinking so, he explained
the power of the gem. The eldest hermit said)s® avould
like to be able to fly through the aif®. Saying so, he gave
him the axe and took the gem. The man who hadveste
the magical axe, taking it, went a distance and &ait, “Go
and smash the head of the ascetic, and bring mie thac
gem”. Then he took the gem, and he hid the axe.

> This is a power very much desired by ascetics in India.
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He then came to the second ascetic’s hermitage and
stayed with him for a few days. While he was théresaw
the power of the drum. He thought he would likeh&ve it
by some means. So he explained to the secondatuet
power of the gem. The second ascetic gave hindiam
and also took the gem. Then the man, as befoog, ttoe
magical axe and told it to smash the head of tlersk
ascetic, and bring him back the gem.

Then he again took the gem, hid the axe and thea dr
and went on to the third ascetic’s hermitage. &har like
fashion, he also then explained the power of tha, gnd
took the curd-pot. Then he again sent the magicalto kill
the third ascetic and bring him back the gem.

He now had the gem, the magical axe, the drum, and
the curd-pot. He then went to Benares.

When he arrived near the city of Benares, he aent
messenger to the king, saying, “Give me the kingdum
Benares. If not, let us fight a war.” The kingahe this
message, and with his fourfold arffjyhe went to capture the
sender of the message. The man took the drumbeeaicthe
drumhead that would make everyone befriend himenTthe
whole fourfold army came to him, and positionedelits
around him so as to protect him. Even seeingttt@sking,
with his royal courage, took a couple of men anshed
toward the man. The man took his curd-pot andeihtop
downward. Curd started to flow forth like a riveiflood.
Then, many people who were still against him were
swallowed by the flood of curd. Then he soundexidther

’® For the components of a traditional Indian fourfold greee note 74 above.
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side of the drum, and sent still other people figeaway.
Then he took the magical axe and commanded it tangb
cut off the king’s head, and bring it back. Outtloé army
that was to fight him, no one was able to bringrtheapons
to bear against him. Then many people gatheredtabod
named him King Dadhiahana [The Curd-Pouring King].
Naming him in this way, they lead him in a respadshion
with a big procession to the city and consecratedds the
king, making him their ruler. King Dadtilkiana then began
to rule the country in a righteous way.

At one time, King Dadhihana was taking a bath in a
certain river, having spread about him metal heté/hile he
was bathing, a well ripened mango fruit came flogtirom
Lake Kamnamunda in the Himalayan Mountains, at which
lake deities would eat. The fruit got caught ia thetal net.
The fisherman who saw this took it, and gave ith king.
The king asked some forest hunters from where thegm
had come whether or not the mango was good to Eagy
said, “yes”. And he ate it, and it was delicioublaving
enjoyed its especially delicious taste, he tooksbed of the
mango and had it planted in the royal garden. Adom, he
had many types of fragrant trees planted. Dailywas
watered with perfumed water, water mixed with mind
water scented by sandalwd@d Around the tree were hung
various types of garlands as decoration. Alsogsweense
was burnt around it. And both curtains and, shgveispecial

" This was to prevent crocodiles and the like from cgmiear.
8 Water scented with sandalwood shows especial respent, so than just plain
perfumed water.
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respect, high curtains were hung about it. Inghme way,
many other respects were given the mango tree.

After three years time the mango tree startedive ¢
golden colored honey-tasting mango fruit. Itstfiuad the
taste of bee-honey. The king enjoyed these dekcfauits,
and thought they would be good to send as gifts to
neighboring friendly kings. But he thought thathk other
kings ate this fruit and enjoyed its delicious ¢éashey might
plant its seed, thereby ruining the tree’s val8e.he devised
a stratagem to prevent this. He pricked with h bsne the
seed of each fruit he sent in the place from witeeesprout
would come, so that it could not sprout.

Those kings who received these gifts of a maniga tr
to plant the seeds in their gardens, also. Buséeels would
not take root and sprout. So they examined thesstefind
the reason for this, and they saw that these manumd been
sent with the seeds pricked by a fishbone in tlaegfrom
where they would sprout.

Knowing this, one king decided to devise a stratado
ruin the taste of the mangoes. He dispatched ticer
gardener, sending him to King Dad#imnana to carry out this
venture. The gardener went to Benares, and anedumis
arrival to King Dadhighana. The king summoned him, and
examined him as to whether or not he was a goodegar.
He said, “Yes, your lordship. | even know how takea fruit
ripen and flowers bloom in the off-season.” Hegrihis, the
king became very happy, and he appointed him td wath
his former gardener. And within a few months, hevged
the results of his gardening by the unseasonalolenbhg
and fruition of flowers and fruit in the garden.

154



After seeing these results of the new gardenerkiing
became very happy. He dismissed his former gardene
the new gardener was put in his place. The neweger
was then in charge of the garden all by himself.

The new gardener, when the garden was under his
management, resolved to make the fruit of the mang®
bitter by planting around the mango tree bitternmeend
creepers. When the new neem plants and creepees we
grown up, their roots were bound together with ¢hokthe
mango tree. This resulted in the course of timmaaking the
fruit of the mango tree bitter. As what he had tgdnto do
was fully done, the gardener fled, returning todvis city.

One day, when the king was in the royal garden, he
decided to eat one of the mangoes. When he atteveis not
as before. He tasted the bad tasting juice omonigue, and
he spit it out. The fruit of the mango tree hadvgr to have
a bitter taste, instead of its former very delicdaste.

At this time, the Enlightenment Being had beembss
a minister to that king. The king questioned hisnta the
reason for this, despite the tree having had suaefu
treatment.  The minister said, “Your lordship, King
Dadhivahana, around this mango tree there are neems and
other bitter trees and creepers. That is the retsd its fruit
became bitter. Therefore, remove them all, andrthiewill
become sweet again.” The king ordered his fornaedener
to remove the neem trees and creepers, to alsootakine
soil around the tree and to put some sweet soilratat, to
plant many types of fragrant trees around it againyater it
again with perfumed water, water mixed with milkdavater
scented with sandalwood, and to also pay respeditsetiree
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as before. He reappointed his previous gardederd the
fruit of the mango tree became sweet as before.

The Buddha in this way ended the story of
Dadhivahana.

“The minister at that time was | who have becohe t
fully enlightened one.”

The moral: “Choose your friends wisely.”
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187
The Story of Four Blunted Things'®

[Catumara-Jataka]

When the omnipresent one who is noble to the thicke
world® was living in Jetavamama, this discourse was
delivered about an old monk who was ordained in the
evening of his life. One day the two chief disegl the
venerable &iputta and Moggaina, were engaged in a
discussion about questions with regard to Dhamedagious
law] in the presence of the fourfold Buddhist conmityf™.
[The venerable Biputta and Moggailna were very
knowledgeable, and were very highly regarded by the
community.] While they were exchanging their wisdwith
one another, there came an old monk who sat dowitde
them, making a third. Sitting down in this way,ddressed
the venerable Biputta. He said, “Venerableafputta, in
your discussion, if there is anything | do not kngtease tell
me. If there is anything you do not know, pleasleitiof me
and | will tell you.” The two chief disciples, h&ag this,
became offended. “This empty man who knows notléng
comparing himself to us.” Having been offendedytigot
up and walked away. As the old monk had spoilesl th

@ Things blunted for four reasons, by birth, color, foamd voice.
80 For the threefold world, see note 68 above.
81 For the fourfold Buddhist community, see note 7 above.
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discussion that had been taking place, the laylpedmsed
him away.

What happened was complained about to the Buddha
by the community. Then the Buddha addressed thaymg,
“Devout laymen, not only in the present, but eveithie past
because of this individual when the two chief qi&es were
conversing, the discussion was obstructed by thosikai
Then the community requested the Buddha to disdiose
ancient story as it had happened.

At one time when King Brahmadatta was ruling the
kingdom of Benares, the Enlightenment Being was lasr a
tree-spirit in the Himalayan Mountains.

At that time, there were two golden swans livingai
cave on Cittaita Mountain. When these two golden swans
were flying about to find food, they were in thebhaof
resting for a short while on the tree where thadgieénment
Being was living. While they were resting in thvay, in the
course of time they eventually became very frierndhth the
great being. The three used to discuss about rtbsemt
world and the next worldsprisaral.

One day, in the course of time, the Enlightenment
Being and the golden swans were talking on the tiggere
came a certain old jackal who had only one eyesaieown
under the tree and addressed the sffat@h swans, you are
perched up on the tree and are talking to eaclhr ciberet
things. Why do you not speak them to me, who agrcthef
of beasts.” Hearing these words of the jackalttegolden

82 He addressed only the swans because he could not seeitthen account of
his status, not having a meritorious birth.
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swans flew away to their cave on Citiigk Mountain, having
become offended, thinking, “This menial animalasning to
talk to us.”

The Enlightenment Being, who was a deity, appesred
the presence of the one-eyed jackal and said, “Hekal.
Golden swans speak with golden swans. Deitieskspéh
golden swans, too. You, a jackal, are menial lothpcolor,
form, and voice. For these four reasons, in thiess
aspects, you were born in a lower birth than théimerefore,
what type of conversation can you have with gols\eans?”
Saying this, the deity chased away the jackal wdmb $hown
his conceited nature.

And the Buddha, disclosing in this way the stdrjoor
blunted things Catumara-Jataka, ended this story.

