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Foreword

This fifth volume of 3taka stories is a continuation of the translation of
Jataka tales begun earlier.

In this volume, we have retained the format of #s¢ two volumes.

When points are raised in passing in this volume the¢ been addressed
in the footnotes in the preceding two volumes, howetlreat information is not
repeated here. If there is a technical point thabisexplained here, the reader is
advised to consult the footnotes of the preceding twonves.

It was mentioned in the “Forward” to the third volunieat an audio
version of that volume was being prepared. While a gded for purpose of
presenting these stories to a very young audience, tldsh® mentioned for
those who might have been interested in such an autsmredor their children
that technical difficulties were run into in the prepama of the CDs, so the
preparation of these was never finished. And on @e®unt the preparation of
an audio version for volumes 4 and 5 was never undertaken.

We have now finished the first two sectiongpfita-s] of the dtaka tales,
which contain 150 and 100 stories respectively. Beforggav@n to the third,
which contains 50 stories, we plan to go back to tisé fiwo volumes and revise
them so as to include the framing “stories of the mtgsaevhich were not
included in those volumes, add the “connections” betwé&en“stories of the
present” and the “stories of the past,” introduce thke rames of the various
stories, indicate theal names of the various characters, and generallgeevie



format of the first two volumes so as to bring it mamto line with that of the
third to fifth volumes.

We would like to thank our publisher, The Corporate BodghefBuddha
Educational Foundation, for its meritorious efforts in lghing these volumes
and distributing them to all who are interested in tifre@ of charge.

South Asians have always loved stories. In #ieka tales, we have many
very old stories that were taken over and preserveduadidsm, and given a
Buddhist flavor. Some appear as well in the Hidhhzbharata and Ramayana,
as well as in the popular vernacular literatures of Sésih. In the Northern
Buddhist tradition, such stories appear in the Buddhist Hyt8anskrit
Jatakamila and Avadina literature. Some traveled to Persia where they were
incorporated into the Christian ‘Tale of Barlaam amabsaphat,” which text
translated first into Arabic and then into Europeamgleages, became popular in
medieval Europe. These stories have indeed traveledwide.

It is hoped that a new English translation of tla Bataka stories will
make these stories even further accessible.

The sources consulted in the preparation of the volumeard are as
follows:

1. Jatakapili, with the Sinhala Translatign by Ven. Madihe Siri

Paffiatha Mata Nayaka Thera, 3 vols. Buddha Jayanti Tripitaka
Series vols. 30-32. Colombo: Published under the patronage of
Democratic Socialist Republican Government of Srikaarl983-86.
Original Fali Jataka stories with thea® commentary, in Sinhala script
with a modern Sinhala translation.

2. Bhadan&cariya Buddhaghosa Mah Thera’'s Commentary to the

Jataka Rili, rev. and ed. by Ven. Pandit Widurupola Piyatissa aMah
Nayaka Thera, 7 vols.Simon Hewavitarne Bequesbls. 20, 24, 32,
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36, 37, 39, 41. Colombo: Published by the Trustees, 1926-39.
Commentary in i on the Rli Jataka stories, based on older sources,
attributed to the Bc. C.E. scholar Buddhaghosa. An earlier edition in
Sinhala script of thed@ text in 1. above.

. Pansiyapaas Jitaka Pota by Virasthha Pratifja. Ed. D. Jinaratana.
1927; %" ptg. Colombo: Jinalankara Press, 1928 A lat8 12arly

14" ¢. C.E. translation of theal Jataka stories into Sinhala by a
minister of Kings Paikramalahu Il, I1l, and IV.

. Pansiyapaas Jitaka Pota by Virasinha Pratigja. Ed. \Eragala
Amarandli. Colombo: Ratnakara Bookshop, 1961. A different
edition of 3. above.

. Pansiyapaas Jitaka Pot Vahans by H. W. Nimal Prematilake.
1963; Rpt. Bandaragama: H. W. Nimal Prematilaka, 1987. Recent
Sinhala summaries of thalPJataka stories.

. The Jitaka, together with Its Commentary, Being Tales of the Anterior
Births of Gotama Buddh&, vols. Ed. V. Fausbgll. London: Tribner
and Co., 1877-1897. Vol. 7 = Postscriptum by the editor and lngex
Dines Andersen. The classic Western edition ofJiitaka together
with its commentary. Its text is the generally addptext of the Eli
Jataka stories in the West.

. The Jitaka, or Stores of the Buddha's Former Birtlssvols., index.

Ed. E. B. Cowell. 1895-1913; Rpt. London: Pali Text Soci#9g1.
English translation of theal Jataka stories done by various hands.
Contains the stories of the present, which are flemcommentary.

. Ummagga Jataka (The Story of the Tunnetpnslated from the
Sinhalese by David Karunaratne. Colombo: M. D. Gumasend Co.,
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Ltd., 1962. Modern English translation of ti@hz-Ummagga-dtaka
[No. 546].
The numbers of the varioustdka stories in this translation are as in 6.
and 7. above.
We hope our readers wil find this volume readable, headi
understandable, and as interesting as they have thaljmgeelumes.
Peace and health to all!

Kurunegoda Piyatissa Nayaka Maha Thero
Stephan Hillyer Levitt, Ph.D.

May, 2010

Buddhist Literature Society, Inc.

New York Buddhist Vihara

214-22 Spencer Avenue

Parkside Hills, New York 11427-1821
U. S. A
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201
The Story of a Prison

[Bandhanigara-Jataka)

When the compassionate Buddha was living in
JetavaArama, this story was told about a certain unmarried
man who came to be fettered by a wife.

At that time, the king’'s officials captured some
mugagers, thieves, highway robbers, and murderobisers.
When they were brought to the king, he listenedthe
charges against them, and then punished them. Sbme
them were punished by being put in prison wherg there
shackled with their hands bound together behinot Heeks.
And some, with their hands cuffed in front of theand
chained to shackles around their legs, were tediteran iron
ball.

One day, a monk from a village in the countrysidme
to visit the city of Svatthi. He saw these people who were in
the prison. And when he went to see the Buddhter af
paying his respects, he mentioned seeing thesdepadm
were in the prison. He said, “Venerable sir, ldhagen men
in the prison. And | think that they will neverag be free
to associate with everyday people in normal society
Venerable sir, are there in the world any worseqms than
this?” The Buddha said, addressing the monks, tDks,
what sort of a prison is this! The real prisonthie prison of
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sensual desires. That is the true prison thatfiods in this
world, that one cannot escape easily. It is veffycdlt to
become free from such a prison of sensual desaesn
though there are some noble-minded people who fieed
themselves from such bondage.”

Then the monks invited the Buddha to disclose this
story of a prison:

At one time, when King Brahmadatta was ruling the
city of Benares, the Enlightenment Being was bora poor
family of cultivators. When he had grown up, histher
became a widow. He helped his mother with herediffit
tasks by providing both for her physical comfortdalner
mental encouragement. Among other things, he sgpbt
and cold water for her to bathe and for her toldrand for
her other needs. All these duties he fulfillechalo

The Enlightenment Being’'s mother thought that sinc
her son was fulfilling all her needs at home al@ies would
bring a certain young woman from a nearby villageHim
to marry. She decided to do this without tellinghh And
she had them get married.

In the course of time, the Enlightenment Being's
mother got sick and died. At the same time, the
Enlightenment Being's wife became pregnant. Bu th
Enlightenment Being did not know that she was paegn At
that time, he said, “Darling, | do not wish to lias a layman.
| want to renounce the world and practice asceticisThen
the Enlightenment Being's wife told him, “Dear lpridam
pregnant. Please stay at home until after | haligeded the
baby. After that, you can become an ascetic.”agteed.



After the baby was delivered, when it was no longe
breast-feeding, he decided to leave. But whenok His
wife, she said that she was pregnant again. Then t
Enlightenment Being thought, “If | ask her permissito
leave and renounce the world, this woman will ebthhe go.
Therefore, | have to leave without telling her.”

Thinking so, he left his home in the middle of thght
and set out on the road. Village watchmen, sediing
restrained him. Then the Enlightenment Being saithem,
“Officers, | did not go out at this hour for anyiminal
purposes. | am going to the Himalayan forest tactice
asceticism there in the forest.” Believing his dgrthey let
him go.

The Enlightenment Being fled from that place. He
thought, “If | travel at this hour, | will be sedeagain at
some other place. So, it would be good to stayravh@m
for the night.” Staying at an inn that was neasdsy]y in the
morning he left for the Himalayan forest.

Once in the Himalayan forest, he ordained himselfe
an ascetic. And he said joyful words about hisiigyv
become free from the undesirable bondage of thgopous
fivefold sensual desires from which it is not edsybe
released, just as from punishment in a prison. ré&hke
became free from the hard to break bondages ofeholc
life, parents, children, wife, and all other of e sensual
bondages.

On obtaining such freedom, he attained a joyfuldnin

He then started to meditate in the forest. And he
attained the five higher knowledges and eight nienta



absorptions. Without falling away from them, atiés death,
he was born in the Brahma world.

Saying this, the omnipresent Buddha ended thiy sfo
a prison.

The Buddha said further, “The father of that fanat
that time was King Suddhodana. The mother was Quee
Mahamaya. The Enlightenment Being’'s wife became Queen
Yasodhai. And the son became | who am today the
Buddha.”

At the end of this Dhamma sermon, many attained th
stream entrance state of mind, the once-returrede sif
mind, the non-returner state of mind, and the Amnhha
[sainthood] state of mind.

The moral: “Once one becomes freed from the prisbn
everyday life, higher states of mind can be atthihe



202
The Story of a Playful Nature

[Kelistla-Jataka]

When the omnipresent one who became the master of
compassion was living in Jetava#ma temple, this story
was told about the venerable dwarf Bhaddiya [Theodso
One].

This is how it was:

The venerable Bhaddiya was very pious. He was an
eloquent preacher, and his voice was very sweetattained
the highest Arahant-ship, which entails as its aggh
achievement the fourfold understandings.

A certain monk named Tissa [Good Doer], when going
to see the Buddha, saw Bhaddiya near the templejulstoas
he was entering. He thought that Bhaddiya was ungo
novice monk. He asked him, “Where are you goirayng
monk? Come with me.” Saying this, he patted hantly on
his head and tugged at his robe. Playing with mnthis
way, he entered the temple. Then he approachdsiuteha,
first placing his outer robe and bowl to the sidetle
chamber out of respect. After talking with the Bubd for a

! The fourfold understandingsdtupaisambhidi] are understanding the meanings
of all words pttha), understanding philosophydfiammg understanding the
explanation of all words through grammatical and etymo&dcanalysis rirutti],
and the power of comprehension and illumination of thedoing paribhana).
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time, he asked, “Bhante, where is the dwarf Arahant
Bhaddiya who preaches very sweetly? | would li@es¢e
him.” The Buddha said, “You saw him at the maimdoHe
was the person with whom you played, pulling atdsis He
was the dwarf Bhaddiya.”

Hearing these words, the monk Tissa asked the lgadd
“How, venerable sir, did a monk who was able taiatsuch
a powerful achievement, having psychic and meoti
powers, become such a short playful object?”

The omnipresent one said, “Oh monk, it is retiifnut
for one of his own bad deeds that he did in the, ghat he
has become like this. It is the result of nothatiger than his
own past actions.” Then the monk requested that th
omnipresent one tell the story of the past. Aneé th
omnipresent one disclosed what had happened ipakte

At one time, when Brahmadatta was ruling Bendhes,
Enlightenment Being was born as Sakka, the kindiwhe
beings. At that time, the king of Benares sperst time
enjoying himself at the expense of old people amdi o
animals. He did not like to see old elephants,halcses, or
old bullocks. Seeing them, he would capture thewh faurt
them. He amused himself by playing with old horséte
would break up old carriages by binding new timisesome
of the spokes of their wheels, which then, whenctreiages
are pulled by the old horses, would break up thises the
wheels go round, hurting the horses. When he weeidold
women, he would summon them, then beat their Isedired
squeeze at the sagging skin, making them afraithimf
When he would see old men, he would summon them and
make them roll around on the ground like acrob&hen he
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did not see any old people, he would ask his sésvahere
old people lived. When they said, “In such-andksadiome,
there are old people,” hearing this, he would h&l servants
to summon them. And then, for his amusement, heldvo
hurt them. People, seeing their parents being likatthis,
and being distressed by their king’s shameful bemagent
their parents away, out of the kingdom. In thatrdoy, no
one attained merit from giving care to parents.e King's
servants also became playful, and did not do tphesper
duties. As a result of this, all who died in thmuntry were
born in the fourfold hells, and no one in heaven.

Sakka, the king of divine beings, did not see asyn
newborn deities in heaven as before. He decided to
investigate why this was so. Once understanding th
situation, he decided to tame the king. He toakftrm of
an old man riding in an old wagon, pulled by twal ol
bullocks. Placing in it two jars of buttermilk, lsame to see
the king on a certain festival day when the kingumted on
a well caparisoned elephant, was in processiohardecked
out city. Seeing the old wagon, the king askedshisants to
move the cart to the side of the road. But thayidoot see
the cart, and said repeatedly, “Your lordship, ¢hexr no
cart.” Sakka, by his power, did not let anyone lsisavagon
except the king.

In the meantime, many people gathered to witn@ss t
argument. When many people had gathered, Sakkhjsby
divine power, drove his wagon over the king and smed
down on the king’'s head the two jars of buttermilkhe
buttermilk soaked his head and clothes, and smefkay
revolting. People began to laugh at the king.

9



Sakka, seeing that the king was distressed, nfagle t
wagon disappear and he took his true form with his
thunderbolt Yajjiravudhg in hand. He appeared in the sky
and said, “Hey, sinful and unrighteous king! Wilu never
be old yourself? Will not your body be attackeddhy age?
Why do you playfully hurt old people? By your dgisuch
unwholesome deeds, everyone in your kingdom who
witnesses them is born in hell. They have filledp. People
do not get a chance to care for their paréntsyou do not
stop this behavior, | will cleave your head intootywieces
with my thunderbolt. Do not do such deeds agaamfnow
on.” Saying this, he threatened the king and esgae the
good qualities of parents. He explained the valuleelping
the elderly and its good results. And then Sakkatvaway.
From that time forward, the king behaved differgntl
behaving as the king of gods had instructed him.

Buddha said further, “Oh monks, as swans and other
birds, as well as elephants, horses, and such attigrals
with four legs are afraid of a lion, just so, veaide Bhaddiya
[like a lion] is small in physical stature, whilashother
gualities are very noble.”

Saying this, the omnipresent one ended #keka story
of Kelisila [playfulness].

“The king of Benares at that time was this mothe t
dwarf Bhaddiya. The king of divine beings was loadam
today the fully enlightened one.”

2 By taking care of one’s parents, people can gain a desdif merit.
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The moral: “Misplaced playfulness hurts everyone.
One ought to respect one’s elders.”
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203

The Story of Maintaining Life (The Story of
Protecting Life)

[Khandhavatta-Jditaka (Khandhakavatta-dtaka,
Khandhaparitta-Jitaka)]

When the omnipresent one who was the foremost
compassionate being was living in the Jetavana temple,
this story was told about a certain monk who wéieihiby a
certain venomous shake.

When the monk was chipping firewood in the temple
compound, a certain venomous snake came down frivee a
and bit him. The monk lost consciousness, andcoount of
the snake’s venom, he died.

This was discussed by the monks assembled in the
evening in the preaching hall. As the monks waikirig
about this, the omnipresent one came in. He asked,
monks, about what were you talking before | camete
The monks then related to the Buddha what had maghe
The Buddha said, “If he had spread loving kindriesstt]
toward the community of snakes, that would not have
happened. In the past, by practicing loving kirssneward
snakes, people avoided being bitten by them.” Ttien
monks asked the omnipresent one to relate the sfottye
past. This is how it was:

12



At one time, when King Brahmadatta was rulinghe t
city of Benares, the Enlightenment Being was barnai
Brahmin family. Giving up the enjoyments of thevdi
sensual desires, he became an ascetic. Livinghe t
Himalayan forest, he became the teacher of marstiasc

While these were living in the forest like thifete
grew up among them a fear on account of many aithe
being bitten by venomous snakes and dying. Thieda
about this among themselves, and the Enlightenieintg
heard about it. He instructed them to practiceinigv
kindness toward the four families of snakes. Sayms, he
uttered the first spelhfiantd mentioned in thisalaka story.

1. Virupakkhehi me metia
mettain Eraparhehi me.
Chabbyiputtehi me metia,
mettain Kazhagotamakehi ca.

The meaning of this stanza is:

“Let my loving kindness be on the snake family of
Virupakkha.

Let my loving kindness be on the snake family of
Erapanha.

Let my loving kindness be on the snake family of
Chabbyputta.

Also let my loving kindness be on the snake farafly
Kanhagotamaka.”



He said, “It is good to spread loving kindnesstloese
four families of snakes. Then there will not benger from
shakes.”

Saying this, he stated again how to meditate wimdp
kindness:

2. Apadakehi me metia,
mettan dipadakehi ca.
Catuppadehi me metia
mettaz bahuppadehi me.

In this stanza, there is this meaning:

“Let my loving kindness be upon the beings thateha
no feet and long bodies.

Let my loving kindness be upon beings with twd fee
human beings and birds.

Let my loving kindness be upon beings with fowatfe
such as elephants, horses, and so forth.

Let my loving kindness be upon many footed beings,
such as scorpions, and so forth.”

Explaining loving kindness in this way, he made a
request of living beings with the following stanza:

3. Ma mam apadako hinusi,
ma man hirsi dipadako.
Ma mar: catuppado hisi,
ma man hirsi bahuppado.
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The meaning of this stanza is this:

“May | not be hurt by any being with no feet!
May | not be hurt by any being with two feet!
May | not be hurt by any being with four feet!
May | not be hurt by any being with many feet!”

After this, he uttered further a fourth stanzat no
mentioning any specific living beings:

4. Sabbe sait sabbe pafi,
sabbe bhut ca kevat,
sabbe bhadmi passantu.
Ma kafci @ipam agami.

The meaning of this stanza is:

“May all living beings, all creatures,

all spirits, and all others,

meet only with good things!

May nothing bad come upon them as a result of
unwholesomeness!”

Setting things forth in this way, he then explairibe
value of the three gems, the Buddha, the Dhammerjde],
and the Sagha [the community of monks]:

5. Appan@no buddho,
appananzo dhammo,
appanano saigho.



This means:

“The gem of the Buddha is limitless.
The value of Dhamma is limitless.
The virtuousness of the @gha is limitless.”

Saying this, he stated the limitless quality o three
gems. As these are limitless, he mentioned furégheixth
stanza to compare the qualities of all living bsimgth those
of the three gems:

6. Pamiazavantini sirimsapini,
ahivicchilka satapadi,
unrmznabhi sarabu misika.

This means that lengthy creatures like snakes have
wholesomeness. As they have no unlimited wholesome
qualities, they are limited. Explaining it in thigay, he
mentioned various feared living beings like venomaund
venomless snakes, scorpions, centipedes, spidessdd,
mice, and so on.

He instructed that loving kindness should be pradt
toward them as well:

7. Kata me rakkla, katz me paritt:.
Parikkamantu bhuitni.

So 'hain namo bhagavato,

namo sattanna samm sambuddinar.
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He said this latter stanza to remind everyone ef liigh
qualities of the three gems. It means:

“l am giving protection. | am giving guardianship

Those who have bad thoughts toward me, please.leav

| am a person who bows down to the virtuous Buddha
who came before, and | bow down to the seven
Buddhas, who include the Buddha Vigess

In this way, he taught the spell for protectinég i
[khandhaparitty From that point on, the ascetics no longer
had any danger from snakes.

Saying this, the Buddha ended thatalia story of
maintaining life khandhavatth

The Buddha then mentioned that the ascetics at tha
time were now the followers of the Buddha and hlep ws
today the Buddha, was at that time their chief smivi

The moral: “Loving kindness is the most importargtice
in bringing freedom from fear to the world.”

® The seven Buddhas are VipasSikh, Vessabh, Kakusandha, Kagamana,
Kassapa, and Gotama. These are Buddhas of differerd agek, Gotama being
the Buddha of our present age. Gotama’s coming is sdidvi® been foretold by
Kassapa.
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204
The Story of Viraka

[Viraka-Jataka]

The omnipresent one who realized his omnipresence
his own, while he was living in the Bamboo Grove
[Veluvararama] related this alaka story with regard to
imitating the omnipresent duties of the Buddha.

When Devadatta had taken 500 monks away from the
Buddha’'s community, the two chief disciples [the@able
Sariputta and Moggaiina] then went to those monks and
preaching about the virtuosity of the Buddha, trexyuested
them to return to the Buddha's fold. In this wdley
brought them back to the Buddha.

When they returned and the omnipresent one saw,the
he asked, “When you were coming back with thesekson
what was the venerable Devadatta doing?” The tinefc
disciples said, “He was trying to imitate the onegent
one’s magnanimity. But even though behaving likatthe
was developing a great amount of angry thoughtautdwhe
Buddha.”

The Buddha heard these words and said, “The
venerable Devadatta tried to imitate me not only bat also
in the past, and thereby he came to rdirHearing this, the

* This is a common theme regarding Devadatta. Compareingtance, the
Virocana-Jitaka[No. 143] and th&/inllaka-Jitaka[No. 160].
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community of monks asked the Buddha to disclosestbory
of the past. And the Buddha told the story in thasy:

At one time, when King Brahmadatta was rulinghe t
city of Benares, the Enlightenment Being was bara svater
crow living in a certain pond. He was nameua¥a.

Because of a severe famine at that time, thereawvas
scarcity of food. People did not give food to csoat that
time, as if food were itself golden coins.

A crow called Savthaka who was living in Benares at
that time went with his wife to the lake where the
Enlightenment Being was living, and paid respecttho
Enlightenment Being. The Enlightenment Being asked
“Why did you come here?” Sathaka said, “Your lordship,
| came here to serve you with my wife.” The Entgiment
Being agreed to this. From that time on, the cBawvithaka
was given fish by the water crow, and he ate ashnasche
wanted until he was satisfied, giving the remainttetis
wife. The two of them lived happily there by tladé.

While they were living happily like this, one day
Savithaka spoke to his wife. He said, “This water cliew
black, and he has two feet. | also am black, anaol have
two feet. Why should | eat prey killed by himyself can
catch prey, and can eat my own prey.” Thinking,tlune
day he approached the water crow and said, “Frileah no
longer going to eat the prey caught by you. | edt what |
can catch on my own.” Hearing this, the water cisaid
“One has to dive and swim in the water in orderdtch fish.
This will not be as easy for you to do as it is foe. You
might not be able to do it as | do.” But S#vaka did not
listen. Thinking that he would eat his own cathk, went
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into the water, but got entangled in some watemntgla
swallowed water, and died.

Savithaka's wife, the she-crow, became worried when
Savithaka did not return from the lake. She went to the
Enlightenment Being and said, “Your lordship, haxe
seen the crow Sathaka who has a sweet voice and a neck
with a dark blue sheen like a peacock’s neck?” Anel
water crow called WYaka said, “Without paying heed to my
words and having become conceited, he went dovantie
water, his feet became entangled in water plarmid, lze
died.”

On hearing these words, the she-crow wife criej ou
wept uncontrollably, and went back to the city enares.

Saying this, the Buddha ended thialla story of
Viraka.

“The conceited crow who died at that time tryimg t
behave like the water crow was Devadatta. The meatav
was | myself, the Buddha, the most noble one innbid.”

The moral: “Know your own limits before trying tood
something.”
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205
The Story of One Born in the Ganges River

[Garigeyya-Jitaka]

This Jtaka story was told by the omnipresent one who
had tenfold powersbpla-s]” when he was living in the
Jetavaarama in Svatthi about two young monks.

Two young men who lived in the city ofa&itthi
became ordained in the Buddha’'s dispensation after
becoming pleased with the Dhamma [the Buddha’s
teachings]. They practiced meditation on the Isatheness
of the body. But instead of developing their minglish
wisdom, they clung to their attraction to their sl beauty
and became conceited thinking about how handsome th
were. They then fell to arguing as to which oné¢heim was
the more handsome. As they could not decide aéich of
them was the more handsome one, they went to amaidk
and asked, “ Venerable sir, which of us is the more
handsome?”

The old monk said, “Instead of you looking at one
another, look at me! | am the most handsome ofhee of

®> The ten (super-normal) powers of a Bagta, or Buddha, consist of his perfect
comprehension in ten psychic fields of knowledge. The Baidsllalso said to
have the physical strength, or power, of ten times$ tliaan elephant of the
highest caste of the ten castes of elephants. Hable ten castes of elephants is
said to have ten times the strength of the immedi&ielgr caste.
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us.” Then the young monks said, “We asked youtbima,
and you answered us something different.” Sayg they
got upset and stormed off with anger in their minds

This event was talked about in the preachinglhathe
assembled monks. While they were discussing tthis,
omnipresent one came in and asked, “Oh monks, whi
you discussing before | came here?” The monks tioéd
Buddha about what they were talking. The Buddhd, sa
“Not only in the present, but even in the past ¢héso
monks argued over their physical beauty.” And Bueldha
was asked to tell the former story. The Buddhanthe
disclosed the story of the past. This is how iswa

At one time, King Brahmadatta was ruling the @ty
Benares. The Enlightenment Being was born thea tise
spirit on the bank of the Ganges River.

At that time, one fish called Gga met another fish
called Yamua and they began to argue as to which of them
was the more beautiful. Arguing like this and heing able
to come to a decision, they approached a torttiae they
saw by the bank of the river and asked him, “Wtothis is
the more beautiful, Gaja or Yamura?”

The tortoise answered, “The fish callednGais very
beautiful, and the fish called Yamurs also very beautiful.
But more beautiful than either is a tortoise withaaly round
like a spreading banyan tree, with a shell, withead and
neck long like the yoke of a chariot, and four-fubt

On hearing these words, the two fish got very aagd
said, “We asked you one thing, and you answered us
something different. We asked you about our beaay
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you replied about yours.” And they moved aboutréyng
fluttering their fins, and splashed water on th#oise.

Saying this, the Buddha ended thisaia story about
one born in the Ganges River.

“The two fish at that time were these two youngk®
The tree deity who saw this was | who am today the
Buddha.”

The moral: “Foolish people argue unnecessarily &abou
unimportant things.”



206
The Story of a Deer of the Kuruiga Species

[Kurungamiga-Jitaka)

The Buddha told this story when he was living e t
Bamboo Grove temple with regard to Devadatta.

At that time, the Buddha heard that Devadatta was
trying to kill him. Hearing the news about the spmacy,
the Buddha said to the monks, “Oh monks, not ocatay
has Devadatta tried to kill me, but also in anciemes he
tried to kill me, too.” And the Buddha then diss#d the
story of the past.

Long ago in Benares, when King Brahmadatta was
ruling, the Enlightenment Being was born as a daddhe
Kurunga species. He lived in a thicket near a ceriake.|
Near that same lake, there was a huge tree in wihiefe
lived a woodpeckersatapattd, and in the lake there lived a
tortoise. The three became friends.