“The jackal at that time is today this old monKhe
two golden swans are the venerablarigtta and
Moggalkna. The tree-spirit was | who have become the
enlightened one.”

The moral: “Conceit yields negative results.”
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188

The Story of the Lion-like Jackal

[Sthakatthuka-Jatakal

When the Buddha, who was like a distinguishingkmar
[tilaka] on the forehead for the threefold wdfidwas living
in Jetana@rama, he delivered this discourse on the venerable
Kokalika.

The venerable Kallika saw elderly monks who were
studying theTipiraka (‘The Three Basket$*j and he thought,
“It would be good if | also were able to recitegnod voice
the Dhamma [religious teachings].” Thinking sogeaay he
went to preach. When he sat down at the pulpitdugd not
say anything. He started to perspire all ovelblody, and he
got down from the pulpit.

Many monks went to the Buddha and said, “We though
that the venerable Kakka knows the Dhamma. But he
knows nothing. Intending to preach the Dhammagdteup
on the pulpit. But as he could not say anythirgjust got
down.”™>

8 For the threefold world, see note 68 above.

8 The Tipiraka is the Theraada Buddhist canon, consisting of the disciplinary
code for monks \inayd, the discoursessfttas], and the analysis of mind
[abhidhamm$

% This is a common theme regarding Kika. See also th®addara-Jitaka
[No. 172] and the nextithka, theShacamma-dtaka[No. 189].
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Hearing this, the Buddha said, “In one of his pras
lives, in seeking to roar like a lion, he just hedllike a
jackal.” And the Buddha disclosed one of RKlika's
previous lives:

At one time, when King Brahmadatta was ruling in
Benares, our great being was born as a lion inihealayan
Mountains. While he was living there, he matedhwat
certain she-jackal and they had a cub.

That cub was similar to the lion king in clawswga
mane, color, and figure. But his voice was sinitahis she-
jackal mother’s howl.

One time, it started to rain. When the rain waesr ¢the
lions started to play, roaring. The lion cub, egithe noise,
thought, “l also would like to roar like these Ioh But he
howled like a jackal. On hearing this jackal hdié other
lions became silent, thinking, “What is this howlisound?”
At that time, the cub of the lion who was the Ehtgnment
Being by his proper mate heard this sound and askéyl
father, why does this lion, similar to us in cobord in every
other aspect, have such a different voice? Whthieiseason
for this?”

The lion who was the Enlightenment Being said, “My
son, your brother is similar in physical charadtgcs to me,
but he was born to me by a she-jackal.” Saying, the
summoned his half-jackal son and said, “Son, wyole are
staying here, it would be good not to try to roar.”

Saying this, the Buddha ended thitala story of
Shakarhukala lion-like jackal].

“The half-jackal son at that time was this monlke t
venerable Koklika. The lion king’s son by his proper mate
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Is at present the venerablala [the Buddha Gotama’s
son]. The lion king was | who have become thegiidined
one.”

The moral; “It is wise to know when to be silent.”
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189
The Story of One with a Lion’s Skin

[SShacamma-Jitaka]

When the enlightened one who is the leader offtree
worlds® was living in Jetavamrama temple, thisalaka story
was disclosed about the venerable ibda.

[The circumstances of this story are similar tostnin
the last.]

One day, the venerable Kallkka saw some old monks
who were learning by heart th&ipiraka (‘The Three
Baskets'{”. The venerable Kalika saw them repeating it
again and again. Seeing this, he thought he walgldl like
to teach. One day, he came to the class and sdheon
teacher’'s chair, but he was unable to say anythimgj he
started to perspire. He got down from the pulpid avent
away.

Then, many monks went to the Buddha and reported
this. They said, “We thought that Kalka knew the
Dhamma [religious teachings]. And now we underdttnat
he knows nothing. He made known publicly that hewks
nothing by himself.” Then the Buddha said, “Notyaitoday,
but even in the past he expressed his ignoranceaoletly

8 Eor the three worlds, see note 68 above.
87 For theTipiraka, see note 84 above.
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displayed that he knew nothing.” The monks invitee
Buddha to disclose that story.

At one time in the past when King Brahmadatta was
ruling in Benares, the Enlightenment Being was biorma
certain cultivator’s family. He lived by ploughiriiglds.

At that time, a certain merchant used to haverkeyp
carry about his commodities. He had no propereptadive.
Wherever he went, he would spend two or three taste,
living there temporarily. When the donkey wouldpag out
to pasture, he put a certain lion's skin over tloakedy's
back. The donkey would eat plants growing in tletdf
wandering here and there. In this way, he usagtdee the
donkey. Doing this, he fed his donkey for free.

One day, this merchant came to the village whieee t
Enlightenment Being lived. Following his usual giree, the
merchant put out the donkey to graze. While thekdg was
grazing, people saw what they thought was a liainénfield.
They became very much afraid. They spread the wata
lion had come into the field, and was grazing. réfwe,
many people came to see the grazing lion. And besame
afraid. So they went back to the village and goterpeople,
and came with weapons and drums to the field. They
surrounded the lion, making a big noise so as t&emta
afraid of them.

Hearing the noise, and seeing the people, the edonk
became very afraid of them. It started to crywith its own
usual bray. The people, knowing that he was a fae
attacked him, beat him, and cut him into piece liteir
weapons. When the merchant came, he saw the qiecgs
of his killed donkey and said, “You, by not keeponget, but
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crying out with a donkey’s bray, have gotten yolirk#led
by these people.”

Saying this, the Buddha ended thatalia story of
Shacammgone with a lion’s skin].

“The donkey at that time was Kalkka. And the
cultivator was | who became the enlightened one.”

The moral: “Pretending to be something that youog, is
not always a successful deception.”
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190

The Story of the Good Present-Day Results of
Virtuousness

[Silanisamsa-Jatakal

When the Buddha, who became the top-gem of the
threefold world®, was living in Jetavamama [perhaps,
Veluvararama], this dtaka story was delivered on account of
a certain devout layman follower.

One devout layman follower of the Buddha was c@gmin
to see the Buddha when he was living in Jetargama. On
his way, he came to a certain river named Acifavile did
not see the ferryman, and thought, “Why do | nedédat to
cross over the river? | have my mind full of rapus
thoughts of the Buddha.” Thinking so, he went ddwnhe
water and he began walking over the water as ifvbee
walking on a slab of rock. When he reached thediaiof
the river, seeing the water’'s waves all around Hiis rapture
decreased a little. At that time, his feet stattedink in the
water. He revived his rapture in the Buddha, amidgyover
the water he went on to see the Buddha.

The omnipresent one addressed the devout layman,
saying, “Devout layman, did you come safely andhwit
ease?” The layman said, “Yes, venerable sir, lecaviih

88 Eor the threefold world, see note 68 above.
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rapturous joy, crossing over the AciravRiver as if | were
walking on a slab of rock.”

Hearing these words, the Buddha said, “Dear layman
even in the past devoted people protected thenselitle the
joy of rapturous thoughts on the Buddha.” The devo
layman then invited the Buddha to disclose theystbold.

At one time, when King Brahmadatta was ruling in
Benares, a disciple of the Buddha Kas&apsho had
attained the non-returner state of miaddggamin| was going
to cross over the ocean by ship. A certain bawses also
coming with him on the ship. The barber’'s wifentimg
over the responsibility of the barber to the dedatean, said,
“If mishap occurs in the course of the voyage, euft
together as if you were sharing happin€Ss.Both agreed.
They boarded the ship, and sailed for seven d&ys.the
seventh day, the ship was wrecked. They both ctarite
same plank, holding it against their stomachs. yTioated
to a certain island. The barber killed many bixhen on the
island, ate them, and offered some as well to tnoted
layman. Meanwhile, the devout man thought, “Thereo
help to us in this place except the three gem$Btitelha, the
Dhamma [the law], and the &gha [the community of
monks].” Thinking on these, he past his time.

At this time, a divine cobra who lived in the ogea
changed his body into the form of a ship filledwath seven

8 Kassapa is a former Buddha, the one immediately prec&bitgma Buddha.
He is said to have predicted the latter.
°|n different words, “Take care of each other.”
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kinds of wealtf’. And the ocean deity changed himself into
a garlanded ship’s conductor. He called out, agkiAre
you going to Benares?” The devout layman said s;Yee
are going to Benares.” The deity who was the gddd
ship’s conductor said, “That is good. This shiphsre
because of you. Get into the ship.” The devout palled to
the barber to get into the ship. The deity saMhu’ have
permission to come, but he has no such permissidrhé
devout man asked, “Why cannot he get in?” Theydsitd,
“Only those who have taken shelter in the threeges$ [that
Is, the three gems] can board. Others cannot.”

The devout man said, “The fruit of whatever vigue
have observed, he also can rejoice in.” Then #rbdy said,
“Thank you, sir. | was unable to acquire any mduiit |
rejoice in the merit you are giving to me.” Sayithgs, he
rejoiced in the merit, thereby purifying his mind.hen the
barber was accepted onto the ship. And they sténtsail.
From the ocean, they came up the river. And bygap the
river, they reached Benares. There, the devout ananthe
barber both got down from the ship and went intodes.
They each went to their own homes. Once home,ftheyd
there new wealth created by the deity. The dibeeg,
sitting in the sky, said so as all Benares’ citzeould hear,
“If someone associates with a virtuous person whgsp
respect to the three gems, such a person ever mitidle of
the ocean will get help as a result of that virtivau can all
see that here.” He said further, “When virtuouge

1 The seven kinds of wealtmatanas] are gold $uvaral, silver [rajata], pearl
[muti], crystal mauni], lapis lazuli feuriya], diamond Yajira], and coral
[pawi/al.
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associate with others, by their power the othess alttain
good results, just as here one who has no virke this
barber obtained refuge and wealth.”