At that time, one evening, a certain hunter laghare
made out of the veins of an animal, and he wentyawde
Enlightenment Being became bound in the trap aartpne
morning, before dawn. He tried to break the snawécould
not do it. Becoming afraid of death, he began rio aut.
Hearing the cries of the deer, the woodpecker haddrtoise
came there and saw that their friend was bountiershare.
Thinking that it is a good thing to save one’s ridefrom
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danger, they approached the snare. The woodpsakeito
the tortoise, “Friend tortoise, you have sharpheaat your
mouth. So you can cut through the snare. While gce
cutting through it, | will stop the hunter from corg here.”
Saying this, the tortoise began to gnaw at theesnand the
woodpecker flew to the hunter’s hut and sat omats.

Before the sun came up the hunter, thinking thaas
a good time to go out, took his knife in hand ataited to
leave the hut. At that moment the woodpecker,ngnout
with a shrill noise, flew down from the hut’s roafd flapped
his wings at the hunter’s face. The hunter becapset and
said, “This inauspicious bird has come into contaitth my
body.” He went back into his home and lay downitiwg
for a short while before going out ag&in.

The woodpecker then thought, “No doubt, the hunte
will now come out through the back door.” Thinkitigs, he
went near the back door and sat there. The hyuotsrso,
thought this time he would go out the back doomd Ahis
time, also, the woodpecker screeched and flappswimgs,
hit the hunter on his face. Then the hunter becameupset
and said, “This inauspicious bird has come intat@cinwith
my body again. This is a very bad omen.” Thinkihig, he
went back inside the hut. “It is not good to gavnol will
sleep and get up after sunrise. | will go to hwhéen there is
daylight.” And he slept. When sunrise came, laetatl to
leave. When he left for the third time, after ssay the
woodpecker flew fast to the lake and told the deed

® In some parts of South Asia, hearing a woodpecker cnyfimstitthing in the
morning is taken to be a bad omen. For such an omeorte into physical
contact with you, is even worse.
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tortoise that the hunter was coming. By that tithe,tortoise
had gnawed through two of the three sinews of tlaeges His
teeth were in pain, he was bleeding from his moatid he
was lying down and feeling faint.

Then the deer, seeing the hunter in the distambehis
knife in hand, jumped fast and broke the last simévhe
snare. He ran into the forest. The woodpeckev fte the
top of his tree. But the tortoise did not haveuggiostrength
to go anywhere, so he just lay in that spot. Thatér,
coming there, as he could not carry the tortoisé,hmm in a
bag and tied it with one of the sinews from thetta a
branch of a tree that was stuck into the grountis &ction
was seen by the deer who, deciding to save hisdisdlife,
let the hunter see him. The hunter then chaseddée

The deer did not run so fast that the hunter waolcbe
able to catch up to him, but he did not let thetbuatch
him. He led him deep into the forest. And whea tiunter
came near, he ran off into the forest. In this Wesydeceived
the hunter. The deer doubled back by a shortcthiddake
where the tortoise was, and quickly he tore opeth \Wis
antlers the bag in which the tortoise had beenegdlacHe
said, “Oh tortoise, come out quickly and dive itite water.
And woodpecker, go high up into the tree.” In thigy, he
made sure that both of them were safe. And h&aak into
the deep forest.

The hunter returned there and did not see theisertn
the empty bag. Without saying anything, he wemh&o

The Buddha, in this way, disclosed this story afear
of the Kuruiga species.
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“The hunter at that time was the monk Devadaltae
woodpecker was the venerablariButta. The tortoise was
the venerable Moggalha. And the deer of the Kurga
species was | who am today the Buddha.”

The moral: “Good friends can help one overcome
difficulties.”



207
The Story of Assaka

[Assaka-ditaka]

Again, on some other occasion, the omnipresent one
who became senior to all living beings in the walisiclosed
this Dhamma story with regard to the former wifeaahonk.
This is how it was:

One monk, after his ordination, had his mind canty
distracted with thoughts of his previous wife. TBeddha
said to him, “Oh monk, you are still infatuated lwiyour
former wife. Yet she has no desire to be togeititr you
any longer. Even before this in the ocean of mshbeng
[samsara] you have suffered a lot on her account.” Saying
this with regard to a story of the past, the omespnt one
was then invited by the monks present to disclbsedid
story. The Buddha then related it in this way:

Long ago, there was a king named Assaka ruling the
city of Patali. He had an especially beautiful gueamed
Ubbai who was more beautiful than all other women. She
was endowed with the five physical beauties, asdmbled
a divine damsel.

This beautiful chief queen passed away prematumnely
the middle of her life because of a certain congéni
sickness. As the king was infatuated with herbbeame
very sad and was inconsolable. He placed her body,

28



embalmed with oil, in a coffin set near where hepsl And

he did not eat or drink for seven days. His merstand
other well intentioned people told him, “Your lohig, all
things are impermanent. Therefore, please do ret b
consumed with grief.” Even though they advised mrthis
way, they could not allay his grief. And he spsewen days
without eating or drinking.

At that time, the Enlightenment Being who hadifield
the tenfold perfections pirami-s, later paramita-s] had
ordained himself an ascetic in the Himalayan MounstaHe
attained the fivefold mental absorptiofizina-s], and passed
his time engaged in them. One day, he was viewnsg
world with his divine eye dibbacakkhii and he saw King
Assaka’s suffering. He decided, “I will go andeate him
from his suffering.” Thinking this, he went by do Patali
and alighted in the royal garden, sitting under3aeétree [in
the center of the garden] like a golden image. nTlleere
came a certain young Brahmin and the ascetic abkad
“Oh young man, is your king a righteous man? DOuesule
your country according to the tenfold rules of tegus
kingship dasamzjadhamm3?” The Brahmin youth said,
“Your worship, he does so. But unfortunately hesuth queen
has recently passed away. Because of that, tlgel&iments
and weeps inconsolably. Your worship, the king dsee
consoling by someone like you. If possible, pledsé our
king and comfort him.” Then the ascetic said, “vigunan, |
do not know the king. If I knew him, I could shdwm his
queen'’s life in her new re-becomingunabbhavain popular
parlance, rebirth]. And then he would be ablectitaside his
grief.”



Then the young Brahmin, hearing this, said, “Your
worship, | will bring the king here. Please wadgré until |
return with him.” Saying this, he left to go tcetking, and
he told him about the ascetic. The king heard tihate had
come a certain ascetic with a divine eye, and loaight,
“There is no doubt that this ascetic will know myegn’s
new birth. Therefore, | must go to see him.” Kmng this,
he went to the royal garden with his ministers.eifg the
ascetic, he asked him, “Your worship, do you know m
beloved queen’s re-becoming?” The ascetic saids,your
lordship, | know where she has been born anew.& Kihg
said, “If so, please tell me.” The ascetic salshé has been
born as a dung beetlgdmayagnakd.”” The king said,
“How can such a beautiful woman, with such physical
beauty, have been born as a dung beetle? How loalreve
this?” The ascetic then said, “If that is the ¢asw®ould |
bring her here to show her to you?” The king saxks,
sir.”

Then the ascetic commanded by his psychic povear th
the cow dung beetle and her mate that were buskbyea
rolling two balls of cow dung should come beforerth

The female dung beetle came following the malegdun
beetle, each rolling a cow dung ball. The ascsid, “The
second dung beetle who is following the male isrygqueen
Ubbai.” Further, he said, “Your lordship, because your
gueen was intoxicated with her physical beauty,faled to
do any good or meritorious deeds. So she was licen
this.” He said, “Should | ask her to speak?” imgy said,

’ This beetle lays its eggs in a ball of cow dung. Wtienyoung beetles are
born, they eat the cow dung and grow large by this.
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“Yes, please do!” Then the ascetic addressed Whtah
Ubbai, can you tell me your former birth and lineage® D
you still love your former husband?”

Then the female dung beetle said, “Your ascetic
worship, the king and myself in the past on mangasmons
enjoyed ourselves very much in this park. Now,asa{ed
from my king by re-becoming, what type of emotional
attachment can | have to him?” Hearing these waus
king lost his attachment to her. After that, thegkhad the
gueen’s body removed from the palace, and he waklsed
head and body. According to the ascetic’s adwheeruled
the country righteously. And in the course of tite passed
away.

Saying this, the Buddha ended thialla story of
Assaka.

“King Assaka at that time was this lovesick monie
monk’s former wife with whom he is infatuated wase@n
Ubbai. The Brahmin youth who spoke with the ascetic
about the king's grief was the venerabkigutta. And the
ascetic was |, myself, who has become the Buddha.”

The moral: “Everything is impermanent. Even thouyghu

may have an enjoyable time with someone, when peopl
move on, they lose their old attachments.”
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208
The Story of a Crocodilé (The Story of a Monkey)

[Swirsumara-Jataka (Makkara-Jataka)]

This Jtaka story was disclosed by the omnipresent one
when he was at Jetavamama on account of an attempt to Kkill
him by Devadatta. This is how it was:

One day, the community of monks was assembled in
the preaching hall and was discussing the attempt b
Devadatta to kill the Buddha. When the Buddharediehe
asked, “Oh monks, what were you talking about leefor
came here?” On hearing that they were talking tabou
Devadatta’s recent attempt to kill him, he saidh“@onks,
not only today, but even in the past he tried tionke. But in
trying to do so, he could not even generate feanymind.”

The monks then requested that he disclose the spaist.
The Buddha disclosed the story in this way:

At one time, when King Brahmadatta was ruling the
city of Benares, the Enlightenment Being was living a
monkey in a forest near a riverbank. He spenhislltime
there.

8 A sumsumira is a gavial, a large harmless vegetarian crocodilendfa

(Gavialis gangeticus Compare the Buddhist Sanskrit version of this siothe

Mahavastuand also the versifiedalPversion in theCariya-Piraka And compare
the story in th&/anarinda-Jitaka, Jtaka No. 57 in Vol. 2 above.
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At that time, a pregnant she-crocodile, on sedirg
Enlightenment Being who was this monkey, got a oo
eat his heart. She said to her husband, “My master, there is
a very strong monkey king on the bank of this riveand |
bear a craving to eat his heart.” The crocodilgblaund said,
“My love, we live in the water and are water-dwealji
animals. He lives in trees in the woods on dndlarHow
can | get his heart? | may not be able to do it.”

Hearing this, the she-crocodile said, “My lovingster,
you must get it for me by whatever stratagem yoovkn Do
you understand? If you do not bring it for me, ill @ie.”
Hearing her words, the crocodile said, “All righk.will do
whatever | can.” And he went near the tree whée t
monkey king lived and said, “Friend monkey king,ywdo
you put up with eating the unpleasant bitter tgstmit and
leaves on this side of the river? When | see thercside of
the river, | can see mangoes, rose apples, woodesspp
breadfruit, palm trees, and other such sweet-@gdtint and
leaves. It would be better for you to live on thtber side
than on this side of the river.”

On hearing these words, the monkey king replied,
“Friend crocodile, the river’s water is very deepdawide
between the two banks. | cannot jump across ihatlse
can | do?”

Then the crocodile said, “If you would like to geere,
sit on my back. | will take you across the river.”

The monkey king then said, “All right. Let me semir
back.” And the crocodile came near him, showing his

® When pregnant, females are subject to unusual cravings.
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back. The monkey king jumped up on his back. Tinen
crocodile, taking the monkey king on his back, wietd the
middle of the river and started to submerge himselthe
water. The Enlightenment Being then asked, “Whahis,
my friend? While taking me, you are letting mewinan the
water.” Hearing his words, the crocodile said, “faw think
that | am one who would give you sweet fruit? hivip give
the meat of your heart to my loving wife by killiygu. That
is why | am carrying you.”

Hearing the words of the crocodile, the monkeygkin
said, “It is good for you to have told me that. mu think
that a monkey keeps his heart in his chest? Jugr@re and
there, it would be torn into pieces.” Then thecodile said,
“If that is so, then where is your heart?” Theigmienment
Being said, showing him a nearby rose apple treki®side
of the river with well ripened fruit hanging on ttree, “Look
at that tree. Those hanging red things are monkezats.
My heart is also hanging there.”

The crocodile said, “Then | will not kill you, iyou
promise to give me your heart.” Saying this, hektohe
monkey back to his side of the river. Once th#ére monkey
king scurried up into the tree and said, “Foolishcodile, |
no longer want your mangoes and rose apples omttier
bank of the river. Do you think that monkeys’ hesaare on
trees? Your body is big, but your sense is littf@u did not
understand that | was trying to deceive you. CGaklia your
own place.” And he sent him away.

The crocodile became very upset, as if he werersop
who had lost 1,000 gold coins gambling. And hetvweemy
to the place where he lived.
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Saying this, the omnipresent one then ended tory s
of a crocodile.

“The she-crocodile at that time was the damset&in
The monk Devadatta was the crocodile. And the rapnk
king was | who am today the Buddha.”

The moral: “The bad intentions of foolish peoplen dae
easily overcome by the wile of noble ones.”



209
The Story of a Kakkara-bird *°

[Kakkara-Jataka]

At one time, when the omnipresent one was livihg a
Jetavaarama, there was a young monk living in venerable
Sariputta’s nearby temple on its grounds. This stags
delivered by the Buddha on account of this youngmkis
fastidious way of living. The circumstances of dslivery
are as follows:

One of the venerableafputta’s young disciple monks
was very careful with regard to the protection isflody. In
order to maintain his health, he did not eat ho# thinking
that if he were to eat it he might upset his bileSo in the
hot weather, he did not eat hot rice. In this whg,
safeguarded his health.

One day, the monks who were assembled in the myeni
in the preaching hall to listen to the Buddha's reng
Dhamma sermon, having heard about this, were dssuy€.

As they were talking about it, the omnipresent en&red
the preaching hall and asked, “Oh monks, what weie
talking about before | came here?” The monks tbie

19°A Kakkara [Sinh.koravali] is a small aquatic bird that lives near paddy fields
and in forests with muddy waters in South and Southeaat As

1 By South Asian Ayurvedic medicine, one’s health depemda proper balance
of the three humors, air, bile, and phlegm.
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Buddha that they were talking about this young moitke
Buddha said, “Oh monks, not only today in his pnedie
does this young monk protect his well being witlhegdut
also in the past he did so and he thereby savddéenis The
monks then asked the Buddha to disclose the pagt sAnd
the Buddha disclosed the story hidden by time.s i$how it
was:

At one time, when King Brahmadatta was ruling in
Benares, the Enlightenment Being was born in asftaas a
tree-deity’® At that time, a bird hunter captured a certain
female bird and intending to use her as a lurglaened to
capture male birds in his snare placed nearby herthis
way, he used to capture birds.

Once he tried to capture a certain Kakkara-bied by
its luck had formerly freed itself from anotherdinunter’s
snare. Because it had once been caught in suohra, st
knew how to avoid being caught this time. And Ise bird
hunter could not capture him. On this account, lbire
hunter became angry at this bird, and he tried again and
over again to capture him, setting his snare hetethere.
Days went on, and he could not get him.

Then the bird hunter thought, “If | cannot captties
bird in my present snare, then | will capture hiynamother
stratagem.” Thinking so, he disguised himself amall tree
with a cage-like snare placed on one of the bras)cred he
wandered from here to there in the forest in pladesre this
bird would frequent. The Kakkara-bird, seeing thied

12 According to Buddhist teachings, living beings who have fopeed
meritorious deeds can be born as either tree-deitig@as in the divine worlds,
in accord with their past deeds.
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hunter disguised in this way, thought he wouldhiet know

that he recognized him. He said, “I have wandenethis

forest in many places. | have been in mango tress, apple
trees, breadfruit trees, wood apple trees, Kitumpaees.
But | have never seen a tree that wanders. | amdeteived
by your trickery.” Saying this, loudly he maderg,cand he
flew away.

The bird hunter understood that he had been reoadn
by the bird and said to himself, “Oh, this bird@gnized me
and broke the palace | had built for him in the.skie knew
my thieving intentions to steal his life.” Thinkrthis, he
also went away after capturing some other birds hleavas
able to get.

Saying so, the Buddha ended this story.

“At that time, the bird hunter was the monk Devtala
The Kakkara-bird was the fastidious young monk veheery
careful with regard to protecting his body. And thee-deity
who witnessed this incident was | who am today the
Buddha.”

The moral: “One’s care for his or her well beinypaff.”
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210
The Story of a Woodpecker Named Kandagalaka

[Kandagalaka-ditaka]

The omnipresent one who became the chieftain ef th
world delivered this ataka story while he was living in the
Bamboo Grove temple so as to explain the monk Detvad
desire to imitate the Buddha. The circumstancébisfare:

One day, the monks assembled in the preachingrhall
the evening were discussing Devadatta’s desimiiate the
Buddha. When the Buddha entered, he asked, “Orksnon
what were you talking about before | came here?he T
monks told him about what they were talking, ane th
Buddha said, “Oh monks, not only today, but evethepast
Devadatta fell into deep suffering by trying to iate my
status.” Hearing this, the monks invited the Bualtiihrelate
the story of former times. The omnipresent onenthe
disclosed the past incident. This is how it was:

At one time, King Brahmadatta was ruling the kiogd
of Benares. At that time, the Enlightenment Bewnasg born
as a woodpecker in a forest of turpentine treel thie name
Khadiravaniya [One Who Dwells in a Forest of Turoes
Trees]. There he dwelt.

Another woodpecker was born nearby with the name
Kandagalaka [Swallower of Worms and Insects inStems
of Trees]. He lived in a forest with tender timbeand he

3¢



became friendly with the woodpecker who was the
Enlightenment Being. When he visited the Enlightent
Being, the Enlightenment Being used to offer him itinsects
that he had gotten from pecking the turpentinestieehis
forest. Kandagalaka swallowed them as if they Wweneey
cakes. In the course of time, Kandagalaka thoutiiy,
friend here is a woodpecker, and so am |. [, tao, get food
from these turpentine trees just as he does.” Kiingnso, one
day he said to his friend, “My friend, |, too, caeck the
same turpentine trees that you peck. Thereforenako
trouble yourself by pecking food for me.” The wpedker
who was the Enlightenment Being said, “You are ablg to
peck at trees with tender timber. You cannot pkakd
timbered trees such as turpentine trees.” Heating,
Kandagalaka became overly proud and said, “Why aahn
do just as you do?” And he flew away with speétighting
on a turpentine tree, he pecked at it, broke hesk bend
wounded his head, and his eyes went up in his hdauis
was very painful to him, and he fell to the ground
unconscious. When he regained consciousness, tmeurad
by reflex, “What is this firm tree with thorny leas that is
like iron?”

The Enlightenment Being said, “Without listening to
me, and without the ability to peck hard trees, yow have
fallen into hardship. These trees are known agetuine
trees.”

And Kandagalaka died in that same spoit.

Saying so, the Buddha ended this story of a waotldpe
named Kandagalaka.

4C



“At that time, the woodpecker named Kandagalaka wa
the monk Devadatta. And the woodpecker born wiih t

name Khadiravaniya was | who am today the Buddha wh
has attained enlightenment.”

The moral: “It is always good to know your limits.”
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211

The Story of the Brahmin Somadatta [The
Moon-Given One]

[Somadatta-dtakal

This story was delivered by the omnipresent one wh
became the leader of the world while he was livatg
Jetavaarama in Svatthi on account of the venerable elder
Laludayt [Uday1 the Simple One]. The circumstances of this
are:

When the venerablealudayi was in the middle of a
group of people he could never express what heasattt
say. He would always say the opposite of what hated.
One day, the monks gathered in the evening in tbaghing
hall were discussing how he talked foolishness reetbe
Buddha came there. When the Buddha arrived, hedask
“Oh monks, what were you talking about before | e&@fn
The monks told him what they were talking about &mel
Buddha said, “Oh monks, not only today, but evethepast
Laludayi was like this.” And the monks requested the
Buddha to disclose the story of the past. The Badihen
disclosed the past story.

At one time, when King Brahmadatta was ruling the
kingdom of Benares, the Enlightenment Being was loa
Brahmin family in Kasi with the name Somadatta. When he
was grown up, he was sent to study in the city akBasia
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with a well known teacher. There he excelled m studies.
He thought, “Let me return to my parents as they @or.
Once there, | will be able to serve the king whdeking
after them.” Thinking so, he returned to BendresAfter
returning, he gained employment in the king's palade
became very faithful to the king. In the meantimee of his
father's two oxen died. The father said to his, sty son
Somadatta, one of my oxen has died. | now canlooigp
my field as | have only one ox léft. Can you please help me
to get another ox by asking the king for one?”

The Enlightenment Being then said, “My dear fatlasr
| am so close to the king, it would not be propertdke
advantage of my position and ask this of him, esfigcmnow
at this time. You must ask the king on your owrg ¢hen he
will give you another ox.”

The father said, “My son, you must understand that
am unable to speak in the presence of more thapensen.
If | intend to ask for an ox, | will end up askihgm to take
the ox | have. This is not a good idea. It wdt mesult in the
king’'s giving me an ox.” The son then said, “Yowshask
the king on your own, whether it results in youtiget an ox
or giving the king your existing ox. | will teagtou what to
do.” And he fashioned a certain verse:

“I had two oxen to plough my field.
One died. Your lordship, please give me another™o

13 Kasi was a suburb of Benares at that time.
14 As the Enlightenment Being’s father was so poor amtlftother means of
livelihood, he engaged in cultivation. Normally, Brahenshun such occupation.
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The son said, “When you see the king, bless theg &aying,
‘May you live long, your lordship, winning every tta!
Then say this verse:

‘| had two oxen to plough my field.
One died. Your lordship, please give me another’d

The father said, “Oh my son, | am unable to rem@mb
this verse.”

So the son told his father to take as long assleeed to
learn the verse. And he showed him a quiet anelygoiace
where he could go to memorize it. There, usingngls of
grass set up as the people in the king's asseniidy,
instructed his father, saying, “This is where thagksits.
This is where the chief minister sits.” And explag
everything in this way, he removed his fear. Andhis way,
he countered his father’s lack of confidence.

In due course, the father learned the verse byt.hea
And he told his son, “Now | can go to the king.” hel
Enlightenment Being then got a suitable gift fas father to
give the king, and told his father, “Now you can sge the
king.”

The son went along with his father to see the king
Seeing the king, the father said, “May you live doryour
lordship, winning every battle.” And he gave th& @ the
king.

The king asked Somadatta, “Somadatta, is this your
father?” And Somadatta answered, “Yes, your lomlsh
Then the father said the verse that he had leanéeart:
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“l had two oxen, your lordship, to plough my field
One died. Take the second one, your lordship.”

Hearing this, the king understood that he had naade
mistake in reciting one of the words of the staraa] that
instead of saying, “give,” he had said, “take.” eThing
laughed loudly, and asked, “Oh Somadatta, are timeney
oxen at your home like this?” The Enlightenment Being
said, “Your lordship, he is guileless. Please dive an ox.”
And the king, being very pleased that the Enlightent
Being was not trying to gain his ends by usingratagem,
gave the Enlightenment Being's father ten oxen #mal
village where he lived, and sent them away by aicha

As the Enlightenment Being was going with his éath
on the chariot, he asked his father, “My fatheterahaving
spent an entire year learning the verse | taughtwiile in
an isolated and lonely place where there are amlgrant
trees, why did you forget what to say?”

The father said, “My son, whether we speak coryectl
or incorrectly in public, there are always somepeavho
will like whatever we say. Even by saying the wgdhing
before the king, | have obtained such wealth.”

Saying this, the Buddha ended the story of théBra
Somadatta.

“Somadatta’s father at that time was this monk
Laludayi. The son Somadatta was | who am today the
Buddha.”

1n South Asia, there is an expression, “to be alisfoas an ox.”
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The moral: “Guileless and simple people get the
understanding of those who are compassionate.”
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212
The Story of Leftover Food

[Ucchigthabhatta-Jitaka)

When the omnipresent one who was the chief ofethos
having a happy afterlifespigatd was living in Jetavairama,
he delivered this story with regard to a monk whasw
confused on account of a woman.

At one time, when King Brahmadatta was ruling the
city of Benares, the Enlightenment Being was bara very
poor family of acrobats, and he earned his liviggobgging
alms. At that time, the wife of a certain Brahmias
engaged in adultery.

One day, the Enlightenment Being was going on his
alms round, begging alms. In the meantime, thenira
husband left his home, going to a nearby villagehile he
was away, this Brahmin’s wife invited her lover amd the
two engaged each other in illicit pleasure. When lbver
was ready to leave, she said, “Eat something befmeyo.”
She quickly cooked some hot rice and curry. Anel gave
him the food to eat. While he was eating, shedstaiothe
door and watched to see if her husband was comiftge
Enlightenment Being, who was on his alms round, was
standing nearby the door, thinking that she migteé dpim



some food® At the same time, the Brahmin husband was
returning home from having been far away.

When the Brahmin woman saw her householder
husband returning home from where he had beeshied
her lover into the house’s storeroom. When herband
entered, she had him sit down at the table, anthgusome
hot rice and curry on top of the leftover rice andry, she
placed the plate before him. The husband wentatahee
rice. But when he placed his fingers into it, hecdvered
that the rice on top was hot, but the rice on tb&dm was
cold. He asked his wife why this was so. She lsgdpht.
The Brahmin asked her this several times. And bb&ég
afraid of telling him the reason, kept silent.

The Enlightenment Being, who was just outside the
door, realized that this was her husband and therahan
was her lover. He thought, “It would be good td tke
Brahmin what went on inside the house while he avagy.”
And so he called out, “Oh Brahmin, your wife hatoeer
whom she was feeding. And when you came, sheimdrh
the storeroom. She has given you food on the gaate,
over the food that he was eating. It is my dutgnethough |
was born in a family of acrobats, to tell you thath,
whether it be good or bad. Demand of your wife taotlo
wrong things in the future.” And he went away.

The Brahmin took both his wife and her lover, beat
them, and warned them not to do such things again.

Saying this, the Buddha ended this story abotvef
food. At the end of the story the confused mortkiaéd

16 Beggars are very observant. They can tell by thierecof the people in a
house that they can observe, what is going on indheéh
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fruit of the stream entrance state of mind thaenslowed
with a thousand ways to obtain enlightenment.

“This monk at that time was the Brahmin husbaifide
wife was this woman. And the beggar from the paoobat
family was | who have become the Buddha.”

The moral: “Being righteous is beneficial for evamg.”



213
The Story of King Bharu

[Bharu-Jatakal

When the omnipresent one who is our master and who
has a great treasure of kindness towards us wamgy lin
Jetavaarama, he delivered this story with regard to the king
of Kosala. The circumstances of this are:

While the omnipresent one was living in Jetavama,
he prospered. All his needs and his communityédeavere
taken care of. His good reputation was known lBrgne.

At that time, adherents of other sect#thiya-s],
finding that their alms were diminishing, thoughihe
revered Gotama and his community of disciples pgsp
receiving much alms. And we are getting nothinghey
must be prospering and receiving much alms becaiuge
favorable location in which they are dwelling.” &Wh
thought, “It would be good for us to also build welling
near that favorable land. But if we set about dind a
temple there without telling the king first, the dglha’s
disciples will not let us do it. It would be adaide,
therefore, to tell the king first, give him a haad bribe,
and get his permission. Thinking so, they offetieel king
100,000 gold coins, saying, “Your lordship, we pl@nning
to build a temple for ourselves nearby Jetavana. If the

SC



Buddha’s disciples come and complain to you ababig, t
please do not stop us.” And they made the kinghge.

They summoned many carpenters and other workmen,
and these began their work, making a lot of naiget mext
to Jetavamrama. Hearing all this noise, the Buddha
summoned the venerablmanda and found out from him the
reason for the noise. He said to the venerabianda,
“Ananda, summon the community of monks, go to thg,kin
and complain to him about this disturbancArianda and the
monks agreed to this. They went together to thacpaand
let the king know of their visit.