Saying this, the Buddha ended th&talia story of
Slanisama [the good present-day results of virtuousness].

“The devout man at that time attaineitbana [release
from rebecoming]. The king cobra is the vener&algputta
today. The deity who helped the devout man walsd have
attained Buddhahood.”

At the end of this sermon, the devout layman wad h
come to see the Buddha became one who has attdiaed
once-returner state of minddkadigamin).

The moral: “Virtuousness helps all.”
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191
The Story of Ruhaka [The Blushing One]

[Ruhaka-Jatakal

The circumstances of the present story come irk Boo
in thelndriya-Jataka[No. 423].

[When the Buddha was living in Jetadgama, he told
this story about an old householder who had be@menk.

At one time, one old householder thought to became
monk. He went to the Buddha and requested to dbearoed.
After that, when he went on his alms rounds wité dther
monks, when invited into people’s homes, he wasmganly
a small chair on which to sit because he had beasviyn
ordained. When he was given gruel, he was givenlaht
portion in the pot. When he was given sweets, &g giwen
broken up pieces of the sweets. When rice waglskiared,
he was given the burnt part of the rice from th#dso of the
pot. Sometimes, he could not even get enough foOd.
such days he would go to his previous home andohmser
wife, seeing his bowl, would prepare and give highaibus,
nourishing food. Then, he started to go to hisnfar wife’s
home daily on account of the irresistible appealtioé
delicious food.

One day this woman thought to test him as to whethe
he was coming there because he was attached torhwsoi.
Thinking so, she invited four male guests to eafhile they
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were sitting in her home, she was cooking sweetchklind
a curtain. The old monk came at that time on msaound.
She told him from behind the curtain that there wagood.
She did this two or three times. The third timteg spened
the curtain, came out, and said, “Oh, | misundexktoThis
Is my children’s father who has become ordaine®aying
this, she invited him in and gave him food.

After feeding him, she said, “Your reverence, yavd
become ordained. It is very difficult for womenlitge alone.
These are some suitors who came from remote pliaces
marry me. As you are coming to this place constanb
one from around here comes here. Therefore, |lanmmg
to go with one of them to a remote village. Wheu yvere
with me, if | offended you in any way, | beg youargdon.
Please, maintain your virtuousness.”

When he heard these words, the old monk felt Heeif
were like an arrow that had pricked his heart. ddeame
very upset, and said, “I cannot live without yoluwill give
up my three rob&sand begging bowl. | am going to hand
over my robes and bowl to my master who ordained me
Send some layman'’s clothes to me at such-and-sptdta.”

He then requested from his teacher to take back his
robes. The teacher asked him the reason for tiéssaid, “I
cannot live without my former wife. Therefore, sl to
renounce my ordination.” Then his teacher broulgint
unwillingly to the omnipresent master and infornteth of
his disciple’s intention.]

92 For the three robes of a Buddhist monk, see note 1%abov
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The Buddha said, “Oh monk, you have been made to
feel ashamed by your previous wife before, in thesence of
the fourfold communiff’.” Then the assembled monks
invited the Buddha to relate the old story.

At one time, when King Brahmadatta ruled Benattes,
Enlightenment Being was born in the womb of theglsn
chief queen. After his birth, he grew up, andha tourse of
time he became the king of the country.

That king had a certain Brahmin advis@ufohita]
named Ruhaka. The king gave him a well caparistoesk,
and said, “When you come to see me, come mountédisn
horse.”

After that, the minister used to come by horseaniyl
people appreciated the horse. The happy Brahminsais
wife, “Oh sweetheart, my horse is very highly agpted by
everyone when | ride it.” The woman thought to m&kn of
him. She said, “My husband, most respectable Bnahm
people appreciate the horse because of his handsome
trappings. So, you put his trappings on yourseif] you go
prance about as if you were a horse. Then peaofllpraise
you.” Hearing these words, the Brahmin thought ttee
was being truthful. Thinking this, he put the less
ornaments on himself and went out into the streeif &e
were a horse. Seeing him in the street, all whe kan
laughed and said, “Honorable Brahmin, it is verpdjto see
you.” The king, on seeing him, said, “Has youreHdioiled
over? Have you gone mad?”

% For the fourfold Buddhist community, see note 7 above.
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The Brahmin felt very much ashamed. He thought, “
have been laughed at by many, and looked down on by
others.” He got angry at his wife and went hom@uaish
her.

His wife, understanding that he was coming homé wit
anger, fled through the back door and took refugehie
king’'s palace.

After a few days the king said to the Brahmin, “Oh
Brahmin, when the string of a bow is broken, it dam
mended by a knot. In the same way, you shouldsxgaur
Brahmin wife and take her back home.”

Then the Brahmin said, “Your lordship, when thangf
of a bow is broken, a new string can be purchagegthis is
so, | will get another wife. | will not take badkis one
again. As she shamed me in such a harsh way/|dnger
want her.” Saying this, he took another womaniaswfe.

The Buddha in this way ended this story of Ruhaka.

“The former wife at that time is the former wifethis
time as well. The Brahmin was this monk who waatgive
up his ordination. The king of Benares was | wlaven
become the Buddha.”

The moral: “Shaming someone can have unpredictable
consequences.”
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192

The Story of a Lucky Woman and an Unlucky Man
(The Question Regarding a Lucky Woman
and an Unlucky Man)

[Sirikalakanni-Jataka (Sirikalakanni-Panha)]

This story is given in thMaha-Ummagga-dtaka[No.
5486].

At one time, a young man callednButtara from the
city of Mithila went to the famous city of Takkasiand
started his studies with a prominent teacher. ésvas very
smart, he learned very quickly. So he decidedadigme
after having shown his skill in reciting all tha¢ had learned.

There was a custom in that teacher’s family théuei
had a mature daughter, she should be given to nariye
smartest student who had just finished with hiscatian.
That teacher had such a daughter who was beaatitulike
a divine damsel in form. So the teacher, by tradjthad to
give his daughter to this young man.

The teacher said, “My son, according to my farsily’
tradition, | must give you my daughter to marry.ouywill
have to take her with you.” Saying this, the tea@drranged
a marriage ceremony.

Unfortunately, this young man was very unluckye H
was wholly afflicted with bad luck. But the girlas very
highly auspicious and lucky. The young man was not
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attracted to her on seeing her. But even thougHidhenot
like her, as he did not want to disobey his teadheragreed.
He thought, “It is not good to upset my master’ siani

The father gave his daughter to him in marrialgethe
night, the young man lay down on the well prepabed.
The bride came there and got up into the bed with HThe
young man then got down from the bed, and lay dowithe
ground. The bride then also got down and came todam.
Then, he went again to the bed. The bride alscedanthe
bed again, and he got down from it again since rdncky
person cannot mate with the goddess of good fort@wethe
bride lay on the bed, while the unlucky young mbaptson
the floor. They spent seven days like this. Etreugh he
had no desire for the girl, the young man did nanito
upset his teacher. Then, taking with him his Qricesaid his
farewell to the teacher.

On the way, they exchanged no friendly conversatio
with one another. With there being no mutual attom
between one another, the couple reached the citjitbfla.
When they reached the cityn@uttara, the unlucky young
man, saw a certain Udumbara, or wood apple treesred
with fruit. He climbed the tree, and began totkatripened
fruit without giving any to his bride. The brideho was
very hungry, asked him for some fruit to eat. Ybhang man
said, “Do you not have hands and feet? If youhanegry,
you also can climb the tree and eat.” Saying tésstarted
to eat more.

As there is no greater pain than hunger, evengiftie
bride was delicate, she also climbed up the tr8be then
started to eat fruit so as to satisfy her hungéhe young
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man, seeing that she had climbed up the tree, lyugi
down from it and placed thistles around the tre¢hst she
could not get down. He thought, “I have gotten afdthis
unlucky troublemaker.” And he went off toward thiyc
The poor girl could not get down, as there werestkbs
around the tree. So she stayed up in the treee theang no
way to get down.

In the meantime, the king of the country on tret dad
gone to his pleasure garden mounted on a capadsone
elephant. Returning to the city from his pleasgaeden in
the evening, he saw the young woman on the trededinad
love with her. He sent some attendants to findnhther or
not she was married. The young woman said, “$iv&s
given a husband by my parents. This very samedmksb
leaving me up in this tree, went away and left neseh
alone.” The attendants repeated this answer tokihg.
Hearing this news, the king said, “If there are awners,
such treasures belong to the king.” And the kirdpoed his
servants to get her down from the tree and placeihéis
royal elephant. He took her to the palace. Thaesing her
on top of a pile of gems, he made her his chietgue

The queen was very much loved by the king and she,
too, was in love with him. As she had first beersrson the
wood apple tree, she was called Udurakiae\i.