The king knew why they had come. As he had no
favorable answer to give them, he sent a messdogeil
them that he was not at home. The Buddha’s desifilen
returned to Jetavarama and related this to the Buddha. The
Buddha understood that the king had been bribetlihartiold
this to his disciples. The next day, he sent the thief
disciples, Sriputta and Moggaiina, to complain about what
was going on to the king.

The two chief disciples had the king informed loéit
visit. The king sent the same message as befatht was
not at home.

The next day, the omnipresent one summoned 500
saintly disciples drahants], and together they went to the
palace. The king came down from his chambers emfiper
floor of the palace, knelt down so as to pay respedhe
Buddha, took the Buddha’'s begging bowl, and folldwiee
Buddha into his palace. He fed the Buddha and5@
Arahants. When they were finished eating, he saindto
the side of the Buddha. Then, the omnipresentsairtt “Oh
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king, in the past, on account of taking bribes, sdings
have fallen into disaster.” The king then requesteat the
Buddha disclose the story of old. And the Buddithsib.
This is how it was:

At one time in olden days, when King Bharu was
reigning in the country of Bhat(j the Enlightenment Being
was an ascetic living in the Himalayan Mountaingetber
with 500 ascetic followers. During the period bétspring
retreat, they wandered here and tH&reAnd in due course,
they came to the city of Bharu. They collected saim
throughout the city, and then left the city throutghnorthern
gate. And they took shelter there under a larggdatree.

After the spring retreat, they went back to the
Himalayan forest.

The following year during the spring retreat, they
returned again to that place. When they returaefiw of
the ascetics who had taken shelter before undangaln tree
at the city’s southern gate, which tree had noverfiatiown
on account of all the rain, were now taking shealteder the
banyan tree near the city’'s northern gate. Theay, s&ve
were under this banyan tree during the last spretgeat.
This is our proper place. Why are you here? Waatavant
you staying here.” And there was a quarrel. Tihers said,
“We came here before you during this spring retredfe

17 S0, the Bli text. The late 18 c. - early 1# c. C.E. translation of theal
Jataka stories into Sinhala by Viragia Pratija narrates this story of King
Brahmadatta, reigning in the city of Benares, as dheroditaka stories —
probably due to convention.

18 The spring retreat takes place from the full moon of thrtbugh the full moon
of October, the three months of the rainy seasomoist of South Asia.
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will not leave.
quarrel.

The king heard both sides of the story and saitie”
place belongs to those ascetics who were thereyé&sst”
Hearing this decision, the small group of the othsretics,
by their psychic poweriddhi], found the golden body of a
chariot that belonged formerly to a universal mohar
[cakkavattif. They gave it to the king as a bribe, and asked
of him to please give them that place. The kirgnthgreed.
[Then, the first group of ascetics by their psychmwer,
found the jeweled wheels of that chariot, and ghe¢ to the
king as a bribe. And the king then gave the placthem
again.[® And the two groups of ascetics quarreled.

While they were quarreling, they simultaneously
realized that as they had given up the five sendaaires
with its cravings when giving up lay life, by gignbribes
and quarreling over such a place in this way, these acting
badly and against their own beliefs. Realizingsthoth
groups of ascetics became very upset and quickhy back
to the Himalayan forest.

The divine beings saw this incident, and they bexa
very upset. They thought, “By this king’s doingongly,
and by his conflicting decisions, he created aatioh of
these ascetics’ worldly renunciation. We oughtptmish
him and destroy his city.” Stirring up the ocetrey sent a
big tidal flood [tsunami] and destroyed the kingdfon an
area of 300 Yojanas.

So arguing, they went to the kiwgh their

19 The Sinhala translation of theilPJataka stories by Virasiha Pratifja does
not mention this point. ThealPtext does, though.
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Relating this, the Buddha said to King Pasenadi of
Kosala, “Oh king, because of one king's wrong derdny
human beings were killed. It is not good to betiphand
thereby make bad decisions.” In this way, the Bwdd
warned the king about unjust deeds and ended tibrig of
Bharu.

The king of Kosala, hearing this Dhamma sermon,
ordered that the building being done near Jetadara by
the adherents of the other seciiHiya-s] be destroyed.

The Buddha then said:

“The chief ascetic in olden times was | who amatod
the Buddha.”

The moral: “It is not good to create conflict amantgers for
the sake of worldly riches.”
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214
The Story of a River at Flood

[Purnanad-Jatakal

When the Buddha, who was like a wish-conferring
gem, was living at Jetavamama, he delivered thisathka
story about his perfection of wisdom.

One day, the monks who were gathered in the
preaching hall said amongst themselves, “Brethiie,
omnipresent one has a great wisdom of understanitiag
grammatical and etymological explanations of words
[niruttiparibhana] and the nature of the world
[dhammapabhanal.”® He has a knowledge that covers
everything, as wide as space itself. He has tisedom of a
shining, contented, happy person. He has a shargk, and
penetrating reasoning power. Also, he has a guickli and
a discriminating wisdom. He is skillful at stratmgs.
Whatever situations arise in front of him, he calves them
easily.” In this way, they were discussing the Shoa's
perfection of wisdom gafifii-parami].”* While they were
discussing this, the Buddha entered. The Buddith 4ah
monks, what were you talking about before | came=®e

20 An Arahant who has realized the nature of life f@sfold understandings
[catupaisambhid]. These are listed in full in note 1 above.

L According to the Abhidhamma literature, the Buddha gainedwiB8oms
simultaneously with his enlightenment.
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They said that they were talking about the Buddha's
perfection of wisdom. Then the Buddha said, “Notale
obtained an omnipresent state of mind. But evéoréehis,
when | was engaged in fulfilling the perfectionsbiecome a
Buddha as an Enlightenment Being, | was supremédg w
enough to have a keen understanding of things.& mbnks
requested the Buddha to disclose a story of oloee.t The
Buddha then related this story:

At one time, King Brahmadatta was ruling the @ty
Benares. At that time, the Enlightenment Being vas as
the son of his Brahmin advisor. When the Enlightent
Being grew up, he was sent to Takkaso study under a
well known teacher. Studying under him, the Ertigiment
Being learned all the disciplines of knowledge Iwditttime.
Then, he returned home. And when his father dres,
became the king’s advisor in this father’s place.

Others, who were jealous of the Enlightenment &ein
misinformed the king about something they allegednhhd
done, and on this account the king banished him fie city
of Benares. The Enlightenment Being took his vafed
children, as well as all his belongings, and wena tcertain
remote village in the outskirts of the country.

As time went on, the king understood the fooligsnef
his action, and remembered the Enlightenment Bgiggbd
qualities. He thought, “I have done a bad deedhésding
the words of these bad people about such a good’ nida
decided to bring the Enlightenment Being back ihie
service. He thought, “It would not be good for toesend a
messenger to summon him. So, | will send him dleid By
means of that riddle, | can summon him.” And herfed a
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riddle. The king composed a poem, and sent thiszst to
the Enlightenment Being:

“It is easy to drink from the bank of a river &dd.

When barley ripens, seeds hide in their husks.

One who has gone far from home is invited to retur
again.

| am sending you as a gift the flesh of an auspii
being. Please eat it, and read my stanza
correctly.”

Having written this stanza on a palm leaf, he weapjit
around some crow’'s meat and sealed it with someofac
which he placed his signatufe.

The Enlightenment Being, having received this zan
thought about its meaning. The meaning of the hing of
the stanza is that when a river is at flood, a ccaw drink
the water from its perch on the river's barkeapeyya
The meaning of the second line is that when batjssns,
the seeds dry up and become smaller, and the hdsk h
them, whereas when barley is not ripe, the seeelsveny
large. At such a time, when the barley is ripdoteepeople
can reap it with sickles, some seeds fall on tloeirgul. After
the reaping these seeds, hidden under straw, ekedoup
and eaten by crows. The meaning of the third iknthat in

22 |n South Asia, even today, a palm leaf letter is wrdpge in a curl and sealed
with some lac. In Sri Lanka, horoscopes writtenhat time of a baby’s birth are
also so wrapped up in a curl. But as with other sacred dadsmnthese are not
sealed with lac, but instead the leaf is cut in suchshidn that it can be closed
tightly and re-opened easily again and again.
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such cases, when one returns, a crow acts as lasaget:>
The meaning of the fourth line is that such a bsingeat has
come to you. Eat of it!

In this way, the Enlightenment Being solved thozlie
saying, “In the rainy season, when floods comewsrdrink
water from their perch. Seeds hidden under straneaten
by crows. Crows also act as soothsayers. Thexefan
Brahmin, you have been given this gift of crow meatd |
invite you to return to Benares.” Satisfied thatitad solved
the riddle, he became happy. And he also compased
stanza:

“Your lordship, | have understood that you are
compassionate toward me.

By sending me crow’s meat, | realize that whenever
you get the meat of swans, herons, peacocks, and
like birds,

You also will think about me.

Therefore, | would like to return.”

Saying this, [he inscribed it on a palm leaf anak sieback to
the king with the messenger. And] he took a decked
chariot and returned to the city of Benares.

The king, seeing the Enlightenment Being, was hiapp
He gave the Enlightenment Being his former placadssor
to the king. And the Enlightenment Being lived réhe

happily.

23 In South Asia, a crow is believed to caw when a gwiisbe arriving from far
away.

58



In this way, the Buddha ended thistaka story of a

river at flood, and he said:
“At that time, the king was the veneratleanda. And

the Brahmin advisor was | who have become the fully
enlightened one.”

The moral: “If one becomes well educated, he waihggood
position.”



215
The Story of a Tortoise

[Kacchapa-ditaka]

When the Buddha, whose renown is comparable to the
cosmic tre&, was living in Jetavamama, he delivered this
story about the venerable Kalilka. The circumstances of its
delivery are given in th&akkiriya-Jataka [No. 481]. [For
the story as told in th&akkiriya-Jataka, see theTittira-
Jataka (No. 117) in Vol. 3, where the story is given uilf
Here again, the Buddha said, “Oh monks, this monk
Kokalika fell to ruin by talking not only now, but also the
past.” The monks then asked the Buddha to distleseld
story. The Buddha told the story in this way:

At one time, when Brahmadatta was king of Benares,
the Enlightenment Being became one of his ministers

At that time, the king of Benares was very talkati
The Enlightenment Being thought, “This king talksot
much. Whenever | have the opportunity, | will toyput a
stop to it.”

While he was thinking like this, two swans thagti in
the Himalayan forest became friendly with a certantoise.

24 Ancient India was known as Jamiipa, the land of the rose apple tree, because
there was there a certain rose apple tree that éxastthe beginning of this aeon
and would exist until the aeon’s end. This rose appé was referred to as the
cosmic treeappadump
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One day, they said to their friend the tortoiseh “@rtoise,
we live in a golden cave in the Himalayan foreBhat place
IS interesting to see. Would you like to come ¢hsith us to
see the place?” The tortoise said, “You can Bylt how can
| go there?” The swans said, “If you can keep ymauth
shut, we both can carry you.” Saying this, thegkta stick
by both its ends and had the tortoise hold ontm ithe
middle between his teeth. And they started to fly.

As they were flying like this, a group of childrarho
were playing saw this tortoise being carried irsthiay by
the two swans. They shouted, “Look! Two swans are
carrying a tortoise in the air.” The tortoise he#ris, and he
wanted to call out to them, “What is it to you i being
carried through the air by my friends?” Thinkirgat he
would say this, he opened his mouth.

At that time, they were over the streets of thg of
Benares. And the tortoise fell there to the grouBdeaking
in two, he died. The people in the city noisilgrmlored, “A
tortoise has fallen from the sky and died.”

The king heard this news and went to that spctem
for himself what had happened. His ministers almne with
him. The king asked the Enlightenment Being, “Whg
this tortoise die like this, falling from the skyhike he was
being carried by two swans?”

The Enlightenment Being thought, “While the two
swans were carrying him, the tortoise heard somgbod
comments and tried to talk back. This is a gooancke to
admonish the king not to talk too much. Now | haweay to
do that.”
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He then said, “Your lordship, this tortoise diedtn
knowing how to keep his mouth shut. On accourthaf, he
fell down to this place and died. In the same waur
lordship who is supreme to all your subjects, imsone
speaks unnecessarily to others, he will come tostmae
fate.”

Hearing these words, the king said, “Are you mafher
to me?” Then the minister said, “Yes, your lorgshit
apples to everyone.” From that time on, the kiegsed
talking frivolously.

Saying this, the Buddha ended this story of aiset

“At that time, the two swans were the two venezabl
chief disciples of the Buddha gfputta and Moggaina].
The tortoise was the monk Kalka. The king was the
venerable monkAnanda. And the minister was | who am
today the fully enlightened one who has becomeadheher
to the three worlds.”

The moral: “It is good to control one’s words.”
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216
The Story of a Fish

[Maccha-Jatakal

When the omnipresent one who was very
compassionate was living in Jetawgama, a certain
householder became ordained a monk, and he lefvifes
Later, he became lovesick for her. Thigalla story was
delivered about him.

The Buddha at one time saw that this monk was
confused with regard to his monkhood. He said, ffunk,
are you confused about your monkhood?” The monk
answered, “Yes, your reverence.” The Buddha séih
monk, on account of this woman in a previous bashwell,
you fell into trouble.” The other monks preseriteas “How
was that, your reverence?” And the enlightened one
disclosed the story of the past.

This is how it was:

At one time, Benares was ruled by a king called
Brahmadatta. The Enlightenment Being was a Brahmin
advisor to that king.

At that time, some fishermen were catching fisimgis
nets. They caught a big fish, and tossing himherhiot sand,
they said, “This fish will be good to roast.” Saying this,

%> The circumstances leading up to this fish being caugttteimet are missing in
all versions of this story. It is implied by whatldovs that he was chasing after
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they made a fire and fashioned a wooden spit. hi t
meantime, the fish’s mate was thinking, “It woulé ho
suffering to me if my husband were drying up onhbesand
and was to be impaled on a spit.” The fish, on dtteer
hand, was thinking, “If my mate thinks in my absertlcat |
have gone with another female fish, she will suffeBoth
thought, “If my mate has gone with another fishisitthat
which would make me suffer.” And he thought, ‘tinseone
could save my life, that would be a good thing.hinking
thoughts like this, they both wept loudly.

At this moment, the Enlightenment Being was there,
near the river, thinking he would have a bath. hdard the
weeping of the fish. Hearing the painful sound,blegged
the fishermen to give him the fish. He then puatfish back
in the river, saving his life.

Saying this, the enlightened one ended thigka story
of a fish.

“At that time, the female fish was this monk’s &jithe
male fish was this monk, and the Brahmin who savexd
fish’s life was | who have now become the fullyightened
one.”

The moral: “Love is blind.”

his mate, so he did not pay attention to the net, &eddgl not see what had
happened to him.
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217
The Story of Seggu

[Seggu-ditaka]

Furthermore, while my lord the omnipresent one was
living in Jetavaarama, he disclosed thisatdka story with
regard to a certain meritorious householder catashika.

The circumstances of this story were given in the
eleventh decade of stories in tRagrika-Jataka [No. 102].
Here, the householder iBaka went to see the Buddha after
having failed to do so for a few days. The Buddis&ed
him, “Why have you not been here for a few day®zinika
said, “Oh venerable sir, | wanted to examine mygtker's
virtue and purity, and to arrange her marriage.caBese of
this, | had to postpone my coming.”

The Buddha said, “Not only today, but also in plaest,
you have examined your faultless daughter in tlag.W And
Pamika invited the Buddha to disclose how it was.

This is how it was:

At one time, when King Brahmadatta was ruling
Benares, the Enlightenment Being was born as aspigg in
the forest.

A certain householder had a beautiful daughterethm
Seggu who was pleasant to everyone and who fldttees
eyes in everyone's presence. Because of thisatdedbubt
about her virginity. And so he wanted to examiee fpurity
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before giving her away in marriage. So thinking, he took
her with him to the forest. To examine her, hetbold of

her hand as if he had lustful thoughts for her. ewhe did
so, his daughter became afraid of him, and sheedtéo cry.

The father then thought, “She is crying now witlsuaning

mind so as to deceive me.” He said, “Why are yaging?

The five sensual desires are common to everydmgoulare

not a virgin, who do you cry like that?”

Hearing these words, she said, “My respected fathe
have never experienced the five sensual desiresich a
way. | have never had such an experience of sknsua
enjoyment. | cried thinking that it is my paremtlso are my
refuge in case of calamity. Should such a calamdage
from my parents, to whom am | to complain?” Sayihg,
she cried even more. And her father then undeddioat his
daughter was blameless and pure. Knowing this, he
afterward gave her to an appropriate husband witviah
celebration.

Saying this, the enlightened one ended titaka story
of Seggu.

“The daughter Seggu at that time was this daughter
today. The householder was the householder catidady
Pamnika. The tree-spirit [who witnessed this] was londim
today the Buddha.”

The moral: “Purity is valued by everyone.”

26 Aryan parents protected their children from premaseat in the belief that
were they to have this, the marriage of such peopledvgalwrong and not be
successful. The belief was that such people would haveanmf straying from
their marital vows.
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218
The Story of a Cunning Merchant

[Karavanija-Jataka)

When the Buddha who was the teacher of the whole
world was living in Jetavamama, this story was disclosed
with regard to a certain scheming merchant. Tlagsethe
circumstances of its telling:

There were two merchants who lived iav&tthi. One
was very cunning, and the other was very honestvegit
educated. These two merchants used to carryzegs in
bullock carts, one traveling to the east av&thi and the
other traveling to the area to its west. When theyld
return to the city of Svatthi, they would meet together and
trade off with one another the remaining waresedépmng on
what was selling in what region. And they wouléhtheir
profits with one another. [This went on for a neniof
years.]

At one point, the cunning merchant thought, “Trinisn,
for the entire duration of the last trip, ate ombry coarse
food and slept in very uncomfortable surroundingsnight,
on account of his uncomfortable bed, he has nat hbée to
sleep well and has had to get up a lot. But tanigfier
gorging himself on a delicious meal and sleeping riight
through in a comfortable bed, he may not be abl@dperly
digest his food and perhaps he will die. When ies,d can
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get all his commodities and all his share of thefijs.”
Thinking this, he kept delaying the next trip. Aday after
day passed.

The honest merchant understood this trick. Anxt ne
when they divided their goods before preparingdplge put
his mark on all the goods that were his that he was
transferring to the cunning merchant. Again, dagraday
went on.

One evening, the wise merchant took some flowers,
incense, and lamps, and he went to see the Buddine.
Buddha saw him and asked, “Why, friend, have | sedn
you for a long time? When did you return from ydast
trip?” Then the merchant said, “Your reverencesturned
two weeks ago.” The Buddha asked, “Then why didl rot
come to see the Buddha?” The merchant explained th
reason for his not comirfj. Hearing the explanation, the
Buddha said to him, “Not only now, but even in gast, this
man was a cunning rogue.” Hearing this, the mercha
requested that the Buddha disclose the past story.

This is how it was:

At one time in the past, King Brahmadatta wasnguli
the kingdom of Benares. At that time, the Enligiment
Being had been born as his Minister of Justice.

Once, a merchant who was living in a remote wilag
came to the city of Benares with iron ploughshaaes
deposited them with a certain local merchant whe wery
cunning. He requested that he look after thempikgethem
in a safe place. The cunning merchant, rather kesping

2" The merchant was in the habit of visiting the Buddéfare each trip.
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them in that safe place, sold them and spent theeynas he
wanted. And he spread some mouse droppings ipléoe
where the ploughshares had been.

Later, when the village merchant came back tocitye
of Benares, he went to the cunning merchant amj gdow,
my friend, | need the ploughshares that | gave tgoiook
after.” The cunning merchant then said, “Oh, mgrdaend,
the ploughshares were eaten by mice! See the readef
it.” And he showed him the mouse droppings.

On hearing these words, the village merchant thug
“Ah, is that so? Can mice eat iron ploughshareB3ut
without saying this, he spoke with the cunning rhant in a
friendly fashion. And he requested that the cugnin
merchant's son come with him to take a bath in arme
stream. After bathing, he brought the son to asrofitend’s
home, left him there, and went back to the cunning
merchant’s residence.

The cunning Benares merchant then asked the @illag
merchant, “Where is my son who went to bathe with?/
The village merchant said, “I am sorry! | left yaon on the
bank of the river and | went to bathe. In the ntiea® a
hawk snatched him up and flew away. | tried myt beget
the hawk to release him, clapping my hands loudlgdare
him. But | could not get him to release your sofnd he
flew off with him.”

The Benares merchant said, “Can hawks pick ule litt
children and fly away?” The village merchant s&hat |
said, is so. What could | do?” Then the Benareschant
said, “I have no doubt that you have hidden my son
somewhere, and are just saying that a hawk tookavwany.
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You are lying! | will complain to the Minister qfustice.”
And he took him to the Minister of Justice and sdibur
lordship, this merchant took my son away with hovbathe,
and there is no doubt that he is hiding him somearh&ut
he says that a hawk has picked up my son and femwany
with him. Please, your lordship, judge my casdwut being
partial.”

The Enlightenment Being, who was the judge, asked
the village merchant, “Is what he is saying sotie Village
merchant said, “Your lordship, what he says is.trigat |
also have a complaint. Please listen to it.”

The village merchant said, “l placed 500 iron
ploughshares with him for safekeeping. He said thase
ploughshares were eaten by mice. If that is sd,50 iron
ploughshares can be eaten by mice, then his sonbean
carried off by a hawk. Ask him whether what hedsaitrue.

If what he said is so, then there should be norsa&pvith
what | have said.”

Hearing this, the Enlightenment Being said, “listis
so, then in response to the deception he told you,have
retaliated with a counter-deception. That is a dgoo
retaliation! If iron ploughshares can be eatemrige, then a
child can be carried off by a hawk.” And the Ehlignment
Being said to the Benares merchant, “If you give liack
the iron ploughshares that were eaten by the nie® he
will give you back your son that was carried off d&hawk.

If you can agree to your part, he will do his gart.
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Then the Benares merchant said, “Yes, your lopjdhi
will give him his 500 ploughsharé$. Let him give me my
son back.”

Having concluded this agreement, everything was
settled. The village merchant gave the Benareshmet
back his son. And the Benares merchant gave tlegei
merchant the 500 iron ploughshares.

Saying this, the Buddha ended this story of a ownn
merchant.

“The cunning merchant at that time was the same as
today. And the wise merchant was the same as todlag
Minister of Justice was | who have today becomeftiilg
enlightened one.”

The moral: “No matter what the deception, the trcgimnot
be hidden.”

28 That is, he will purchase 500 iron ploughshares to reptecenes he had sold,
and he will give these to the village merchant.
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219
The Story of Something Ridiculed

[Garahita-Jataka]

When the omnipresent one who became like a mother
to the whole world was living in Jetavaama, this 3dtaka
story was disclosed about a monk who was too atath
the sensual desires. These are the circumstarfcés o
disclosure:

At that time, there was a monk who was greedy and
was attached to sensual gratification. The othanks knew
this, and they brought him to the Buddha and rdlate
Addressing this monk, the Buddha asked, “Is it thed you
have become confused about the practices of a nmotile
Buddha's order?” The monk answered, “Yes, your
reverence.” The Buddha then asked, “What is tasae for
this? Why is this so?” The monk responded, “Your
reverence, | am drawn to the gratification of tlemsual
desires.” The Buddha said, “Oh monk, even sommaisi
ridicule the five sensual desires.” The other nwagked the
Buddha to relate how it was. And the Buddha dsadothis
story of the past.

This is how it was:

At one time, Benares was ruled by King Brahmadatta
At that time, the Enlightenment Being was born asoakey.

A hunter captured him when he was still young. téték him
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to the city and gave the young monkey to the kirig o
Benares. The king was very happy and he trained th
monkey to do tricks. And the Enlightenment Bewhp was
the monkey, learned the virtues and the good addbaits

of human beings. And he led a righteous life aahig his
senses. The king saw the monkey's virtue, and took
compassion on him. He summoned the same huntehadho
given the monkey to him and said, “Take this monkagk

to the same place where you captured him. Letdonfree

in the same forest so he can rejoin his family."ndAthe
hunter did as the king ordered.

Hearing that the Enlightenment Being had returned,
many monkeys gathered to find out from him wherénae
been. They assembled on a flat rock in the foeast
chattering, they asked him, “Where did you go? Wisve
you been doing for such a long time?”

The Enlightenment Being said, “I was captured by a
hunter. He took me to the city of Benares and ga&do the
king. The king saw my good behavior, became vésgged
with me, and requested that same hunter to relaaskere,
back in the forest.” The monkeys, hearing thikeds “What
Is human behavior like?”

Then the Enlightenment Being said, “What can | say
about them! | have nothing to say.” He repeatad &
couple of times. But the monkeys asked him agaid a
again. Finally, the Enlightenment Being said, “Hum
beings do not know the impermanence of thingsirité of
suffering, and selflessness. They spend their grasping,
saying, ‘This is my gold! This is my jewelry! This my
wife! These are my children!” Crying out like $hithey pass
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their time without knowing these three natures lahgs.
Both women and men separate themselves into twapgro
Those who have a beard and a moustache are theThese
who have long breasts, pierced ears, long braidaiof and
who wear jewelry are the women. They divide tls@iciety
on this basis, and the men marry women with fagtivihey
then live together in the same home under one dfwith
the women ruling the roost.” In this way, the §hlienment
Being explained things as they really were.

The monkeys, hearing these words, held their hands
over their ears and said, “Please stop! Pleage s¢hat we
have heard is not good to hear.” And they namedflet
rock on which they had assembled ‘Garahtthpasana,’
‘The Flat Rock of Jeering.” And leaving that fdrethey
went to live in another forest.

Saying this, the omnipresent one endedGlagahita-
Jataka, the story of something ridiculed.

“I who am the Buddha at the present time was kthefc
of those monkeys.”

The moral: “Controlling passions is universallypested.”
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220

The Story of Dhammaddhaja [One Who Has
Righteousness as His Banner]

[Dhammaddhaja-&takal

One evening, when the omnipresent one who is loved
by everyone in the world was living in Jetage@ama, the
monks were talking about Devadatta’s attempt to tkié
Buddha. At that time, the Buddha came there amnd] Oh
monks, what were you talking about before | came=®e
The monks told him what they were discussing. Hear
that, the Buddha said, “Oh monks, not only now has
Devadatta attempted to kill me, but also in thd pasdid so.
But he could not even daunt my mind.” The monksnth
requested the Buddha to disclose the story. TlizlBa then
related the story of the past. It was like this:

At one time, King Yasami [One Having a Glorious
Hand] was ruling Benarég. At that time, he had a chief
minister named Kaka [The Black One]. He had an
attendant named Chattap [One Who Carries an Umbrella,
or Parasol, in His Hand]. And his advisor was the

29 S0, the generally adoptedliftext based here on Burmese manuscripts. Thai
manuscripts of the commentary attributed to Buddhaghosaresl Yasagmi.

The Sinhala script manuscripts of the commentary reg@ds&ani [One Who
Holds Milkrice (as an Offering) in His Hollowed Hand].he late 18- early 14

c. C.E. Sinhala translation of thaliRlataka stories by Virasiha Pratigja simply
gives Brahmadatta as the name of the king here, ashelse
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Enlightenment Being who was fulfilling his perfemts. His
name was Dhammaddhaja.

When his chief minister aka was judging cases in
court, he used to take bribes. Being partial ® binibe-
givers, he would judge cases wrongly.

Once, someone whose case was wrongly judged by
him, holding head in hands and crying out loudlgiagt him
while on the road, was met by the Enlightenmennhgevho
was on the way to the palace. This man fell dawfrant of
the Enlightenment Being and told what the mini#talaka
had done to him, saying, #aka is accepting bribes. And
on this account, he wrongly judged my case. Eweudh
the king has such righteous advisors as you, s atinister
Is wrongly judging cases. So | have been defrauaed lost
wealth. This is not good!”

The Enlightenment Being heard this and out of his
compassion, he asked the man to return to the wainrhim.
There, he reheard the case. Being impartial, hee ga
correct judgment. He gave the wealth to the comemner.
The people who had gathered at the court and veiaethis
righteous judgment expressed their appreciationit dfy
calling out loudly, ‘S2dhu, @tdhu, stdhu. [Well done! Well
done! Well donel!]”

The king heard this clamor and wanted to know withat
was about. One of his ministers said, “The chigfister,
Kalaka, had misjudged a case. But your advisor,
Dhammaddhaja, has correctly judged it with impétyia
Many people heard his decision. What you heard tivais
expressing their appreciation.”
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The king heard this and summoned the Enlightenment
Being into his presence. He said, “Oh advisomavéheard
that you have done a very good deed. Is this sdPe
Enlightenment Being answered, “Yes, your lordshighen
the king said, “From today on, you be the judgdead of
Kalaka, and solve people’s cases.” But the Enlightarim
Being did not accept his appointment. Again anairmghe
king requested that he do so. Finally, the Enéghtent
Being accepted the appointment to judge people’s
complaints. From that day on, the Enlightenmenin@e
impartially judged all cases, decreeing ownersdmtners
and those who were not the owners to be those véne mot
the owners.

When the Enlightenment Being began to judge the
cases in this way, impartially and righteously, ttiaef
minister Kalaka lost his income from bribery. Grieving
about his loss, he thought, “If | can cause theg kmlose his
high opinion of Dhammaddhaja, | can get the kingkilb
him.” Thinking this, he went to see the king. $ted, “Your
lordship, the erudite advisor Dhammaddhaja is pigtto
take your kingdom.” The king said, “Advisor, | dwot
believe that.” Then Kaka said, “Your lordship, if you do
not believe what | am telling you, tomorrow mornigg to
the window to look out over the city and obserw shlendid
way in which he comes surrounded by crowds. Thaun y
will believe me.”

The king did as Klaka said. The next morning, he
looked out over the city through his window and oiad.
When the Enlightenment Being was coming, people
surrounded him and spoke to him about their caghs.king
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saw that he was surrounded by many well disposeg@ipe

and he decided that the ministeral&ka was correct.
Believing this, he asked#aka, “What should we do now?”
The minister Klaka said, “Put him to death, your lordship.”

The king said, “How can we put him to death withou
having found him guilty of some fault?” Hearingetking,
the minister said, “There is a stratagem that weuse to do
so. Ask him to do a service that he will not béeaio do.
When he is unable to do it, then we can put hirdegath.”
Then the king asked, “What sort of service can skeham to
do?” Kalaka said, “Your lordship, it takes three or fouange
for someone to make a pleasure garden. It carenotdated
immediately. So we will ask him to make a pleaggasden
within one day. When he fails to do it, we cand&im put
to death at that time.”

After hearing these words, the king summoned the
Enlightenment Being and said, “Erudite Dhammaddhhja
want to sport in a pleasure garden tomorrow. Betgresent
one is old. | want a new garden for tomorrow. Wheome
here, you must have made a new pleasure gardeziset
will put you to death.”

The Enlightenment Being understood that without
doubt, this was the work of the ministeél&ka. Thinking
this, he said, “Yes, your lordship, if it is podsibl will do
it.” And he went home. He took a bath, washing iead,
ate his meal, and sat down on his bed, full of &sfguThen
the seat of the king of the gods, Sakka, becameohot
account of the power of the Enlightenment Being's
virtuousness. Sakka, the king of the gods, loo&tdhe
human world with his thousand eyes of wisdom towsbke
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was trying to take by force his splendor. Whatshe was
that the Enlightenment Being was in difficulty, amdhs
anguished. Seeing him, he thought, “I will havegtothere
and get him out of his difficulty.” Thinking thifie went to
the Enlightenment Being's chamber and appearee tinéal-
air.

The Enlightenment Being asked, “Who are you?” riThe
Sakka said, “I am the chief of the two divine watlthe god
Sakka. | came here by the power of your virtuoasnel
want to know why you are full of anguish.” The
Enlightenment Being said, “I was asked by my lomdsio
make a new pleasure garden for him by tomorrow,mhine
wants to come to sport in it. But it takes at {da® or three
years to make a pleasure garden. Since this isabe how
can | make one in one day? Thinking about thizgdame
full of anguish.” Then the god Sakka said, “Greaing, do
not be anguished. Before the morning, | will makagleasure
garden for you that is as beautiful as my pleagiaglens
Nandi and Cittalai. Tell me where you want me to make
it.” The Enlightenment Being said, “l would likeoy to
make it for me in such-and-such a place.” And heeg
Sakka the directions to the place, saying, “Ougkivould
like it in that location.”

The god Sakka made an bh@ttha [forearm lengths]
high wall, and inside it, he created mango, roggea@and the
like trees with flowers and fruits. And he retudrte his city.

In the morning, the Enlightenment Being had his
breakfast, and then he went to see the newly dgadéasure
garden. Satisfied, he went to see the king andl, S&our
lordship, the pleasure garden is ready. You cating@@ now
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and enjoy it.” Then the king went to see the pleagarden,
looked all about, and satisfied, he said to thaesten Kalaka,
“He has fashioned a beautiful pleasure garden! Mdat
are we to do?”

Then Kalaka said, “If the erudite Dhammaddhaja can
create a pleasure garden so quickly, let us hane diso
create in it a well so that we may drink fresh wat&nd ask
him further to create in it a lake adorned by tive fypes of
lotuses and endowed with the seven precious stopdke
time your lordship comes to the pleasure garders thi
evening.”

The king agreed, and he summoned the Enlightenment
Being. He said, “Erudite, you have fashioned ayver
beautiful pleasure garden. Now, by this evenimgai® in it
a well so that we may drink fresh water and a la#derned
by the five types of lotuses and endowed with thees
precious stones. If you do not do it by this eagni will put
you to death.”

The Enlightenment Being said, “Yes, your lordsHip,
will do it, if | am able to do so.” And, as befor8akka
created in the pleasure garden a large lake endaitada
thousand recesses and with its rippling waters si@nmg
with the colors of the seven precious stones linihg
embellished by the variegated colors of the fivpety of
lotuses.

The next morning, the Enlightenment Being wergde
the pleasure garden, and he saw there the bealdKal
created by Sakka, the king of the gods. He them ¥eethe
king and said, “Your lordship, the lake has beemgleted.
You may now go to see it.”
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The king agreed to this, and went to see the lakad
he was satisfied with what he saw. He said dtaka, “The
lake was created as we requested! Now, what eado®”
The minister Klaka said, “Your lordship, ask him to create a
pavilion that is appropriate for such a garden #&aice.”
Then the king summoned the Enlightenment Beingsandl,
“What you have done is very good. Now make anyvor
pavilion that is fit for such a garden and lakéydu fail to
do it, you will be put to death.”

The Enlightenment Being said, “Yes, your lordstii,

Is possible, | will do it.” Again, Sakka, the ki gods,

created it during the night. And the Enlightenm8aing

viewed it in the morning, then went to see the kengyd said,
“Your lordship, the pavilion is completed. Pleageand see
it.”

The king went there, and after seeing the pavilloas
said to Klaka, “Oh minister, now what can we do?al&ka
said, “Your lordship, tell him to light the pavilhowithout
lamps, but by the splendor of jewels.”

Then the king summoned the Enlightenment Being and
said, “Create jewels such that the pavilion caiitbey them,
instead of by lamps.” That also was so createthéyking of
gods. The Enlightenment Being saw this as welll an
reported it to the king. “Your lordship, the jewe{ou
requested are created.” The king went there, baywavilion
being lit by the splendor of jewels, and said &aka, “What
can we do now?”

The minister Klaka said, “Your lordship, this man
does everything that we ask. There is no doult hieais
doing these things by the power of a divine bei&g, your
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lordship, we will have to order him to create agjuard
keeper for the pleasure garden a man who has fouens
[caturaiga-samantigata-purisg. >

The king heard this, and agreed. He summoned the
Enlightenment Being and said, “It is very good thati have
created what you have, the pleasure garden, thes thie
pavilion, and the gems. For the protection of tredimnow
create a guardian keeper endowed with four powers.”

The Enlightenment Being said, “Yes, you lordsliig,
can do it, | will do it.” In this way, he agreed tlo it. He
then went home, took a bath, and ate a meal. Anstdrted
to think, “All the things that have been createdfag have
been created by the god Sakka, as he could do tHgm.
there is not among human beings a person withgowers.
It is not good to die by the hands of others. duld be better
to die as a person who has no refuge. Therefomd] o
into the forest and die there. Dying in the for@sta person
who has no refuge would be a good thing.” Thinkihig,
and without informing anyone at his home, he wenwrml
from the upper floor of his house and went outliaek door,
leaving for the forest. There, sitting down undetree, he
thought about the eight vicissitudes of the worlthese are
gain and loss, fame and disgrace, blame and prappiness
and unhappiness. While he was so thinking, the Spka
became aware of what the Enlightenment Being hatk.do
He came to the place where the Enlightenment Beias),
disguised as a hunter, and said, “Revered one, froum
appearance, you were living happily at home. Weyyau

30 According to Buddhaghosa, such a man does not exist ivdHd, so no one
knows what his four powers are.
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now sitting homeless in the forest?” The Enligintent
Being said, “That is true, hunter! | was happyame. And
now | am alone in the forest.” Then Sakka, thetbyrasked,
“Why, then, are you now alone in the forest?” The
Enlightenment Being disclosed to him everythingt thad
happened in the city with the king. He then saidher,
“Now the king has asked me to create a human behwis
endowed with four powers to protect the pleasunelaya
That cannot be done not only by me, but even bwineal
being. It is not good to die helplessly at thedsaf another
in the city. It would be better to die here in theest.”

The king of gods, Sakka, after listening to hiraids
“Why, your lordship, do you mistake me as a hunteam
the king of gods, Sakka, who created for you whatgou
needed in the city again and again. While | anpihgl you
in this way, why did you want to come here likesthiWhile
such as | exist, doing for you whatever you askrdhs no
need for you to be forlorn. It is true that a hunfieing with
four powers cannot be created, but | will devise you a
stratagem.  Your king's barber, named Chatigp is
endowed with four powers. Take him to the king] &t the
king make him the pleasure garden’s keeper.

The Enlightenment Being agreed to this, and he
returned home. There, he took a good night’s sle€pe
next morning, while he was coming to see the kimghe
palace, he met on his way the barber, ChaitapHe asked
him, “Hey, Chattapni, are you endowed with four powers?”
Chattajani responded, asking him, “Who said to you that |
am endowed with four powers?” The Enlightenmennge
said, “The god Sakka told me.” Chatiapasked, “Where
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did you see the god Sakka?” Then the EnlightenrBeirig
told him the whole story of the situation that h&swin. Then
Chattapni said, “Yes, sir, | am indeed endowed with four
powers.”

The Enlightenment Being took Chatiapby the hand,
went with him to the palace, and bringing him ittte king’s
presence, said, “Your lordship, this man is endounith
four powers. Take this man as guardian of the splea
garden.” Then the king asked, “Is it true, Chatt@pthat
you are endowed with four powers?”

“Yes, your lordship,” he answered. *“l am endowed
with four powers.” The king said, “Tell me, themhat are
your four powers.” Chattagi said, “Your lordship, | do not
get angry with anyone, | do not drink alcohol, vaano
strong attachments, and | meditate on loving kisdné hese
are my four powers.”

The king said, “Everyone in the world has anger
[kodhd at something. How can you say that you never get
angry?” Then the barber Chatiapsaid, “I was born as a
king in the past. Listening to the word of my gueé
imprisoned my Brahmin advisdt. From that point on, |
gave up having anger in my mind toward anyone.”

The king asked, “How did it happen that you gave up
your anger?”

Chattajani then said, “At one time, | was King
Brahmadatta in this country. | had to go on aneyraway
from the palace. | sent messengers back to theced4

31 This story is told in full in theBandhanamokkhadafiaka, Jitaka No. 120, but
from the vantage of the Enlightenment Being. It ileheld from the vantage of
the king.
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times to inquire after the well being of the quee&he
engaged in adultery with each of these messengérsd
after all this, when my chief Brahmin advisor justiched
her hand, she falsely accused him to his face yifdgrto
sleep with her. Saying to him that she would ne\esuch a
thing, angrily she stormed out of the room. Shterla
complained to the king that his chief Brahmin adwikad
tried to molest her. When the king had returnethéopalace
and heard this from her, he believed her and hacdclhief
Brahmin advisor arrested. With his hands beingnbou
behind his back, the king had him brought to hirthatroyal
court. There the king questioned him as to whetinanot
this was true. The advisor said, ‘Your lordshimeler did
such an unwholesome deed. Such ought never be d@rte
| believe that such was done by each of the messernygu
sent back to the queen.’

“The king understood what had really happened, and
became angry with the queen. But the Brahmin adwaid
further, ‘“Your lordship, do not be angry with theegn.
Such is the nature of some women. It would be dj&ting
angry at dirt that comes from the body, such asasweine,
and feces, after one eats good food. Such is alatudne
cannot get angry at the food. In the same wag,nbt good
to get angry with women. Such is their nature.’

“From the time | heard this from my chief Brahmin,
decided not to get angry with anyone until | attéimal
release from the cycle of re-becomimgibznal. On account
of this decision, | also do not get angry with amgon this
life.”



Then King Yasa@i said, “That is all very good. But
then why do you not drink alcohol?” The barber Cyani
said, “Your lordship, once long ago | was born asther
king. | became intoxicated with toddy, killed mywmo
innocent and playful young son who was very muefedoby
me, and ate his flesh. From that time on, | havergup the
habit of drinking alcohol.”

“This is how it was:

“At one time, | was born as a king named Chaitiam
this very same country. | never ate my rice withoeat and
fish. One day, the palace chef realized that addhowing
day was the full moon day, animals and fish woudd Ine
killed. Thinking so, he purchased in advance somat and
placed it in a safe place for the king's meal itfving day.
Somehow, it got eaten by dogs.

“The chef, being afraid of serving the king ricgheaut
fish or meat, went to the queen and said, ‘Yourcegrdhe
king does not like to eat his rice without fishneeat. On this
account, | purchased some meat for the king yesyeathd
put it aside in a safe place. But it got eaterdbgs. | am
afraid of serving the king rice without meat. Whah | do?’

“The queen said, ‘Do not be afraid on that account
have a stratagem. The king loves my son very mWhen
it is time to serve the king his meal, | will bringy son finely
decked out to the king and place him on his lafe King
then will not notice whether or not there is medhwais rice,
because he will have all his attention placed arsbin.’

“The royal chef said, ‘That is good.’

“When it was time for the king to have his lundig
drank some toddy and became intoxicated. At ihag,tthe

8€



gueen brought his son and placed him on the kifaps
While the king was eating, he noticed neverthelleasthere
was no meat with his rice. He questioned, ‘Heyf,chvay is
there no meat today?’ The chef said, ‘Your lordshiam
afraid to tell you why! Yesterday, | purchased trfea you
and placed it in a safe place. But it was eateddns. As
today is the full moon day, there is no meat baolg in the
market. So none can be bought.” The king thenugstkt
and said, ‘You may not have any meat at hand, have
meat.” Saying this, he snapped the neck of hisxgdeaby
son and handed him to the chef, saying, ‘Go and tbis
meat, and bring it to me.’

“The chef did not argue with him, but just did lae
said. He cooked the meat, and served the kinge Kiing
then ate his beloved son’s flesh. No one daredsgihing.
The king ate, was satisfied with his meal, washischands
and rinsed his mouth, and went to sleep. When dleewp
and was no longer intoxicated, he requested tlmayduing
son be brought to him.

“Then the queen fell at the king's feet cryinghelking
asked her, ‘Why are you crying like this?’ The euesaid,
‘Oh my lord, do you not remember what happened at
lunchtime? You ate your son’s flesh with your rice
Hearing this, he became very upset and thought, vdtat
have | done because of my fault of drinking toddidaving
become very upset, he decided, ‘From this timd @) not
drink alcohol until | obtain final release from thgcle of re-
becoming pibbana).” On account of that decision, | do not
drink alcohol even today.”



Then King Yasa@i said, “That is all very good. But
then why do you not have any strong attachments to
anyone?”

The barber Chattapi said, “At one time, | was a king
who was the father of a son who committed the crohe
breaking the begging bowl of a Pacceka-Budthhbecame
sad that | was the father of such a son who hdenfaihto
hell. For that reason, | decided to no longer hatt@chment
to anyone in this world.”

The king then asked for the story in detail. TikiBow
it was:

“At one time, | was a king called Kitasa in this city.
A son was born to me. The soothsayers said attitimat
when they saw my son, ‘Your lordship, this son wi# one
day without having any water to drink.” Hearingsththe
king had made four lakes outside the four gatethefcity.
Even inside the city, he made large and small wefid
ponds everywhere, and he made sure that there nvksndgj
water everywhere. Time passed.

“The young prince grew up and became the secondary
king of the country. He was namedtihakunara [One Who
Is a Wicked Young Man]. The king loved him very chu
He used to take him along with the rest of the kami
wherever he went, as if they were his own shadow.

“One day, Dwhakunara mounted an elephant and
taking the fourfold army, without his father he wem a
procession around the city. At that time, a Paad@kddha
who was very virtuous and who had gained contrdiisfsix

32 A Pacceka-Buddha, or ‘silent Buddha’, is a Buddha who hamed supreme
and perfect insight but dies without proclaiming the trotkhe world.
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faculties of sense came onto the street in frontthef
procession, holding his begging bowl with some titat.
The multitude that had gathered to watch the psiors
seeing him, instead began to pay reverence to hidhta
appreciate his virtuousness.

“The secondary king thought, ‘Seeing such a peeson
me, why are these people instead of paying me cgspe
paying respect to this bald-headed monk?’ He ggryaat
him, and dismounting his elephant, he approaches th
Pacceka-Buddha and asked, ‘Have you gotten enaceglor
eat in your begging bowl?” The Pacceka-Buddha, S¥ik,
your lordship.” Hearing that, Dthakunira said, ‘Let me
see.” And he took the bowl in his hand, placedntthe
ground, and stomped on it, breaking it into pieces.

“Then the Pacceka-Buddha looked at him, thinking,
‘For no reason, this prince has unwholesome thauigintard
me.” The prince thought, on looking at the Paceeka
Buddha’s face, that he was angry with him. He saiith
anger, ‘Do you not know that | am the son of Kindakasa,
known as Duhakunira? You can do nothing to me by
getting angry.” That day, the Pacceka-Buddha fudldiing to
eat. He left the city and went to the foot of Nenda rock to
the north [in the Himalayan Mountains].

“At that time, flames rose out of the great hellled
Avici and setting on fire the body of the prince became
very hot and requested wafér. Meanwhile, all the lakes,
ponds, and wells in the city dried up from the hefaAvici’s

% The flames of Avici do not consume what they burn, dauise one to suffer
with the sensation of burning.
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flames. And the ground where the prince was, apene
and the prince was swallowed up.

“l, myself, King Kitavasa, became very upset and
became consumed with grief. | thought, ‘Through
attachment to someone, there arises in the minat gre
suffering and many bad thoughts. On that accdtort this
time, | will not have attachment to anything or ang until |
attain final release from the cycle of re-beconmi@pbanal.”

King Yasapni heard these words and said, “That is all
very good. But why do you practice loving kindnéssard
everyone?”

The barber Chattapi said that he was once born as an
ascetic who practiced loving kindness toward eveeyoHe
said, “Long ago, | was born in this city with th@ame
Araka>* | practiced meditation on loving kindness, andwa
afterward born in the Brahma world, where | lived $even
aeons kappas, Skt. kalpas]. During all that time, |
practiced loving kindness. As a result of thatcpce, even
now | have the power from loving kindness thatn saread
toward all beings.”

King Yasapni heard these words and thought, “There
Is no doubt that there is no reason for me to lsetupith the
erudite Dhammaddhaja. On account of the ministdaka
lying to me because he was no longer able to gbedrl
have become unjustly upset with Dhammaddhaja.’nHihg
this, he glared at aka. All the ministers, on seeing the
face of the king, understood that the king was yamwgth
Kalaka. They said, “The bribes that you have takeouth

3 See theAraka-Jitaka Jitaka No. 169. Araka there, though, was the
Enlightenment Being.
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the years are finished with now.” And they setmp@laka
and knocked him to the ground. They then threw dumnof
the palace into a refuse heap, where a multitudatiaens
hit him with whatever they could pick up.

Saying this, the Buddha ended the story of theigru
Dhammaddhaja.

“The minister Klaka at that time is the monk
Devadatta. And the erudite Dhammaddhaja was | hdwe
today become the Buddha.”

The moral: “Good practice always brings good rasuBad
practice always brings bad results.”
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221
The Story of a Yellow Robe

[Kasava-Jatakal

When the Buddha who assists the whole world was
living in JetavaArama, he delivered thisathka story about
Devadatta. @ The origin of this story took place at
Veluvariarama, the Bamboo Grove temple.

At one time, when the venerablariputta was living at
Veluvariarama, the devotees of that villageajRgaha] were
organizing to give aimgina] to the venerablediputta and
Devadatta.

At the time, a wealthy businessman from outside th
village contributed for the purpose of the almsgyia
perfumed cloth worth 100,000 gold coins. Afterthl other
alms had been given, this cloth still remained. e Th
organizers of the almsgiving then discussed to wihbis
cloth should be given, the venerabi&igutta or Devadatta.
Some of them said, “We will give this to the verdea
Sariputta.” Others said, “Let us give this to theneeable
Devadatta.” Some said, “Venerablarifutta will remain
here for two or three days, and then go. He vatl lme with
us through our happiness and unhappiness. ltihasame
with Devadatta. He will stay here like a hiddezasure, and
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will care about our happiness and unhappirieBecause of
this, he deserves to get this cloth.” And withreamimous
decision, they gave Devadatta the cloth.

The venerable Devadatta cut the cloth into piduad,it
sewn together, and had it hemm&dHe then had it dyed the
bright yellow color of a Kaikara flower. And he always
went about proudly wearing this robe as it had lgeen to
him, and not to the venerablarputta.

While time was passing in this way, some 30 monks
from Vduvararama went to see the Buddha at Jetavana.
The Buddha asked for the latest news. They s¥iehérable
sir, the venerable Devadatta sports a robe thatdtisuitable
to him, but rather to an Arahant.” And the Buddhaal, “Oh
monks, not only now, but even in the past, Devadhts
worn the garb of an Arahant when it was not sugablhim.”
The monks said, “Venerable sir, we do not know Hiaty.
Please tell it.” And the Buddha told this stortloé past:

At one time, King Brahmadatta was ruling in Besare
At that time, the Enlightenment Being had been lasrthe
chief of 80,000 elephants in the Himalayan fordafith him
as the chief of the elephants, they wandered aheubrest.

Once, a poor man who lived in Benares went to the
street where the ivory carvers lived. While he walking
with them, they told him that if he could bring thévory, he
could earn a lot of money. Considering this, fyeifed he
would be able to get ivory in the forest. He thiotdif | go
like this, the elephants will kill me. But if | sljuise myself

% Gayasisa, where Devadatta dwelt with 500 monks, was neaijag&ha.
38 The fabric for monks’ robes is cut into pieces that then sewn together and
hemmed, so that thieves will not steal the fabnicstde.
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as a Pacceka-Buddha, they will not kill me. Anchh get
ivory by kiling one of them.” Thinking so, he disised
himself as a Pacceka-Buddha and went to the fotdstsat
beside a path by which the elephants went, hidingapon
under his robe. The elephants, seeing him anditigrihat
he was a Pacceka-Buddha, reverently knelt dowrrddfion
and went on.

The hunter, using his weapon, killed the last ledeyh in
the herd to pass by. He cut off the elephant’k,taad sold
the ivory to the ivory carvers. In this way, hgae to earn a
good deal of money.

As time passed, the elephants in the herd noticad t
their numbers were dwindling. They mentioned ittheir
chief. Hearing this, the Enlightenment Being thouthat
there was no doubt that the man who was sittingdbethie
road dressed as a Pacceka-Buddha was in fact phaeke
hunter. Thinking he would ascertain this for s day he
went behind the rest of the herd.

On that day, the man who was disguised as a Paccek
Buddha was sitting in the same way as before, ersitte of
the road. Seeing the last elephant in the herd pgsthe
hunter took out his weapon and struck. Then tephelnt
immediately caught the man with his trunk, pickewh up,
and wanted to smash him on the ground. Beforegdsm
though, he thought, “Whether he is a hunter or het,is
wearing a Yyellow robe which is worthy of an Arahant
Therefore, out of respect for what he is wearingsinot
good to kill him.” He said, “Hey sinful man, it reot proper
for people like you to wear such noble garb thatasthy of
an Arahant. You, by sitting here in this way, h&ueed a
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large number of elephants in my herd. If | see giiting
here any more, remember what | was just now gamdptto
you.” Warning him in this way, he sent him awaytheut
killing him.

In this way, the Buddha ended th@aka story of a
yellow robe.

“The hunter at that time was the monk Devada#ad
the chief of the elephants was | who am today by f
enlightened Buddha.”

The moral: “You can't judge a book by its cover.”



222

The Story of Calanandiya (or, Calanandaka)®’

[Calanandiya-Jitaka (Cilanandaka-Jitaka)]

When the omnipresent one was living in the Bamboo
Grove temple [VRvararama], this storywas told about
Devadatta.

One day, the elderly monks who were assembledan t
preaching hall in the evening said, “The vener&ldgadatta
tried to kill the Buddha without any mercy by usiaghers,
and in many other ways. Even though seeing thedBald
compassion, virtue, and wisdom, he had no compassio
toward the Buddha, and could not generate any cesnpa
toward the Buddha. Because of his unwholesomatcpsal
he is a very callous man.” While they were talkingthis
way, the Buddha entered and asked, “Oh monks, whed
you talking about before | came?” The monks tald they
were discussing the callous nature of Devadattee Buddha
said, “Oh monks, not only now, but even before Dt
was callous like this.” The monks then requestedBuddha
to relate the story of the past. The Buddha dssrahe past
story of Devadatta in this way:

At one time, there was a king called Brahmadatta i
Benares. When he was ruling the country, the Btéigment

3 This Jitaka story is referred to in ‘The Questions of King indi&’
(Milindapafnhg 4.4.24.
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Being was born in the Himalayan forest as the clokef
80,000 monkeys. He was known as Nandiya. He had a
younger brother who was known agil&handiya [Small
Nandiya]. These two brothers looked after theindland
elderly mother.