Time passed in this way, and one day the kingghobu
to go to his pleasure garden again and had hiesisbglear
the road. The young man nameadittara, taking a hoe,
cleared the road, so appointed by royal order. ofgethe
clearing of the road was finished, the king le# thalace in
procession. Rpguttara was clearing the road wearing a cloth
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tucked up from between his legs. The king passednba
chariot with Queen Udumbarbefore the clearing was
finished.

Queen Udumbar seeing the man who was clearing the
road, recognized him and laughed. She thoughth%uman
could not bear my good fortune, and he became pbas
wretch.” The king saw this and got angry. He dsKe/hy
are you laughing?” She said, “Your lordship, thian who
Is clearing the road is the man to whom | was redrriwhen
| climbed the wood apple tree, he made it so tltauld not
get down, and ran away from me. When | saw hifelf khat
such good fortune as | am now experiencing couldhb®o
experienced by this unlucky man. Thinking soublaed.”

The king said, “You are lying. Seeing some othan
[a previous lover], you laughed. | am going tadl kibu.”
Saying this, he took out his sword from its shedlthe queen
became afraid of him, and said, “Your lordship,agke ask
the wise erudites [whether or not | am telling theth]?”
Then the king asked his chief erudite, Senaka, dnehe
believed her. Senaka said, “Your lordship, | ddrgtieve it.
Who would leave such a beautiful woman and go loffie?”
The queen, hearing these words of Senaka, becaerre ev
more afraid.

Then the king thought, “What does this Senaka Khow
| will ask the erudite Mahosadha.” Thinking thike
guestioned Mahosadha with a stanza:

“Erudite Mahosadha, a woman who is so beautifdl an
SO virtuous in character, yet it is heard some mha@s not
desire her. Can you believe that?”

Hearing these words, the erudite Mahosadha said:
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“Your lordship, | believe it. If the man has nack,
such an unfortunate man can never possess suchmanaas
the deity of prosperity. They are as far from eattter as the
shores of the ocean, and cannot get togethertasyifwere
the sky and the earth.”

Saying this, he calmed the king’s mind.

The king, hearing the great being’s words, waisfsad
and concluded that there was no wrong. With higdmi
calmed, the king said, “Erudite, if you were notéhat this
moment | would have believed this foolish Senaka] &
would have lost this gem of a woman. Because of, yo
have been saved my queen.” Saying this, he offédred
erudite Mahosadha a thousand gold coins.

Then the queen knelt down, paid respect to thg,kin
and said, “Your lordship, my life was spared beeaoksmy
friend, this erudite. | request as a boon from ttwat from
now on he be looked on as my younger brother.” Hihg
said, “Yes, my queen. | will confer upon you tleguested
boon.” “Your lordship, from today on | will not eany kind
of a sweet without my younger brother sharing iwel.*
From now on, day or night, the main palace doot b
open to send sweets to him. Such a boon, | wawell,
sweetheart, | bestow upon you such a boon.” mway, he
conferred such boons upon her.

The moral: “The truly unlucky cannot appreciate doo
fortune. If one is truly lucky, good fortune witllow.”

% Mahosadha was still very young at this time, and likecsildren he liked
sweets.
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193
The Small Story of Paduma [One Who is Named ‘Lotu$’

[Culla-Paduma-Jitakal

The Buddha who became a light to the three wotlds
while he was in Jetavarama delivered thisalaka story with
regard to a monk who was infatuated with women.e Th
present story is well explained in tbenmadantJataka[No.
527].

[The infatuated monk, one day, going on his alowsd
in the city of Svatthi, saw a certain beautiful woman who
was wearing valuable jewelry made out of gold aiivkers
Having seen such a woman, he became infatuatedhaith
and could not get her out of his thoughts, as ihaow that
was poisonous had shot him. He started to thigkiaber all
the time and he became sick, as if he were a daehtd no
water to drink. He became thin and lean, and &ilssvbegan
popping out under his skin. His skin became sallé¥e no
longer had an interest in the duties of a Buddhisik, such
as the practice of meditation and the like.

Then the monks who were practicing their monkhood
properly and who were his friends, seeing him, sdiar
brother, formerly you had a pleasant face and a&nser
countenance. But now you are not like before. Whahe

% For the three worlds, see note 68 above.
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reason for this?” Without hiding anything, he sdilly
friends, | am no longer interested in practicing my
monkhood.”

Some monks who were ardent in their practices and
who were smart when it came to calming the mindhos$e
who are confused told him, “Oh brother, the Buddize
omnipresent knowledge and five types of éyedherefore,
the Buddha can heal you. He can release you faim t
trouble. The birth of a Buddha is very rare in mibess
aeons, but luckily we have this in our lifetime.e\&fre lucky
to have this. Not only that, but to listen to theamma (the
Buddha’s teachings) and human birth are also vefigult
to come by. Because of these lucky opportunitieshave a
chance to end the cycle of birth and deashwi6ara).
Leaving behind our relatives, we have become osthiss
monks, not allowing our lives to let us be enslaved
defilements. Defilements like lust, and so on, @&mon
with small and ignorant living beings, like earthwrs.
Defilements are to them wealth. The taste of those
defilements, such as form, sound, and the likefdide
desires Kamas)’’ are short lived like drops of dew that fall
from the trees in the morning. But their consegesnare
deep as the ocean. They will give rise to muclytlen
physical pain and mental grief ansara. Dear brother,
having been ordained in this glorious dispensatbrihe
Buddha which leads to emancipation, releasing oora all

% The five eyes are the physical eyeafisacakkhiy divine eye flibbacakkhiy
the mental eye ile., understandingpafitzcakkhy, the eye of Buddhahood
[buddhacakkhl) and omnipresent eysdmantacakkHu

" For the five sensual desires, see note 25 above.
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troubles, why do you want to think like thate(, lustful
thoughts).” In this way, they tried to convincerhby many
arguments of the disadvantages of the enslaverodustful
thoughts. But they failed to convince him.

As they could not convince him to renew his former
practices, they took him to the Buddha who was bkpaf
bringing peace into the minds of the confused. yThat
down to the side of the Buddha.

Then the Buddha addressed the monks and asked,
“Why do you monks bring this monk against his willPhey
said, “Your reverence, this monk is confused &t timhe and
dislikes his monkhood.” The Buddha who is known by
everyone in the world asked him, “Oh monk, is ttrae?”
The monk answered, “Yes, venerable sir.”] Hereg th
Buddha mentioned that the omnipresent one, whewdse
fulfilling his perfections, gave his blood, cuttihgs shoulder,
as he was infatuated with a woman. Then the masksd
him to disclose how it was. As he was so invitdoe
omnipresent one disclosed the old story:

At one time, King Brahmadatta was ruling the @ty
Benares. The Enlightenment Being was born in tbmkvof
his chief queen. After nine-and-a-half months’djna son
was born. He was named Prince Paduma.

After that, six princes were born. And these seve
brothers grew up under the guidance of their fath€hey
became very attached to their father and workeeuhian.

One day, the king was looking out over the citptigh
his window and saw the seven brothers were conarsgiive
him with great prosperity and large retinues. Ahd king
thought, “These seven brothers will take my kingdbyn
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force.” Thinking this, he summoned the seven lesand
said, “My children, | doubt you. Therefore, do retay in
this city. Go wherever you like. After my deatlome back
to the city and take the wealth that belongs to god that
was left to you by me, your father.”

Then the seven brothers began to cry on account of
their having to leave their father. As they couldt go
against their father’'s order, they took their witgsthe hand
and left with them. After leaving, they went ondaon until
they reached a certain desert. In the desert, Wasmdered
without having anything to eat or drink. As thegdhno way
to quench their hunger or thirst, the youngesthaos wife
was Kkilled, and they shared her flesh and ate. The
Enlightenment Being shared with his wife one portiof
meat that he got, and saved the other portiorthisnway, all
the six wives of six brothers were killed and eatédn the
seventh day, it was the turn of the wife of theigirtenment
Being.

Then the Enlightenment Being asked, “Why should we
kill her? | will give you all meat to eat for togla Eat this
meat, and tomorrow we will kill her.” Having saildis, in
the night, when the six younger brothers were shegpe
took his wife’s hand, thinking to save her lifedathey fled.

On the way, that woman said that she could not w&& he
took her up on his shoulders and carried her. rguthe
entire night, they walked. And in the morningeatihe sun’s
rays had hit their bodies, she became thirsty. &did,

“Husband, | want water to drink.” He asked heryolf

where can we get water in this desert?” As sheplesling
with him to give her water to drink, and as he hadvay to
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find water, he cut his right shoulder and gavetherblood to
drink. In this way, he quenched her thirst, and Bacame
satisfied. Reaching a certain river at the entheir journey,
they drank water and bathed. They settled dowrthe
nearby forest, and made a hermitage. Eating from the
trees, they passed time as hermits.

At that time, a certain king was ruling in theiwity of
the upper reaches of that river. That king cuttle&f hands,
legs, and nose of a criminal who had committedstira
against the king, instead of killing him. The kihgd him
placed in a small boat and let him float down tilrerr That
victim, because he had been short, was nameal [Koshort
man’, in Sinhala]. While he was floating on theer, he was
shouting loudly and crying. Eventually, he floatedar
where the Enlightenment Being and his wife had ntade
hermitage.