The Enlightenment Being and his brother would gb o
in search of food together with other monkeys @& ttoop.
When they found ripe fruit and yams, they would samne
themselves, and send some back to their mother atitér
monkeys. These other monkeys, though, did novetethe
fruit and yams to the mother, but ate them thenmesehin the
course of time, the mother became very weak and lea
because she did not have enough food to eat.

One day, the Enlightenment Being asked his mother,
“Why are you so weak and lean? | have been serizhioy
to you much food to eat.” The mother said, “Oh sop, no
one has given me any of the food that you are sgridi

Hearing this unfortunate news, the Enlightenment
Being said to his younger brotheril@andiya, “I am not
able to properly look after our blind and elderlgtirer while
leading this troop of monkeys. Therefore, let mave the
troop, and you become their chief.” The brothed,séNo! |
have no desire to be the chief of the troop. d, twill look
after our mother.” So, the Enlightenment Being dnsl
brother both decided to leave the troop of monkeys.

Taking their mother, they went toward the city of
Benares. And, on the boundary of the city, theydena
home in a very big banyan tree. They lived thexieing care
of their mother.



In the meantime, a young man went to Takkasl
receive his education from the most famous teaohehe
city at that time. The teacher understood the gomman’s
poor temperament and thought, “What is the advantzg
teaching this man? He is a bad person.” Thennadwes
thought, “This man exerts a great deal of efforivimatever
he undertakes. Let me educate him.” Thinkinghgotaught
him many subjects. And after he had finished, theiszd
him not to do anything rash, not to hurt anybody, to do
any bad deeds, and gave him many other admonitiénsl
he sent him home.

The man listened to his teacher’s advice, and Wwaok
to Benares. Once there, he took a bow and arrand,
started to hunt for living animals. Selling thamreat, he
earned a living. One day, he was unable to fing lasvng
animals and was returning home in the evening empty
handed. On the boundary of the city, he saw a haggan
tree. When he came under the tree, he looked digan the
Enlightenment Being, along with his brother, hefpitmeir
mother. He decided to try to kill them with hiswand
arrows. The Enlightenment Being, seeing this, ¢gndu“As
my mother is so old, and so very weak and thirs, tian will
not kill her.” The hunter thought, seeing the siet-monkey,
“I will kill her, and let my children eat her.” Heraised his
bow and arrow toward her.

The Enlightenment Being thought, “This hunter is
trying to kill my mother.” Thinking this, he res@d to give
his life in his mother’'s stead. He said to theteun‘Please
let my mother live! In her stead, | will give youy life.
Letting her live, kill me and eat my flesh.” Thartter said,
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“I will give your mother the gift of life jivita-danal.”
Saying this, he shot his arrow at the EnlightennBsihg and
killed him.

After killing him, he again raised his bow to kihe
mother. Then the Enlightenment Being’s youngerth&o
thought, “This hunter is trying to kill my motheRather than
let her die, | will give my life in her stead. Evd she lives
only one day more, that would be better than lgttier die
today.” Thinking so, he came up to the hunter aatl,
“You killed my brother. Kill me also. The flesH the two
of us will be enough for today. Let our mothereliv The
hunter agreed to this, and killed the Enlightenni@eing’s
younger brother. Then he decided again to kill iiwther,
thinking again, “Her flesh will be good for my cathien to
eat.” And he shot his arrow at the blind she-mgnke

Taking the carcasses of the three monkeys onr@rmgr
pole, he set out for home. At that moment, a tleninolt hit
his home, setting it on fire, and his wife and tamldren
died in the blaze. When he heard this news, hppaa his
bow and arrows on the ground and dropped the pibtetiae
monkey carcasses on the ground. Becoming as a mad
person, he tore his clothing off and placed it owes
shoulder. And he ran to his home. When he enteteit
remained of his home, a burnt timber fell on hit that
moment, the earth opened, creating a chasm outhathw
there came flames that engulfed his body, and hente
hell.

While he was falling into hell, he recalled whas h
teacher said to him, “Do not do anything that cause
misfortune.” He said to himself, “| have seen tbksult of
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violating that admonition today. If someone doémd deed,
the same thing happens to himself. If someone dagsod
deed, he receives the results of that good deekHind.

Whatever seeds someone sows, he reaps fruit ofahme
kind.” Saying this to himself, he fell into thedtburning
hell.

In this way, the Buddha finished disclosing thtala
story of Gilanandiya.

“The hunter at that time was Devadatta. The teach
was the venerableaBputta. The Enlightenment Being's
mother was the venerable nun#ai Gotam. The younger
brother Gilanandiya was the venerablnanda. And the
chief of the monkeys was | who have become theletdned
Buddha.”

The moral: “Bad deeds have bad results and goodisdesve
good results.”
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223
The Story of a Packet of Food

[Purabhatta-Jitaka)

While the Buddha who became a virtuous friend ® th
whole world was living in Jetavarima, this dtaka story
was delivered on account of a householder. Thisoig it
happened:

One householder who was living in a remote vdlag
borrowed money from another householder who lived i
Savatthi. When the householder who lived i@av&tthi went
to the remote village to collect the debt, the @mvgued, the
householder from the remote village saying he cowldpay
it at that time. There was a big quarrel. Thehgemvthe
householder from the remote village asked thwahi
householder to eat something, the latter, beingyargft
with his wife without eating.

On their way back toaatthi, a certain man who was
also traveling on the road saw the couple and edtitow
lean with hunger their faces were. He gave hike@@of
food into the householder’s hafiti The householder thought
that he would eat the food all by himself, withgiting any
to his wife. Thinking this, he said to his wife[Here are
robbers in this forest. So, you go first, and Il viellow

38 When people would go on a journey, it was the custorake & packet of rice
wrapped in an areca nut leaf for nourishment during trerets.
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behind.®® The wife believed what he said, and she went
ahead.

Meanwhile, the householder opened the packetanf fo
and ate all the rice. When he caught up with hie,vhe
said, “Look at the food packet that was given d$ie man
gave it to us empty, after he had eaten all thd.fodlearing
this, the wife said, “| saw the food packet thaswgven to
you. You ate all the rice by yourself. After eafiit all
alone, you are showing me the empty packet.” Sgaiins,
she got angry. But out of fear, she remained With and
they arrived together at the city aiv@atthi. When they came
near Jetavamama, they saw the pond near the temple.
Thinking they would drink the water and wash ttieet, they
decided to go to see the Buddha.

When the Buddha saw them, he said to the wifey “La
sister, it appears that you have no affection foury
husband.” The woman said, “Your reverence, | Have for
him, but he has not even a little love for me. stance,
today, on our way here, someone gave us a packebpdf
Even though | was hungry, he ate it alone, gavenatking,
and made up a story about it. This is the lovhdsefor me.”
The Buddha said, “Lay sister, not only today, begrein the
past, you have had affection for him, but he shom&deven
a little affection for you.” Saying this, the Buudll said
further, “But when a wise person made him realipairy
worth, then he paid you proper respect.” The peapho

39 When people went by walking in ancient times, it wass practice of thieves
and robbers to attack the last person in a group. 8eestance, the stories in
the Bi/ara-Jataka [No. 128], theAggika-Jitaka[No. 129], and th&asava-Jitaka
[No. 221] for comparable situations.
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were present at that time then requested the Buidiedl the
story of the past, and he disclosed the story.

At one time, King Brahmadatta was ruling in thiey of
Benares. The Enlightenment Being at that time avas of
the king's advisors. On account of conflict betwabe
king’s eldest son and the Enlightenment Being,kihg sent
his son away from the city. The son took his aifel left the
city, going to a remote village in the state disKk They
lived there anonymously as villagers.

After a long time, the king died. When his somarte
this news, he decided to return to Benares to talee the
kingdom. When he and his wife were about to legoee
villagers gave them a packet of food, saying, “Me of you
can eat this on the way.” But on their way, tha ate the
entire packet of rice alone, and did not give anfis wife.
The wife did not say anything, but just thoughtttha was a
very cruel man. And she became very upset witlphegint.

When they came to the city of Benares, the son
received the kingdom, and he kept her as his ajuekn.
Thinking that this was enough honor for her, hensftbher
no other consideration, and he never asked hertaisu
wishes.

The Enlightenment Being, seeing this, one daydghgu
“This queen has been very helpful to our king. B# king
never thinks about her needs. Therefore, it woldd
meritorious for me to do something on her behalftinking
this, one day the Enlightenment Being went to beegueen.
He addressed her respectfully, and she asked, “@hyid
you come?” He said, “Madam, it is our duty to htipse
superior to us, such as parents and grandpar@niisjust as
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we must help you, you must give to us. [Right noeither
of us is helping one another.]” Then the queed,s&Vhat
can | give to you, my son? The king gives me maghiEven
when we were coming for him to take the kingshipopgle
gave us a packet of food to eat on the way. The &te it all
by himself, and did not give me even a bit.” Thihe
Enlightenment Being who was the minister asked, difa,
can you say this in the king's presence?” ShaeaeépfYes,
my son.” He said, “If that is so, when | go to #ieg today
and ask you about your situation, please disclosedame
information.” Saying this, he went to see the kimayly,
before court, and stood in the presence of the.kififpe
qgueen also went there, and she, too, stood neairtge
Then the Enlightenment Being said, “Madam, you are

very cruel. Would it not be good for you to givena [danal
in the name of your ancestors?” The queen sail,ct@id, |
myself get nothing from the king. What can | gipai?” He
said, “Are you not the king’'s chief queen?” ShalséOh
child, when no respect is paid to the chief queethb king,
what can she do? And if the king does not paye&sip his
gueen, to whom will he pay respect? When we wareuws
way here and he had received a packet of fookitigegave
me nothing, but ate it all himself.” Then the Ehlienment
Being asked the king, “Is that so, your lordship&hd the
king indicated that it was so. When the EnlightentrBeing
saw the king agree with this, he said, “Then madahy, do
you still live with the king? As the king does rlove you,
life here is full of pain for both you and for tkang. Is such
a life sufficient for you? If not, wouldn’t you ttzer leave
and live somewhere else, apart from him?” Heatimg} the
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king became afraid that his queen would leave hiime king
then decided to give his kingdom to the queen,thadwo of
them lived together happily after that.

Saying this, the Buddha ended tl#alla story of a

packet of food.
“The couple at that time was the present husbayad a

wife. And I, who am today the fully enlightenedegnvas the
minister at that time.”

The moral: “Married life is successful when a husbhand
wife share with one another.”
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The Story of a Crocodile

[Kumbhila-Jatakal

The master of all living beings told this story the
Bamboo Grove temple with regard to Devadatta.

Earlier, in the previously spokdéumbtila-Jataka this
story was told except for two versEs:

“Hey monkey king, if someone can outdo your quesgit
of truthfulness, good conduct, steadfastness, and
generosity, then he can overcome you.

“But these excellent good qualities that you haee a
not shared by everyone. So they cannot overcome
you.”

The moral: “If someone is virtuous, he cannot bsilga
defeated.”

40 See theVanarinda-Jitaka, Jitaka No. 57 in Vol. 2 above. See also the
Sunsumira-Jataka[No. 208].
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A Story in Praise of Forbearance

[Khantivarrana-Jataka]

The omnipresent one who uniquely became a relative
the whole world, while he was living in Jetadsama,
delivered this story about the king of Kosala.

This is how it was?

At one time, there was a certain helpful ministethe
king of Kosala who behaved inappropriately in thegks
harem. The king overlooked this inappropriate balraand
mentioned this to the Buddha. The Buddha thenlatied
this earlier story:

At one time, when King Brahmadatta was ruling
Benares, one of his close and helpful ministersaged in
wrongful behavior in the harem. In the meantimsegevant
in the minister's home did likewise. [Thinking shwas a
good time to confess his own behavior to the kiaigout
which he was feeling guilty], the minister took kisrvant to
the king and complained, “Your lordship, this mamo is
helpful to me, behaved wrongly in my home. Whaiuwti |
do?” Hearing this, the king said, “Hey minister,mny home
also such a thing has been done by a faithful nenisYou,
too, should spread loving kindness upon him.” Hepthese

*1 The circumstances here are the same as iPahbatpatthara-Jitaka [No.
195].
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words, the minister said, “My lordship, | said thasyou with
my own behavior in mind, toward which your lordships
very graciously shown forbearance.” And from ttuatte on,
the minister no longer behaved unwholesomely irhtdmem.
Saying this, the Buddha ended this story.
“The king at that time was | who have today become
the Buddha.”

The moral: “When someone deserves punishment, bess
to do so with compassion so as to correct the lehd\nor.”

108



226
The Story of an Owl

[Kosiya-Jitaka]

When the omnipresent one who became the
distinguishing markt[laka] of the whole world was living in
JetavaArama, he disclosed thigtdka story on account of the
king of Kosala. The circumstances of its discleswere
given beforé”? The same is true here.

At one time, a certain king set out for war at an
unseasonable time, and set up camp in his parkhaAtime,
an owl flew into a thicket of bamboo and, hidingrd he
slept. Some crows saw him, and they surroundethtbleet.
The owl, waking up early, left when it was still Wight,
which was an inappropriate time for him to set ouihe
crows that had surrounded the thicket saw the eavd.
And they attacked him, pecking at his head andingusm
to fall to the ground. The king saw this and stdhis
minister, who was the Enlightenment Being, “Lookviiat is
happening there.”

The Enlightenment Being, who was his ministards
“Your lordship, this owl came out of his hiding p&aat a
time that was inappropriate for an owl, and becadiskis he

2 See th&kalayamurhi-Jataka[No. 176].
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came to a disastrous fate. If he had come ouight,nhe
would not have faced such a danger.” The kingrihgdhe
Enlightenment Being's words said, “Yes, that is' sAnd he
broke camp and returned to his palace.

Saying this, the Enlightenment Being ended thisyst
of an owl.

“The king at that time was the venerallleanda. And
the minister was | who am today the Buddha.”

The moral: “Everything has its season.”
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The Story of a Dung Beetle

[Giathapana-Jataka)

Again, there was another story regarding a durejlde
delivered by the omnipresent one, who was like asihrto
the world, while he was living in Jetavaama, on account
of a certain monk. These are the circumstancés télling:

There was a village known by many devout Buddhist
householders that was between one and g@vatas away
from the city of Svatthi*® The villagers there used to offer
alms to many monks on full moon days, half moonsgdayd
new moon days. On other days, it was determineidhwvh
monk would go for almsdana) to which house by means of
a lottery systei? In this way, alms were constantly being
offered to the monks.

At such times, there was a certain man who incglssa
questioned the monks, bothering them in this way.
Sometimes he would ask, “Why do we gd@na to you?”
Other times, he would ask, “What have your thought

3 Onegavuta= a little less than two miles.

*41n order to avoid quarrels as to which monk should galfoa to which house,
tickets [alaka-s] fashioned from the rib of a coconut palm leaf wadavidually
marked so as to indicate the homes of the various holdgebs. Each monk
would take one, and go to the respective homedoa on that day.
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processes gained by eating this fodd?When the monks
could not answer his questions, he would preacthém.

And in this way he humbled them. For this reasoany

monks would not go there for alms.

In the meantime, a monk from a remote village céme
JetavaArama. He asked the Jetadggima monks where he
could go to gather almgipdapata]. They told him about
this village, and that in it there was plenty amhalbut that
there was there a man who bothered the monks by
incessantly asking them questions. So it was betteto go
there.

The visiting monk said, “Don’t worry about thdf.you
can get me a lottery ticket, | will go there andill handle
this man in such a way that he will never againhbot
anyone.” They said, “Alright. You can go todawWe will
give you one of the lottery tickets we have, that decided
not to use.” He agreed, took the ticket, and wenthe
village.

When he got to the village’s border, he tightlytéaed
his outer robe so that it would not fall off. Th®n who
asked all the questions saw this, and he approdunedke
an attacking ram. He said, “l have a questionfoigeyou go
for alms, let me ask you my question.” The monid,;sa
“Layman, come with me to the village. | want ta geme
gruel first. After that, | will answer your quest.”

%> When monks eat, they are supposed to reflect on tvileings, such as the
impermanence of the food being eaten, and that the dabeh is done so to
maintain one’s strength.
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The monk then took the gruel, and went with the taan
the village inn'® There, the man said, “Alright. Now you
can answer my question.” The monk said, “Please vaet
me first drink the gruel and cleanse my teeth.e/fhat, you
can ask me your question.” After that, the manl saain,
“Now, answer my question.” And the monk said, “lmeé
clean up around where | have been sitting. Attat,tl will
answer your question.”

After he had cleaned up the place, the man saiohaga
“Now, answer my question.” Then the monk said, €Th
people who gave me this gruel are waiting to give moe.
Let me go there first, and bring back my bowl akri After
that, | will answer your question. Take my bowldacarry it
for me.”

The two went to the householder's home, and once
there the monk received the rice. Then the monie dhe
bowl with the rice back to the man, and told himctome
with him to the outskirts of the village. Once riaehe took
the bowl of rice back from the man. The man agaid,
“Now, answer my question.” The monk said, “Yesill
answer your question now.”

Saying this, he put down his bowl on the grountht®
side, and without the man expecting it, he delidexeswift
blow to the back of the man’s head, causing hifialtdo the
ground. He then kicked some earth into the mam@stmand
beat him. He then said, “For a long time, you hheen
bothering the monks who come to this village fonal If
you do it again, be warned!”

% In the center of each village there was a shetterinn, where monks would
gather to eat their food.
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From that point on, when this man would see a monk
he would run away from him.

This story came to be known by the monks. One day
they were discussing it before the Buddha's evening
Dhamma sermon. “Brothers, do you know the Bhikkhu
[monk] so-and-so. That Bhikkhu kicked soil intethhouth
of the man who would always question us monks ithsu
and-such a village.” When the Buddha came theprdach
the evening Dhamma sermon, he asked, “Oh monkst wha
were you talking about before | came here?” Onrihga
about what they were talking, the Buddha said, f@inks,
not only now, but even in the past this Bhikkhu dirt in
that man’s mouth.” And he disclosed the past stdyis is
how it was:

At one time, long ago, the people of the kingdarhs
Anga and Magadha were at peace with one another.
Merchants from the two countries would travel baid
forth between the two kingdoms. When they woulthedo
the marshland beside the river that served as tndeb
between the two kingdoms, they used to party, gateat
and drinking liquor.

At one time, there came a certain dung beetle sevo
the leftover meat and alcohol. Drinking a littlé the
alcohol, he became intoxicated. When he then @ahddn
some of the nearby moist excrement and it gavean#yle,
he thought that the earth would not bear his weight
Thinking so, he became very proud.

In the meantime, there came a certain strong algph
who was in rut. Smelling excrement, he turned davé.
When the dung beetle saw this, thinking the elephas
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afraid of him, he blurted out, “Hey, elephant kingls
someone as big as you turning away, afraid of lat figth
someone who is as big as myself? Come and fight!”

The elephant heard this and turned back toward the
dung beetle, saying to him, “What sort of a fighh¢here be
between you and me? | do not want to even stgmomwith
my clean foot, or attack you with my tusks. | du want to
even touch or hit you with my trunk. You are sigtion
excretia. Therefore, | am going to treat you a&sthworthy
being you are by dropping dung on you.”

Saying this, he dropped a piece of dung on him, and
then after urinating on him, he trumpeted and vesvay.

The dung beetle died in that very spot.

In this way, the Buddha ended the story of a dung
beetle.

“The dung beetle at that time was the man who @voul
incessantly question the monks. The elephant asnionk
who tamed the man. The forest deity who witnedbeés
event was | who have become the Buddha.”

The moral: “A wise guy will always get his comeuppa.”
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The Story of the Brahmin Kamanita (or, Kamaniya) [One
Led by Desire]

[Kamanita-Jataka (Kamanya-Jataka)]

When the Buddha who was like a storehouse of taste
the whole world was living in Jetavaama, he delivered this
Jataka story on account of the Brahmin nameaimirta.
The circumstances of this are related in the tdibok in
theKama-Jitaka[No. 467].

[A Brahmin who dwelt in Svatthi started to cultivate a
paddy field. When he was cutting down the treegrépare
the land, the Buddha was visitingvatthi on his alms round.
Passing there, the Buddha asked the man, “Oh Brahvhat
are you doing?” The Brahmin said, “Venerable kigm
clearing the land to make a paddy field.” The Buald
replied, “Very good.”

The next day, when the Brahmin was burning the cut
down trees, the Buddha passed the same way. He¢hsaw
Brahmin and asked, “Oh Brahmin, what are you dding?
The Brahmin said, “Venerable Gotama, | am burnhegdut
down trees.” The Buddha replied, “Very good.” tBaythis,
he went away.

On the day the Brahmin was making embankments for
watering the field, the Buddha passed by agairsanee way.
The Buddha stopped off to the side of the road mgand
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asked the Brahmin, “Oh Brahmin, what are you ddingjRe
Brahmin said, “Venerable Gotama, | am making
embankments so as to provide the field with watefhe
Buddha replied, “Very good.” And he went away.

On the day the Brahmin was sowing the field wittefi
the Buddha passed the same way. He said, “Oh Bmahm
what are you doing?” The Brahmin said, “Venerable
Gotama, | am sowing the rice.” The Buddha repli&tery
good.” And he went away.

And when the paddy was full grown, the Buddha
passed the same way and asked, “Oh Brahmin, whatoar
doing?” The Brahmin said, “Venerable Gotama, | am
viewing the ripening paddy.” Saying this, the Brah
thought he would give the Buddha and his monks amen
the plants were harvested.

As the Brahmin had been seeing the Buddha cohgstant
from the time he started to prepare the field tanpng until
now, he had a feeling of intimacy with the Buddi#and that
night, the Brahmin went to bed thinking that thetrelay he
would harvest the rice and give the Buddha androsks
the alms.

That night, a torrential rain occurred in the uppe
reaches of the AciraviaRiver, and a flood washed away all
the plants in the field, not leaving even a sirgjdk. In the
morning, when the Brahmin got up and went to sedi#id,
he did not see any paddy. Everything had beeneuaavay
to the ocean. The Brahmin, not seeing the paddytes to
cry loudly and beat his chest. He became overwkeimth
grief.
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With his divine wisdom, the omnipresent one saws th
Brahmin who had become overwhelmed with grief and
thought, “I will go and release him from his griegi” He
summoned a newly ordained monk, and he went withtbi
the Brahmin’s home. The Brahmin saw the omnipresea
and said, “Venerable Gotama, | have had a great Ihd am
correct, you came to see me to console me in ney.grAnd
he prepared a seat for the Buddha to sit down.

The omnipresent one said, “Oh Brahmin, why haue yo
become so overwhelmed with grief?” The Brahmindgsai
“Venerable Gotama, you visited with me from the dirh
started to prepare my field for cultivation. Yoave seen
how | have toiled to bring my field to the pointleing ripe
for harvest. Last night, this field that was noiper for
harvest was washed away by the flood from the Aaita
River without leaving even a single stalk of rick this had
not happened, | would have been able to fill up0Q@,0
cartloads of paddy. And | was thinking of givinigha to the
Buddha and his entire community. But all my efoand
intentions have come to nothing. It is becausthisf that |
am grieving.”

The omnipresent one on this occasion said, “Lebfgo
something that has gone. You ought not have resiors
Saying this, the Buddha stated the discourse ofKifraa
Suttaand preached to hiMl. And the Brahmin, listening to
that discourse attained the path leading to tleastrentrance
state of mind gotzpattimaggd, which is endowed with a
thousand means of attainment.

" SeeSuttanipita, verses 766-71 [=1V.1.1-6].
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On that day, the monks who were assembled in the
preaching hall in the evening to listen to the Buald
Dhamma sermon were discussing the deep grief & thi
Brahmin and how the Buddha had pacified it. While
monks were discussing this, the Buddha entered satd
down on the prepared seat. He said, “Oh monkst wkee
you discussing before | came here?” The monks hata
about what they were discussing. The omnipreseatsaid,
“Oh monks, it is not only today, but even in thestphhave
calmed this Brahmin’s mind.” And the monks invitdue
Buddha to disclose the past story.]

When King Brahmadatta was ruling Benares, his
nephew went to rule in a country in which Brahmtaiatad
declined the throne. The nephew ruled this coumitt
greed, hatred, and stupidity. The god Sakka saiwith was
ruling this country with greed, and decided to aeediim.
Thinking so, he disguised himself as a young Brahnvent
to the king, and said, “Your lordship, | have séea three
cities that are known as Northern Paéac Indapatta, and
Keka (or Kekaka; also Kekay&). These three kingdoms can
easily be conquered by us with just a small arriiiey are
heavily endowed with plenty of pearls, jewelry dif kands,
conches, and various gems and coral, as well ds many
other valuable stones. Seeing them, | came toydeilthat
they are vulnerable. If you wish, we can easilggquoer them
tomorrow. Without delay, organize your fourfoldnar
tomorrow morning as we ought to leave as soon asilple.”

“8 |In ancient times, these were considered to be thef three cities of
Jambu@a, or India of the Buddha’s time. Indapatta is the modigyrof Delhi.
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The king heard this, and he became very happy. He
said to the young Brahmin, “Come here, directlynte,
tomorrow early in the morning.”

And the god Sakka who was disguised as this young
Brahmin went away to his home.

The next morning, the king prepared his fourfaichy
and asked his ministers, “Where is the young Brahwho
came yesterday with the promise of our conquerhmget
kingdoms?” The ministers said, “Your lordship, did not
provide him with food and lodging, or other necessi Did
you make arrangements for him?” The king said,,“Naid
nothing. Go around the city and look for him.” €jhsaid,
“Yes, your lordship.” And they went throughout ttigy, but
they could not find him. The king became very upse
thinking that the young Brahmin had gone to anotoemtry
as he had not prepared proper lodging for himnKihg this,
he became very upset that he had lost the exp&atalth
from the three cities. Because of grieving abbid, the got
very sick and among other ailments, he began tce hav
diarrhea. Many physicians came there to treakihg, but
they could not cure him.

Sakka saw this and decided to go to the kingasele
him from his grief, cure him of his ailments, ange his
craving mind of greed. He came to the palace diatised
as a Brahmin and said, “There has come a physielam
knows how to cure the king’s diarrhea.” The kihgaring
this news, thought, “Even the most highly qualified
physicians have not been able to cure me. Howswuith a
man do it?” Thinking this, he said, “Give somethiio him,
and let him go.”
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Hearing that, the god Sakka said, “l did not came
earn a fee. | came to the palace to cure thekikgaring
these words, the king said, “If so, then let hirmed’ Sakka
came to the king and said, “Your lordship, thedhea is due
to blood and bile. It comes to people becausesaf &ind
grief. How did this sickness come about? If yellirhe that,
then | can cure you.”

The king heard these words and said, “Oh Brahmuin,
young Brahmin came to me and said that he woulabteto
obtain for me the states of Northern Paficindapatta, and
Kekaya. | failed to entertain him. | think thadause of this
he went away to another kingdom. On account ofgtinef
from thinking so, that because of my failure toegtain him |
lost a great gain, | came down with this sickness.”

Hearing these words, Sakka said, “Your lordshigeo
annexing those three states to your present statdd you
be able to wear four sets of robes at the same?tiMméhile
ruling the four states, would you be able to eatifvom four
plates at the same time? Would you be able te sladour
beds at the same time? If you go on a journeyldcgou
travel by four vehicles at the same time? You dodt do
so. [You can only enjoy one at a time.] As tlEss0, how
you can better understand the cause of the painhgve
suffered on account of craving such an over-expadstige.
You can understand that there is on these accoontsason
for you to crave for the three cities that you h#s. To
cure your sickness, there is no physician througladuof
Jambudpa other than myself.”
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The king said, “Yes, good physician. Your reasgns
very good. By whatever stratagem you know, pldeese my
sickness, removing from me my grief.”