Hearing this noise, the Enlightenment Being caeer n
to the river. He saw this man who was floating datve
river and took compassion on him. He rescued ham fthe
river and carried him to his hermitage. He madmafor
him and he placed him on it comfortably. Carington, he
washed his wounds with a decoction of acrid wadad in
this way he healed his wounds.

The wife of the Enlightenment Being asked, “Why di
you bring here this disgusting short man?” Cemguthe
Enlightenment Being, she spat on the ground teaginmAnd
she did nothing for the short man. With her domghing
for the short man, the Enlightenment Being did yVeng
for his recovery. The Enlightenment Being, withdaiting
to do or provide anything for the short man’'s remgy
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healed him within a few days. After he healed, the
Enlightenment Being would go into the forest taclefruit

for his wife and the short man, leaving them belatahe in
the hermitage. He took care of both of them timeesway.

In the course of time, the wife became attractethé
short man, and they did wrongly. After time hadgsd with
their behaving in this way, the wife lost all attian to the
Enlightenment Being. She determined to kill the
Enlightenment Being. One day, when he came froen th
forest after collecting fruit, she pretended toshxk and was
lying in bed all curled up. She said to the Enlagiment
Being, “Dear master, when we were both crossingr tve
desert’'s sand, on seeing this hill beside whichanee now
living, | made a vow that if we came to have a camaible
life in the future, | would sacrifice a worthy offieg to the
deity who possesses this hill. That deity, appgatd me in
a dream during the course of the night, scared Because
of this, it would be good to perform a sacrifice.”

The Enlightenment Being, hearing her words and
believing that she was telling the truth, supplestrificial
offerings and climbed the hill with her. Then iki¢e said to
him, “Master, this deity is not an ordinary deityHe is a
great being.  Therefore, you first offer flowers dan
circumambulate three times the offering, and make a
invitation to him to accept the offering. Afterwdar we will
offer the rice and edibles.” The Enlightenment riggi
accepting this as she said, first offered the \ilddvers and
then began to circumambulate the offering threeegim In
doing so, he came near to a cliff. She, being rizklim,
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when he came to the cliff she pushed him off $@sn as she
got a chance..

Luckily, the Enlightenment Being while he was ifaj
down from the top of the cliff was caught by a asrthuge
wood apple tree covered by vines and creepersyitdbut
thorns. As the girth of the tree’s branches wagehuhe
Enlightenment Being could not climb down from theet
He remained on the tree and nourished himself byga
wood apples. In the meantime, there came a hugam&to
eat wood apples. Seeing the Enlightenment Beiegwhs
scared and ran away. The second time he camguhea,
recognizing the Enlightenment Being as being thmesa
person who was there before, said, “Why are younuihis
tree?” The Enlightenment Being replied to himlingl him
what had happened. The iguana comforted him, gayido
not be afraid. Hold onto my back.” Saying this,thok him
down the tree, bringing him to the ground, and wanay
into the forest.

The Enlightenment Being went down a certain fothtpa
and came to a certain village. There he heardhisatather,
the king, was dead. He returned to his fatherty and
claimed the kingdom, becoming the king. He rulbe t
country very righteously, spending 600 thousand goins a
day for the purpose of feeding the poor, having enany
places in which to distribute the food.

In the meantime, the wife and the short man cante o
from the hermitage to a remote village, his wifergiag the
short man in a basket on her head. There they lbse
begging. Many people, seeing the wife, asked ‘Wého is
this man?” She answered, “He is my loving husbahad
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was given to me in marriage by my aunt and unclenvh
was a young girl. Therefore, when he came to suike
this, how can | give him up? On this account, | am
wandering, carrying him like this.”

Many people, hearing this, though that she spbke t
truth. Thinking so, they gave her and the shon fieedd to
eat and other necessities in plenty. Some peceeing
them, said, “Why do you suffer wandering like thising
Maha Paduma has set up many places to give food taabegg
like you. You ought to go to one of those sheltarsd you
can live there happily.” Hearing those words, dheided to
go to Benares. There, she proceeded to one dfhtbkers
where food was offered. One day, the EnlightennBsihg
came to visit one of the shelters offering foodbéggars. He
distributed food to the poor people with his owmds®
After giving to four or five people, he said to tgsrvants,
“Give in the same way to the other people as welllien he
mounted his royal elephant and began to returhdgalace.

In the meantime, the wife carrying the short maa imasket
on her head left the shelter after having eateh thié other
beggars.

The king saw his wife and the short man, and
recognizing them, he summoned them near to him. He
requested her to place the short man on the grotiedthen
asked, “Who are you?” The wife, without any hdsia
said, “This is my husband who was given me in rageiby
my aunt and uncle.”

% Giving dana [charity] with one’s own hands gives one more méhian
requesting someone else to do it for you.
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Hearing these words, the king asked, “Is thatAtue
She said boldly, “Yes, your lordship.” Many peqgiearing
that answer, appreciated her.

The king said, “I know that your father was sucita
such a king. Your mother was such-and-such a qu¥eun
were a royal princess. | am the Prince M&aduma who
cooked food for you and fed you. How is it thatiygay this
short man was given to you as a husband by your a@uch
uncle? Why do you think that | had died, and gouib
wandering with this man on your head?”

Asking these questions, the king addressed histais
saying, “Oh ministers, did | not tell you in thednening
what had happened? The seven of us brothers canthe t
desert. Six of the brothers’ wives were killed aaten. |
saved this woman while others were eating theiewliflesh,
gave her my blood to quench her thirst, and satisthis
woman in every way. The short man whose hands, b
nose had been cut off, when he was floating dowrritrer |
took him out from it, gave him medical treatmenhda
protected him in the same way as this woman. Wbinan,
having become infatuated with him, pushed me dowliffa
But | survived the fall, which was broken by a hugeod
apple tree. An iguana saved me by taking me doam the
tree. This way in which | came back to the kingdbas
been told to all of you earlier. That short marthis short
man. The Prince Paduma who was pushed off tHenc |.
Therefore, this short man who looks like a corpsght to be
punished by being beaten with clubs. She oughiate her
ears and nose cut off. And both of them, afteghduo be
cut into pieces.” Then, quenching his anger, e father,
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“Let her take the short man again in a basket oméad, and
tie the basket to her head. Let them leave he farever
stay outside this city!”

Saying this, the Buddha ended thtwlla-Paduma-
Jataka

“The seven brothers at that time are today cedhthe
monks who are close to the Buddha. The wife was th
damsel Cing. The short man was the monk Devadatta. The
iguana was the venerabdmanda. |, myself, the Buddha was
Prince Paduma.”

The moral: “It is not good to act out of infatuatid

188



194

The Story of a Jewel Thief

[Manicora-Jataka]

When the omnipresent one who became a
distinguishing markt[laka] on the forehead of the threefold
world® was living at the temple in the Bamboo Grove
[Veluvararama] there was an attempt made by Devadatta to
kill him, which failed. This dtaka story was delivered with
regard to this occurrence. This is how it was.

One day, the monks assembled in the evening in the
preaching hall were talking about the attempt mhgdhe
monk Devadatta to kill the Buddha, but he could dmtany
harm to him, not even a minor injury. When the 8ol
came there, the monks were talking about this evdrite
Buddha asked, “Oh monks, what were you talking &bou
before | came here?” And the monks told him whnesyt
were talking about. Then the Buddha said, “Oh nspmiot
only today, but even in the past Devadatta triedillome,
but he failed to inflict on me even a slight woundThe
monks invited the Buddha to disclose the story otest by
time.

At one time, King Brahmadatta was ruling in Besare
The Enlightenment Being was born in a remote v@ladHe

% For the threefold world, see note 68 above.
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married a girl from Benares who was very beauafudl who
was endowed with the five beautigsaficakalyina-s] of a
womant®®, who was just like a divine damsel as beautifuh as
Kinnara®, and who was captivating to everyone who saw
her. She guarded her chastity to all except hebdwd and
was dutiful to her husband’s elderly parents, cafior all
their needs. Because of all this, her husbanddidnex very
much, and she loved him very much. They lived g/ ve
happy life. Her name was $t§ [One Who is Well Born].

One day this woman, Sit§, said to her husband, “I
would like to go to Benares to see my parents.” e Th
Enlightenment Being agreed to this, acceptingTitey then
prepared the necessary sweets, such as oilcalkespdarth,
which are proper to bring when visiting one’s p&senAnd
they set out in a chariot with the Enlightenmeningesitting
in the front, driving it. His wife, Saja, wearing beautiful
garments, sat in the chariot behind him.

In this way, they came to the city and drove tlgtolt.

At that time the king of Benares, making a ciramund the
city on his beautifully caparisoned elephant, pagkem on

the road. At the time he was passing them, the
Enlightenment Being’'s wife had gotten down from the
chariot and was walking behind it as if she wessvan. On
seeing her graceful beauty, the king’s mind became
captivated with her. He summoned a minister and, sa

199 The five beauties of a woman are long haiespkalyzal, shapely form
[mansakalyinal, good teeth drrhikalyanal, fair complexion €havikalyiral, and
young age\ayakalyina].

101 A Kinnara is a mythical celestial animal with thpper torso of a beautiful
woman and the lower part of the body like a bird.
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“Find out whether that woman who is walking theee i
married or unmarried.”

The minister went to her and asked, “Are you nedlri
or not?” She said, “I am married.” Knowing thie went to
the king and said, “Your lordship, the driver oétbhariot is
her husband.” Hearing this, the king without riaglihis
mind of his captivation, thought to get her by some
stratagem, even if it meant killing this man. Tking this,
the king summoned another minister and said to lliake
this precious stone from my crown and place ihia ¢hariot
that man is driving.” The minister did this, argported it to
the king. Hearing this, the king exclaimed venydly so all
could hear, “lI have lost the central jewel from orpwn!”
The ministers closed all the gates to the city dnadl
watchmen guard all the gates. They began to search
throughout the city, and the city was in confusiath people
running here and there.

The minister who had put the jewel in the chaciine
near to the chariot and said, “I want to searchr yariot.”
And he found the jewel inside the chariot. Takingut from
the chariot, he said, “This is the thief of the djenSaying
this, he beat the Enlightenment Being, making hieakv He
placed his hands behind his back and tied themthege
And in this way, he took him to the king. He sdidpur
lordship, here is the robber of the gem.”

The king, without asking anything, said, “Behead!h
Then the king’s officers took him with anger, andging
thousands of death béfl§ they carried the Enlightenment

192 \When there is going to be an execution, bells are toirgymmon the citizens
of the city to witness it.
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Being through the southern gate of the &ftyand making
him lie down on his back looking up at the sky,ytlgot
ready to cut off his head.

The Enlightenment Being's wife, who had chasedrafte
him, saw this. On seeing the axe that was beingdftt to
execute him, she cried out, “Oh dear master! Bseadfi me
you came to such a suffering. What a world this ighich
such disasters can come upon people like you wieo ar
blameless! If deities protect the world and ifrthes a
Brahma who created this universe, why do they mevent
this type of injustice? As | maintained chastity gour
account, is there no reward for that virtuousness?”

Then by the power of the thought of the chaste woma
Sujata'® the Padukambalasiisana seat of Sakka became
hot'® Then Sakka looked down on the world with his
thousand eyes to see who was trying to take higigody
their greater merit®. When he investigated, he saw what
was happening and he decided to go there and emerv

193 The place of death is always to the south of the d@ye finds here the place
of execution and the charnel grounds where bodies aredpfac animals to eat
them.

104 Chaste women are very much respected in South Adiasti€y is believed to
give them a psychogenic power.

19% sakka is the king of the gods. His throne is made afrg red ornamental
stone pandukambald. When he sits on his throne, it is so comfoeatblat he
sinks into it up to his navel. When someone whouly trighteous in the human
world comes into trouble, his seat becomes hot. n§eeith his thousand eyes,
he then examines the reasons for this. And he cdmeselp that person,
releasing him or her from trouble.

198 Sakka came to his position because of his virtuousneisei past. When
someone who is more virtuous than him dies, that peranrtake his throne and
become king of the gods. See note 72 above.
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Secretly, he came there and took the EnlightenrBeirig
who was about to be beheaded, decked him withoeth ©f
ornaments and rich clothes, and placed him on éphant
on which the king was sitting. And he placed thglon the
spot where the Enlightenment Being had been plézdzk
beheaded. The axe fell on the neck of the kinghasdhead
was cut from his body. After this, the people ghat the
king of Benares had been killed instead of thedginénment
Being.

The king of the gods ascended into the sky with hi
own power, becoming visible to everyone. Many peop
such as Brahmins, householders, and so on, sawjdtie
Sakka and rejoiced, thinking, “That unrighteousgkinas
been killed. Now we have been given a righteoung by
Sakka.”

Appearing in the sky, the god Sakka crowned the
Enlightenment Being, making him king, and makingagu
queen. The god Sakka said, “When wicked kings aule
country, there is no rain in the proper seasorar BEfamine
will come. Fear of thieves, and the like, will @alsome.
When there are such evil kings, a bad name coméleto
country. Whelg7 they die, they have to suffer in fimerfold

hells [apaya-s]™".” Saying this, the god Sakka went back to

197 The fourfold hells are the fire burning heflifaya, or narakd, the animal
world [tiracchanayon], the world of hungry ghostgéttivisaya or petanikaya],
and the unhappy birth of a fallen beirgsfiranikaya]. Those who have done
severe unwholesome deeds burn in the fire burning hEtle other hells are
progressively for people who have done less severe uesdmk deeds. People
who die unexpectedly, or with cravings, go to the worlthaigry ghosts. In the
world of fallen beings, one lives fifteen days in airtevworld, and spends fifteen
days suffering.
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the divine world. And the Enlightenment Being dile
righteously without causing injury to anyone, anergually
passed away.

Saying this, the Buddha ended this story of a ljewe
thief.

“The evil king at that time was Devadatta. #ajat
that time is now Princess Yasodihar The young villager
who became the king was | who have become the Butidh

The moral: “Virtue protects people from harm.”
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195
The Story of the Side of a Hill

[Pabbatipatthara-Jataka]

While the omnipresent one who is like a sacred
receptacle of kindness was living in Jeta@arama, he
disclosed this story about the king of Kosala. sTisihow it
was.

The king of Kosala heard that a certain ministad h
disregarded all proper sexual restraints in higimarHearing
this, he went to the harem himself, examined th#enaand
understood that it was true. Knowing this, he dedinot to
punish the minister without asking the Buddha first
Thinking so, he went to see the Buddha and told \wimat
had happened in the harem. He asked whether hddsho
punish the minister. The Buddha said, “Does thaister
look out for your welfare, and do you care for theman?”
The king said, “Venerable sir, that minister is armmwho
does everything for my betterment and who alwagessi
with me. He is one who would partake of poisonmg
stead'® That woman is also dear to me.” Then the
omnipresent one, hearing these words of the kimag, s
“Then, when a certain minister is looking out foouy

1% |1 Indian courts there was always a minister who daaste the king’s food
before the king when there was doubt about it, to inhatit was not poisoned.
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welfare, and the woman is also dear to your haaxuld be
good to pardon them. Also in the past wise peaglased
tolerance toward such people as these who had o

in the harem, when this had been determined on
examination.” The king invited the Buddha to disd the

old story. And the Buddha disclosed it:

At one time in the past, King Brahmadatta waswgln
Benares. The Enlightenment Being was the king\asad
with regard to finance and righteousness. One hef t
ministers of the king of Benares became over famih the
king’s harem. This was heard by the king, who ¢ghly
examined the matter and determined that it was/Afothe
same time, he understood that this minister wag helpful
to him. The woman also was dear to him. Realitimg, he
thought to ask his wise minister what to do andaacbrding
to his decision. Thinking so, he summoned his \wig@ster
and asking him to sit on a chair, he said, “I anngdo ask
you a question. You must solve the problem.” irheister
said, “Yes, your lordship. | will solve the probie Ask it of
me.”

The king said, “If there is a certain lake witlre tfive
types of lotus€® on the side of a certain hill, and if a certain
lion lives there who protects the lake, if somekg@adrinks
water from it, would it be good to give up usingthvater, or
is it good to use it without setting it asid&?

The Enlightenment Being realized immediately on
hearing the question that someone had behaved lyrong

199 The five types of lotuses are red, white, blue, yellamd purple.
19t is the custom in India not to take water or foodtthas been contaminated
by having been drunk or eaten by a low status person.
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the king’s harem and said, “Your lordship, manyeypof
beasts get into a river and drink water. Thereisuch thing
as contamination in such water. In the same wawyry
lordship, it would not be good to give up your quedf the
minister who has been intimate with the queen Ipfakto
you, and the queen is dear to you, it would nogbed to
punish them.”

Then the king quenched his anger and forgave the
wrongfully acting minister and queen, saying, “lbuy
continue such an association after today, we widvik what
to do.” In this way, he made them fearful of amytter
association of this nature.

From that point on, they did not behave in such a
wrongful way.

Saying this, the omnipresent one ended this stbtlye
side of a hill.

The minister and queen of the king of Kosala never
again did such a misdeed after hearing this stéryhe
omnipresent one.

“The king at that time was the veneralleanda. And
the wise minister,” the Buddha said, pointing tenbelf,
“was | who have become the Buddha.”

The moral: “Pardoning wrongful behavior is more leafhan
punishment.”
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196
The Story of a Horse of the Cloud Speciét

[Valahassa-Jditaka (Valahaka-Jataka)]

Once, when the omnipresent one who had a
compassionate mind that was like a hidden treasia®
living in Jetavaarama, he delivered this story with regard to
a certain monk whose mind was infatuated with a amom
This is how it was.

Once, a certain monk had his mind infatuated with
thoughts of a woman. The omnipresent one heardtdabis
monk and he asked him, “Is it true, oh monk, thairymind
Is infatuated with a woman?” The monk said, “Yes sThe
omnipresent one said, “Oh monk, by being so intaayou
will fall into the same misfortune as the 500 matts who
came into the midst of blood-drinking female spite
[yakkhin-s].” Asked by him how it was, the omnipresent
one disclosed the old story in this way:

11 such a horse is born to the world as a result ofdisi deeds for the use of a
Universal Monarch dakkavattin. He knows the mentality of his master. The
Jataka story here is similar to the early history of [Sanka according to ‘The
Great Chronicle’ Mahavarisa). It might be helpful to historians in filing the gap
in this history left standing by ‘The Great Chronider the period before the
Buddha’sparinibbana.
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In the past, there were many blood-drinking female
sprites creating a certain demon-city on the islarfd
Tambapani, near the city of Tammanr&

At that time, when men came to the city of Tamnaann
by ships and small boats, those female spritesd liwéh
them. When some other merchants would come isdhee
way to the city by ships, immediately the formermwveere
beaten and weakened, and then they were put iis@npand
were eaten.