Then, the king of the gods Sakka said, “Yes, your
lordship. | can do that.” Saying this, he advisied king,
“Your lordship, craving, anger, delusion, and like
unwholesome thoughts, are all looked down upon Bew
people. Such thoughts lead to unhealthy and loaths
situations. Those thoughts pave the way for sufijern
awful hells.” Saying this, he instructed the king the
badness of unwholesome thoughts, instilling in kine fear
of such awful re-becomings. Pointing out to hinme th
sufferings in such awful states, he made the kiagome
afraid of craving.

In this way, Sakka made the king afraid of craying
anger, and delusion. And he channeled his min@rdwhe
value of controlling such unwholesome thoughts. kk8a
advised the king to develop wholesome thoughtsraeroto
keep his mind clear of such unwholesomeness. Aad h
further instructed the king to rule his country @aciing to the
ten righteous practices of kingshigasazjadhamméa By
practicing them conscientiously, without violatitftem, he
might even be able to become the next king of tiasg

The king, hearing the words of the Brahmin physici
who was the king of the gods, gave up his cravamdte lost
three kingdoms. Simultaneously, his sickness gisaped
from his mind and body. And Sakka returned todisne
world.
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The king ruled his country practicing righteousnasd
with devout thoughts from that time on. He livend, and
finally passed away.

Saying this, the revered Buddha ended the stotieof
Brahmin Kamarita.

“The king at that time is today the Brahmiarkarnta.
And | who am today the Buddha was then Sakka, ittg &t
the gods.”

The moral: “Worldly things are impermanent. Onglounot
grieve over them.”
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The Story of Running Away (The Story of the Mendicat
Palasa [One Who Thinks in a Bad and Conceited Way])

[Palayi-Jataka (Palasa-Jataka)]

The Buddha, who was the cause of people’s aclgevin
nibbana [release from re-becoming], delivered thigaka
story while he was living in Jetava@ma. These are the
circumstances of its delivery:

At one time, there was an ascetic namedidaaivho
came to the city of &atthi lording the challenge, “There is
no other ascetic in all of Jamlapd who can win an
argument with me.” At that time, the Buddha whauldo
challenge every argument was living iravatthi. The
citizens said, “Even were there a hundred mendscake
you, none would be able to challenge the Buddha’'s
arguments.”

Hearing these words, the mendicant said, “If so, |
would like to engage in a dispute with the Buddima@a.”
Saying this, he went surrounded by many peopleséotise
Buddha. When he saw the seventh outer gateway
[dvarakorthakd of Jetavaarama', he asked, “Is this the
perfumed chamber of the omnipresent Gotama?” Eoplp
said, “Oh mendicant, this is not the perfumed chemm@ his

9 There were seven concentric fences around Jetawaen This is the gateway
of the outermost one.
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Is only the seventh outer gateway. Buddha's chante
splendid like Vejayanta palace [of the god SakkalOn
hearing these words, the mendicant thought, “Ifdb&eenth
outer gateway is like this, what would the dwellitgglf be
like?” Imagining this, he became afraid of goimgargue
with the omnipresent one, and he went away.

The crowd of people that had gathered shouted out
triumphantly, and went to see the Buddha. The Baddn
seeing them, asked, “Oh laymen, why have you cantieis
unusual time?” Hearing the news about the menditam
the people, the omnipresent one said, “Not onhayodut
even in the past this mendicant, on seeing thea gateway
of my dwelling, has fled.” The people then regaddhat the
Buddha relate the story. The Buddha did so. Ehisow it
was:

At one time, the Enlightenment Being was rulindhe
city of Takkasii in the kingdom of Gandina. At that time,
King Brahmadatta of Benares went to Takkawl conquer it
with his fourfold army. He said to his army, “Lety
elephants that are in a threefold*fuind are on account of
this capable of fighting enemy elephants go to \hgous
gates and fight all elephants that come out of théemthe
same way, let my armored horses go to the variatssgand
fight all horses that come out of them. Let myatated
chariots go to the various gates and fight all icharthat
come out of them. Let my foot soldiers go to tlaiaus

0 When a male elephant is in rut, a liquid comes out @felaphant’s two cheek
folds and penis, the intoxicating smell of which igattive to female elephants.
Such elephants are more aggressive, and will fight readtly other male
elephants.
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gates and fight all foot soldiers that come outh&m. Let
everyone in the fourfold army with bows and arrest®ot
them, causing a rain of arrows. Those who havedsydet
them strike with them in every which way.” Ordeyihis
army like this, he came to the seventh gatewaphefcity of
Takkasii.>® Seeing its magnificence, he asked whether this
was the gateway of the palace. His soldiers shid, This
Is not the palace’s gateway but the city’s sevayateway.”
Hearing this, the king became afraid of fightingnking that
if the seventh gateway of the city is like thiswhmighty
would be the palace gate. Imagining such a mighatgce,
he turned and fled away with his army.

Saying this, the omnipresent one ended thaiska
story.

“The king of Benares at that time was the mendican
known as Paka. And | who am today the Buddha was the
king of Gandlara who dwelt in the city of Takkasil

The moral: “People are fooled by their conceit.”

®1 Ancient cities had around them seven concentric meyatbolizing the seven
oceans encircling Mount Meru and the mountain ranges dritunEvidence of
such moats can be seen even today around Yangon (Rangg&ach of these
moats had over them a gateway at each of the cious @irections. King
Brahmadatta has here come to one of the four outergadstvays of the city of
Takkasik.
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The Second Story of Running Away (The Second Stoof
the Mendicant Paksa)

[Dutiya-Palayi-Jataka (Dutiya-Pal@sa-Jitaka)]

Again, when the noble omnipresent one was livimg |
the Jeta Grove temple ina&tthi, this dtaka story was
disclosed. These are the circumstances of itéodisie:

A certain mendicant called Rah once came to dispute
with the omnipresent one surrounded by a large murob
people. Arriving at the preaching hall in Jetaarama, he
saw the Buddha's beautiful looking face shining hwit
splendor and brilliance. He thought, “I may notdide to
win an argument with such a glorious person.” Al
became afraid of engaging in a dispute with the dhad
Becoming afraid of the Buddha in this way, he ravay
without saying anything to the crowd of people thaid
accompanied him. The crowd of people, when theythss,
became filled with joy of the Buddha's nature amdiged
out the triumph. They then stayed to listen to Bueldha
preach, none of them following any longer the meadi
Pahsa.

The omnipresent one addressing all the people who
were present said, “Oh laymen, not only now, bnew the
past this person has been defeated merely on seeng
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face.” The people present then asked the Buddh#sttose
the past story. The Buddha disclosed it in thig:wa

At one time, there was a king ruling in Benareleda
Brahmadatta, who was the Enlightenment Being. hait t
time, the king of Takkagilsurrounded by his fourfold army
came to conquer the kingdom of Benares. As thg kih
Gandhara was just about to storm the city of Benaresngee
his army, he said, “The power of my army is so gtkat it
can be seen by its hoisted banners alone. Sdssg,tone
can only imagine that the king of Benares will fegetheir
sight. Just as a bird is not able to cross owemgtieat ocean,
just as a huge rock cannot be shaken by a batittfrcyarn,
none will be able to conquer me and my fourfoldarfm

Hearing these words, the king of Benares standimg
the watchtower of the city gate, said to the kihgGandtlara,
“Fool, what is the purpose of such a useless bo¥si? may
in fact not be able to defeat my army with yours.”

Hearing these words of the king of Benares, aethge
his face which was beautiful and splendid like k riuoon,
he feared that he would indeed not be able to cemsuch a
powerful king. And he turned back to his own caoynt

“The king of Gandhra at that time was the mendicant
Paksa. The king of Benares was | who have attained
enlightenment.”

The moral: “Conceit leads to defeat.”
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231
The Story of a Sandal

[Upa@hana-Jatakal

On another occasion, when the omnipresent one who
became the universal monarch of the doctrdt&@nma was
living in the Bamboo Grove temple, this story wasctbsed
with regard to Devadatta.

One day, the monks who were assembled in the
preaching hall were discussing about the monk Dettad
They said, “Monk Devadatta has done many wrongkigo
master, the omnipresent one. As a result of thaskedeeds,
he has fallen into disaster.” While they were dssing this
matter in this way, the omnipresent one came ife t
preaching hall. He asked, “Oh monks, what weretgtking
about before | came?” The monks told him abouttwihey
were talking. When the Buddha heard this, he s&id}
only now, but even in the past, venerable Devade#timed
from me and after, being conceited and thinkind tewas
my equal, he came to disaster.” The monks themeithe
omnipresent one to disclose the past story. ThaddBa did
SO:

At one time in the past, a king called Brahmadeaiia
ruling the city of Benares. At that time, the ghlienment
Being was born into a family of mahouts.
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Once, a certain young man from the kingdom a$iK
came to the city of Benares and asked the Enlightam
Being to teach him the art of being a mahout. The
Enlightenment Being taught him his skills, as mashhe
knew them, without hiding anything from him. Tljisung
man, when he understood that he had learned dllthiea
teacher had to offer, said to his master, “Respéetaaster,
please take me to the king so that | may serve’him.

The teacher, who was the Enlightenment Being,eabre
to this. But first, he went to the king alone aaid to him,
“Your lordship, | have a student who would likeserve you.
So, if you wish, you may take him into your seryipaying
him whatever you want.” The king, hearing this segaid,
“If that is so, | will pay him half of what | payoy. Tell him
that he may come and serve me for that payment.”

The teacher returned home and said to his stutant
the king had agreed to take him into his serviecgpyyment
of half of what he, the teacher, received. Hearingse
words, the student said, “Why, master, is this soflave
learned everything that you know. If he pays yoce#ain
amount, why should not | also receive the same aitffou
Why should | only receive half?” And the Enlighteent
Being went back and told this to the king. Thea King
said, “That is O.K. You may both receive the satigend,
provided he shows that he has the same skills asdgd’
The Enlightenment Being told this to his studemtd dhe
student agreed to compete against his master.

When the king heard this news, he had an
announcement made throughout the city that the’'king
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mahout would compete with his student the next mgrim
a display of their skills.

Then, the Enlightenment Being thought, “If | am to
compete with him, | must use a stratagem.” Thghhihe
trained an elephant to do everything in reversehefiVhe
ordered it to go, it would stop. When he ordetdd stop, it
would go. When he ordered it to lie down, it woglet up.
And when he ordered it to get up, it would lie dowwhen
he ordered it to give something, he trained ittoajive. And
when he ordered it not to give something, he taiieo
give In this way, in one night he trained the eleptiarto
everything in reverse.

The next morning, the Enlightenment Being mounting
that elephant, went to the king's palace yard fbe t
competition. Many people were gathered there. stigent
also came, mounted on an elephant. The peoplergath
there were eager to see the competition betweenwbe
mahouts.

When the Enlightenment Being ordered his elephant
go forward, it went backward. When he orderedoitgb
slowly, it ran forward fast. When he ordered istand, it lay
down. When he asked it to lie down, it stood Wghen he
asked it to take something, it let it be. Whewais asked to
let something be, it picked it up. The student wiod know
how to match this.

Seeing this failure, the people gathered stadeabtise
the student. They shouted, “Hey wicked studenty soe
competing against your teacher. You do not knowr ywn

2 According to Sri Lankan elephant trainers, there ateta of 15 commands
that they use to train elephants.
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measure. You are thinking that you are your teeskegual.
But it is not so.” Some of them took clubs andchsty and
they beat him to death.

The Enlightenment Being, dismounting his elephant,
approached the king and said, “Your lordship, waerart is
acquired by an ignoble person, it will lead to disg, just as
a wrongly made sandal bought [for a cheap pricethm
street, in the summer cuts the wearer’s foot, wougqd and
thereby leading to distress. In the same way, véhperrson
of low status fica) learns a noble art, it leads to his own
undoing. When a worthy persasappurisd studies an art, it
will lead to benefit for both himself and othersHearing
these words of the Enlightenment Being, the kingabee
very pleased. He gave the Enlightenment Being nggity,
and conferred on him honors showing his appreciatio

Saying this, the Buddha ended the story of a danda

“At that time, Devadatta was the student. Andhlow
am today the Buddha was the master mahout.”

The moral: “Parents and teachers always have kidgele

learned from experience, which their children atudients do
not have.”
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232

The Story of the Curved Body of a Lute (The Story b
One with a Stick of Bamboo as a Support)

[Vinathiina-Jataka (Venuthiina-Jataka)]

Again, once when the omnipresent one was living in
JetavaaArama temple, the Buddha delivered thisaka story
on account of a certain young girl who was the téergof a
millionaire. These are the circumstances of itsreey:

There was living in Benares the daughter of a
millionaire. At the home of the millionaire, thenas a very
large bull that was very much respected as a dwityhe
household. The young girl one day questioned dniéne
household’s slave girls, saying, “We have manyatl our
home, but this one is respected more than all thers.
What is the reason for this?” The slave girl regi“Can you
not see that this bull has a very huge hump orbatsk.
Because of this, we respect him as the king obaoills.”

One day, this millionaire’s daughter saw a markinal
on the street who was a hunchback. She thoughmyl
household considers worthy of worship a bull beeatiias
a big hump on its back, this man also must be woath
worship.” Thinking so, she thought further, “l wlagrn in a
respectable family. This man must be of an evememo
worthy family.” On this account, she decided toayal live
with him. She took with her a young slave girlnfradhe
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household, and slipping out a side door of the moanshe
went away with the hunchback.

These events became known even among the
community of monks. One evening, when the monksewe
gathered in the preaching hall to listen to the dhals
sermon, they were talking about this. When theipnesent
one entered, he asked, “Oh monks, what were ydingpl
about before | came here.” They told him about tvthay
were talking. The Buddha said, “Oh monks, not amiyv,
but also in the past in a previous life, this yogd became
attached to this same man and did a similar thinglie
monks then asked the Buddha to tell the past stAnd the
Buddha, assenting to their invitation, told thetssry.

One time, when a king called Brahmadatta was gulin
the city of Benares, the Enlightenment Being washbo a
millionaire’s family in a remote village. He hadany sons
and daughters. At the same time, there was another
millionaire in the city of Benares. It was arradgbat the
latter millionaire’s daughter would marry one ofeth
Enlightenment Being's sons. The latter millionaadso
owned a bull that was very much revered by the lfaom
account of its large size. That millionaire’s datey one day
asked one of the household’s slave girls, “Why doss
family revere this bull?” The slave girl said, ‘i§roull is not
like the other bulls. Other bulls are smaller. dAthis bull
has a larger hump on its back than other bullscaBse of
this, this bull is a king of bulls. So we honomhand revere
him more that the other bulls.”

On hearing these words, that millionaire’s daughte
thought, “If this is so, then hunchbacks must besred as
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kings among men.” One day, this girl saw a hunckéd
man in the street. She thought, “As this man hasralarge
hump on his back, he must be a very noble persso, |
ought to be with such a person.” Thinking thise sh
summoned one of the household’s slave girls anddabler
to tell the hunchback to wait at such-and-suchazeluntil
she was able to come. The hunchbacked man didlke.
millionaire’s daughter, taking with her some vallgsbfrom
her home, disguised herself, slipped out a side, doal went
to join the hunchback. While they were walkingtba road,
the hunchback became overcome with pain, and heédam
on the side of the road curled up in a ball. Amelyoung girl
sat down by his side.

At that time, the Enlightenment Being was trawglihe
same road, going to the city of Benares to fet@h ybung
girl to be his son’s wife. Seeing the couple, twpped to
talk to them, and he realized that this was theesgmang girl
he was going to Benares to fetch. Talking to theng girl,
he understood that she had run away from home bge
decision. He asked the millionaire’s daughter, Wdnd you
run off with this hunchback, having been born irclswa
noble family?” The millionaire’s daughter said, t“Aur
home, our family members revere our largest buthwai big
hump on its back. For that reason, | thought thest man
with a hump on his back would also be worthy ofagjre
respect. So | decided to go away with him.”

The Enlightenment Being, hearing these words,
understood what had happened. He took the gid Im$
chariot and brought her back to her mansion, wheréad
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her wash her hair and batife He then took her again in his
chariot, and brought her back to his home wherensdtehis
son.

Saying this, the omnipresent one ended titekad story
of one with the [curved] body of a lute.

“The millionaire’s daughter at that time was treene
as the millionaire’s daughter today. And the rarlire in
the remote village was | who am today the Buddha.”

The moral: “Simple minded people do simple minded
things.”

>3 Such was done for ritual cleansing.
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233
The Story of a Harpoon

[Vikarnava-Jataka]

When the omnipresent one who became a gift to the
world guiding the way out of re-becoming was living
Jetavaarama, he told this ataka story about a monk who
was infatuated with a woman. The circumstancestsof
delivery are as follows:

There was a certain monk who was infatuated with a
woman. On this account, he was dissatisfied with h
monkhood in the Buddha's dispensation. On heaaingut
this, the Buddha said, “This monk, even before aroant of
his cravings, was similarly killed by a very shasprbed
harpoon. Just as before, he will die in this lijethe piercing
barbed arrow of his cravings.” The monks presean tasked
the omnipresent one to disclose the past story.d e
Buddha then told the story.

This is how it was:

One time in the past, the Enlightenment Being nas
as the king of Benares known as Brahmadatta. @yggelce
came to enjoy himself on the lake in his pleasarelgn. He
got into the large boat that was there with daneatsicians,
and singers, and as he was enjoying himself orlalkes he
saw that the boat was being followed by many fisin
seeing all the fish, the king asked one of his sters, “Why
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are these fish following us?” The minister saidihéy are
following us to offer you their services.” Theretking said,
“In that case, they deserve to received from us esom
support.” Thinking this, he ordered a ministerdtly give
them a measurement of rice to eat.

The minister did so each day. But whenever hes gav
them rice to eat, a certain crocodile also came.thg fish
were afraid to come to eat. The minister told thithe king,
and told him that because of this, not all the waes being
eaten. The king told the minister to take a shaapbed
harpoon, and to kill the crocodile with it. In acd with the
king's order, the minister got on a boat in theelaknd
following the crocodile when it came to eat, hergael him
through and through with the sharp barbed harpdaeeing
the wounded crocodile, the minister said, “Hey odle,
you will die because of your cravings.” And fufl@ain, the
crocodile went back to his dwelling place, and disete.

The omnipresent one said, “Oh monks, anyone who
falls into craving, will die on account of theirasings as did
this crocodile, losing the object of their cravirigs

The omnipresent one disclosed this teaching, &ed a
that he expressed the four noble truths. After Hael
expressed the four noble truths, the monk who hembrine
distressed with his monkhood attained the streatramce
state of mind.

The Buddha then ended thiaka story.

“At that time, | who am today the Buddha was thegk
of Benares.”

The moral: “The cravings of sensual desires briagger.”
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234

The Story of Asitabha (Ahitabha) [One Who Turns
Herself Towards Non-Attachment]

[Asitabhi-Jataka (Ahitabhi-Jataka)]

The omnipresent one who was a big river of noble
teachings dhammaé delivered this story while he was
dwelling in Jetavadrama with regard to a certain young girl
who left her husband shortly after she was married.

Once, there was a young girl who was given in
marriage to a young man of a nearby village. Tdweng man
who married her had no attachment to this girl, @addered
the streets here and there seeking enjoyments. ydineg
girl also had no care about her marriage. As aenly was
close to the Buddha’s two chief disciples, she used
regularly offer them almsdgna] both at home and at the
temple, and would listen to their sermons and adviShe
attained the stream entrance state of mind becafudas,
and she decided to become a nun. She got permissioe
ordained from her parents and she became a nwarirenthe
convent. There, through meditation, she developtdtive
knowledge of life yipassaa] and became a saint [Arahant].

This story became known among the monks. They
talked about it appreciatively one evening whery tivere
assembled in the preaching hall. When the Buddimec
there, he asked them, “Oh monks, what were youniglk
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about before | came here?” They told him abouws trl,
saying that by entering the convent, she had fiemdelf
from the cycle of re-becomingdmsaral. The Buddha said,
“Oh monks, not only today, but even in the pastrgfieved
herself from her burden of lay life, turning towaachigher
state.” The monks then asked the omnipresent one t
disclose the past story.

This is how it was:

At one time, there was a king called Brahmadatthe
city of Benares. The Enlightenment Being was at time
born into a Brahmin family. After he had becomeeated,
he renounced lay life and went to the Himalayargbwhere
he ordained himself as an ascetic. Through thevatibn of
meditation, he developed mental absorptibarjal. And he
remained there, living in the forest.

At the same time, the king of Benares had a greowm
This son took his wife, named Aaihit, and went to live in
the Himalayan forest. There, he settled near the
Enlightenment Being’s hermitage. Once, he sawaatiel
female Kinnard' passing near his dwelling, and he became
infatuated with her. Having no regard for Abift, he
chased after this female Kinnara.

His wife thought, “Being faithful to my husbandhig
young prince, | came to the forest with him, giviag the
luxuries of the palace. This being so, why doeshusband
now chase after this bird? | do not want to livithwhim
anymore.” And she went to the nearby ascetic, was the
Enlightenment Being, and said, “Respectable onsould

>4 The most popular conception of a Kinnara is thatat ieing with the body of a
bird and the head of a human. There are other wagsaging Kinnara-s as well.
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like to be ordained as an ascetic. Please givethme
ordination as an ascetic.” The Enlightenment Beirtained
her. There, in his hermitage, she devoted herself
energetically toward meditation and gained miragsilo
powers [the abhififiz-s]. Through association with the
Enlightenment Being, she gained these miraculowsep
and the eightfold powers of concentratiartiasanapatti].

When the young prince was unable to catch thelfema
Kinnara, he returned to his dwelling. Not findihg wife
there, he went to the Enlightenment Being's hemeta
There he saw his young wife.

The young wife said, “Your lordship, you left mere,
chasing after a female Kinnara. Because of tHadvke been
lucky enough to obtain a high state of mental gitsmm.
Therefore, | can no longer remain with you in nmagd.”
She thanked him for his infidelity, and through her
miraculous power, she rose up into the sky and aemaly.

The young prince became very unhappy and said “If
man craves too much, he will face many difficultidshave
seen this now for myself, now that my wife Abitt has left
me.”

After a time, the young prince heard that his éativas
dead, and went back to the city of Benares to bedanmy.

In this way, the Buddha ended thistaka story of
Asitabhi.

“The young wife at that time was this nun. Anc th
young prince was this householder. The ascetic lwaso
am today the Buddha.”
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The moral: “Sometimes, what seems to be misfortuse,
good fortune in disguise.”
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235
The Story of Vacchanakha

[Vacchanakha-Jditaka]

While the omnipresent one who was like a universal
monarch to the noble doctrinelfammd was living in
Veluvariarama, he delivered thisathka story with regard to
the venerabldnanda.

The venerableAnanda had a friend called Roja, who
was a wrestler. He sent a message to the venekableda
that he would like to see him. The venerahtanda told the
Buddha, and got his permission to leave. He themito see
his friend at his friend’s home. Roja served vab&r
Ananda delicious food for lunch, and after he saifirtanda,
“Dear friend, why do you remain in the robe? Wioyyibu
not leave monkhood, and come to live with me heref?ave
many pearls, gems, and a great deal of wealth. $kbyld
we both not enjoy them together?” Saying this, he
emphasized the value of the life of a householdd@he
venerableAnanda, hearing this, told him the negative side of
the life of a householder. He emphasized the I©aakf
results of monkhood, and returned tdMeararama.

When the omnipresent one heard this news, he‘said,
the past, also, the wrestler Roja spoke in the saaye’ The
monks present asked the Buddha to disclose thespast
And the Buddha disclosed it.
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This is how it was:

At one time, a king named Brahmadatta was rulmg i
the city of Benares. At that time, the EnlightemiBeing
was born into a Brahmin family. Renouncing laylihe
went to dwell in the Himalayan forest. Once, heimeed to
the city of Benares to get some salt and sours.

The millionaire of Benares saw him, and was pleéase
with his demeanor. He invited him to come to luthhis
home. After, the Enlightenment Being dwelled thEre a
time, and the two developed a close friendship. e Th
millionaire thought that he would like to get thascetic,
Vacchanakha, to disrobe and to become a householder
dwelling together with him in his mansion, the tabthem
enjoying together the fivefold sensual desires.e @ay he
gave him lunch, and after he said, “Revered ascetic
Vacchanakha, why do you live the humble life ofesetic?

It is full of misery. It would be better if you nweto become

a householder and enjoy with me the fivefold sehsua
desires.” Hearing this, the Enlightenment Beinigl,sal'he
fivefold sensual desires only seem to be happiteskose
who are unwise. But they are, in fact, just aefettit is better

to give up such suffering, and to live in the foreating fruit
and yams.” Saying this, he left the millionaireiansion and
returned to the Himalayan forest.

In this way, the Buddha ended thistaka story of
Vacchanakha.

“The millionaire at that time was the wrestler &0j
And | who am today the one who has become enligitten
was then the ascetic Vacchanakha.”
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The moral: “The pitfalls of lay life are not a tetapon to
those who are wise.”
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236
The Story of a Crane

[Baka-Jataka]

This Jtaka story was delivered while the omnipresent
one, who is similar to a great ocean, was living in
Jetavaarama on account of a monk who was a hypocrite.
These are the circumstances of its delivery:

A certain monk who was a hypocrite re-stitched and
cleaned an old robe and brought it to Jetasama. Some
monks at Jetavarama saw the robe, which appeared to be
very beautiful, and they all asked him to giveoitthem. He
said, “Oh, | got this robe only through great affoHow can
| just give it to you?” One of the monks said toh*“If that
Is the case, let me give you in its stead anotblee.i’ The
monk who lived a hypocritical way of life agreedtkss, and
received from the other monk a new robe. The moehk
received the re-stitched robe later discernedithvaas really
a ragged old ordinary cotton robe. Realizing thesprought
the hypocritical deceiving monk to the Buddha, and
complained about what this monk had done. On ge®am,
the Buddha said, “Oh monks, not only today has thisk
engaged in hypocrisy, but he did so also in previoees.”
The monks then asked the Buddha to disclose a story
olden times. And the Buddha disclosed it in thag/w
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At one time, when King Brahmadatta was ruling the
kingdom of Benares, the Enlightenment Being was lasr a
fish. He became the king of many fish.

A certain crane once came to the lake where thgse
lived. Thinking he would deceive the fish, he staiill in
the water with his wings spread, his neck benthwits
glance toward the water, pretending to be an aseatjaged
in asceticism. While he was standing still likesthithe fish
who was the Enlightenment Being came near him with
other fish. When they came near to him, the offsdr
looked at him admiringly as if he were a white &taaying,
“This must be a very virtuous ascetfe.”The Enlightenment
Being, hearing this, said, “Hey fish, this is ncetec. He is
looking for an opportunity to seize you. Ther@svirtue in
him. He is just a killer.”

The fish then understood the truth of what thergk
said, and they splashed water, driving away theecra

Saying this, the omnipresent one ended titekad story
about a crane.

“The crane at that time was this hypocritical monk
And the king of the fish was | who am today the Bloa.”

The moral: “A clever person can plot to deceive, libeidoes
not foresee the consequences of his deception tmee
deception is uncovered.”