If a ship would not come toward the city of Tamman
from the island of Wgadpa to the city of Kalgni, between
these two marine areas, they wandétédAnd if they saw
any ship, they would catch the sailors and eat them

With the she-demons spending their time in thig,vea
certain ship with 500 merchants sailed to Tamhapialand.

At that time, the female sprites created for thelues
houses and fields that were being ploughed and swiim
grain, as well as dogs, peacocks, and many othen su
animals, and disguised themselves as they desir€de
merchants thought that this was a village whereetheere
human beings living, and they disembarked thereheiWV
they disembarked, those female sprites came thnetegave
the merchants sweets and water to eat and drirmd they
asked them, “From where did all of you come?” yibaid,
“Our own husbands left here as merchants. Anglnbw for

12 gri Lanka was known as Tambapgin ancient times. Its capital was called
Tammanna.

13 The island of Mgadpa is off the north coast of Sri Lanka. The cityafyani

is on the southern coast of Sri Lanka. The city afhimanna is between these on
the western coast.
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three years that they have not returned. All of yare
merchants, too. Therefore, you can be our husbafids
Saying this, those female sprites, showing theimawoly
natures, persuaded those 500 merchants to béhtrebands.

The wife of the chief merchant left him in the hiel of
the night and, after eating human flesh, came lacker
husband and slept. The merchant, when he putamd bn
her body, felt it to be cold. He understood whyvds so,
realizing that she had just eaten human flesh. e
morning, when the 500 merchants and their chieftvien
wash up, he said to the others, “Hey, these ardhmaians.
These are demons. They have eaten their previgizands,
after seeing us. If there are newcomers, theykaiilus and
eat us, just as they have eaten them. Theref@enust flee
quickly.”

Then, 250 of them said, “What are you saying?
Women like these are like divine damsels! How ean
leave them?” The other 250 of them thought, “H@m gve
get rid of them? We must flee.” Thinking so, thegndered
up and down the sand of the coast.

At this time, the Enlightenment Being had beembaor
the Himalayan forest as a horse that belonged ® th
miraculous breed of horses that had the power tbygair
[ajaniyasindhav§ with a black face like a crow, very dark
hair like a blue sapphire, and a wide body likeoanbed
lump of cotton wool. Going through the sky, ddily used to
come to Tammanna city to graze on wild rice growima

14 n different words, “Our husbands, who were mercharige been gone for a
reasonable enough period of time for us to believettiegt are dead. As you are
merchants, too, you are of an appropriate communitgtore our husbands.”
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certain pond. While he was returning home, he @aehlout,
“|s there anyone who would like to go to Jamimatf->?”

When he called like this, those 250 merchants dame
him and placing their hands together over theirdsemn
respect, they said, “We would like to go.”

Then the Enlightenment Being came down to the
ground. Those who could sit on his back, he lebtlget up
on his back. Others held onto his tail. And aghday his
power alone, he took them through the sky. Andavaet to
Jambudba, bringing them each to their own homes. He then
returned to the Himalayan forest.

The omnipresent one said, “Oh monks, whatsoever
monk or nun, layman or laywoman, whosoever amomrgéeh
four groups of followers be attracted to women,ythall
suffer the fivefold punishments. What are theseftild
punishments? They are the cutting off of hands,cilitting
off of ears and nose, the cutting off of thumbg, ¢htting of
the chest, and being beheaded. They will havaftershese
five punishments. Not only that, also they havsuftier the
fourfold hells™*®

And further, the Buddha said, “Without paying
attention to the omnipresent one’s words, if omediwith a
woman, such a person will suffer like the 250 manth who
became the victims of thgakkhim demon women by not
paying attention to the words of the chief mercharit
someone, listening to the omnipresent one’s wardggects
his or her thought and becomes no longer attraotasgmen,
by giving up women such people are similar to tia® 2

13 Jambutpa is an ancient name for India.
118 For the fourfold hells, see note 107 above.
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merchants who heeded the chief merchant’'s wordsawed
their lives. They will enjoy the happiness of #ig divine
worlds [devalokas] and the sixteen Brahma worldfs’

Saying this, the Buddha gave insight to those whew
listening to him. Furthermore, at the end of thisamma
sermon, he spoke the four noble trutHs.

At the end of thisataka story, the monk whose mind
had been confused attained the stream entraneeo$tatind
[sotzpatti] the fruit of which was a thousand types of
meritorious resulting effects?

“The 250 merchants who paid attention to the chief
merchant’s words at that time, are today the dissipf the
Buddha. And the Buddha was born at that time atise
who saved the lives of the merchants.”

Saying so, the Buddha ended this story of a mioasu
horse.

The moral: “Infatuation brings bad results.”

7 The six divine worlds are worlds of sensual enjoymeFtiey are the world of
the four great kingschtummalbrajikaloka, see note 54 above], the world of the
thirty-three godstpvatimsalokd, the world of Yama, the ruler of the underworld
[yamalokd, the world where Enlightenment Beingsbofhisattas] live
[tusitalokd, the world of enjoyments created by one’s own mnlep@wvers
[nimmznaratilokd, the world of desired enjoyments that others créatgou, the
divine world where the god of death, Vasavatti ardy lives
[paranimittavasavattilokg Living beings who have done meditation and have
attained mental absorptiojingna] will be born in the Brahma worlds.

18 Eor the four noble truths, see note 16 above.

19 The stream entrance state of mind is the first aterttainment in one’s path
toward Niblana, or release from rebecoming.
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197
The Story of Friend and Foé®

[Mittamitta-Jataka]

When the omnipresent one who was a flood of kisgne
was living in Jetavairama, he delivered this story about a
certain master. This is how it was.

Once, a young monk was very confident of his niaste
attitude toward him. One day, he thought his mastauld
not be upset if he took a piece of cloth. He tiak order to
stitch a certain bag for his slippers. Later,did his master.
The master asked, “Why did you take my piece othclo
without asking?” The young monk said, “I thoughatt you
were very well disposed toward me. Thinking stmadk it.”
The master said, “What friendship is there betwgmn and
me?” Saying so, he hit him several times.

This story was spread in the assembly hall amding a
the monks. Even the omnipresent one heard it.riktpéhe
story, the Buddha said, “Oh monks, this master dadore
got angry with this monk for no reason.” Then thenks
requested the Buddha to disclose the story hidgetinte.
And the Buddha told the old story:

At one time, there was a king called Brahmadaittiag
Benares. At that time, the Enlightenment Being @ in

120 compare théndasananagotta-Jitaka[No. 161], which is similar.
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a Brahmin family in the nearby state cid{ After growing
up, he gave up his lay life and retreated intoHlimaalayan
forest. He ordained himself as an ascetic and teatn
became the leader of many other ascetics.

At that time there was among his group of ascetinos
ascetic who had adopted an abandoned elephant ThH.
Enlightenment Being told him the disadvantagesrofging
up an elephant. He told him that by bringing up #lephant
there would be many difficulties, so he should giyethe
idea. But because of his fatherly love for theybalephant
he did not give up the idea, and he brought himtap
maturity.

When the elephant matured, he became mad with rut.
Once, when the ascetic had gone to collect fruihenforest
and did not come back for two or three days, when h
returned and the elephant saw him, he cornered killag
him, and fled away. Then the other ascetics phgirt
respects to him and cremated him. They told the
Enlightenment Being what had happened and asked him
“Your worship, how can we understand when somesnre i
friend or foe?”

The Enlightenment Being said, “If someone resents
someone, when he sees him, he will not talk iniendly
manner with him. If someone does not smile or labkhe
other person directly in the eyes, he is not happyseeing
him. By these types of behavior, others can utaedsthat
someone harbors resentment and anger. These ofpes
behavior are not observed in a friendly person.’hdAe
advised the many ascetics to practice the foursoidlime

204



states of mindlrahmavitara]'?, just as he did. After his
death, he was born in the Brahma world.

Saying this, the Buddha ended this story of friand
foe.

“The ascetic who brought up the elephant calfhat t
time was the disciple of this master. The eleplwatit was
the master. And the leader of the ascetics whisadwhim
was | who have today become the Buddha.”

The moral: “Place your trust wisely.”

121 Eor the four sublime states of mind, see note 26 above.
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198
The Story of Radha'?

[Radha-Jataka]

When the omnipresent one who had a river of kisgne
as his treasure was living in Jetas@ma, he delivered this
Jataka story with regard to a monk who was infatuavet a
woman. This is how it was.

One monk who lived in the temple was infatuatethwi
a woman. The other monks reported this to the Baddrhe
Buddha summoned the monk and said, “Oh monk, though
you are infatuated with a woman, do you think i will
ever be able to hold on to her? Even in the gast) though
watch was placed on a woman, it was impossibleotd an
to her.” And the other monks asked the Buddhaigolase
the old story. The Buddha then disclosed the sbtbrihe
past:

At one time when King Brahmadatta was ruling in
Benares, the Enlightenment Being was born as atpakte
was named klha. He had a younger brother whose name
was Pathamda. These two young parrots were captured by a
hunter and given to a Brahmin to look after.