®> White is considered to represent purity.
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237
The Story of Siketa

[Saketa-Jataka]

This &taka story was previously spoken in the first
book under the nanfeétketa-Jitaka[No. 68].

When the Buddha was living in the city oik®ta, at
one time a Brahmin namedketa addressed the Buddha as if
he were a loving relative of the Buddha’s. Thewmstances
of this were given in the previo&keta-Zitaka

The Buddha was born in a previous life as a sdhito
Brahmin. The monks asked, “Venerable sir, can atigtide
toward a personvfisangd continue into a future life?”

The omnipresent one responded, “Oh monks, just as
dried out lotus takes life anew once put again atewand
mud, so also the sentiments of former associatonge back
again in later lives when one meets a person agawhen
one gains again possession of anything. This Biahm
couple were my parents in many births. And | whotaday
the Buddha has been their son many times.”

Saying this, the Buddha ended the story.

The moral; “Meritorious love never dies.”

148



238
The Story of a Single Word

[Ekapada-Jitaka]

When the omnipresent one who became the crown of
the world was living in Jetavarama, he disclosed this
Jataka story with regard to a certain householddnesg are
the circumstances of its delivery:

A certain householder who lived inav&tthi was
playing with his young son, who was sitting on lais. The
son said to the father, “Oh my father, tell me abthe
mansion that has only a single doekqdvirapasadal but
many rooms circling it on the inside.” The fathieought, “I
do not know the answer to this question. But thddha has
omnipresent understanding. He will know the answer
Thinking this, he took his son with him to the Bdd paid
respect to the Buddha, and said, “Revered one,amyhsre
asked me a question about a mansion with a sirogle d do
not know how to answer him. If your reverence eaplain
it to us, it would be a great blessing.”

The Buddha said, “Oh householder, this young boy
asked this question even before, and wise peoplaierd it
to him many times in the past. But as it is cotexkalong
with his former births, he does not remember it riow
Invited by the householder to disclose the old ystone
Buddha did so.
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This is how it was:

At one time, King Brahmadatta was ruling the kiogd
of Benares. The Enlightenment Being was born att tilne
in a millionaire’s family. One day, the great bgimas
sitting with one of his sons on his left. The said, “Father,
can you tell me the one word that covers everythingt is
known [to all] as the single dooeKadwvira]?” The great
being said, “Oh my son, there is no advantage ealking
many words. If one maintains just one precept,-inqury
[ahimsa], it forestalls many defilements and the killings
many living beings.” Saying this, the Enlightenm@&ging
disclosed the meaning of the single dagkddwra].

“The son at that time is this boy today. And the
millionaire of Benares was | who am today the Bualdio
has attained enlightenment.”

At the end of this teaching of the ladhammd, both
the father and the son attained the stream entrsiate of
mind, which can be reached by a thousand paths.

The moral: “When a person develops a desire fdhri
remains with them always.”

Further,

“Following the precept of not harming otherahjisai]
prevents many unwholesome thoughts and defilemants,
stops many killings.”

150



239
The Story of a Green Unclé®

[Haritamata-Jataka]

When the omnipresent one who was like a
distinguishing mark on the foreheaddka] to the world was
living in the Bamboo Grove temple [Wevararama], this
Jataka story was delivered with regard to KingitAsattu.

The younger sister of the king of Kosala, King
Pasenadi, was married off to King Bindris. At that time,
the king of Kosala’'s father, MakKosala, gave his daughter
a village to use the revenue from for bath monénater,
King Bimbisara was killed by his son, Ajasattu. And his
gueen, being very saddened by his death, diedfauted.

The king of Kosala was angered, and said, “I wit
allow that village to be kept by a rogue who killbis
father.” Because of this, the two of them, uncid aephew,
fought continuously. On some occasions, King Padienas
defeated and went home dejected. On other occadfomg
Ajatasattu was defeated and went home dejected.

When King Aptasattu won the battle, he marched back
to his capital city triumphantly with pomp. Whee was

°% Mata literally refers to a mother’s brother. It is usete to indicate respect for
a person. In this case, it refers to the green frbg iw the Enlightenment Being
in the Jitaka story.
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defeated, he snuck back silently, not letting areyknow of
his return.

One day, the monks who were assembled in the
preaching hall to hear the Buddha’'s evening sermare
talking about this matter. When the omnipresert@emered,
he asked, “Oh monks, what were you talking abotred
came here?” The monks told him about what theyewer
talking. Hearing this, the Buddha said, “Oh mormnist, only
today, but even in the pasta#qsattu behaved like this.” The
monks then asked the Buddha to tell the story of cAnd
the Buddha disclosed the past story.

At one time, when King Brahmadatta was ruling the
kingdom of Benares, the Enlightenment Being was lasr a
big green frog in a certain lake. At that timefisbherman
came there and set out a net to catch fish. Mesy\iere
caught in the net. Meanwhile, a certain water enalso
entered the net, thinking this would be a way to egsy
prey. But many large fish came up to the snakeandff
pieces of him, causing him to bleed. The wateabexred
with his blood. Through his wile, the snake slippmut of
the net. At that moment, the green frog came t®amet.
Seeing him, the snake said, “Hey green frog, dose®ithe
way these fish have treated me? |Is this a prosr far
them to behave?” And the green frog said, “Theydoing
to you, in their territory, what you would do tceth in your
territory.” While they were talking like this fislseeing that
the snake was weakened, came out from the netand ap
to him, and bit him to death.

In this way, the Buddha ended the story of a green
uncle.
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“The water snake at that time was Kingi&sattu. The
green frog was | who am today the fully enlighteoee.”

The moral: “As you do to others, they will do tow®
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240

The Story of the First King Pingala [One with
Dark Red Eyes]

[Mahapingala-Jatakal

When the omnipresent one who was like a bannimreof
Law [dhammé was living in Jetavadrama, he delivered this
story with regard to Devadatta. These are thaimstances
of its narration:

The venerable Devadatta was sick for nine months.
Finally, he decided to come to see the Buddha,rendame
toward Jetavaarama. Before he reached Jetasama, he
fell off the stretcher on which he was being carrmy four
monks and fell onto the ground, which opened up and
swallowed him. In this way, he fell into hell. khyadivine
beings, Brahm beings, and human beings, on seeing this or
on hearing about this, became filled with joy bessaaf it.

One day, the monks assembled in the preachingdnall
the Buddha's evening sermon, were talking abous thi
fruition of Devadatta’'s deedkdgmmd When the Buddha
entered, he was told that the monks were talkirguathis.
The Buddha said, “Oh monks, not only today, butneve
before in the ocean of re-becomirsgeisara], a multitude of
beings rejoiced on Devadatta’s death.” The morskea the
Buddha to disclose the old story. Then the Budilkelosed
the old story hidden by time in this way:
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At one time, there was a king callechgpala ruling in
the city of Benares. He was very cruel to his scitsj,
Imposing on them many punishments and insults withay
reason. He heavily taxed his subjects, squeehagvealth
out of them. He had no mercy, even on his somsnds,
relatives, ministers, and soldiers, just as he m@ate on the
householders in his kingdom. Everyone thoughtiof &s a
thorn stuck in his or her own body, and they aliedathe
king, wishing to show him no mercy or kindness.

The Enlightenment Being was born to Kingidala as
his son. The king reigned a long time, and fin&ky died.
On his death, many people became very happy. They
brought hundreds of cartloads of firewood, and vatiger
made a huge pyre. They then quenched the fungi@pth
hundreds of jugs of water that they brought. Imiaukedy,
they held a coronation ceremony for his son, whg tiee
Enlightenment Being. Thousands of householders and
ascetics rejoiced that they finally had a righteking instead
of that old unrighteous king. At that time, thoughe of the
old king’s doorkeepers started to cry without bedaixe to
stop.

Seeing this doorkeeper, the Enlightenment Being, sa
“My father crushed the juice out of people as éythwere
sugarcane in a press. Because of this, peopledcaiim
Pingala [Red-Eyed]’ Now that he is dead, everyone is
rejoicing. While they are rejoicing, you are cyiwithout
stopping. What goodness was done to you by mefath

>"\When one exerts too great an effort at something,someezes his eyes closed
shut causing them to become red. Red eyes are consid&edth Asian culture
to be ugly, and to be an indication of an ugly nature.
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The doorkeeper, hearing this, said, “I am not ragyi
because of any goodness your father showed me.n&Vvae
he used to go upstairs or downstairs, he wouldnieiteight
times on my head with his fist. As this is hisgiree, when
he goes to hell, he will hit the gatekeeper thibeesame way.
And the people in hell, seeing this, will send thack here.
Then, he will hit me again in the same way. Ibétause of
this, that | am crying.”

The Enlightenment Being thought, “l will have to
comfort this poor man.” He said, “My father wasted by
hundreds of cartloads of firewood. And the kindbgte was
doused with hundreds of jugs of water. Around Hrah, a
high wall was erected. Such a dead person willcoohe
back into this world in the same form again. Thaee do
not worry!” In this way, he comforted the man.

“King Pingala at that time was the monk Devadatta.
And the righteous king who was the son of Kingdaila was
| who have today become Buddha, the fully enlighten
one.”

The moral: “No one grieves for an evil person.”
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241

The Story of Sabbadtha [Chief of All
Toothed Creatures]

[Sabbadirha-Jataka)

When the omnipresent one who was a treasure of
teachings was living in JetavaAma, he delivered thiathka
story with regard to Devadatta. These are theimstances
of its delivery:

One day, the monks assembled in the evening in the
preaching hall were talking about how Devadatta loesd
both reputation and gain of livelihood on accouhttlze
incident involving the elephantaNigiri.®® When the Buddha
entered the preaching hall, he asked, “Oh monkst wiere
you talking about before | came here?” The mowks him
about their discussion. Hearing this, the omnigmésone
said, “Oh monks, not only today, but even in thestpa
Devadatta similarly lost his gain and fame.” Aheé tmonks
requested the Buddha to tell them the old story.

This is how it was:

At one time, when King Brahmadatta was ruling the
kingdom of Benares, the Enlightenment Being waskihg's

%8 At Devadatta’s instigation, the elepharilagiri, when drunk, was let loose for
the purpose of trampling the Buddha while the Buddha was soalins round.
But Nalagiri became tame in the Buddha’'s presence, and paid hiererse
instead.
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chief advisor. The Enlightenment Being had masitehe
three Veda-s and the 18 branches of knowledgapés],

and knew a certain spell known as tathavjaya Mantg

‘The Spell to Conquer the World.” This spell h&e power
of bringing all creatures under one’s control. &&xe of this,
the Enlightenment Being would not recite it [foethurpose
of renewing his memory of it] in earshot of othdest they
learn it. One day, he was reciting this spell ilorzely spot
outdoors while sitting on a slab of stone.

At that time, a certain jackal who happened thideng
under the slab of stone heard the EnlightenmeniBeacite
it, and learned it by heart. The reason he was t@blearn it
so easily, is that in a previous life he had bedBrahmin
who knew this spell. On this account, he learrneat once.
When the Enlightenment Being was leaving that lpsebt,
saying that he had now refreshed his memory enotigh,
jackal also came out of hiding, saying mockingly the
Enlightenment Being, “l, too, have now learnednioegh!”

Hearing these words, the Enlightenment Being becam
afraid. He thought, “Because of this jackal, mpegple will
be killed.” And he chased after the jackal, calliout,
“Catch that jackal!” But the jackal ran faster nhiaim, and
hid in the forest. In the forest, he saw a sh&ghc He said
to her, “Do you not know who | am?” The she-jachsked,
“Why does your lordship ask me that?” Then th&ghsaid,
“Do you not recognize me? | am the king of allrtbooted
creatures.” And he recited the spell in her presenAt that
time, many jackals came around him, surrounding him

Then lions, leopards, elephants, horses, tigezar,b
deer, antelope, as well as boars, hares, and sehamimals
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came and surrounded him. The jackal then madestibe
jackal his consort. And he named himself Sabtiaka,
‘The Chief of All Toothed Creatures.” He declaradnself
as their king. And he thought, “I would like natlp to be
king of animals, but also the king of all humanghinking
this, he summoned two elephants, had a lion placetheir
backs, and on the back of the lion, he sat withdusen.
With all the animals surrounding him, he went taivar
Benares and surrounded the city, his host coveimgrea of
twelve Yojana-s all around the city. He then ssembessage
to the king, saying, “Give me your kingdom, or wagear!”

The citizens of Benares, seeing all the wild afsma
such as lions, and so forth, surrounding the biéggame very
afraid. They closed the city’'s gates and theirdestudoors,
locking them all shut, and they stayed inside.

The Enlightenment Being, hearing this news,
approached the king and said, “Your lordship, d¢ pe@
afraid of this jackal, Sabbathaka. Let the war against
Sabbadthaka be my responsibility.” Saying this, he climbe
up one of the gate towers and called out to Sahbakla,
“Hey jackal, how do you plan to wage your war agaithe
city of Benares?” Then the jackal said, “I willMeamy entire
community of jackals howl. And by their howling,will
make the citizens of Benares afraid. Then theeans will
flee, and | will take your city.”

On hearing this, the Enlightenment Being said, y'He
jackal, how will you take the city if all the ciems do not
flee?” And the jackal said, “I have an army oo They
will roar. And hearing their roaring, the resttbe citizens
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will be afraid and will flee. Then, for sure, |livMbe able to
take your city.”

On hearing these words, the Enlightenment Beimgeca
down from the tower. He then had a proclamatioden#hat
all citizens should stuff their ears with chickgdkear, as well
as the ears of cats, pet birds, and so forth. Wiewitizens
had done this, the Enlightenment Being again clunbp
into the gate tower and called again to the jaclké. asked,
“Hey jackal, do you think that high-born lions withar at the
request of a menial creature like yourself?”

The conceited jackal, hearing these words, saigy*
Brahmin, not only will all the other lions obey niayt even
will this lion on whose back | sit.” And the Enitenment
Being said, “If that is so, ask them to roar.” At jackal
gave a sign to roar, to the lion on whose back ag sitting.
Then the lion, annoyed, bit the head of one ofdlephants
and roared at the jackal. And the two elephantaine
afraid on account of the roaring noise. They sthtb run
away, and the jackal fell to the ground under tieat and
was trampled to death. Further, all the rest efdlephants,
hearing all the lions roaring and having no spacehich to
run, fought with one another to be able to get spacflee
first and trampled all the other running creatumesleath at
the spot. The citizens of Benares, seeing allctteatures
running, took the chickpea flour out of their earsl out of
the ears of all their pets. Then they saw alldbad animals
around the city.

The Enlightenment Being came down from the gate
tower upon seeing all the dead animals arounditire Then
he had proclaimed that all the citizens should t#ke
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chickpea flour out of their ears, and that theyusth@ather
up as much meat as they desired. The citizenslatbe
fresh meat that they could, and the rest of it ttiegd and
preserved. According to tradition, it is from thime that
people first started to make dry meat.

In this way, the omnipresent one ended this stbry
Sabbadtha.

He then added further, “Oh monks, this jackal,
Sabbadthaka, failed to maintain the kingship that was easy
for him to come by, and fell into disaster on aatoof his
conceit. In the same way, when someone gains hyebhe
becomes conceited, he also will lose everythingardh.

“The jackal Sabbadhaka was Devadatta. The king of
Benares was the venerablarifutta. And the Brahmin
advisor was | who have become the Buddha.”

And the omnipresent one ended thitalda story of
Sabbadtha.

The moral: “It is not good to become conceited ocoant of
gain, or depressed when faced with loss.”
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242
The Story of a Creature That Has Good Nails

[Sunakha-Jitakal

When the omnipresent one who was a bridge acdness t
ocean of re-becoming sfmsara] was living in
Veluvariarama, he told this story about a dog that used to be
fed in the reception hall for visiting monks, cdlle
Ambalakathaka.

The people who used to bring the water to thepteme
hall, brought a little puppy there. They asked ti@nks to
let it live there and eat the monks’ leftover ricEhe dog was
given much rice by the monks. And he grew up t@bery
big dog.

One time, a man who came from far away saw thgs do
there. He gave the people who brought the watethé¢o
reception hall a small sum of money and a pieceath for
the dog, tied him to a leather leash, and led hiaya The
dog, not barking or resisting, followed his new teasnd ate
whatever he was given to eat. He behaved as iintlre had
always been his master.

The man who had taken the dog thought, “The dog is
faithful to me.” Thinking this, he released hinorr the
leash. The dog immediately ran away, and retutoethe
place from where he had been taken.
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This incident was spoken about by the monks whe we
assembled in the preaching hall for the eveningniha
sermon. When the Buddha entered, he asked, “Ofksnon
what were you talking about before | came here?he T
monks told him about what had happened regardiagity.
The Buddha said, “Oh monks, not only today, bunanehe
past this dog knew how to deceive people.” Thekadhen
asked the Buddha to disclose the old story. Aneé th
omnipresent one then disclosed it.

This is how it was:

At one time, King Brahmadatta was ruling Benarés.
certain householder brought up a little puppy. dgdee that
little puppy a lot of food to eat. And by eatirftat food, the
little puppy grew up to be a very fat dog. A cartanan from
a remote village saw this dog. Being interesteduying the
dog, he gave the householder a thousand gold ewidsa
piece of fine cloth. Tying the dog to a piece @be, he took
the dog. The dog went with him without barkingesisting
in any way. The dog behaved as if the man was knimw
him. Whatever he was given to eat, he ate. When had
reached the middle of the forest, the man was.tir8d he
tied up the dog to the stump of a tree by the rdadshere a
number of people were resting, and there he layndtw
sleep.

At that time, the Enlightenment Being was passigg
that place and saw the dog. He said, “A dog caawgn
through a piece of rope and free himself, so asetarn
home. Yet you do not do this. How foolish youlardhe
dog responded, “Wise man, you are right. What jaue
said occurred to me as well. If | do not do tlnet,will keep
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me even longer and take me even further away tbhdnse. |
am waiting for an appropriate moment when everyerfast
asleep.” Saying this, when everyone was in deegpslthe
dog gnawed through the rope and returned to hibeear
master’'s home.

In this way, the teacher of the whole world endtleel
story.

“The dog at that time was the same dog as todand
the wise man was | who have become the Buddha.”

The moral: “Even dogs are faithful to those thexel®
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243
The Story of [the Musician] Guttila®

[Guttila-Jataka]

When the omnipresent one who became a ship oger th
ocean of re-becoming sfmsara] was living in
Veluvariarama, he delivered thisathka story with regard to
the venerable Devadatta. These are the circunestasfcits
delivery:

One day, an assembled community of monks saideto t
venerable Devadatta, “Brother Devadatta, you lehrtinee
whole Tipiraka from the Buddha. You attained the fourth
mental absorptionjianal on account of the Buddi4. This
being so, the omnipresent one having helped yauthiat in
so many ways, why do you now think you are youchea's
equal? And why do you now oppose him?”

Hearing this, Devadatta said, “Brothers, what tiees
omnipresent one done for me? Everything | gainad on
account of my own good fortune. It was I, mys&ho
learned theTipiraka |, myself, attained the fourth mental
absorption. How has the omnipresent one helped me?

9 This Jtaka story was made the subject of a famous medievaalSipoem,
and on this account has become the subject of much simeus Sri Lanka.
Compare the story here to that of thezhana-Jitaka[No. 231] above.

® When one obtains the fourth mental absorption, héhésm able to obtain
miraculous powers, such as the power of levitation, andedeye.
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This was being talked about one day by the monks i
the preaching hall. When the omnipresent one edtdre
asked, “Oh monks, what were you talking about leefor
came here?” The monks told him about what theyewer
talking. Then the omnipresent one said, “Oh moitks,not
only now, but even before, in the past, Devadapadiated
his teacher.” The monks asked the Buddha to disctbe
old story. And the omnipresent one disclosed tieyso
them.

This is how it was:

At one time, a king called Brahmadatta was ruling
Benares. At that time, the Enlightenment Being @ in
a family of musicians. When he grew up, he leara#d
subjects regarding music and became well knowrugirout
Jambudba as Guttila the Musician. He never married, and
he maintained his blind parents on his own.

Once, a group of merchants came from Benareseto th
city of Ujjain. One day, they wanted to enjoy trssives by
bathing and feasting. And they wanted to hear mus$o
they asked for a musician to be brought. A musig&aown
by everyone, who was the chief musician in Ujjaivas
brought. He was known asidila the Musician. He played
and danced his best for them. But the merchante net
satisfied. So the musicianiidila played again for them in a
lower key. But, again, they were not pleased ewdittle.
Finally, he played for them in the highest key bald. But
no one enjoyed the music. The musiciaasiNa thought,
“These people do not know anything about music, I&ane
play for them as if | am playing for someone whamks
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nothing about music.” Even then, no one showed any
appreciation.

Then Misila asked them, “Why do you not show any
appreciation while | am playing for you, even wheplay
my best in both high key and low key? Are you igroorant
to like my playing? Have you ever seen a musidatier
than me?”

Hearing these words, the merchants said, “Oh narsic
Misila, to us who have heard the music of Guttila the
Musician in Benares, your playing sounded like & lbeing
pulled along a piece of bamboo.” Thenidla the Musician
said, “If that is so, take me along with you whem yeturn to
Benares.” They agreed, and when they went back to
Benares, they took Wila the Musician with them and
showed him the house of Guttila the Musician. Shgwim
this, they went back to their own houses.

The musician MNsila went to Guttila the Musician’s
house. At that time, the Enlightenment Being was ai
home. Misila saw the Enlightenment Being’s lut@ra],
and he took it and started to play. Hearing tloaingl, the
Enlightenment Being's blind parents said, “It sositide our
son’s lute is being gnawed by mice.” At oncejsila got up
and paid respect to the Enlightenment Being's fgareseeing
them. He asked, “Where has your son gone?” The
Enlightenment Being’'s parents said, “He will retahany
moment. Please be seated.” At that very same mioine
Enlightenment Being returned.

Misila the Musician saw the Enlightenment Being and
asked him to teach him his musical art. The Emdigment
Being, who was able to read people’s features and
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understood their character, could see thasiM was not a
good man. He said, “No, | will not teach you musklease
go away.”

Even though the Enlightenment Being did not want t
teach him music, Nila requested him to do so through his
parents again and again, asking his parents tselbave
their son teach him music. And he won over thedsiof the
Enlightenment Being's parents. As the Enlightenniz#ing
could not refuse his parents, he agreed. He taughall he
knew, without keeping anything back.

When the Enlightenment Being went to see the Kueg,
was in the habit of going accompanied by his sttglen
When the king asked him who this man was, the
Enlightenment Being responded, “He is my studeMiisila
was introduced to the king in this way. In the rseuof time,
the king came to trust b&ila. At last, the Enlightenment
Being said, “Son, you now know all that | know.”

One day, Misila thought, “It would be good to get a
good job now. Rather than going to a remote tatymne stay
and get a job here in Benares. My teacher is ndw bet
me stay here.” Thinking this, he said to his tesgch
“Revered teacher, | would like to serve the kirfgjease tell
him, and ask him to set a wage for my livelihoodThe
Enlightenment Being went to the king and said, “iou
lordship, my student would like to serve you. B&easet a
wage for him.” The king said, “Good. | will givgour
student half of what you get as his wage.” The
Enlightenment Being went home and said to his stuthet
he would be given as his wage half of what the
Enlightenment Being gets. The student said, “Winyudd |
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get only half of what you get, when | know all thadu
know?” The teacher told this to the king. Thegksaid, “If
he can show that he knows as much as you know, hisen
wage will be the same.”

The Enlightenment Being told this to his studeAnd
the student agreed to this condition. The kingreomed the
Enlightenment Being and his student. In the preserf both
of them, the king asked, “Hey, iMdila! Are you willing to
engage in a contest with your teacher, GuttilaZisild said,
“Yes, your lordship. | am willing to compete withm. Do
not | know everything that he knows? On the sdvaiay
from today, we can compete.”

The king declared that the great musician Guéiid
his student Nisila would compete after seven days in the
palace courtyard. The Enlightenment Being thougijs
competition will be between a young man and annoéh.
He has the strength of youth, whereas | am oldremidnger
have such energy. Because of this, | may well dfeaded.
But even if | win, | am defeated, since there iggneat credit
if my pupil is beaten. Therefore, let me not béedeed by
him in either way. It would be better to die iretivoods.”
Thinking this, every day he would go to the woodsaf fear
of shame, and then changing his mind from feareaitid, he
would return. By the seventh day, the grass orpath was
trampled under, and it had become a footpath.

On the seventh day, after he had gone into thedgjoo
the granite throne of Sakka, the king of the gdms;ame
warm. The king of gods then investigated, usirgydivine
eye, to see who was trying to take his throne thinolorce.
He saw the Enlightenment Being in his confusion &ed
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went to him and asked, “Why, venerable masteryamehere

in the woods?” Then the Enlightenment Being askétho

are you, sir?” He said, “I am the god Sakka, teadhof the
twofold divine world.®* The Enlightenment Being said,
“Your lordship, tomorrow there is supposed to be a
competition between myself and my student as to pthgs
better the seven-stringed lute. Your lordship, &akka,
who was born in the Kosiya clan, please assistthe.”

The god Sakka said, “Yes, venerable master, Iheilb
you. Go and play just as well as he does. Thehgave you
signs, one by one break each of the seven stringde
continuing playing on your lute. As each stringdks, it
will continue to sound. He, too, will then breais Istrings
one by one, but he will no longer be able to playhen,
throw up into the air these three dice, one by @@®0 divine
damsels will come there and dance. And I, tool, aybear
then to everyone.” Saying this, the god Sakkapgisared.

Many people heard the news that the next day there
would be a competition between the musician Gudtid his
student Misila. Around the courtyard they set up seats, tier
above tier. Other people came by chariots, ancdbsahe
roofs of their chariots.

The Enlightenment Being took his usual lute arsb al
came to the courtyard and sat on a seat that had be
prepared for him. Nisila also sat on his own seat. People

®1 The twofold divine world is comprised of the Caturaralika [the lowest of
the sixdevalokas, or worlds of divine beings, which includes the humanid]
and the TRvatimsadevaloka [the secondevaloka the world of the 33 Vedic
gods].

®2 The Kosiya clan is a Brahmin clan that is notedvmuntarily helping others.
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watched, as did also the king. The god Sakka Vgasthere,
invisible, in the sky. Only the Enlightenment Bginould
see the god Sakka. Then, the Enlightenment Bearted to
play. Miasila played the same piece. Everyone appreciated
the playing of the two musicians. Then the godk8ajave
the Enlightenment Being the sign to break the fatsing.
From the broken string, there came divine soundemor
beautiful than before. #&ila, seeing that, also broke a
string. But from it, there came no sound. In they, the
Enlightenment Being broke all seven strings oneobg.
And celestial sound continued to come from eaclthem.
Misila did the same. But from the strings of hieJuhere
came no sound at all. The Enlightenment Beingesiato
play on the handle of the lute. And the soundagtbrough

all of Benares city. When ila did the same, there came
no sound. And it was as if he were fingering acpief
bamboo.

At that moment, the Enlightenment Being threwnip |
the air one of the three dice that had been givenly the
god Sakka. 300 divine damsels appeared and sttoted
dance. He threw up the second die, and there eaiother
300 dancing damsels. When he threw up the thied still
another 300 dancing damsels appeared. In this 2@,
divine damsels appeared. In the meantime, the
Enlightenment Being was playing on the lute mukat tvas
in his thought. Seeing this miracle, the king &nel many
citizens of Benares rejoiced in Guttila’'s music.ndAwith
Misila, the king was displeased. He looked at hisisters’
faces, and the ministers understood the king'sntrdes.
They took their walking sticks and clubs, and hitidia,

171



saying that he had gone against his own teachad they
threw him out of the city.