The Brahmin, who was a businessman, brought up
these two young parrots as his own sons. Once) Whavas

122 Compare @aka No. 145, also titleRadha-Jitaka, which is similar.
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about to leave on a journey, he said to his twangoparrot
sons, “My sons, if your mother, my wife, does amyh
wrong, please stop her. Also, look after her hapgs, guard
against any unhappiness, and share both with h&aying
this, he left.

Once the Brahmin had gone, his wife started to act
unrighteously, having liaisons with other men. Ipai
countless people came to the home. On seeing this
Pathamda, the younger brother of the Enlightenment Being,
said to his elder brother, “Oh brother, when oualBnin
father left, he spoke to us and said that we shetdd any
wrongdoing by his wife. Seeing her behavior, sdomé not
tell her to stop?”

The Enlightenment Being said, “Keep silent.”

But Pathamda, the younger brother, went to the
Brahmin’s wife and said, “Oh mother, why are yoindéang
in such a wrongful way? Please do not engage ah su
unwholesome behavior anymore.”

Hearing these words, the Brahmin’'s wife said, Wer
well, my son. You have given me good advice. Frow
on, | will no longer do such things.” As she wayigg this
in a loud voice, she approached him in a pleasiag wAnd
she caught him and twisted his neck, killing hirShe put
him in the fire, roasted him, and ate him.

After a long time, the Brahmin returned home. He
asked his son &lha, “My son, in my absence, did you see
any wrongdoing by my wife?” He questioned him imst
way. The parrot Rlha said, “Dear father, wise people do
not say the faults of others, even if they see thdims not
good to disclose them when the time is not appabgri By
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speaking so, Rthamda suffered punishment. Such a
punishment might come even upon me were | to talk.
Because | say this, from now on it is no longercdgémr me
to live here since my mother is now angry with me.”
Disclosing this secret, the parroidha got the permission of
his Brahmin father to return to the forest.

Saying this, the Buddha ended this story adifa.

“The parrot Pghamda at that time was the venerable
Ananda. And the parrotaBha was | who have become the
fully enlightened one.”

The moral: “Doers of bad deeds will not stop, etteough
given good advice.”
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199
The Story of a Householder

[Gahapati-Jitaka]

Then again, when the omnipresent one who was the
place where compassion dwelt was living in Jetanzmna,
he heard that a certain monk was infatuated wittoanan.
He summoned that monk and said, “Oh monk, it isgoad
to be infatuated with women.” Saying this, he abde
“During one of your previous births, you were also
infatuated. And because of this, you fell intoutste.” On
hearing this, the omnipresent one was invited scldse the
story. And he disclosed the story of the pastval$ like this:

At one time, King Brahmadatta was ruling the kiagd
of Benares. At that time, the Enlightenment Bewnasg born
as a householder in a remote village.

The headman of that village was infatuated witd th
Enlightenment Being’s wife. Time passed like thi3he
Enlightenment Being, knowing it, tried to catch ti#tage
headman with his wife.

Meanwhile, the time of ploughing came. At the
appropriate time, the cultivators sowed their seeéfter
sowing, there was no longer any rice for eatingo tRe
cultivators were only able to eat whatever theyladaget.
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When there were still two months left before thevhat®®
they went to the village headman and said, “Oh e in
the course of two months’ time, we will be ableréap our
harvest. Right now, we have nothing to eat. Afigo
months, we will be able to give you rice. So, giean ox
for us to eat.” Saying this, they got an old okhey killed
him and ate.

A few days later, when the Enlightenment Being was
away from home, knowing that, the village headmamtwo
his home and dallied with his wife. Meanwhile, the
Enlightenment Being was coming home. His wife shat
he was coming, but there was no way for the headioan
leave. So she devised a certain stratagem. Sthd@osthe
village headman, “Sit on the ground in the middfetree
house and call out to me, ‘Give me my rice.” llwgb up
into the barft* and say, ‘Of course, we will give you rice.
But not yet! We promised to give it to you afteotmonths.
There is no rice here. Look at this empty barRlease say
this to deceive my husband when he comes intodhed”

Then the Enlightenment Being came into the hoase,
he immediately understood what they were about. He
thought, “This is a game that they are playingegoaive me.”
Thinking this, he said, “What is this, oh villageddman!
You gave us an ox in return for rice we would gyoe after
two months’ time. But now, before even a month, yae
asking for rice. What rice are you asking for? dAthis
woman, having gone into the barn even though slosv&n

122 The growing season before a harvest is three-andf-maths.
1241n ancient houses, the attic would serve as a bashith rice and other grains
were kept in baskets.
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that there is no rice in the barn, of what ricehge speaking?
Claiming your position as a village headman, wiutbers
are not at home, what do you have to speak abdhttiaeir
wives?” Saying this, he seized him by his hait,hm as
much as he could, and pushed his head into theagrou

After that, the Enlightenment Being took his wdliewn
from the barn holding her by a lock of her haird dre also
beat her and punished her. She was made to hd,aral
was warned not to do such things in the future.

Since that time, the village headman was afraielven
looking at that home. And the woman did not tharfildoing
such things even in secret.

Saying this, the Buddha ended the story of a
householder.

“The householder at that time was | who am todheey t
enlightened one.”

The moral: “When the cat’s away, the mouse willygla
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200
The Story of Virtuousness

[Sadhusila-Jataka]

When the omnipresent one who was like an ocean of
compassion was living at Jetadgama, he delivered this
story about an anonymous Brahmin.

The Brahmin had four daughters. There were foem m
desirous of marrying them. Of these four, one was
handsome, one was old, one was high class, andvase
virtuous and righteous. The Brahmin thought, “Frammong
these four, to whom should | give my daughters® dduld
not come to a decision. But he was smart enoudinoov
that it had been said that when you select a hukli@na
young girl, you should seek the advice of a wiss@e The
Buddha understood this, and he summoned the Brahmin
“Oh Brahmin, you have been in the same situatidiorbé
And the Buddha told the old story:

At one time, King Brahmadatta was ruling Benaras.
that time the Enlightenment Being was born in ahBran
family in that city, and he became the city’'s mpspular
teacher. At the same time, a certain Brahmin haa f
daughters. When they were old enough to be given i
marriage, there were four men who were desiroughern.
Out of these four, one was very handsome, one lda®ioe
was born to a high class family, and one was virsuand
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righteous. The Brahmin could not decide to whi€these
four men to give his daughters. As he could naidke he
went to the most popular teacher of Benares.

The most popular teacher said to him, “Oh Brahmtin,
Is good to give a daughter to a handsome man. , Alss
good to give her to a mature man. It is also googive her
to a high class man. But it is better to give toea virtuous
man than to any other.” He said, “Oh Brahmin, osgible
give your four daughters to the virtuous man.”

Saying this, the Buddha ended thitala story of
virtuousness.

“The Brahmin at that time is the Brahmin todayndA
the popular teacher was | who have become therdahgd
one.”

At the end of this Dhamma sermon, the Brahmin
attained the path of the stream entrance state iofl m
[sozpatti] that is endowed with a thousand ways of
attainment.

The moral: “Virtuousness is respected everywhere.”
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“Wherever the Buddha’s teachings have flourished,

either in cities or countrysides,
people would gain inconceivable benefits.

The Iand and people would be enveloped in peace.
The sun and moon will shine clear and bright.
Wind and rain would appear accordingly,

and there will be no disasters.
Nations would be prosperous

and there would be no use for soldiers or weapons.

People would abide by morality and accord with laws.
They would be courteous and humble,
and everyone would be content without injustices.
There would be no thefts or violence.
The strong would not dominate the weak

and everyone would get their fair share.”

** THE BUDDHA SPEAKS OF
THE INFINITE LIFE SUTRA OF
ADORNMENT, PURITY, EQUALITY
AND ENLIGHTENMENT OF
THE MAHAYANA SCHOOL:



Taking Refuge with a mind of Bodhichitta

In the Buddha, the Dharma and the Sangha,
I shall always take refuge
Until the attainment of full awakening.

Through the merit of practicing generosity
and other perfections,

May I swiftly accomplish Buddhahood,
And benefit of all sentient beings.

The Prayers of the Bodhisattvas

With a wish to awaken all beings,
I shall always go for refuge
To the Buddha, Dharma, and Sangha,
Until I attain full enlightenment.

Possessing compassion and wisdom,
Today, in the Buddha's presence,
I sincerely generate
the supreme mind of Bodhichitta
For the benefit of all sentient beings.

""As long as space endures,
As long as sentient beings dwell,
Until then, may I too remain
To dispel the miseries of all sentient beings."



With bad advisors forever left behind,
From paths of evil he departs for eternity,
Soon to see the Buddha of Limitless Light

And perfect Samantabhadra's Supreme Vows.

The supreme and endless blessings
of Samantabhadra's deeds,
[ now universally transfer.
May every living being, drowning and adrift,
Soon return to the Pure Land of Limitless Light!

** The Vows of Samantabhadra

I vow that when my life approaches its end,
All obstructions will be swept away;
I will see Amitabha Buddha,
And be born in His Western Pure Land of
Ultimate Bliss and Peace.

When reborn in the Western Pure Land,
I will perfect and completely fulfill
Without exception these Great Vows,
To delight and benefit all beings.

% The Vows of Samantabhadra Avatamsaka Sutra