The king was very pleased with the Enlightenment
Being. He gave him much gold and many jewels. #&rel
crowd of people threw on him jewelry as if it weresudden
torrential rain. The king of the gods said to the
Enlightenment Being, “Tomorrow, | will send to yonome
my chariot, Vejayanta. Get on it, and come to see”
Saying this, he went to the divine world.

The damsels in the divine world asked, “Oh lor&ksa
where have you gone? You were not here.” Sakkh Ya
went to listen to the lute playing of the musici@nttila.”
These divine damsels said, “Your lordship, we alsmld
like to listen to the lute playing of Guttila.” €mext day, the
god Sakka sent his divine vehicle Vejayanta withia¥, his
charioteer, to Guttila’s home.

The Enlightenment Being took his lute and got ithe
chariot. He came in it to the god Sakka. The §a#tka
asked him to play the lute. The Enlightenment Besaid,
“Your lordship, musicians do not play their musig¢haut
being paid. So, if | play, what will you give me?3akka
said, “If you play, | will give you much wealth."When he
said this, the Enlightenment Being said, “Your &g, | do
not need any wealth. | would like to hear the pes merit
of your 32 divine damsels that brought them to thosld.
That is enough for me as my pay.” The divine ddsnsaid,
“Oh venerable master, we will disclose to you aiiro
previous meritorious deeds. But first play.”

The Enlightenment Being agreed, and began to p&ay h
music. He played as if he were a divine musician.
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After doing so, he asked the first divine damsebséh
body was shining as if she were the evening sW&hdt sort
of meritorious deed did you do to get such a béaautiody
and such a large retinue?” She said, “Oh musicidogn |
was in the human world, | gave a couple of whitthd to an
Arahant who had been ordained in the communityhef t
Buddha Kassapa, the fully enlightened one. Assaltref
that good action, | was born in the divine worldhvsuch
splendor.”

Then the Enlightenment Being questioned the othgrs
well. The others also explained to him their nogittus
actions. This is how it was:

One said, “l was born in the divine world by oifey a
bunch of flowers to a Buddha.” Another one saldffered
perfume at a shrinesfipal. Because of this, | was born in
the divine world.” Others said, “We were born metdivine
world by offering fragrant objects at shrines.”illS&inother
one said, “l was born in this divine world by offey sweet
fruit to monks.” Some others said, “We also weognbin
this divine world by giving sweet fruit to monks.Another
one said, “lI offered five-scented perfume at arshf the
Buddha Kassapd&® Still another said, “I gave food to and
listened to the preaching of a monk who had losiay, and
| directed him as to how to get to where he warttedo.”
Another said, “l was born in this divine world besa | gave
alms to a monk.” Another one said that she was bothe

%3 Five-scented perfume is composedkahkuma[saffron], yavanapupphdthe
yavanaflower], turukkatela[the oil of theturukkaplant], tagara [Sinh. tuvaralg
the fragrant powder of theéagara plant, Tabernaemontana coronatiaand
candana[sandalwood].
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divine world as a result of giving water to a thyrmmonk who
was sailing on a ship. Another one said that thoug
constantly insulted by her aunt and uncle, sheredfehem
only loving kindness. Because of this, she was borthe
divine world. One said that she was born in thenei world
because of the meritorious action of giving hersld food

to other hungry people, eating only a small portodrrice.
Another one said that she had been born as a sladehad
given whatever she received in compensation ta®the

In this way, all 32 divine damsels explained the
meritorious actions that they had done that regultetheir
being born in the divine world.

The Enlightenment Being enjoyed hearing all thasyv
much, and said, “I have now received the resultsypiyood
deeds in the human world.”

He returned to the human world and disclosed these
stories to many people in the world. In this wdne
persuaded them to do good actions.

Hearing him, many people did good actions.

In this way, the Buddha ended thistaka story of
Guttila.

“The musician Misila at that time was Devadatta. The
king of Benares was the veneralBleanda. The god Sakka
was the venerable Anuruddha. The musician Guitda |
who am today the Buddha.”

The moral: “Even though a noble person may not ywa

receive just gratitude for his actions, he wille@e plentiful
rewards.”
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244
The Story of Desiring Too Muctf*

[Viticcha-Jatakal

When the omnipresent one who crossed over thenocea
of re-becoming gamsara] was living in Jetavairama, he
delivered this dtaka story with regard to the wanderer
Pahsa® These are the circumstances of its delivery:

The wanderer Pada thought that throughout the whole
of Jambudpa, there was no one who could best him in an
argument. When he came to the city av&thi, he said to
the populace, “There is no one who can argue wighamd
win.” Then the people said, “Someone like you dugh
meet the Buddha and then argue with him. Go to the
omnipresent one.” He agreed to go. And togethénr &
crowd, he went to see the Buddha at Jetardama. There he
argued with the Buddha.

The omnipresent one said, “Sir, | have answeréd al
your questions. Now, let me ask you just one gomest
What is the meaning of ‘one’?” Rah did not understand
the meaning of this. So he was defeated and rag.aw

®When a monk is seeking alms, a civil way of refusingffer such a gift is to
say, ‘aticchatha(bhantg,” or “Desire more [than | can give you], sir,” implg
“Please go on, sir.” @ viti® is a contracted prepositional combinationvof+
ati, representing an intensifiedi.

®> Compare a@taka-s No. 229 and No. 230 above, which are also abaisgaPal
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Many elderly monks assembled in the preachingihall
the evening talked about this incident. When the
omnipresent one came to the preaching hall, hedaskh
monks, what were you talking about before | camee®e
The monks told him about what they were talkingheT
Buddha then said, “Oh monks, not only today, beinem the
past, he was defeated by me with a single questidine
monks asked the Buddha to disclose the story ofptst.
The Buddha then disclosed this story:

At one time there was a king called Brahmadattdnén
city of Benares. At that time, the Enlightenmemir) was
born as a Brahmin. Seeing the disadvantages ofiegjthe
five sensual desires, he renounced lay life and weedwell
in the Himalayan forest. There, he ordained hifnaelan
ascetic and he practiced asceticism.

In the meantime, a certain mendicant came tolagel
near where the Enlightenment Being was dwellinghisT
mendicant said to the villagers, “There is no orfewan
beat me in an argument.” The villagers said, Ha forest,
there is an ascetic who is eloguent. He can beatity an
argument.” Saying this, they took him to the Entenment
Being. Many people went along to witness this.

The Enlightenment Being welcomed everyone and said
“Please drink water that | have brought from tiverinearby,
and quench your thirst.” Then the mendicant, wlas \is
guest, thought, “This is a good chance to starargument,
picking on his first words.” He said, “What is theer? The
near bank, or the far bank, or the water in thedbtei®l Which
of these three do we refer to as the river?” Tlies
Enlightenment Being said, “If the far bank is nbe triver,

176



and the near bank is not the river, and the midftitee water
Is not the river, where, then, would the river bePhen the
guest mendicant thought, “By picking on my argumére
has defeated me. How can | argue with him nowRinKing
this, he felt shamed and he fled.

In this way, the Buddha ended thistaka story of
desiring too much.

“The mendicant at that time was this wandereadzal
And the ascetic was | who have become the fulligbteéned
one.”

The moral: “Do not bite off more than you can soail’
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245
The Story of the Succession of Causes

[Malapariyaya-Jataka)

When the omnipresent one who helped people who
enjoyed the temporary happiness of the ocean loéceming
[samsara]l was living in Jetavairama, he delivered this
Jataka story with regard to 500 Brahmin monks. These
the circumstances of its delivery:

500 Brahmins who were well versed in thpiraka of
the Buddha were very conceited. Being conceitesly tised
to say, “We also know the whol&ipiraka just as the
Buddha.” Because of their conceit, they ceasedirvgabn
the Buddha. This came to be known by the Buddhhe
Buddha, knowing this through his divine eye, whenwas
dwelling in the park in Subhaga woods, near thg oit
Ukkattha, summoned them and preached the discosta&]
known as ‘The Succession of Causgs.’

This was discussed one evening in Jetanzama by the
monks assembled in the preaching hall. When thédBa
went there, he asked, “Oh monks, what were youinglk
about before | came here?” The monks said that Weze

% This is the firstsutta of the Majjhimanikiya. In this, the Buddha explains
various contemporary systems of philosophy and points tbeit differences
between them and his own system. It also deals thightheory of the non-
existence of a soul and Nibta.
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discussing the way in which the Buddha removedtneeit

of the 500 Brahmin monks. The Buddha said, “Oh kson
not only today, but even in the past | have humbhiedn and

broken them of their false pride and conceit.” [hbe

monks said, “Venerable sir, you know this storyadig but

we do not. Please tell us.” In this way, theyuesied the
Buddha to disclose the story of the past. The Badihen

disclosed the story.

At one time, King Brahmadatta was ruling the @ty
Benares. At that time, the Enlightenment Being vas as
a Brahmin teacher. He taught 500 Brahmin youth&iss
students. He taught them energetically, and theyaime
well versed in the three Veda-s.

After the completion of their studies, these yairgs
became very conceited, thinking that they knewitedt their
teacher knew. Being conceited in this way, theyabee very
proud and no longer came to assist their teachiee. teacher
understood this situation.

One day, when the teacher was near a certaingujub
tree that had fallen down in the garden, the stisdgsaw him
and so as to mock him, they tapped on the treesaidi
“This tree has no hard core.” The teacher undedstbat
they were referring to him. In order to show thémeir
foolishness, he crafted a riddle for them to saitva certain
stanza:

“Time consumes all, even itself.
But who can consume the all-consumer?”

179



The answer to this riddle is than an Arahant, oh® Wwas
destroyed the thirst of the sensual desires arives®as not
to be born again, is one who consumes time. Taehts,
speaking this stanza, gave the students seventda@ve
the riddle. The students agreed to this. Buthengeventh
day, they could not give the meaning of the stanidaen the
teacher said, “You all have big heads, but theyligethe
nuts of the palmyra tréd. You think that | know nothing and
that you know more than me, but you know nothiivgu do
not even know the meaning of this stanza.” Sayimsg} he
ridiculed their behavior. Then the students urnide the
weakness of their knowledge and begged the partitrew
teacher.

Saying this, the Buddha ended thag¢alla story of the
succession of causes.

“The students at that time were the Brahmin monks.
And the teacher was | who am today the fully enkgled
one.”

The moral: “An empty container makes the biggesnhsid’

®" The nut of the palmyra tree contains much fiber, leuy \ittle water and three
very small rough kernels.

180



246

The Story of Advice Regarding Food Cooked with Qil
(The Story of Advice to a Fool)

[Telowida-Jataka (Balovada-Jataka)]*®

When the omnipresent one, the lord who crossed ove
the ocean of re-becominggnsara], was living in the temple
called Kaagara in the city of Vesli, he delivered this story
on account of Generalil&a. These are the circumstances of
its delivery:

The omnipresent one preached to Geneitz,Sand he
attained the stream entrance state of mind. Fratnday, he
used to invite the Buddha to lunch. He prepareduhches
with various types of meat and fish. The omnipnésme,
together with many disciples, accepted this f&od.

This was observed by the Jain master
Nigantharathaputta who, however, was not sure whether or
not the Buddha ate this food that was offered no. hHe was

® The Sinhalese manuscripts here r@atbvida-Jitaka The Burmese and Thai
manuscripts give the title &alovada-Jitaka See the footnote to this story in
Ven. Pandit Widurupola Piyatissa MahNayaka Thera's edition of
Buddhaghosa’s commentary. The generally adopted editithe d#ili text in the
West, that of V. Fausbgll, adopts here the reading @ihlsalese manuscripts.

% General $a, as he had attained the stream entrance statiafwanted to
offer dana [alms] to the Buddha and his community. Thereforepiapared for
them lunches just as he would prepare these for himé#ien one offerglana, it

IS customary to give one’s own usual fare.
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under the impression, though, that this food waspared
especially for the Buddha and his community. Se, h
accused the Buddha of eating such food with mesigred
especially for him.

One evening, the monks gathered in the preachafig h
in the evening were talking about this accusatigvhen the
Buddha came there, he asked them, “Oh monks, whaet w
you talking about before | came here?” The mords,s
“Bhante, Nigatharathaputta has blamed you for eating left
over food that had meat in it.” Then the Buddha,s& es,
monks, Nigatharathaputta blamed me for this in a previous
life also.” The monks asked the Buddha, “Veneraniewe
do not know of that. Please disclose to us thégiasy.”

This is how it was:

At one time, King Brahmadatta was ruling the kiagd
of Benares. At that time, the Enlightenment Bewnasg born
as a Brahmin. When he grew up, he became an asceti
lived in the forest. Once, he came to the cityBehares in
search of salt and sours.

A certain householder in Benares saw the
Enlightenment Being going on his alms round. Sgdim,
he made up his mind to try to shake the Enlighterime
Being’s religiosity. He invited him to his home fonch, and
entertained him with tasty food. After the mead, said to
the ascetic, “Revered one, for the sake of youdfddave
killed many living beings, hurting them. If | haveceived
any demerit from killing those innocent beings ider to
give you this meat, that demerit is to be sharedkalf and
half.”
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Then the Enlightenment Being said, “If you were to
have killed your wife and children, and given meitHlesh
to eat, | would have had to eat it out of lovingdness and
compassion.”

Saying this, the Enlightenment Being got up arficfde
the Himalayan forest.

In this way, the Buddha ended thataka story of
‘Advice Regarding Food Cooked with Oil.’

“The householder at that time is today
Nigantharathaputta. And the ascetic was | who am today the
Buddha who has attained full enlightenment.”

The moral: “There is no fault in eating whatevepbdois
offered to one as a guest.”

183



247

The Story of the Prince Fidaiijali [One Who (Mistakenly)
Holds Two Feet Together in a Gesture of Offerindf

[Padanjali-Jatakal

Again, when the enlightened one who released
countless people from the ocean of re-becomssg:$ara]
was living in Jetavaarama, he disclosed this story with
regard to the venerablaludayi. The circumstances of its
delivery are as follows:

One day, the venerablar$utta and Moggaiina, the
Buddha’s two chief disciples, were answering thbeot
monks’ questions regarding Dhamma [doctrine] in the
preaching hall. Those monks were very pleased tiiéh
answers given by the two chief disciples, and tgo&at
pleasure in their solutions to the various probleménile the
monks were enjoying the discussion, the venerabledhyi
came to the preaching hall. He said to the assihnhbnks,
“The two chief disciples have said what | alreadyow.”
Hearing these disruptive words ofiludayi, the two chief
disciples went away.

When the Buddha heard this, he said, “Oh monks, no
only today, but even in the past this mori{udayi, rather
than say anything sensible, just made a meaninglassd

1t is normally two hands that are held together igeature of offering. To
mistakenly hold two feet together in such a gesturesisrtérk of a fool.
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with his lips.” The monks said, “Venerable sii) tes how it
was.” In this way, the Buddha was invited by thémn
disclose the past story. The omnipresent onerated this
story.

At one time, King Brahmadatta was ruling in thiy af
Benares. At that time, the Enlightenment Being badome
an advisor to the king who organized all his affailhe king
had a son calledaBafjali. In time, the king died suddenly.
All his ministers organized the king's crematioAfter the
king’'s cremation, the ministers decided to condectae
king’s son, Rdafijali, as the new king. Deciding this, they
wanted to examine his knowledge to see whetherobha
would be able to carry on the affairs of the kingdo
Thinking so, they related a certain incident whveas bad,
and said it was good. They then asked the prirgceginion
about that.

The prince made his lips quiver, and said nothimge
ministers thought the prince had understood the&sgon,
but that they had not understood what he said.

On the second day, when they asked the princénanot
question, he again just made his lips quiver insdu@e way.
This time, the ministers understood that the pridick not
know how to answer their question. The ministers
understood that he knew nothing, and that it wastlics
reason that he just made his lips quiver. So tleeyded that
they could not make him king. Rejecting him, tligcided
to make the Enlightenment Being the king.

Saying this, the Buddha ended thstalla story of
Padanijali.
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“The prince Rdajali at that time is today the monk
Laludayi. And the wise advisor to the king was | who am
today the Buddha, the fully enlightened one.”

The moral: “Though they may try, fools cannot hitieir
ignorance.”
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248
The Story of Something Comparable to a Khsuka Tree™*

[Kiriisukopama-&takal

Once, when the fully enlightened one was living in
Jetavaarama, he delivered thisathka story with regard to
the Kirmsukopama Sutt¥ The circumstances of its delivery
are as follows:

Four monks requested meditational subjects froen th
Buddha. Having learned them, they went to thestoaad
meditated. One of them meditated on the basih®fsix
sensual contactslia-phass'ayatand’®, and he became an
Arahant. Another one became an Arahant by medgain
the five aggregatespé@ficakkhadhal.” The next one
attained Arahant-ship by meditating on the four agre

"t The Kinsuka tree Butea frondosp literally, the “what do you call it” tree, has
small red flowers that grow in bunches at the endssdfranches, and has a very
hard core. Foxes, seeing the small red flowers atmiis of its branches in the
moonlight, are deceived into thinking that they are raaalt jump up to try to get
them.

2 This sutta would appear to be the same as tieisuki Sutta of the
Sanyuttanikiya

3 The six sensual contacts, or organs of sense, @eyds, the ears, the nose, the
tongue, the body, and the mindPhassais the fundamental fact in a sense
impression. It consists of a combination of thesseithe object of contact, and
the recognition of a feeling.

" The five aggregates are form, feeling, perception, ionéil formation, and
consciousness.
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elements ¢atu-malabhita].”” The last one became an
Arahant by meditating on the loathsomeness of tbeyb
[asubhabhvani]. After gaining Arahant-ship, the four went
together to see the Buddha. “We four have become
Arahants. How did we all reach the same goal ffoor
different types of meditation?” The omnipresent @aid,
“You are like four different brothers who asked abdhe
flower of a Kimsuka tree.” They asked, “How so?” The
Buddha then told them an old story.

At one time, King Brahmadatta was ruling the @ty
Benares. That king had four sons. Those fourdaryeasked
their charioteer, “Can you show us the flower dfiasnsuka
tree?” He thought, “It is not good to show thera Kimsuka
tree together.” Thinking this, he took one prirgechariot
and showed him a dried out, hard cored tree [whls bvere
just sprouting from the stems]. The second primas shown
the tree with newly sprouted green leaves. Thelthrince
was shown the tree with blossoming flowers. Thertfo
prince was shown the tree with mature leaves oaraber
color that were ready to fall off.

One day, when the princes were talking with one
another, the topic of the Kisuka tree arose. One of the
brothers said, “It is like a burnt stump.” The @ed one said,
“INo], it is like a banyan tree.” The third onelda‘[No], it
is like a tree on which there are hanging piecesneht.”
The fourth one said, “It is like all trees of thallfseason.”
The four brothers then began to argue, not beifgytatagree
that they had all seen the same tree. So they twethieir

S Earth, water, fire, and air.
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father and asked, “Father, what sort of tree iskhasuka

tree? We cannot agree.” And the father said, ‘Wdicheach
of you say?” And they told him what each of thead Isaid.

Then the father, the king, said, “Children, you énall seen
the Kimsuka tree, but at different times. As you did ask

the charioteer when he showed you the tree whaadgt like

at other times in the year, and as he did noyteilthis, there
has arisen in your minds doubt as to the naturtheftree.

You must understand that the tree is not the sanyewa saw
it forever. After the fall, it has no leaves ambHs like a
dried out stump. When leaves are sprouting, ikdodke a

banyan tree. When it is in bloom, it looks likeges of meat
are hanging from its branches. When the leavescay to

fall, it looks like a leafy golden-colored Acasigeé [Sinh.

Mahari tree]. Therefore, you must understand tte

Kimsuka tree, while a single thing, appears at diffetienes

in different ways. With each season, it chand#st it is the

same tree.” Saying this, he removed their doubt.

The omnipresent one used this example to exptain t
the four brother monks the different insights that been
gained by meditating on four different subjectghekeading
to Arahant-ship. As they had not gained the streatrance
state of mind first, the Buddha gave them four aléht
meditations each matched to their individual nature
Though using four meditations, it is only one Nibh [state
of release from re-becoming] that is attaifhd.

’® There are according to Buddhist teachings six diffengrest of character. It is
for this reason that the four brother monks, nongladm had first entered the
stream entrance state of mind, were each given aattffeneditation though all
lead to the same goal. Once an individual attains tileara entrance state of
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Explaining this, the Buddha ended thi¢aka story of
something comparable to arfsuka tree.

“At that time, the King of Benares was | who amdayg
the Buddha.”

The moral: “One thing can have many different faces

mind, it is usual that meditation on loving kindnes®ef{tz] in the face of anger
[parighd] is practiced to reach Arahant-ship. The six differigpes of character
are lustful fagacaritg, hateful [dosacaritd, foolish [mohacaritd, confident
[saddlicarita], intelligent buddhicaritd, and indecisive\jitakkacaritg.
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249
The Story of Silaka’”

[Salaka-Jataka]

When the Buddha who became a Kappadduma tree
[Skt. Kalpadruma tree], a tree that lasts throughlo& entire
aeon, for his Saldykin was living in Jetavamama, this story
was told with regard to a certain elderly monk. eTh
circumstances of its delivery are as follows:

An elderly monk ordained a young man whom he
treated very badly. The young novice, unable leréde his
punishments, became disheartened and disrobedn thiee
elderly monk went after him and wanted him to be re
ordained. Trying to persuade him, he said, “Yosoq, your
robes shall be your own. | also have other robed,| shall
give them to you, too. Come with me, and be orgkin
again.” The young man said, “I do not wish to lee r
ordained.” After the elder monk pleaded again again, the
young man finally decided to become a monk agdtrom
the day that he was re-ordained, the elder monkreaied
him again. And he could not stand the mistreatm&ut, for
the second time, he disrobed. After that, therlidaonk
again asked the young man to be re-ordained. Wioidp
him, he tried over and over again to persuade lunbd

7 Literally, Pili salaka means ‘brother-in-law.” ‘Brother-in-law’ is oftemsed in
South Asia as a term of abuse.
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ordained again. But the young man would not. Aadvent
on his way.

The monks who were gathered one evening in the
preaching hall were talking about this. They sdithe
young man was of a gentle disposition. But therydnonk
had a harsh nature. Because of this misforturee ytitung
novice lost his monkhood.”

While they were talking in this way, the Buddha
entered and asked, “Oh monks, what were you talalmaut
before | came here?” The monks told the Buddhatalvbat
they were talking. The omnipresent one said, “Qinks,
not only today, but even in the past this young knleft this
elderly monk after seeing his cruel nature.” Thenks then
requested the omnipresent one to disclose thetaig. sAnd
the Buddha then disclosed the ancient story. iBhigw it
was:

At one time, King Brahmadatta was ruling the @ty
Benares. At that time, the Enlightenment Being @ in
a landowner’s family. He lived by selling rice.

At the same time, a snake charmer raised a monkey
which he trained and to which he gave medicinentallsw
that was an antidote to snake bite, so that thekenonould
play with the snakes.

Once, at the time of a festival in the city, thelsn
charmer left his monkey with the rice merchant amat off
to have a good time. When he returned, he askedick
merchant for his monkey. The monkey, hearing thaks
charmer’s voice, came to him with a happy mind. S8aing
him, the snake charmer beat the monkey with a bambo
stick, tethered him with a rope, and took him awet him.
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When the man became tired, he tied the monkey to a
nearby mango tree and lay down to rest under dee tvWhen
the monkey saw that the man was asleep, he freadelii
from the tether and climbed up the mango tree. atéea
mango, and dropped the mango seed on the man.mahe
woke up and looked up at the monkey. Seeing thekeo
up in the tree, he wanted to get him down and thotltat he
would do so by deceiving the monkey. So he sdith, “my
dear, you are my only son. Whatever | own, itlisyaurs,
my son. Please come dowral&ka, from the tree, and come
home with me.”

The monkey said, “I| came to you before on hearing
your voice, with loving kindness. And you, seeimg, hit
me with anger, using a bamboo stick. So, | wilt npome
with you.” Saying this, he scurried away.

The man became very upset. And he went home with
sadness.

Saying this, the Buddha ended the storyatéi&a.

“The monkey at that time was this young lad. The
snake charmer was this elderly monk. The rice hartwas
| who am today the Buddha.”

The moral: “Those who treat people with roughnessl up
living their life alone.”
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250
The Story of a Monkey®

[Kapi-Jatakal

When the omnipresent one who is a raft for cragtie
ocean of re-becoming#nsara] was living in Jetavairama,
he delivered thisalaka story with regard to a monk who was
a hypocrite. These are the circumstances of ligailg:

A certain hypocritical monk who was in the praetof
deceiving others was brought before the Buddha.e Th
Buddha said, “Oh monks, not only today, but evethepast
this monk tried to deceive others with his hypacait mind
when trying to warm himself by a fire during theinsa
season.” Then the monks asked the Buddha to desclee
former story. When so requested, the Buddha disdidhe
old story as follows:

At one time, King Brahmadatta was ruling the ofy
Benares. At that time, the Enlightenment Being vas as
a householder in Benares. That householder, hitewife
passed away, took his children and retired to dhest where
he became an ascetic. He also ordained his childee
ascetics. While they were in the forest, the rageason
came and it began to rain with torrential downpours

8 Compare thélakkaa-Jataka[No. 173], which is almost the same.
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At this time, a certain monkey got very wet anddme
tormented by the cold. He saw a fire in the heagetand
thought it would be good if he could get into therrhitage
and warm himself by the fire. Thinking this, hesgliised
himself with some clothes that belonged to a desmbta.
He thought that if he were to go to the hermitagedressed
like this, they would chase him away. Dressed his t
manner, he approached the hermitage as a guedicasce
standing outside near the hermitage’s door holdimglking
stick.

The Enlightenment Being at that time was lyingaon
cot and his [eldest] son was massaging his fe&t.sbh saw
the monkey who was disguised as an ascetic. Sé@mng
and thinking that he was a guest ascetic, he ediiktfather,
“Father, there is a revered ascetic with controlethsual
desires suffering from the cold and waiting patieoutside
for us to give him warmth. Would it not be gooditwite
him into the hermitage and let him warm himself?”

The Enlightenment Being thought that he should see
what his son was talking about, and he got offdusand
looked out the door. Immediately, he understoat this
was not a true ascetic, but was a monkey. Hetsdits son,
“He is not an ascetic with a restrained mind. Ideai
monkey! If we take him into the hermitage out of
compassion to warm himself by the fire, no doubtwiké
burn down the hermitage.” Saying this, he took @ h
firebrand and chased away the monkey. That monkeggr
again came back to that place.

The Enlightenment Being, developing his meditation
that hermitage, achieved the fivefold miraculousv@s and
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the eightfold concentrations. He taught meditationhis
children, and without falling from his attainmengdter his
death he was born in the Brahma world.

Saying this, the Buddha ended thitaBa story of a
monkey.

“The monkey at that time was this hypocritical rkon
who tries to deceive people. The ascetic’s son Rrasce
Rahula. And the ascetic was | who am today the fully
enlightened one.”

The moral: “Being cunning fools no one but oneself.
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